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   
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
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            

            

  





                




   
                   



        

            
            


            
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Shabbos Addendum   (Both Yahrzeits Are This Motzei Shabbos 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Biography: Rav Yisrael Abuhatzira [1890 - 4 Shvat 1984] known as Baba Sali, 
was born in Tafillalt, Morocco to one of Jewry's most illustrious families. From a young 
age he was renowned as a sage, miracle maker and master kabbalist. In 1964, he moved 
to Eretz Yisrael, eventually settling in 1970 in the Southern development town he made 
famous, Netivot. Several biographies have since been written about him, including two in 
English. 

Rav Yisrael Abuchatzeirah, was of a well-known rabbinical dynasty. His 
grandfather was the famous tzaddik, Rav Yaakov Abuchatzeirah.  He had great skill in 
Talmudic interpretation and many of his halachic decisions were accepted and took root 
among his followers. He was regarded as someone who possessed the Ruach Hakodesh or 
"Divine Spirit".  Although still very young, people flocked to Rav Yisrael for blessings for 
their parnassa (income), family, and health. Consequently, he became known as "Baba 
Sali," (our praying father) because of the prayers that he would invoke on behalf of those 
who sought out his guidance. 

One day, young Yisrael's father told him, "My child, you have a great power to bless 
people which you cannot measure. Your words can bring great help to men. From now 
on, you must use this power to say good things about others and to bless them." 

Young Yisrael gave his word. Soon it became known that the blessings of this young 
child brought miraculous results. He became famous as Baba Sali. A master of the 
Kabbalah and a great Torah Sage, he took over his father's position as head of the yeshiva 
and Rav of the community. Although he regularly gave many lectures in Torah and 
kabbalah, he did not permit his students to write them down because he wanted his 
scholarship to remain unknown. Nevertheless, his fame as a holy man and a righteous 
Tzaddik continued to draw Jews to him from all over. Even Arabs came to receive his 
blessings and the coins he gave for charity. 



At 19, he was inducted as the Rosh HaYeshiva, after his father's death. After an 
extended one year trip to Eretz Yisrael he returned, and was compelled to take the position 
of Rav of the kehilla (community) after the murder of his brother by an Arab. He gave 
daily lectures, served as a judge in the bais din (rabbinical court), and set the tone for the 
kehilla. The community appreciated that nothing escaped his holy, penetrating eyes. 
From throughout Morocco, people converged on his home for his brachos (blessings), his 
counsel, and his encouragement. 

In 1964, when Baba Sali noted that much of Moroccan Jewry had emigrated to 
Eretz Yisrael, he followed them to fulfill his dream of settling there. Baba Sali chose Yavne 
as his home because many of his followers had settled there. 

In 1970, he moved to Netivot where he was steadily visited by Chassidim, 
Ashkenazim and Sephardim who sought his unique counsel. He stressed emunah (faith), 
humility, ahavas Yisrael (love of fellow Jews) and kiyum hamitzvos (fulfillment of 
mitzvos). His phenomenal memory allowed him to access information at will, whether it 
dealt with law, Talmud, Kabbalah,etc. 

He was very humble and did not want to attract attention, however, his prophetic 

powers and his miraculous prayers soon became renowned. Thousands of Jews from all 

over the world would come to seek his advice and blessings for children, health, and 

livelihood. Baba Sali was very close to other great Torah scholars, especially 

the Lubavitcher Rebbe , whom he referred to as "the Great Eagle in the Heavens." He 

strongly encouraged the Rebbe's Mitzvah campaigns, especially urging young girls to light 

candles for Shabbos and Yom Tov. Similarity, he was also close to the Satmar Rebbe and 

kept his sefer the Divrei Yoel always close by. 

***** 
 

A hungry visitor once came to speak to Baba Sali. As they were speaking, Baba Sali 
told his shamash to serve the fish in the refrigerator to this man. The family member went 
to the kitchen and searched the refrigerator but could not find any fish, and returned to 
Baba Sali saying, "there is no fish in the refrigerator". 

 
Baba Sali replied: "check again." 

 
            The shamash checked again but could not find any fish, and returned empty 
handed. 

 
Baba Sali said, "please, there is. Check again". 
 

             The Shamash checked once again, and found it wrapped in an aluminum foil. 
Baba Sali turned to his friend and said jokingly, "I can see it from here, but he can't see it 
from there."  
 

***** 
 

http://rabbishimon.com/tzadikim/showz.php?p=mmshneerson.htm


A friend who lived in Netivot, told over that he witnessed first-hand how Baba Sali 
blessed a bottle of wine, and the bottle was poured all day to the hundreds of visitors 
without becoming empty (much like Reb Shaya’le Keristir). 

He also said that the Baba Sali did not speak on Shabbos (except for words of 
mitzva such as torah, prayer, shabbos songs, etc.). The reason is that it says in the torah 
that Hashem "rested" on Shabbos from creating the world. What does it mean He rested? 
Did He have trucks and tractors? No. It means He rested from speaking. For this Baba 
Sali did not speak (to emulate Hashem, which is the purpose of life). 

 

***** 
 
The Secret of Holiness 

Baba Sali was once asked how is it that his blessings are always fulfilled? 
 
The Rav gave two answers: 

Firstly, it says in the Mishna in Berachos (ch.6): one who drinks water out of thirst 
makes a blessing "that everything came to exist by His word", Rabbi Tarfon says: "who 
created many lives". 

 "There is no water except Torah!" (Bava Kama 17A). He who learns torah out of 
thirst, then when he blesses, "everything comes to exist by his word". Rabbi Tarfon says 
even more than this - that he is able to revive the dead. This is the meaning of "who created 
many lives". 

The second answer: Samech, Ayin, Peh, Tzadik (four consecutive letters in the 
hebrew alphabet). 

The latter Samech is always closed. Why did the Holy One, blessed be He, make it 
closed? 

Because after it comes the letter Ayin, to hint to us that the Ayin (eye) needs to be 
closed and not see forbidden things.  

Likewise, for the letter Peh which comes after Ayin. This comes to teach that the 
Peh (mouth) also needs to be closed and then a person becomes a Tzadik, which is the 
next letter. 

And the Tzadik decrees and Hashem fulfills (Moed Katan 16b) 

(from Ikveses D'Meshiche, Adar 5777, b'shem the book Maase Nissim) 

***** 



Baba Sali, the Gaon of Vilna and the Baal Shem Tov 

When Baba Sali moved to Eretz Yisrael, in 1964, he first lived in Yavneh, where his 
son-in-law, Avraham Abuchatzira, was a rabbi. One day, he suddenly moved away. This 
is the astonishing reason. 

In Yavne, there was a kolel of young married men who sat and studied every day. 
The head of this group was an accomplished Torah scholar who had become friends with 
Baba Sali. He would often visit the holy man and discuss many aspects of his group of 
students. He also shared with him the problems that faced his people. Once, during the 
course of a conversation, he mentioned that there was a marked difference in the level of 
study between the Gaon of Vilna and the Baal Shem Tov. 

"As seen from their decisions handed down and their writings, the Gaon of Vilna 
plumbed the depths of every subject, and touched on every single aspect of the Talmud, 
while the Baal Shem Tov did not delve deeply into halacha and the decisions of other 
masters." 

Baba Sali was shocked and dismayed to hear the head of the kolel speak thus. He 
did not say anything because of that Rabbi's position. However, when the man left, Baba 
Sali said, "In a city where things like this are said about the great luminary, our teacher 
and guide, Rabbi Yisrael Baal Shem Tov -- it is forbidden to live." 

On that very day, he arranged for his possessions to be packed, and he left the city. 
He refused to listen to the tear-filled pleadings of his son-in-law, Rabbi Avraham. "In a 
place where one speaks in tones of disrespect about so holy and great a man, it is 
forbidden to live," repeated Baba Sali. 

He moved for a brief period to Ashkelon, where one of his children lived, and then 
in 1970 to Nativot, which has a large Moroccan community. There he passed away in 1984 
at the age of 94. 

(Adapted by Yerachmiel Tilles from Baba Sali, Our Holy Teacher by Rabbi Eliyahu Alfasi, 
the attendant of Baba Sali for many years.) 

Editor's note: 

In another version, in the name of Rav Machluf Aminadav Krispin, grandson-in-
law of Babi Sali, published in Shemen Sasson and translated into English in Chassidic 
Gems, it is reported that as a spiritual result of Baba Sali's displeasure, the Kollel was 
forced to close its doors a very short time after. 

***** 
 

In an interview with Rav Shmuel Eliyahu, chief rabbi of Tzfas and son of former 

Rishon L'Tzion, Rav Mordechai Eliyahu, in Mishpacha magazine, issue #70, he was asked 

about the watch story going around and this is what he said: 



"My father was very close to the Baba Sali zt'l. They would often study together. A 

few years before he was niftar, the Baba Sali gave my father a new Shabbos coat and told 

him that he was to save it carefully, because he would merit to see the coming of Moshiach 

and should wear the coat to greet him. The Baba Sali told my father that he himself would 

not live to see Moshiach; he cut off a piece of his hair and placed it in the pocket of the 

coat, saying that at least part of him would be present to welcome Moshiach. 

"A few years later the Baba Sali was niftar (1984) and Rav Mordechai, together with 

all of us, are still waiting for Moshiach. 

"One day, the Baba Sali's son came to my father and presented him with a watch. 

He explained that his holy father had come to him in a dream and told him that he should 

look in a certain drawer in a certain desk, where he would find this watch. 

"He was to give it to my father and tell him that when the watch reached 12 o'clock, 

then Moshiach would come. At that time, the watch hands showed 10:40. Since then, my 

father keeps a very close eye on the watch and found that sometimes it goes and other 

times it just stops."  

What time does it show now?  

"11:58"  

***** 
 

The New Mikveh 

By: Rav Moshe Weber, Shlita 

Near the home of Rav Yisrael Abuchatzeirah, we built a new mikvah, during the 
month of Tamuz, in the midst of the dry, hot summer. When the structure was complete, 
we lacked water - rain water, of course, in order to finish the mikvah. Our master, the 
Baba Sali, lifted his eyes to Heaven, and proclaimed, "Master of the universe - You 
commanded us to behave in holiness and purity. So, we desire to fulfill Your will. Please, 
please, for the sake of Your great name, let it rain!" 

Suddenly, clouds gathered in the sky, and instantly, rain fell! In no time at all, the 
mikvah filled with water. However, we realized that the mikvah was not quite built 
according to the opinion of the Beit Yehuda, so we informed our master, our teacher, the 
Baba Sali. Immediately, he ordered us to drain the mikveh. Someone raised an objection 
- "It does not rain like this in the middle of the summer," they said. "This is a rare miracle!" 
He turned to Baba Sali, and said, "I take it upon myself, the sin, that this mikvah is not 
perfect, built according to the opinion of the Beit Yehuda." 

But our teacher, our master, the Baba Sali, stood firm, replying, "we are obligated 
to empty the mikveh." So, we drained the mikvah, and completed the design according to 
the Beis Yehuyda, in splendor and perfection. 



The Baba Sali then raised his eyes to Haven again, and beseeched of Hashem: 
"Master of the universe, you know very well that we made this mikveh not for my honor, 
or the honor of my father, but rather, only to increase the increase purity among Israel, 
Your people. Please, don't turn Your face from us, and let it rain! Let the mikveh will with 
fresh, new rain water..." Then, as before, in the midst of the dry, scolding summer, the sky 
darkened... clouds gathered... and rain began to fall. 

 

 

The following stories were retold by Reb Amos Sheli from Monsey, New York who had the 
zechia to see and be near the Baba Sali. To see his whole countenance change when he 
speaks so reverently of the tzaddik is a sight to behold. He has heard from many great 

tzaddikim of inyan of making a seuda in honor of the tzaddik’s yahrzeit/hililua which spouts a 
shefa of bracha v’hatzlacha. May the zechus of the tzaddik bring upon him a yeshua, 

speedily. 
 עמוס רפא-ל בן נשרי'

 

 There was once was a couple who came to the Baba Sali who didn’t have children 

for countless years. After asking for a beracha from the tzaddik, the Baba Sali told the 

couple to take a bottle of water that the Baba Sali drank from.  

 On the way out, the man put 100 lire note (approx. 100 dollars) in a bowl that was 

on the table that the Baba Sali used to collect money to give out to tzeduka every day. 

When the couple were waiting by the bus station, the wife asked how much money he put 

in the bowl. When the husband answered, the wife inquired why he left such a large 

amount. 

 At that exact moment, the Baba Sali called his attendant and asked him to go to the 

bus station and take the 100 lire note and give it back to the couple and tell them that 

since their belief was lacking they forfeited a child and now that neshuma will belong to 

another needy couple.  

***** 

 Once the Baba Sali was traveling and his driver said they need to get gas. The Baba 

Sali replied, “Don’t stop, just go”!!! They traveled like this day after day without getting 

gas until the attendant decided one day to stop at a gas station. As soon as he pulled into 

the gas station, the car stopped working. 

***** 

 During the Lebanon war, the Baba Sali promised that no soldiers from his town 

would get hurt. All came back safe and sound. 

 

 



Biography: Rav Moshe of Sossov (1745 - 4 Shvat 1807) was the leading disciple of 

Rebbe Reb Shmelke of Nicholsburg. He also received from the Maggid of Mezritch and 

from Rebbe Reb Elimelech of Lyzhinsk. Subsequently a Rebbe in his own right with many 

followers, he was famous primarily for his love of his fellow Jews and his creative musical 

talent. His teachings are contained in the books, Likutei RaMal, Toras ReMaL Hashalem, 

and Chidushei RaMal. 

 

Gold Coins on Shabbos 

Yankel the innkeeper lived in an isolated hamlet for so long that he barely 
remembered that he was a Jew. Shabbat was a word he dimly recalled. Day and night he 
served the Polish peasants who bought drinks in his little inn. Nothing new ever happened 
and one year slipped unnoticed into the next.  

One day, however, a tall, husky, stately-looking Jew entered Yankel's inn and 
disturbed Yankel's quiet existence. This visitor was none other than the 
famous tzaddik, Rav Moshe Leib of Sassov, who had leased a hut in the middle of a forest 
in order to meditate and pray in the stillness of the woods. At times, however, he came to 
the village to purchase food, and that is how he happened to meet Yankel.  

When the tzaddik had first entered his inn, something deep inside Yankel stirred 
and prompted him to say to the Rav, "You know, sir, I too am a Jew."  
"How can you live in a place where there are no other Jews?" the tzaddik queried him. "It 
seems you have even forgotten our holy traditions. My poor brother, even the animals of 
Jews refrain from work on the Shabbos. How can you do less than that?"  
Yankel blushed at Rav Moshe Leib's words. "But, Rabbi," he continued, "I have to stay 
open on Shabbos or the peasants will buy their drinks elsewhere, and I will be destitute!"  
"Nevertheless," Rav Moshe Leib insisted, "you must close on Shabbos. How can a holy 
Jewish soul do less than the donkey of a Jew who is kept from working on the Sabbos 
day?"  

When Yankel saw that the tzaddik was adamant, he began to consider the matter 
more seriously. Eventually, he resolved to close the inn on Shabbos. 

Yankel's announcement provoked a bitter reaction from his customers. "If you 
refuse to sell us liquor, we'll complain to the poritz landlord! He'll throw you out! You 
can't do this to us!"  

Yankel knew they would follow through on their threat -- especially since it 
involved the issue of vodka. He walked deep into the forest until he found the hut of 
the tzaddik. "The peasants are threatening to ruin me," Yankel cried.  
"Don't worry," replied Rav Moshe Leib. "Bolt the doors. If the landlord questions you, do 
not hesitate to tell him that your G-d commanded Jews to keep the Sabbath day holy."  



The innkeeper was very frightened, but he still resolved to do as the tzaddik said. 
Shabbos arrived and Yankel bolted the door of his inn. The peasants arrived and began to 
pound on the door and windows trying to get in. Finally, the voice of the landlord could 
be heard outside, demanding that Yankel open the door.  

Yankel had no choice but to accommodate him. The furious nobleman entered the 
inn and screamed, "Who do you think you are, denying vodka to your customers! Why 
else did I lease this inn to you, except to make a profit?"  

"Sir," began a frightened Yankel, "surely you know I am a Jew. Just recently I was 
told by a holy Jew that our Torah forbids us to work on the Sabbath day. That is why I 
have closed the inn today."  

The directness of the reply intrigued the landowner. "Where is this person? Bring 
him to me!"  

Soon, Rav Moshe Leib was standing before the landlord. "Tell me, Jew, does this 
prohibition against working apply to a Jew who is in danger of losing his livelihood?" he 
asked, in a cutting tone.  

"Sir, it applies even in such a case," was the tzaddik's reply.  

“How can you allow yourself to torment this man? I doubt your answer would be 
the same if it were your livelihood that was involved. Well, I know how to find out. If you 
are really sincere, I will permit the innkeeper to close on the Sabbath." The landlord 
dismissed the rav, a plan hatching in his mind.  

The following Shabbos, the landowner rode into the forest with a bag of gold coins. 
He scattered the coins on the ground near the tzaddik's hut and waited to see what would 
transpire. At first the tzaddik passed right by the coins after barely glancing at them, but 
then he returned and examined them closely. The landlord waited gleefully for the fatal 
moment when the Jew would eagerly scoop them into his hands. But no, he averted his 
eyes and continued walking.  

The landower then rushed out of his hiding place. "I am very impressed, and I will 
keep my end of the deal. But tell me, why did you first ignore the money and then bend 
down to examine it?"  

"I will explain," began Rav Moshe Leib. "At first, I ignored the money, for it was 
Shabbos. But then, I began to think how I needed the money to rescue many imprisoned 
Jews. I considered that perhaps the mitzva of redeeming captives and saving lives 
overrides the prohibitions of the Shabbat. I became confused, and then I prayed to 
Hashem to give me direction.  

Suddenly I understood. Sire if I had taken or hidden the money, you would not 
have understood my motives. You would have assumed that I was taking it for my own 
desires. I realized that Hashem is certainly capable to provide me with the money in a 
permissible way. I have always scrupulously observed the Shabbos, and now Heaven has 



protected me from coming to any harm. Surely, now you can see the importance for a Jew 
to keep the holiness of the Sabbath." 

Adapted by Yrachmiel Tilles  

***** 
 

Rav Moshe Leib Sassover’s Three Loves 
 

To learn about love, the inner side of chesed, we turn to Rabbi Moshe Leib of 

Sassov, the disciple of Rabbi Shmelke of Nikolsburg, one of the greatest students of the 

Maggid of Mezeritch, all of them of blessed memory. Rav Moshe Leib (yahrzeit 4 Shevat, 

5567 – 1807), excelled in love of Hashem, Israel, and Torah, exemplifying the ideal of the 

Baal Shem Tov, as expressed in the following anecdote. 

 

The Baal Shem Tov, as his new teachings on Chassidus were beginning to spread, 

was once confronted the following challenge. “We always thought, and our fathers told 

us,” said a skeptic group, “that a pious person is someone who fasts from Shabbos to 

Shabbos. You say that one who fasts excessively is a sinner. So tell us, what is the main 

path to service of Hashem?” The Baal Shem Tov answered, “It seems to me that one 

should emphasize three things, love of Hashem, love of Israel, and love of Torah 

- and there is no need for afflictions.” (Botzina Kadisha, quoted in the Baal Shem Tov al 

Hatorah)  

 

Rav Moshe Leib of Sassov not only excelled in each of these three loves, but his life 

and teachings showed how these loves are intertwined. 

 

Love of Torah 

 

             Rav Moshe Leib was, from birth, immersed in Torah. He was born in Brod, Poland, 

a city known for Torah scholarship, and was the son and grandson of great talmidei 

chachamim. He went to the beis medrash of the great Rav Shmelke of Nikolsburg and, 

after learning for an extended period of time (some say seven years, others eleven or 

twelve) became his closest disciple. 

 

Love of Israel 

 

The White Cloak, the Loaf of Bread, and the Coin 

              Rav Moshe Leib not only learned Torah at yeshiva, he was also a student of Rav 

Shmelke’s renowned love of people. When he left yeshiva his rebbe gave him three gifts: 

a white caftan, a loaf of bread, and a coin. On the way, he veered off the main road to find 



lodgings in a small village. He passed by a building and heard crying from a barred 

window. He quickly went over to the window and it discovered it to be a Jew imprisoned 

by his landlord for not paying a 300-ruble debt. Rav Moshe Leib threw his loaf of bread 

to the Jew and made his way to the house of the poritz (wealthy and powerful landowner). 

He made his way into the poritz’s house and said, “You must free that Jew immediately! 

Here’s a coin to redeem him.” The poritz laughed in his face – “One little coin for a three-

hundred-ruble debt! What impudence! Get out of my house!” 

 

Rav Moshe Leib left, but wasn’t able to stand that the Jew was still stuck in that 

prison. So he once again marched into the poritz’s home and announced, “You’ve got to 

free that Jew! Here’s a coin to redeem him!” 

“Take that Jew and send him to the dogs!” commanded the poritz to a couple of his 

men. And they picked him up and threw him into the dog kennel. When Rav Moshe Leib 

saw the eyes and teeth of the fierce hunting dogs he knew that if he didn’t act quickly his 

end would be near. He immediately pulled out the white cloak his rebbe gave him and put 

it on. At the sight of him, the dogs immediately backed off in fear and cowered in a circle 

around him. The poritz got scared at the sight, and realized he was dealing with a 

supernatural phenomenon. He called out to Rav Moshe Leib, “OK, we’ll let you out of 

there.” Rav Moshe Leib did not let him off easy and insisted, “I’m not leaving here until 

you redeem that Jew with my coin!” He did not continue on his way until the poritz 

personally released the Jew and the Jew was once again safe at home. 

What it Means to Love 

 

             Even at a young age Rav Moshe Leib was already so full of love that he was ready 

to give his life for another. Rav Moshe Leib’s love was all encompassing. Wherever he 

found himself, he quickly became involved with those around him – the poor and the rich, 

widows and orphans (he used to make the rounds daily after davening to greet the town’s 

widows and orphans), the unfortunate, the simple and the learned – all found Rav Moshe 

Leib someone willing to listen to their problems and a helpful friend who got things done. 

Rav Moshe Leib used to tell his chassidim that he learned what it means to love a fellow 

Jew from two Russian peasants. Once he came to an inn, where two thoroughly drunk 

Russian peasants were sitting at a table, draining the last drops from a bottle of strong 

Ukrainian vodka. 

One of them, in a slurred drunken drawl yelled to his friend, “Igor! Do you love 

me?” Igor, somewhat surprised by the question answered, “Of course Ivan, of course I 

love you!” 



“No, no”, insisted Ivan, “Do you really love me, really?!” 

Igor, now feeling a bit cornered, assured him, “What do you think? I don’t love 

you? Of course, I love you. You’re my best friend Ivan!” 

“Oh yes, yes?” countered Ivan. “if you really loved me … then why don’t you know 

what hurts me and the pain I have in my heart?” 

***** 

 

One episode in his life seemed to Rav Moshe Leib himself to be a high point of 

chesed. 

 

The Wedding Dance and the Funeral Band 

 

             At one point in his life, Rav Moshe Leib decided to move to Apt, a city known for 

raising Torah scholars. He and his family were travelling in their carriage and met up with 

two people on a horse and wagon — one horse and a small wagon. Rav Moshe Leib 

recognized them as a poor father and his son on the way to get married to the daughter of 

the shamas of Apt. He went out to greet them and was struck by the sad expressions on 

their faces. Rav Moshe Leib realized that the unfortunate couple hadn’t the wherewithal 

for even the basic wedding festivities, so right then and there he and his wife decided to 

sponsor the wedding. He said to the father and son, “A chasan is like a king – you and 

your son deserve the best.” Rav Moshe Leib dressed the chasan in his own clothes, fed 

them from his own provisions, sat him in his own carriage and sang and danced the 

chasan and father into Apt. When they reached Apt, his wife likewise cared for the kalla 

and prepared the wedding feast for them. 

 

According to one tradition of the story it finishes in the following way: 

Rav Moshe Leib got a klezmer band to play at the wedding of this poor boy and the 

daughter of the Apter shamas. There was tremendous rejoicing in the town — the 

townspeople of Apt, the parents of the chasan and kalla, and especially for for chasan and 

kalla themselves and for Rav Moshe Leib. In the middle of a particularly beautiful song 

he called out, “If only they would play this niggun as I leave this world.” The wedding feast 

went on and the slightly cryptic statement was forgotten. 

Years later the same Apter klezmer band was in their wagon on the way to a 

wedding when their horses started to gallop. The driver tried whatever he could but the 

horses kept flying ahead. The horses continued on and on until they reached Sassov, and 



stopped short where a large group had assembled. They asked people why the crowd is 

gathered and they were told, “Didn’t you hear? The Rebbe Reb Moshe Leib Sassover 

passed away and this is his funeral.” They heard the name and remembered the cryptic 

statement Rav Moshe Leib had made at that wedding of the daughter of the shamas of 

Apt years earlier. The band made their way to where the great rabbis had assembled and 

told them of their supernatural journey and of Rav Moshe’s wish years earlier to play the 

wedding niggun as he leaves this world. They decided, for the honor of the one who has 

passed away, to fulfill his wish and the band played a wedding tune at the funeral of Rav 

Moshe Leib of Sassov on the third of Shevat, 5567 (1807). 

 

Suffering in Silence 

              Rav Moshe Leib of Sassov liked to learn something about serving Hashem from 
everyone. He once claimed that he learned from a robber how to cope with the sufferings 
of exile. This is the story he told: 

              Rav Moshe Leib was walking from town to town collecting money for the wedding 
expenses of needy brides. He was taken by surprise when a band of robbers attacked him 
in the woods. The robbers surrounded him on all sides and were about to kill him, when 
their leader suddenly recognized Rav Moshe Leib. 

             "This is the holy Rebbe from Sassov!" he exclaimed. "I won't let anyone harm him!" 

             That same robber had once been a beggar. Together with a group of other poor 
men, he had come one day to the marketplace in the city of Brod. He was very hungry but 
had no idea how to find something to eat. Then one of his companions told him that Rav 
Moshe Leib gave out bread and borscht for free. The entire group went to the Rebbe's 
house, and Rav Moshe Leib lovingly doled out food and drink to each one, offering words 
of comfort to the poor people and refusing to take a penny from them 

              The one who later "rose" to become leader of a band of robbers remembered Rav 
Moshe Leib and the good deed he had done. 

              The robbers behaved respectfully toward the Sassover. "We have a Jewish boy 
with us who once learned Torah but is now a member of our gang," they told him. "Test 
him and see whether he remembers what he learned." 

              Rav Moshe Leib asked the youth a question of Talmud, but the young robber could 
not answer. Then the Rebbe asked a question on Chumash, but he could not answer that, 
either. When the robbers saw that their companion was failing his test, they condemned 
him to a hundred lashes "just for fun." 



              Rav Moshe Leib saw that the beating was nearly killing the silent youth. He 
begged the robbers to have mercy. The lashes stopped. 

              The robbers agreed to let the youth accompany Rav Moshe Leib to the next town. 
As they walked, Rav Moshe Leib tried to persuade the young man to turn his life around, 
and he succeeded in convincing him. 

               "Tell me," asked Rav Moshe Leib after a while; "how did you bear all those 
lashings without saying a word? Where did you find the strength to bear such suffering in 
silence?" 

                The young man answered, "We robbers are used to this. We beat each other 
cruelly in order to build up our strength so that, if we are ever caught by the police and 
tortured to reveal our secrets, we will be able to endure the pain in silence." 

               "And where does this strength come from?" Rav Moshe Leib persisted. 

               "I keep thinking that each lash is the last, and that after it will come relief. After 
all, a beating doesn't last forever." 

                Later, when Jews would come to the Sassover Rebbe pouring out their troubles, 
he would tell them, "Just imagine that your portion of suffering is full, and that tomorrow 
you will be free of it. After all, a beating doesn't last forever!" 

 

 
***** 

 

How Rav Moshe Leib Sassover Became a Chassid 

The Stuffed Lion and the Half Suit 

 

              The city of Brod was renowned for its Torah scholars, the most famous of whom 

was the sage Rav Moshe Leib. Like many of his colleagues at the time, he was wary of the 

new Chassidic movement that was then making inroads. 

              The sexton of Rav Moshe Leib's synagogue had a daughter who had been suffering 

for some time from a mysterious digestive disorder. When the sexton heard about the 

Chassidic rebbe, Rebbe Reb Elimelech of Lizhensk, he decided to go to him to ask for a 

blessing for his daughter. The Rebbe gave him some food his wife had prepared, and 

instructed him to feed it to the girl. As soon as she tasted it her pains went away. 

The sexton was filled with wonder and appreciation. He was so impressed by what had 

happened that he decided to share the good news with Rav Moshe Leib. He urged him to 

go to Rebbe Reb Elimelech to see for himself. 

              At first Rav Moshe Leib was adamantly opposed to the plan, considering it a waste 

of time that could be better utilized studying Torah. "And besides," he countered, "you 

know I don't really believe in these newfangled wonder workers..." 



But the sexton was persistent. "On the contrary," he said. "You, as a rabbi, have an 

obligation to check him out for yourself. If you determine that Rebbe Reb Elimelech isn't 

a true tzaddik (righteous person), you can persuade people not to go to him. But if you 

find that he really is a holy man, you will have succeeded in dispelling a lot of false 

notions." 

In the end Rav Moshe Leib consented and traveled to Lizhensk. The whole way 

there he thought about what he would say to the Chassidic master, and composed various 

questions to test his scholarship and piety. 

Rav Moshe Leib arrived in Lizhensk on a Friday afternoon. He was surprised when 

he saw that Rebbe Reb Elimelech lived in a tiny little house - not the grand mansion that 

he had imagined. His surprise grew when he realized that Rebbe Reb Elimelech himself 

was standing on the threshold, waiting for him. The tzaddik extended his hand in 

greeting. 

"Come in, come in," he said to him warmly. "I've heard so much about you. They 

say that you're one of the most distinguished Torah scholars in all of Brod."  

"Therefore," Rebbe Reb Elimelech continued, "I'd like to tell you an interesting 

story." Rav Moshe Leib's face fell, but the tzaddik didn't seem to notice. 

"There was once a brave warrior who did battle with a ferocious lion and succeeded 

in slaying it. To commemorate his heroic deed, he skinned the animal and filled its hide 

with straw. He then placed the stuffed lion in front of his house so that everyone would 

know how strong and courageous he was. 

"When the rumor spread that there was a lion guarding his door, all the animals of 

the forest came to see for themselves. They stood at a distance, too fearful to approach. 

But there was once clever fox who quickly perceived that the lion wasn't moving. He crept 

closer, and with one paw swiped at the beast. When he saw that it wasn't alive, he tore the 

skin apart and the straw fell out. All the animals laughed and returned to the forest." 

Rav Moshe Leib looked at the tzaddik, not comprehending his meaning. Why had 

he made the long trip from Brod to Lizhensk? To hear animal stories? He couldn't believe 

that Rebbe Reb Elimelech had nothing more important to do on a Friday afternoon than 

tell tales. He was about to say good-bye and return to his inn when the tzaddik continued. 

"No, don't leave just yet. I have another story to tell you. 

"There was once a very poor man who had never in his life owned a new set of 

clothes. One day his luck changed, and he came into a large inheritance. The first thing 

he did was to summon a tailor and commission a fine new garment as befits a nobleman. 

The tailor measured the man from head to toe, and a few days later returned for the first 

fitting. 

"The man put on the half-completed suit as the tailor rearranged the pins and 

basting stitches and made little markings with chalk. Ignorant of the way a custom 

garment is made, the man assumed the tailor was mocking him and threw him out of the 

house, despite his protestations." 



That was the end of the story. Rav Moshe Leib, completely confused, went back to 

the inn to prepare for Shabbos. 

Then it hit him: Perhaps the tzaddik was talking about him with his strange tales? 

Maybe he was trying to tell him that he was only a "stuffed lion"? And like the poor man 

with the new set of clothes, could it be that he was only posturing as a nobleman? His 

whole life would have to be reconsidered... 

That evening in the synagogue Rav Moshe Leib studied the tzaddik in an entirely 

different way. He became an ardent disciple of Rebbe Reb Elimelech of Lizhensk, and 

later a Chassidic master himself in the city of Sassov. 

***** 

Rav Yisroel of Pikov and Rav Moshe Leib Sassover's Journeys: 

Thirteen Reasons for Happiness 

 

              Rav Mordechai of Slonim told the following story: Once Rav Moshe Leib  

Sassover traveled together with Rav Yisroel of Pikov the son of Rav Levi  

Yitzchak of Berditchev to help raise money for redeeming captives. It was  

winter and bitter cold and as the sun set they went into an inn to spend the  

night. The room where their beds were prepared was old and run down. It's  

decrepit state included a cracked ceiling and peeling paint from the walls.  

When they stoked the stove to heat the miserable accommodations, snow and  

ice melted from the roof and dripped through the cracks in the ceiling onto  

their beds. Rav Yisroel of Pikov was especially distressed since he was  

unused to such bad conditions. 

In order to cheer him up the holy Rav Moshe Leib gave him thirteen reasons  

to rejoice and be happy. "Firstly, if you had an injury on your right side,  

you would not be able to lie on your right side. Secondly if you were  

injured on the left side you would not be able to lie on the left side  

either. Thirdly if you were injured on your back you would not be able to  

lie on your back." And so continued Rav Moshe Leib Sassover until, he had  

come up with thirteen reasons for Rav Yisroel to cheer up and be happy, and  

as he succeeded in making Rav Yisroel very happy until they both danced  

together due to their great joy! (Maamar Mordechai #2) 

 

Zechuso Yagein Aleinu 

May these tzaddikim’s merits protect us! 



  

 

It is truly a great honor and privilege to present the translated Divrei Mordechai in the MeOros. This would 
not be possible without the diligent efforts of Rav Yitzchok Ezriel Kraus and of course, Rav Tal Zwecker.   It 
is apropos that we start this series on Shovovim.   Those who attend the Shalos Seudos Toras can attest to 
the feelings that the Rebbe seems to speak to each individual’s tailor-made matzav. The subsequent Havdala 
is indescribable.    May HaKadosh Baruch Hu bless the Rebbe with many healthy and abundant years, Amen.            

 

Kuntres Divrei Mordechai by Rav Mordechai Steiner Shlita 
 

Introduction 
 

     Baruch She'he'chiyanu - With thanks and praise to Hashem for His help in reaching this milestone to 
finally publish holy pure teachings, more precious than pearls, sweeter than honey - those commentaries and 
teachings on the holy Torah of  our rebbe, based on the Pardes of  Torah as well as words of  encouragement and 
strength, words of  gentle rebuke with love, and those talks faithfully delivered week after week by our master 
and teacher Rav Mordechai Tzvi Shteiner Shlita, Rav of  Bais Mordechai. 
 

     Our shul was founded some 12 years ago, under the leadership of  our Rav Shlita, and since that time many 
new members have joined and we expanded slightly to accommodate this until we significantly expanded again 
the shul and bais medrash to serve the needs of  our mispallelim and members from all over the entire community 
who wish to bask in the light and glow of  the Rav and warm themselves by his holy fire, to daven and learn 
together - with him and from him. And since nowadays so many are confused, and Hashem has hidden from 
us, each and every one of  us seeks and desires to hear the word of  G-d, words of  faith and encouragement, 
like cold water for a parched thirsty dry throat, to know and understand the purpose of  why we are here in this 
world, what is our mission and therefore praise be to Hashem that we merit to hear these teachings by Shalosh 
Seudos from our Rav Shlita. 
 

     He begins with the parsha, adds mussar and awakens us to examine what needs repair and then gives us advice 
as to how to strengthen ourselves and our generation, during the ikvisa de'meshicha - the final countdown to 
Moshiach's times. He also encourages us and reminds us to stay on the path of  our holy tradition and not swerve 
as he received it from our master, the Satmar Rav zy”a author of  the Divrei Yoel, especially on Yom Tov, when our 
Rav lengthens his talking time and explains how we can merit the shefa and abundance of  blessings of  these 
holy holidays. 



     We know that the seforim tell us what comes from the heart enters our hearts, and when the speaker's heart 
overflows so much, that what comes out of  his heart are fiery emotional words of  excitement when he is 
aflame - then these words surely enter the hearts of  the listeners, and this is what occurs by the Rav Shlita when 
he speaks. The Divrei Torah he tells over and gives over whether they are words of  mussar and rebuke against 
the trials and tests we all face today, or words of  strength and encouragement, all these are faithful from the 
heart with great emotion, and this causes that his words pierce and enter the very innards of  listeners. 
 

     For a long time now, many have asked and begged to see these Divrei Torah, and now those said at Shalosh 
Seudos finally see light and are published so we can remember and review them during the week, and take that 
hisorerus - that awakening from Shalosh Seudos along with us towards Avodas Hashem and to rectify our deeds. The 
primary objective is what the Rebbe Reb Shmelka Nikolsberger used to say zy”a, that Dovid HaMelech said - go 
my children listen to me, that even when we leave the shul and walk home from bais medrash, even on the way 
back, we should continue to hear the words of  Hashem. This is what many have asked for and that is why we 
went to print and published these holy teachings to strengthen us all week long and review them. 
 

     When we started the task and embarked on the project to gather, collect and edit these teachings, we realized 
that this was a hard lengthy job - to write them up properly, ensuring that we were faithful to the Rav's intended 
meaning and message, and also not to err or inadvertently change what he meant to say or deviate from it, as 
is known that one of  the most difficult avodah is to write up things that were said orally. Therefore, we decided 
first to begin with those words and talks the Rav himself  delivered as his own original material, that include 
words of  mussar and chizuk that were said at Shalosh Seudos and we hope with time to further publish additional 
volumes that shall include additional Divrei Torah that the Rav said citing the holy seforim kedoshim which will 
surely be a great toeles for chizuk in avodas Hashem. Baruch Hashem that we merited to arrange them in this way. 
 

     As we completed the task and entered the Rav's inner sanctum and he poured over our handiwork with his 
holy eyes, they found favor. At first though, he resisted the idea that we publicize these Divrei Torah, however 
after we convinced him numerous times, he agreed to allow us to publish this to merit the masses for zikuei 
harabim. 
 

     We decided to name this publication Divrei Mordechai since that hints at the Rav and his father's name Divrei 
an acronym for Divrei Mordechai Ben Rav Yaakov, and the Rav agreed. 
 

     Here is the place to extend our thanks and tremendous appreciation to our patron and nasi, R' Chananya 
Yehoshua Heschel Goldenberg Shlita, whose sponsorship made this possible and who stands by our Rav in all 
matters. May Hashem grant that all his wishes and dreams are fulfilled and come true, Amen - and bless his 
handiwork with all good, selah. 
 

     We are also indebted with gratitude to Rav Azriel Kraus Shlita who for years now has been writing up the 
Rav's talks and Divrei Torah, every Motzaei Shabbos - week after week as they were delivered on Shabbos at Shalosh 
Seudos, and has the Rav review them and see that they are worthy of  publication and if  need be corrected and 
arranged properly. May they both merit nachas de'kedusha from their families. 
 

     We also wish to bring to your attention that since this is an attempt to publish words that were originally 
orally delivered as talks, it is entirely possible that the style is not the same and maybe perhaps we did err and 
deviate from the meaning of  the Rav's intentions. Therefore, we are making a public announcement that we 
can fix any errors in the next edition imy”h. 
 



     This is the opportunity to wish and extend a Mazal Tov to our master and teacher, the Rav Shlita on the 
marriage of  his grandson R' Yosef  Eliyahy Glick ben Rav Noach, son in law of  Rav Mordechai Shlita, may 
Hashem help that they all merit to see nachas and joy from all their offspring. May they all continue their holy 
work in good health and may we merit the salvation of  our nation and people with the coming of  our redeemer 
speedily in our days, Amen. 
 

     In the name of  the Va”ad - Committee to publish the works of  the Divrei Mordechai.                    Elul, 5766 
     
Parshas Shemos 
 

And all the descendants of  Yaakov were seventy souls, and Yosef  was in Egypt. Shemos 1:5 
 

ם יִׁ צְרָֹּֽ ֵ֥ה בְמִׁ יָּ ֹ֖ף הָּ ָ֑פֶשׁ וְיוֹס  ִ֣ים נָּ בְעִׁ עֲקֹֹ֖ב שִׁׁ רֶךְ־יַֹֽ ֵ֥י יֶֹֽ צְא  ל־נֶֶ֛פֶשׁ יֹֹֽ ִ֗י כָּ   וַיְהִׁ
 

     Rav Mordechai Steiner Shlita told us that this pasuk is hinting at the following: Despite Yaakov Avinu's 
passing, Yosef  continued his legacy to spread kedusha and sanctity of  Yaakov, he withstood all attempts and 
remained strong and steadfast in his kedusha, thereby he influenced and drew down an influx of  abundant 
blessings over all of  Klal Yisroel. Now this gives the entire Jewish nation the strength to overcome all the tests 
and trials of  Egyptian exile as is explained in the holy seforim - that when a person does a mitzva he helps others 
to also be able to fulfill that same mitzva as we say in Kedushin 40b - a person should always see the world as if  
the scales of  cosmic merit are hanging in the balance - the scales are equally balanced between liability and 
merits. If  he does just one more mitzva he can tip those cosmic scales towards merit and save the whole entire 
world, and the meaning of  this teaching is that when a person performs a mitzva properly he therefore causes 
others to also perform good deeds and fulfill mitzvos as well. That is why the pasuk says that all the descendants 
of  Yaakov all seventy souls all remained holy, they continued in his spiritual legacy of  purity because Yosef  was 
in Egypt, it was him and his behavior that influenced and drew down a shefa - influx of  spiritual bounty over 
all the entire Jewish people so they could strengthen themselves in sanctity even while in Egypt. 
 

     The pasuk continues to go on and say that when Yosef  and that generation all passed away, a new king 
emerged to rule over Egypt, that did not recognize or know Yosef, Rav Mordechai explains this continuation 
in the same way: that after Yosef  hatzaddik's passing, then a new king who never knew him ruled means that 
the people did not know anymore how to strengthen themselves since they lost Yosef's kedusha (as Rashi points 
out in parshas VaYechi that their eyes were and hearts were shut by the troubles of  the exile). Rashi explains that 
this king's edicts and decrees were renewed, this means that since the people were no longer careful in 
safeguarding the bris kodesh - the attribute of  Yesod Yosef, this caused the evil ruler to renew edicts and harsh 
decrees against them. As long as a person remains holy and sanctified, no creature can have any power over 
him, only with Yosef's passing did they neglect their duties, and grow lax in their observance of  Yesod Yosef. 
This is what caused the evil king's edicts to be renewed against them. 
 

     Another perspective we can offer is based on Chazal in Berachos (63a) on the pasuk (Mishlei 24:10) "If  you 
have become lax, on a day of  trouble your strength will be weak indeed." Our sages said if  we are lax in our 
mitzva observance and fail to keep the Torah, then on a day of  trouble our strength will be weak, and although 
we did not yet receive the Torah when we were still in exile in Egypt, we were commanded in the mitzva of  
kedusha and sanctity to be holy. And since they failed in Yesod Yosef  – their failure to set up guidelines, 
boundaries and rules to safeguard kedusha, this laxity is what led to the king's edicts against them. 
 



     This teaches us that so long as a person perseveres on the path of  the holy Torah and strengthens himself  
in Avodas Hashem, then no evil shall befall him and no creature can harm him. Surely by strengthening ourselves 
in Avodas Hashem and sanctifying ourselves with extra kedusha, will give us the merits to see the final redemption 
speedily in our times, Amen. 
 

“The midwives, fearing Hashem, did not do as the king of  Egypt had told them; they let the boys 
live” Shemos 1:17 
 

 ָּ ם וַתְחַיֶֹ֖ין ָ֑יִׁ צְרָּ יהֶֹ֖ן מִֶ֣לֶךְ מִׁ בֵֶ֥ר אֲל  אֲשֶֶׁ֛ר דִׁ שִ֔וּ כַֹֽ ִ֔ים וְלִֹ֣א עָּ אֱלֹהִׁ מְיַלְדֹת֙ אֶת־הָֹּֽ ָּ הַֹֽ ירֶֶ֤אן ים וַתִׁ דִֹֽׁ אֶת־הַיְלָּ  
 

     Rav Mordechai explained our pasuk as follows: He began by asking: how did the midwives find the inner 
strength to stand against Pharaoh's orders? How did they not fear him, since he had the power to put them to 
death? What gave them such mesirus nefesh? The pasuk answers that since they were G-d fearing, that fear 
canceled out and overcame any fear of  Pharaoh. Similarly, the Chovos HaLevavos teaches us that whoever fears 
G-d, this fear cancels out any other fears since any other fear is simply subservient to that great and mighty 
fear of  Heaven. Therefore, the pasuk says that the midwives feared Hashem, that is the reason why they had the 
power and mettle to withstand Pharaoh and disobey his orders. 
 

     Another answer we can give, is based on the holy seforim as follows: When a person believes in and trusts in 
Hashem with emuna and bitachon, then he has a special form of  Heavenly Help and aid known as siyata di'shmaya, 
that Hashem is with him in all matters. Even if  a wicked person would trust in Hashem's great kindness and 
mercy - Hashem would have mercy over him and help him to succeed as Dovid HaMelech tells us in Tehillim 
“Many are the pains of  the wicked, but as for him who trusts in the Lord - kindness will encompass him.” 
(Tehillim 32:10). Through trust we merit that we are surrounded by Hashem's kindness and salvation, heaven 
forbid, whoever does not trust nor believe in Hashem, then Hashem removes His Divine Providence over that 
individual and the hashgacha pratis is taken from him, heaven forbid. Since that individual thinks that he is in 
charge and he is the secret to his own success and everything he achieves is his own achievement – mistakenly 
thinking “My own power and the might of  my own hand,” (Devarim 8:17), Hashem then responds by removing 
His hashgacha from that person saying "let's see what you can do all by yourself ?" 
 

     This is nonetheless a fundamental concept - we must live by our faith and emuna, we need to know that there 
is no place empty of  Hashem and that every event in the world is hashgachas haBoreh - the Creator is watching 
over us, and everything man does whether in Torah or Tefilah or business - we always must have in mind at all 
times that it’s all Hashem's strength and power and not our own - this will guarantee our success in all of  our 
endeavors. 
 

     It is explained in the holy seforim on Parshas Ekev (Devarim 20:17), that if  we question Hashem and ask in our 
hearts, “how can we overcome so many numerous enemy nations?” Hashem answers do not fear, remember 
what happened back in Egypt. The seforim say that when a person ponders emuna and bitachon - faith and trust 
in Hashem, this causes that we realize that any enemies also come from Hashem and this ensures our victory to 
conquer them and be saved from them. That is why our pasuk testifies that the midwives feared Hashem, that is 
how they had the power and ability to stand up to Pharaoh and go against him - Pharaoh was unable to do 
them any harm or punish them, because of  their trust and bitachon. 
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 The Ten Makkos   עשר מכות
 The fifth chapter of Pirkei Avos begins with how Hashem created the world with ten 

utterances. In the third Mishna, it says that Avraham Avinu was tested with ten tests and withstood all 

of them. The Mishna continues to say that ten miracles happened to the Jews in Egypt etc. and the 

Egyptians were afflicted with the ten plagues. 

 The Zera Shimshon asks - seemingly, the ten miracles that happened to the Jews was that they 

were saved from the ten plagues that came on the Egyptians (see commentaries). If so, why didn't the 

Mishna first mention the fact that the ten plagues came on the Egyptians and then mention that the Jews 

merited ten miracles which is the proper sequence of events? 

 In order to answers this, the Zera Shimshon prefaces with what Rashi on the Mishna writes. 

Rashi writes that the reason why the Jews merited ten miracles in Egypt was in the merit that Avraham 

Avinu withstood all ten tests.  

 The Zera Shimshon now explains the first part of the Mishna. In reality, Avraham Avinu did 

not have pass all ten tests. For example, the test of the akeida was a request, not a commandment. The 

passuk says (Bereishis 22:2), קח נא, please take your son etc. Rashi explains that Hashem was requesting, 

not commanding, Avraham Avinu to do the akeida. Nevertheless, even without an explicit command, 

Avraham Avinu did as Hashem asked. 

 As well, he was not required to give up his life in the furnace instead of serving idols. If fact, 

being that it was questionable that Avraham Avinu was a Jew, he may have had the halachic status of a 

Ben Noach, this would forbid him to give up his life since a Ben Noach does not have the concept of  יהרג

  .to give his life for the three cardinal sins. Nevertheless, out of love for Hashem he did so - ואל יעבור

 It was for this reason that Hashem raised Avraham Avinu above the influence of the mazal, 

constellations (see Bereishis 16:5). Avraham Avinu acted as a Jew would, ready to sacrifice his life not to 

serve idols, so Hashem removed him for the fate of the mazal, which the Gemara (Shabbos 156b) says is 

something that only Jews merit. All other nations fate's are decided by mazal. 

 The Zera Shimshon asks, that in the Gemara (ibid) there are two opinions, one that holds that 

that Jews are above mazal and another opinion that holds that even Jews are under the mazal. 

However, Tosafos writes that even according to opinion that Jews are under the mazal, with a big merit, 

one can rise above the mazal. If so, what is the difference between the two opinions? 

 The Zera Shimshon answers in the name of the Kevod Chachamim that according to the 

opinion that Jews are under the mazal, merit plays a role in bringing them blessing that was supposed 

to go the other nations based on their mazal. It is now redirected to the Jews. Whereas the opinion that 

holds that Jews are above the mazal, holds that with a merit one merits an actual change in mazal. 

 The Zera Shimshon asks that there is still no real difference since at the end of the day the 

result is the same?  

 The Zera Shimshon explains that according to the opinion that the Jews are not under the 

mazal, then with a merit, a person can get blessing directly from Heaven. And even without personal 

merits, the merit of the forefathers still plays a role and allows us to receive what the other nations were 

supposed to receive, based on their own mazal. 

 However, the opinion that holds the Jews are in fact under the mazal, then their own merits 

only brings them what was due to the other nations based on the nation's mazal. Without merits 

though, the merit of the forefathers does not help them merit more that what their mazal dictates. 

 With this, the Zera Shimshon explains the connection and setup of these Mishnayos. First the 

Mishna says that the world was created with ten utterances. This refers to the order that Hashem 

created the world with, primarily the system of mazal. Then the Mishna says that Avraham Avinu 

passed all the ten trials. This placed him above the mazal as explained. Once Avraham Avinu was 

raised above the mazal, even though his descendants did not really have merits of their own, they were 

still able to merit miracles in the merit of their forefathers.  

 The Zera Shimshon learns that the miracles the Mishna is referring to is the fact that through 

the ten plagues, the Jews made money off of the Egyptians. The money that the Egyptians received due 

to their mazal was given to the Jews in Avraham Avinu's merit. Being that the point of the plagues was 

to enrich the Jews from them, the Mishna mentions this fact before mentioning the plagues - since the 

real point was to enrich the Jews through miracles. This only came about through the ten plagues. 

 All this is only due to the fact that Avraham Avinu passed all the tests and was placed above 

the mazal, as a result, his subsequent generations were able to merit more than their mazal allowed due 

to his merits. Otherwise, they would have still been under the mazal and unable to rise above just with 

their forefathers merits alone. 

 

ZeraZeraZeraZera    

ShimshonShimshonShimshonShimshon 

 

Va'eira 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sienna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 
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"I shall take you out from under the burdens of Egypt; 
I shall rescue you from their service; I shall redeem you 
with an outstretched arm and with great judgments. I 
shall take you to Me for a people" (Shemot 6:6-7)

Chazal point out that these verses contain four different 
expressions of redemption (I shall take you out, I shall rescue 
you, I shall redeem you, and I shall take you). The Midrash 
Lekach Tov says that these four expressions correspond to 
the four merits that Yisrael possessed which made them 
worthy of being redeemed from Egypt: They did not change 
their language or their way of dress, none revealed to the 
Egyptians that they had secretly taken their vessels, and 
they did not abolish the mitzvah of Brit Milah.

Chazal attach great significance to a person's clothing, to 
guarding the traditional way of dress of our ancestors. In 
fact, this merit of not changing their way of dress stood for 
Am Yisrael to be redeemed from Egypt. It is incumbent upon 
us to understand why the Torah attaches such importance 
to how we dress when after all it is something external and 
not part of a person's essence. And what special power 
does it possess that our ancestors were redeemed from 
Egypt in its merit?

If we consider the matter of clothing, we come to realize 
that it was a concept created as a result of the original sin 
performed due to the snake. Before the sin, Adam and Chava 
were naked, as it says (Bereishit 2:25), "They were both 
naked, the man and his wife, and they were not ashamed". 
Once they sinned and ate from the Tree of Knowledge it says 
(ibid 3:7) "Then the eyes of both of them were opened and 
they realized that they were naked, and they sewed together 
a fig leaf and made themselves aprons".

Although today clothing is a basic requirement of man 
and essential for any intelligent person, it is explained that 
before the sin clothing was unnecessary, there was no need 
for it. It was only the sin that caused clothing to become a 
necessity for man. If we delve deeper into the matter, we 
will find that there is a contradiction between the state of 
man before and after the sin. Following the sin, we under-
stand that man requires clothing due to his importance and 
greatness as someone intelligent. The more distinguished 
and respectable the person, the more clothing he adds to 
cover his body and show respect to his position. On the 
other hand, lowly people who disregard themselves, walk 
around half-dressed, may Hashem protect us, while animals 
who have no intelligence whatsoever go completely naked. 
However, before the sin, the entire concept of clothing and 
covering one's body was completely unnecessary, and on 
the contrary, because of Adam and Chava's lofty level before 
the sin, they did not require clothing. This shows that the 
prominence and high level of man is cause for not requir-
ing a covering, which seems to be a contradiction to today, 
after the sin, when dress seems to follow the opposite rule.

To reconcile the matter, we will explain that Adam was 
created with great perfection, similar to his Creator. He was 
born with upright middot and pure qualities, completely 
perfect in body and soul, pure and spotless from anything 
evil. Before the sin, the Yetzer Hara was not part of Adam 
and the power of evil in the world was external to him. 
However, once he sinned, contamination was injected into 

him by the snake, and the Yetzer Hara received permission 
to enter man and rule over his wishes and desires.

Because of this, prior to the sin when Adam himself was 
perfect and clear of any evil, there was no need for cloth-
ing. Because clothing serves to cover and hide, and when 
man's body is perfect and his soul is pure there is nothing 
to cover or hide. While also before the sin the Yetzer Hara 
was present in the world in the form of the snake, he was 
nevertheless not an intrinsic part of man and his desires, 
but an external being who had the power to try and make 
him stumble and sin. Against the external Yetzer Hara 
Hashem created the Torah, the power that subdues the 
Yetzer Hara and protects a person from it. But after the 
sin when permission was given to the Yetzer Hara to enter 
a person's soul and inner essence, and man became evil 
through the material desires and temptations that were 
part of him, then clothing became a necessity. It became 
necessary to cover the body, the place where temptations 
dwell, and conceal the animalistic part of him, i.e. the body 
which is the materialistic part of man and in this way, he 
can subdue his Yetzer Hara.

This reconciles the contradiction of how, before the sin, 
due to Adam and Chava's greatness they did not require 
clothing, while after the sin clothing became a necessity 
for man. Since before the sin their exceptional quality was 
that even a trace of evil did not cleave to them, they were 
pure and clean, therefore there was no place or necessity 
for clothing. For the entire concept of clothing belongs to 
the material world, while in the spiritual world it has no 
place. Do angels wear clothing?? Only once they sinned and 
contamination was imposed on them, did they then require 
clothing to subdue the evil in their bodies.

The nations of the world took the concept of clothing 
and used it for the direct opposite of its true goal. With 
their arrogant and immodest dress, they increase lust and 
impurity in the world. They took clothing that was intended 
to make man modest and subdue his Yetzer Hara by cover-
ing his body, thereby enabling him to elevate his spirit and 
soul, and instead use it to beautify their bodies and make 
them conspicuous, so as to increase their lust.

Now we understand the great importance that the Torah 
attaches to the Jewish mode of dress and the great praise 
with which our forefathers in Egypt were commended for 
not changing their dress. Jewish dress is different from non-
Jewish dress not only in its style but mainly in its essence and 
goal. And Am Yisrael in Egypt guarded their style of dress 
to isolate themselves from the outlook and opinions of the 
Egyptians concerning clothing and the purpose it is meant 
to serve. In this merit by being distinctive and preserving 
their own identity, Am Yisrael were trained to be called G-
d's nation who in the future would receive the Torah, the 
purpose of their redemption from Egypt.

I recall that my esteemed father zya"a did not leave his 
home for forty years so as to guard the purity and holiness 
of his eyes. He never perspired and his body never gave 
off an unpleasant smell, for the more a person sanctifies 
himself, his body too becomes something spiritual with no 
connection to the physical laws of nature.
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The Purpose and Goal of Clothing



The Merit of Torah Protects and Saves
During one of the times I received the public in Bnei Brak, 

two women came to ask for my blessing concerning their 
respective problems. The first walked in. Before she began 
speaking, it occurred to me to ask her, “What’s with your hus-
band’s stomach?” The woman was shocked beyond words. 
She had come explicitly to tell me about his terrible stomach 
pains, and here I was, asking her about them!

Her face gave evidence to her amazement. Since she was 
speechless, I took the floor. “Do not worry,” I reassured her. 
“B’ezrat Hashem, your husband will have a complete recovery 
in the very near future. Tell him there is no reason to conduct 
tests or see doctors. He should just continue studying Torah 
diligently and the merit of the Torah will protect him.”

B’chasdei Shamayim, that was exactly what happened. Her 
husband was completely healed in the merit of his Torah 
study. 

After this woman left my room, her friend walked in. This 
time too, before she opened her mouth I said, “How are 
your kidneys functioning? Make sure to drink a lot.” She too 
was speechless at my perception of her problem. She could 
not fathom how I knew why she was here. But I know that 
it was only in the merit of my holy ancestors. In the merit of 
their diligence in Torah study, the right words are placed in 
my mouth, words that provide succor to my fellow Jews for 
their various problems.

I blessed this woman, as well, with a speedy recovery and 
reminded her again to drink plenty. With Hashem's help, she 
too was cured of her ailment. She retold her story in public 
and it resulted in a tremendous kiddush Hashem. 

 Tidbits of faith and trust penned by Moreinu v’Rabbeinu
Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita

The Haftarah
"Thus said the Lord Hashem/Elokim" (Yechezkel 28)
The connection to the Parsha: The Haftarah speaks about the 

prophecies of the expulsion of the Egyptians and desolation of the 
land, and in the Parsha we read about the punishments that the 
Egyptians received from Hashem, in the form of the Ten Plagues. 

Walking in their Ways

Why is Dissension Compared to the Plague of Frogs?
The Maggid, HaGaon HaTzadik Rabbi Aryeh Shechter zt"l, in his 

sefer 'Aryeh Sha'ag', imparts a wonderful lesson concerning the 
plague of Frogs.

As we know, the plague of Frogs began with one gigantic frog 
that slowly emerged from the river.

The Egyptians wished to kill this huge frog that had infiltrated 
their land and began hitting it forcefully. But every strike caused 
more frogs to emerge from it and filled the land of Egypt with their 
multitudes.

Seemingly, if a rational person would be standing at the side 
viewing the actions of the Egyptians, he would turn to them with 
the following question: "What do you think you are doing? Have 
you gone crazy?! Can you not see that with every strike more and 
more frogs emerge? The blows are not helping at all, leave the frog 
alone and the plague will diminish!"

But this is the nature of man. When he acts out of anger and an 
intoxication of senses, he loses his discretion and hits everywhere 
without a trace of logic or benefit.

Maran the Steipler, the 'Kehilot Ya'akov' zt"l, explains that a similar 
reality sets in with every fight and argument. When a person sees 
that his friend acted against him, he does not sit by idly but repays 
him twofold. After that, his friend pays him back and so it goes on 
until the two sides are left with only 'a tooth and an eye', with the 
fire of dissension growing hotter and being prolonged.

Turning to one of the rivals and trying to inject some logic into 
him by saying: "Keep quiet, don't respond, why do you need more 
mud-slinging and disgrace?" will result in him replying with blind 
anger: "No, he started, I'll show him business!"

So, for every blow that one strikes one's friend, loads of 
new 'frogs' emerge, and the fire of argument intensifies and 
increases infinitely.

Therefore, any time one is faced with a dispute, friction 
or quarrel, it is important to remember the verse: "You shall 
love your fellow as yourself for I am Hashem." Indeed, it 
is not easy to swallow one's words when someone else is 
spreading false reports about you and publicly degrading you, 
but if you keep in mind that "I am Hashem", that Hashem is 

looking at all that is taking place and sees how you are not 
responding to all the degradation and slander, it is easier 
to guard one's tongue and count oneself among those 
who are insulted but do not insult.

If a person understands that all the suffering and 
distress he endures in This World is not happenstance 
but set in motion by an intentional Heavenly hand, he 
will realize that anyone who humiliates him is simply a 
messenger of Divine Providence, a means of afflicting 

him for his sins. Then automatically there is no reason 
at all to return battle, rather it is in place to search one's 

deeds and understand why this evil befell him.

In Our Father's Path

Guard Your Tongue
One who relates things to others no longer has control over 

where this will go and cannot know in which circumstances his words 
will be repeated. What one says about one's friend can later reach the 
friend's ears and might even be repeated in his presence.

Therefore, it is forbidden to say anything about someone else that could 
embarrass him or cause him distress if repeated in his presence, even if 
the actual words are not derogatory.

For example, it is forbidden to say that someone is a ba'al teshuva if 
that person is sensitive to this fact. The same law applies even among 
a congregation where ba'alei teshuva are held in esteem.



Pearls of the Parsha

The Extent of the Power of Free Choice
"The necromancers of Egypt did the same by means of their incantations; so 

Pharaoh's heart was strong and he did not heed them" (Shemot 7:22)
On the words "by means of their incantations" Rashi explains: "Our Sages say, 

an act of the demons".
"Ten things were created on Shabbat Eve, at twilight… Some say also destructive 

spirits (Avot 5:6). Harav Ovadiah Bartenura explains that destructive spirits refer 
to the demons. He explains that demons were created for a certain purpose which 
is why they are called 'destructive spirits', for on Hashem's command they harm 
and punish those who deserve retribution and serve as His destructive stick. That 
is why Noach brought them into the Ark at the time of the Flood, for the world 
requires them.

This gives rise to a difficulty. How come the demons, who are like G-dly angels who 
carry out His word, assisted Pharaoh and his sorcerers in dulling the illumination of 
Hashem's kingship and His control over the creation that permeated Egypt through 
the plague of Blood and disparaged Moshe and Aharon, Hashem's messengers?

But this is the great power that was given to man through his possessing free-
choice on how to act. We are accustomed to thinking that with the power of free-
choice, being able to make decisions concerning our bodies and actions, man can 
do whatever he wishes for better or for worse. Here, through the deeds of Pharaoh 
and his sorcerers, it became clear that not only does man possess the power of 
free-choice over his deeds and actions, but he can also decide how to use the pow-
ers and the creation that Hashem fashioned for His honor and the revelation of His 
Name. Even those things that were created with the main goal of being Hashem's 
messengers and fulfilling His command, man possesses the power to divert from 
their goal and harness them for his deeds and actions, even if G-d forbid this goes 
against the Will of Hashem.

This is the great responsibility that lies on man's shoulders. Man is the crown of 
creation and Hashem gave us power over His world. And man uses the creation 
both for the good and for the bad. This is the implication of Hashem's warning to 
Adam HaRishon, "Make sure that you do not spoil and destroy My world".

It is in man's hand to ruin not only himself and his soul but also the world that 
does not belong to him but to Hashem. Man has the power of destroying the cre-
ation whose purpose is the revelation of Hashem's sovereignty.

This is one of the foundations of the power of free-choice that was given to man, 
so as to justify the reward that is due to him for his deeds. For if when man would 
desire to do something evil, he would come across opposition and disruption in 
carrying out his desire by the powers inherent in the creation who act as Hashem's 
messengers, this would cause a breach in his power of free-choice, for he would 
see tangibly how his deeds are not desirable. This being the case, he would not 
deserve reward for turning away from evil and doing good, for he was forced to do 
good and against his wish was prevented from doing bad.

Now we can understand how the sorcerers used the demons to undermine faith 
in Hashem Yitbarach, the opposite of the purpose for which they were created, 
which is to punish sinners and proclaim that there is a Judge and judgement. For 
the foundation of free-choice and reward and punishment is to give man complete 
control over his deeds and actions both for the good and the bad, even if to this end 
he uses the powers inherent in the creation whose purpose is to reveal His Name 
and increase His honor, as the verse says, "Everyone who is called by My Name 
and whom I have created for My glory, whom I have fashioned, even perfected".

Hashem is called 'An insulted King'. The Ramak, in Tomer Devorah, explains that 
when a person sins, at that actual moment Hashem is breathing life into him and 
giving him the strength to carry out his desire. And he uses that very strength and 
life that is being bestowed on him at that moment by Hashem to rebel against Him. 
Yet Hashem restrains Himself and does not cease the influence of life.

We are Not Jealous of the Nations of the World
"I shall take you to Me for a people and I shall be a G-d 

to you" (Shemot 6:7)
One Rosh Hashanah, Reb Meshulam Zusha of Anipoli 

zya"a left the Beit Midrash before the shofar blowing and 
noticed an unfortunate young Jewish child of destitute 
parents, dressed in rags. Reb Zusha asked him, "My child, 
are you not jealous of the gentiles who eat fattening foods, 
drink sweet beverages, and are dressed in respectable 
clothing?"

The child replied, "No, I am not jealous of them at all. 
Mine is greater than theirs. I am a Jew and believe in the 
G-d of the Jews."

Rabbi Zusha returned to the Beit Midrash and pro-
claimed, "Master of the World, look down from heaven 
and see. Who is like Your people Israel, the Chosen Nation. 
Even though a young Jewish child is hungry, thirsty, and 
dressed in rags, he accepts everything with love for he 
feels fortunate that he is a Jew!"

 Personal Gain Prevails Over the Good of the Nation
"Entreat for me" (Shemot 8:24)
Pharaoh asked, "entreat for me". This is the character 

of that wicked king, and similarly of all the kings of the 
nations who are only interested in their own good. 

This precise wording, points out the 'Ta'am V'da'at', 
demonstrates that Pharaoh asked that they should entreat 
only for him, he did not care at all about the fate of his 
people. In contrast, Jewish kings and the Gedolim always 
take an interest in the public and their concern for their 
welfare takes precedence to their own benefit.

The Sorcerers Rejected Faith in Tzadikim
"The sorcerers said to Pharaoh, 'It is a finger of G-d!'" 

(Shemot 8:15)
Since the sorcerers yielded and proclaimed, "It is a finger 

of G-d", why were they smitten with additional plagues 
following this declaration?

The sefer 'Siman Tov' answers in the name of the elderly 
chassid, Rabbi Chaim Neta Katz zt"l, who quotes the words 
of the Targum Yonatan: "Pharaoh's astrologers said, it is 
not from the power of Moshe and Aharon but it is a plague 
sent by Hashem". Meaning that the sorcerers indeed ad-
mitted that the plague came from Hashem, but said that 
it had no connection to the power of Moshe and Aharon.

It follows then that the sorcerers denied the concept 
of faith in tzadikim. Therefore, despite saying "It is the 
finger of G-d", they were subsequently smitten with ad-
ditional plagues.

Redemption in all Situations
"I shall make a distinction between My people and your 

people" (Shemot 8:19)
The Ohev Shalom explains, so said Hashem: "I will 

redeem My people Yisrael (פדות, distinction, can also be 
translated as 'redeem'), 'between My people', whether 
they are behaving like Yisrael (בין, between, can also be 
translated as 'whether'), 'and between your people', or 
whether they are behaving like Egyptians, G-d forbid. Even 

if this is the case, I will still redeem them…"

Treasures
Based on the teachings of 

 Moreinu v’Rabbeinu Hagaon 
 Hatzaddik Rabbi David Chananya

 Pinto, shlita



R ashi quotes the Midrash con-
cerning Hashem's command to 
Moshe "Say to Aharon, "Stretch 
out your staff and strike the 

dust of the land": "Since the dust of the 
land protected Moshe from discovery 
when he used it to conceal the Egyptian 
that he killed, it would have been ungrate-
ful for him to smite the earth, therefore it 
was smitten by Aharon".

The Torah relates (Shemot 2:11) how 
Moshe saw an Egyptian man striking a He-
brew man, of his brethren, and he wanted 
to help and protect him. The Holy Zohar 
writes that Moshe took his stick and used 
it to kill the Egyptian, after which he "hid 
him in the sand".

Did the sand perform a special act for 
Moshe? Certainly not, but since he was 
assisted by the sand when he hid the 
Egyptian, he was obligated to accord honor 
to the sand, therefore it was not fitting for 
Moshe to strike the sand.

This requires further explanation, for 
does the sand have a soul? Does it feel the 
pain, or honor, that is accorded to it? What 
does it care if the lice crawling over it came 
as a result of Moshe striking it?

Rabbi Meir Rubman zt"l imparts ad-
ditional depth to the great principle of 
hakarat hatov that is brought in the holy 
sefarim:

The obligation of hakarat hatov is not 
just to show appreciation to the person 
who did us a favor. Although it is correct 
to repay him, we see from the words of 
the Midrash that the reason for hakarat 
hatov is not so that the one who did the 
favor should not be hurt, for the sand can-
not understand that good is being done 
to it, and certainly cannot understand the 
idea of restraining from doing something 
negative to it, just as Moshe Rabbeinu did.

If so, what is the idea behind showing 
appreciation to an inanimate object, for 
example, water and sand? Harav Rubman 
says that although it is true that an inani-
mate object is not affected by our hakarat 
hatov, the obligation of hakarat hatov is for 

A NOVEL LOOK AT THE PARSHA
the person himself, that he should not be 
ungrateful! The idea of showing hakarat 
hatov is not the concept of remuneration 
for the one who did me a favor, but so that I 
myself should feel that this person benefit-
ted me. And so as to acquire this feeling, it 
is not fitting that I should harm the person 
or not repay him with good in return.

And if it is an inanimate object that 
cannot feel? The benefactor is not the 
reason, rather it is we who must accustom 
ourselves to feeling appreciation towards 
every object and every person, so as to 
sensitize the soul of man to this wonderful 
feeling of hakarat hatov.

This is why Hashem instructed Moshe 
Rabbeinu that he should not be the one 
to hit the sand, for he must have the in-
ner feeling and sensitivity that it did him 
a favor.

This teaches us that the idea of hakarat 
hatov is a soul quality that we must strive 
to acquire! Man must elevate his soul by 
showing appreciation to everything that 
benefitted him.

The more modest a person, Hagaon 
Rabbi Reuven Elbaz shlita points out in his 
sefer 'Mishkani Acharecha', the more of an 
obligation he feels to show appreciation 
even for the smallest favor that was done 
for him. Even many years later he still feels 
that his very soul is obliged to the one who 
benefitted him!

On the other hand, a conceited person 
always feels that others are obligated to 
give to him and honor him. He is consumed 
with the thought, "I deserve it!" And if 
someone does him a favor, he doesn’t un-
derstand why he must show appreciation 
for this. "What did he already do for me? 
Who is he that I have to show apprecia-
tion to him?" These thoughts stem from a 
false sense of pride and prevent him from 
repaying good with good.

This is the work that is required from 
us; to attach such significance to the good 
bestowed on us and think that all the good 
was done for us only until automatically we 
will feel obligated to show our apprecia-
tion. The fact that others also received the 
same good, or benefitted together with 
me, should not be of interest to me at all. 
They deserve the good but I am not worthy.

Expressing Hakarat Hatov in the Home
First and foremost, we must feel appre-

ciation towards our family members and 

of course, it is no less important to express 
our thanks out loud to them. Every person 
who does not walk around with the feeling 
of 'I deserve it' which is a result of pride, 
will be prepared to gratefully receive all 
that others went to the trouble of prepar-
ing for him. But he must also show appre-
ciation for this and actually thank the one 
who did him the favor.

"I recall", Harav Elbaz shlita relates, 
"once staying with a certain Rosh Yeshiva. 
When we entered his home after the 
Friday night prayers, we found the table 
set with elegant dishes. The Rosh Yeshiva 
turned to his wife the Rabbanit and said, 
"I am telling you, even in the most luxuri-
ous hotels that I have stayed at, there was 
nothing so elegantly and tastefully laid out 
like you manage to do. Every time I see 
your beautifully set table, I am amazed 
anew! You do it with such good taste!"

And I will tell you the truth: I am sure, 
I have no doubt, that this is what he tells 
her every Friday night!” 

If we too would enter our homes and 
exclaim to our families, "You really know 
how to lay the table! I have never seen 
such a beautifully set table!" what a good 
feeling this would give them.

When a person enters his home on 
Friday night and greets his family with 
"Shabbat Shalom", is there any great peace 
than this?

The worst thing for the home is to find 
faults with one's wife! Woe if this is the 
situation! That unfortunate wife feels that 
she cannot manage on her own. She feels 
that the responsibility for the home is a 
burden for her and in addition, she is re-
quired to keep the entire house tidy exactly 
as her fastidious, pedantic husband (whose 
shoes can be found in the dining room 
and socks are someplace…) demands. She 
exerts herself above her capabilities, just 
so that he should not point out her faults!

One must know that the worst feeling for 
a wife is when her husband tells her, "You 
didn’t manage!" or "You made a mistake!" 
What damage this can cause!

Therefore, it is important for a husband 
to always feel that he doesn’t deserve any-
thing and that he must feel appreciation to 
his wife for all that she does for him. In this 
way, he will not demand unfair requests 
and will not expect his wife to always be on 
top of all the many tasks that are awaiting 
her attention.



Mishlei ha'Ba'al Shem Tov 

Collected from Ba’al Shem Tov on the Torah and other sources – fleshed out and embellished, while trying 
best to remain truth & faithful to the original vision. 

Parshas VaEra 

Plagues for the Egyptians and Healing for Bnei Yisroel 

The Degel Machane Ephraim (Bo) said in the name of  his grandfather, the holy Ba’al Shem Tov: 

My grandfather taught us a great general rule: all of  the makkos mitzrayim – the ten plagues that 
struck Egypt were themselves transformed into an instrument of  healing – a refuah for Bnei 
Yisroel. For example, Dam – the plague of  blood comes from the gematria of  the Divine Name 
EHY”H. But the very same plague was simultaneously transformed into water for Bnei Yisroel 
who experienced it as the Divine Name Ma”h (45). 

The Ba’al Shem Tov on the Torah cites this at the end of  our parsha (VaEra), explaining that 
when we do a gematria called ribua - when it is added as follows (Alef=1, Alef  Hay=6, Alef  Hay Yud=16, 
Alef  Hay and Yud Hay =21 added together = 44 = DAM (Dalet=4 and Mem=40) see Zohar Pinchas 
219b. 

He also cites Toldos Yaakov Yosef  (BeShalach), that the plague of  Frogs – Tzephardea was because 
Tzafar Nahar means the morning light as Onkelos translates on Miketz, and Pharaoh represents the 
negative attribute of  Shikcha the ability to forget Hashem, and His Torah. Deah – or knowledge is the 
opposite of  forgetfulness. So while the plague of  frogs wreaked havoc on the Egyptians - it 
simultaneously served Bnei Yisroel with Tzafar Deah – the light of  knowledge to overcome the klippa of  
Pharaoh's forgetfulness. 

Shnei haMeOros haGedolim - VaEra 

The Mezritcher Maggid and Rav Levi Yitzchok  

author of Kedushas Levi – the Heilige Berditchever Rav 

 
 

In Shemuah Tova and Kisvei Kodesh, the Berditchever Rav teaches us on the pasuk “And Elokim spoke 
to Moshe and said unto him I am Hashem.” (Shemos 6:2) 
 

We can explain this pasuk based on the ways of  the world, naturally when someone speaks 
negatively about a person's child, and says bad things about that child, the parent's immediate reaction 
is that they will discipline or punish their child for misbehaving. “As soon as I see that child, I will 
teach them a lesson!”  
 

Afterwards though, when the child shows up, the sight of  the beloved child awakens and rouses 
feelings of  love towards them from their parents. Then, instead of  discipline, they display love and 
affection and show them a smiling face full of  joy. 



 
Similarly, explains Rav Levi Yitzchok, our pasuk is saying that here too we open our remarks with 

Dibbur and the Divine Name Elokim – Dibbur connotes harsh speech (Makkos 11a) and Elokim refers to 
a dayan or judge (or harsh judgments) [see Shemos 22:27]. Afterwards, the pasuk concludes though, 
using VaYomer which is a gentle form of  speech (Shemos Rabbah 42:2) and the Divine Name of  Hashem 
which connotes mercy (Tikkunei Zohar Tikkun 22 67a). 
 

In Kisvei Kodesh, the next way that the Berditchever explains this pasuk is as follows: Earlier Moshe 
said to Hashem - “Why did You send me?” Since You sent me on this mission to Pharaoh not only has 
no good come of  it, only bad and evil have been the outcomes so far. Hashem answered Moshe, that in 
reality what appears to him as evil is actually a display of  Divine Mercy because the harder the 
subjugation and slavery, the worse the exile - the sooner the four-hundred-year exile will end. This also 
led to the entire nation meriting prophecy face to face. 
 

The pasuk says that “for as a sun and a shield is Hashem Elokim” י מֶש כ ִּ֚ אלוקים 'ה וּמָגֵן֘  שֶֶׁ֨  (Tehillim 
84:12) – because we need a shield against the great luminescent light so we can handle it and not be 
overcome, this is why the pasuk starts with harsh speech and concludes with soft gentle speech – and 
furthermore this is what is meant by the next pasuk of  the parsha “I revealed myself  to the avos using 
the name E”l Shad”ai,” (Shemos 6:3) which is the Divine Name that alludes to the tzimtzum – the 
contraction of  creation. “However, to you Moshe, I am known as Hashem.” 
 

Perhaps this can be understood in light of  another teaching of  the Berditchever cited in Imrei 
Tzaddikim as follows: I heard from my master the Gaon Rav Levi Yitzchok of  Berditchev that no evil 
comes out from Hashem (Eicha 3:38) and therefore neither Hashem nor His faithful messenger the 
prophet Moshe, neither of  them said or did anything bad or evil to Pharaoh or to the entire land or 
populace of  Egypt. Rather, the matter of  the ten plagues that struck Pharaoh with Datzach Adash 
BeAchav (the famed acronym of  the Haggadah for all ten plagues) was a favor to him - Hashem did 
Pharaoh a favor by smiting him with the ten plagues, because it was good for Pharaoh since through 
him Hashem's Divine Name was sanctified. Pharaoh caused a Kiddush Hashem. 
 

What appears as evil is actually Divine mercy and kindness, even the name E”l Shad”ai teaches 
this. This is explained in Dibros haMaggid here in our parsha, that Sha'dai is as Chazal say (Chagiga 12a) 
SheAmar LeOlamo Dai – He said to the world enough – up until this point and go no further – too 
much chessed is also bad. This is an act of  tzimtzum – holding back and restraint. However the Name 
E”l connotes chessed – loving kindness as in the pasuk: the Chessed of  E”l is all day long. This means that 
when E”l is prefixed to Shad”ai we are saying that they are mixed together and that the purpose of  the 
restraint is to achieve chessed. When Hashem held back, constricted and contracted Creation - the 
purpose of  that was to create a world where there could be life and we would be able to receive His 
light. That is the greatest act of  chessed and it results from an act of  tzimtzum – din, restriction and 
restraint.  
 

Similarly, the pasuk “for as a sun and a shield is Hashem Elokim” י מֶש֘ כ ִּ֚ אלוקים֘ 'ה וּמָגֵן֘  שֶֶׁ֨  (Tehillim 
84:12) cited above by the Kisvei Kodesh is also elaborated on further in Dibros haMaggid here in our parsha 
as follows: It says in Avoda Zara 3b, that in the future, Hashem shall unsheathe the sun and the nations 
of  the world shall be struck by its fierce light and heat. However, for Bnei Yisroel, Hashem acts like a 
loving father as it says in Amos 7:2 “Yaakov is like a poor young child,” and David HaMelech also said 
they are “katan,” (Shmuel I 17:14) small like a young child, Hashem constricts and contracts Himself  so 
to speak, so that we can stand His great light and receive it unsheathed without a shield or barrier - 
therefore the tzadikim are healed and delight in that sun as it says there in Avoda Zara 4a. They can 



handle Hashem's great light even when unsheathed and unveiled as opposed to the foreign nations who 
hold themselves arrogantly proud and tall, they are unable. In our humility, we are able. 
 

This is compared by the Maggid to the revelation of  Hashem that occurs in between the two 
Keruvim – the child like angelic cherubs (Shemos 25:18) that when we act with humility and lower 
ourselves to be small and childlike, this reveals Hashem to us there in that way. 
 

Hashem performed an immense act of  tzimtzum, to appear and reveal Himself  to us in the 
Mishkan and Mikdash between the cherub angelic Keruvim to teach us this lesson – the Maggid explains 
it via the following mashal: 
 

Like a father who plays with his child using nuts and shells (translator's note: a favorite 
traditional Pesach pastime - the nut game is hinted at by the tradition at the seder to give the children 
nuts for staying up and waiting for the seder to begin.) 
 

Because the father loves his son so much, he is willing to lower himself  to such a level as to 
play childish games with him together, even though to the father this is surely an infantile and 
immature pastime, still, nonetheless he loves his child and wishes to derive pleasure and delight playing 
with him. Therefore, he lowers his intellect by an act of  tzimtzum – dumbing down his own intellectual 
capacity to a childish game of  nuts. He gathers his vast adult mature intellect and seichel and constricts 
it to an immature childish one, so that his son can understand the father and relate to him on his own 
childish immature level. If, however, the father were to try and treat his son like a mature adult and 
expose him to an adult intellect and way of  thinking, the child would not be able to relate to or 
understand his father at all, and consequently neither would the father derive any pleasure or delight 
from their interactions.  
 

Tying together all these threads - the Berditchever and the Maggid were teaching us that Hashem 
relates to us as a father to a child, He so to speak constricts and contracts His relationship and 
interactions with us so we can relate to Him and have a relationship with Him. That is why our pasuk 
begins with Dibbur Elokim and concludes with Amira and Hashem – because the din of  tzimtzum leads to 
the chessed and love of  Hashem – like a Father bestowing His light unto His child. (Based on Shemua 
Tova, Kisvei Kodesh, Imrei Tzaddikim and Dibros haMaggid) 

 

Ohev Yisroel 
 

 

Collected from the holy tzaddik of Apta-Mezibuz - Rav Avraham Yehoshua Heschel - the Apta Rav 

 

מופת לכם֘ תנו  - Give yourselves a sign. 

The word “lachem – yourselves,” is superfluous, I heard from the mouth of  our master and 
teacher, the holy rav Rebbe Elimelech, that arts of  sorcery appear to be a wondrous novelty but only to 
those who cannot do them. However, in the eyes of  the sorcerers themselves this is no wonder at all, 
as is known.  
 

However, those wonders and miracles that are wrought by the prophets, are even a great sign 
and a wonder even to themselves. 
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Community Alert: 

Don’t let the long lines mislead you!Although Covid-19 testing has been extremely robust, our core care mission and response time to local emergencies & immediate medical issues have not been altered. We have implemented additional daily staffing and prioritize our local community’s concerns.
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Scheduling Notification:
 
- On Wednesday, December 16th,
Care365 will close early at 10:00pm.
Last patient check-in: 9:45pm.
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Care365 will close at 4:30pm and the
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Please mark your calendar accordingly.
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