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       
       

     

          
    
    

       



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  EMOR
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            
      
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            
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          
         

        

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
 

    
                

            


  

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  


 

 




       
       

     

          
    
    

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
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
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  EMOR




            
      


            
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         

        
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       


 

    
                

            


  






     
    


    


          

    
    


       





    

  

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that war, emerge victorious and sanctify Hashem’s name in each one of his decisions and 
actions! This is why the Rambam writes that whoever abstains from a sin or does a mitzva, he 
has sanctified Hashem’s name!  

Thus, when the Yetzer Hara tempts us and we resist, we are sacrificing our will and 
desire as a korban for Hashem. This is similar to the holy Chozeh of Lublin’s explanation of 
Akeidas Yitzchok - the story of the ultimate sacrifice: where the pasuk says, “and behold there 
was another ram caught by its horns in the thicket.” The holy Chozeh explains this pasuk as - 
besides the actual Akeidah, the binding of Yitzchok, there was another ram, another sacrifice, 
another Akeidah - the test and trial of each and every Jew against Satan, against the evil one; 
his own personal struggles against his Yetzer Hara. When a Jew’s horns are caught in the 
thicket - when he is entrapped, entangled and ensnared by the evil one, struggling to free 
himself from his wicked clutches – this is his own personal Akeidah. When we use our 
strength and sacrifice our will and desire and subsequently free ourselves and emerge 
victorious, we are in essence sanctifying Hashem’s name! Then we merit ‘rays of light’ - the 
Karnayim transform into Karnei Ohr – rays of illuminating light, rays of our illuminating 
victory, shining up to the Throne of Glory! 

An example of this is the story of Yosef HaTzaddik and the wife of Potiphar. There 
was no one there to witness the great Kiddush Hashem Yosef HaTzaddik created when he 
refused her advances and fled! Similarly, Kiddush Hashem is found even in our seemingly 
‘smallest’, most ‘insignificant’ actions and struggles. Where there is no fear of anyone seeing 
us or knowing, no honor to be bestowed, no worldly reward or punishment, where there is 
only Hashem and us - this is the stage set for a true Kiddush Hashem! May it be Hashem’s 
will that we succeed. 

n 

“If the daughter of the Kohen goes astray, she has desecrated her father and shall be burned in fire.”  

 (Vayikra 21:9) 

The holy Sabba Kaddisha of Slonim interpreted this pasuk as a lesson in Avodas 
Hashem: If the Bas Kohen, alluding to the holy Neshama, which is referred to as the Barta 
DeMalka – the princess and daughter of the king, if she should go astray after the desires of 
her heart, she is desecrating her father, the Merciful Father in Heaven. What can be done to 
mend and correct her ways? Burn her in the fire! Let the Neshama be consumed by the flames 
of passion and be burned by the fires of excitement in Torah study and mitzvos. When 
Avodas Hashem is done with a fire and a bren, then it cleanses the soul and purifies her 
again.  

(Toras Avos Emor) 

n 

The Ohr HaChaim in Meron 

This was the one and only time Rav Chaim ben Attar was in Meron and so the two 
well-known descriptions of this visit, although they seem to say it was on Lag BaOmer, are 
mistaken as to the date – but their testimony of what transpired is still moving. 

Rav Shmuel Heller, chief Rav of Tzefas, wrote: 

In my youth, I heard from the elder Sefardim of Tzefas, whose forefathers told 



them how when the holy Rav Chaim ben Attar ascended the mountain toward Meron, 
when he reached the point from where you climb up the mountain toward Rashbi, he 
dismounted from the donkey and proceeded to climb the mountain hand and foot, and 
the entire way up he cried and called out, “Where am I ascending? To what a holy 
place such a lowly, despicable creature as myself do I climb to enter such a holy place, 
aflame with holy fire! The Holy One and all His heavenly Hosts are all here, as well as 
the souls of the righteous Tzaddikim!” (Kuntres Kevod Melochim) 

n 

Rav Yitzchok Weiss, Rav of Verboy, writes: 

Reb Mendel Litman of Tzefas testified that “He [Rav Chaim ben Atar] cried 
during the bonfire lit in honor of Rashbi and stood afar, and the Ohr HaChaim said: 
‘How can I approach the mist where the souls of the Avos are present – Avrohom, 
Yitzchok and Yaakov – and all the other holy souls stand there together with them?’” 
(Elef Kesav #684) 

n n n 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

� עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ �ַ � מִ גֵ מָ � הַ לֶ ר אֶ פֶ סֵ ת �ַ �צַ מְ נִ ה הַ ילָ פִ ְ	 [ ָ�  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ� רָ ל 
 

____________ יק דִ צַ הַ / י תִ רָ י מוֹ מִ אִ / י בִ ת )מַ ְ� י נִ יל&עִ לְ ת &חַ נ&מְ ה לִ ר זֶ יק נֵ לִ דְ י מַ ינִ רֵ הַ  
 ְ�רַחֲמִי1 ֶ�ְ	קֵַ�ל, אֲבותֵֹינ& יקֵ וֵא/ אֶ/קֵינ& 'ה י-נֶ פָ לְ � מִ צוֹ י רָ הִ יְ  ,____________ת �ַ /��ֵ 

ל 2ֹ ה הַ יֶ הְ יִ ה וְ ְ�מַע3ֲֶ  ֵ�י�, ְ�דִי�&ר ֵ�י�, ְ�מַחַָ�בָה ֵ�י�, עו3ֶֹה ֶ��נִי הַטובֹ מַע3ֲֶה 2ָל &בְרָצוֹ�
/ י מִ אִ / י בִ ל )ה ֶ� מָ ָ� נְ & חַ ר& �פֶ נֶ ט לְ רָ פְ �ִ &, לאֵ רָ 3ְ יִ  -מְ ת עַ מוֹ ָ� נְ י לִ יל&עִ לְ ת &חַ נ&מְ לְ ת &כ&זְ לִ 



 .י1יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר&
Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture, writings and teachings.

4) Study some of his teaching or writings.

Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS 

http://www.chinuch.org/gedolim_yahrtzeit/Iyar

Biographical information and yahrzeits 

� 15th of Iyar ~ Begins Friday Night
� Rav Chaim Meir Yechiel Shapira

Moglenitz”. He was raised and taught by his maternal grandfather, the Kozhnitzer 

He married the granddaughter of the Rebbe Reb Elimelech of Lizhensk

talmid of four leading figures of his generation: the 

Ruzhin (5th of Iyar, according to others), (5609/1849).

� 16th of Iyar ~ Begins Motzai
� Rav Meir ben Gedalia of Lublin, 

Chachomim. He was invited to the rabbinate of Cracow in 1587, before the age of thirty. In 

1591, he became Rav in Lemberg. In 1613, he became 

Yeshiva, (5318–5376/1558–

� Rav Yechiel Michel Feinstein

Lithuania. At the age of seven, Yechiel Michel lost his father and went to live with his 

grandfather, Rav Dovid Feinstein, the 

grandfather and uncles, Rav Moshe and Rav Mordechai. After his 

Slutzk to learn under Rav Isser Zalman Meltzer. When the Bolsheviks arrived, the 

was forced to flee Lithuania, to Kletzk, Poland. There, he continued his stu

Meltzer and Rav Aharon Kotler. After three years, he moved to Mir to learn with Rav 

Yeruchom Leibovitz. He also learned in Brisk, Grodno and Vilna. He escaped Europe for 

America in 1941, traveling together with Rav Aharon Kotler. Upon his arr

Yeshiva in Boston for the talmidim

Feinstein, summoned Rav Yechiel Michel to serve at his side as head of 

Yerushalayim in New York. During a brief trip to 

daughter of the Brisker Rav

�  17th of Iyar ~ Begins Sun
� Rav Yechezkel Landau, the 

and served in Brody, then Prague. He also wrote 

and Tzelach on Shas, as well as 

family lineage back to Rashi

� Rav Moshe Chaim Efraim

ר&1 צְ יהֶ תֵ וֹ �פְ ה נַ נָ יֶ הְ ִ	 ֶ�  �צוֹ י רָ הִ יְ . ____________

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 

nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

is teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm

GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS BEGINNING SHABBOS EMOR 
http://www.chinuch.org/gedolim_yahrtzeit/Iyar 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

day Night (May 8th) 
Rav Chaim Meir Yechiel Shapira of Moglenitz (or Moglonitza), “the 

Moglenitz”. He was raised and taught by his maternal grandfather, the Kozhnitzer 

He married the granddaughter of the Rebbe Reb Elimelech of Lizhensk

of four leading figures of his generation: the Rebbes of Lublin, Peshis’cha, Apta and 

, according to others), (5609/1849). 

Motzai Shabbos (May 4th) 
Gedalia of Lublin, mechaber of Maharam on Shas, also known as 

. He was invited to the rabbinate of Cracow in 1587, before the age of thirty. In 

in Lemberg. In 1613, he became Rav in Lublin and established a 

–1616); 

Yechiel Michel Feinstein (1906–2003), born to Rav Avrohom Yitzchok in Uzda, 

Lithuania. At the age of seven, Yechiel Michel lost his father and went to live with his 

grandfather, Rav Dovid Feinstein, the Rav of Stravin, Byelorussia. There he learned with hi

grandfather and uncles, Rav Moshe and Rav Mordechai. After his bar mitzva

Slutzk to learn under Rav Isser Zalman Meltzer. When the Bolsheviks arrived, the 

was forced to flee Lithuania, to Kletzk, Poland. There, he continued his stu

Meltzer and Rav Aharon Kotler. After three years, he moved to Mir to learn with Rav 

Yeruchom Leibovitz. He also learned in Brisk, Grodno and Vilna. He escaped Europe for 

America in 1941, traveling together with Rav Aharon Kotler. Upon his arr

talmidim of Yeshivas Mir. Six months later his uncle, Rav Moshe 

Feinstein, summoned Rav Yechiel Michel to serve at his side as head of 

in New York. During a brief trip to Eretz Yisrael in 1946, he married a 

Rav, Lifsha (17th of Iyar, according to Yated 2004), (5763/2003).

unday Night (May 5th) 
, the Noda B’Yehuda (1713–1793). Born in Apta, Poland, he learned 

and served in Brody, then Prague. He also wrote Dogul Meirevova on the 

, as well as Doresh Tziyon and Ahavas Tziyon. He was able to trace his 

Rashi, (5553/1793); 

Rav Moshe Chaim Efraim of Sudilkov, grandson of the Ba’al Shem Tov

____________יק דִ צַ 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 

nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

Learn about the person including history, culture, writings and teachings. 

www.yeshshem.com/hilulah.htm 

Z 

www.anshe.org 

of Moglenitz (or Moglonitza), “the Saraph of 

Moglenitz”. He was raised and taught by his maternal grandfather, the Kozhnitzer Maggid. 

He married the granddaughter of the Rebbe Reb Elimelech of Lizhensk. He was also the 

of Lublin, Peshis’cha, Apta and 

, also known as Meir Einei 

. He was invited to the rabbinate of Cracow in 1587, before the age of thirty. In 

in Lublin and established a 

2003), born to Rav Avrohom Yitzchok in Uzda, 

Lithuania. At the age of seven, Yechiel Michel lost his father and went to live with his 

of Stravin, Byelorussia. There he learned with his 

bar mitzva he traveled to 

Slutzk to learn under Rav Isser Zalman Meltzer. When the Bolsheviks arrived, the Yeshiva 

was forced to flee Lithuania, to Kletzk, Poland. There, he continued his studies with Rav 

Meltzer and Rav Aharon Kotler. After three years, he moved to Mir to learn with Rav 

Yeruchom Leibovitz. He also learned in Brisk, Grodno and Vilna. He escaped Europe for 

America in 1941, traveling together with Rav Aharon Kotler. Upon his arrival he opened a 

Mir. Six months later his uncle, Rav Moshe 

Feinstein, summoned Rav Yechiel Michel to serve at his side as head of Yeshiva Tiferes 

in 1946, he married a 

2004), (5763/2003). 

1793). Born in Apta, Poland, he learned 

on the Shulchon Aruch 

. He was able to trace his 

Ba’al Shem Tov, mechaber of 



Degel Machaneh Efraim (1748–1800). He was born and died in Medzibuzh, and his grave 

is next to that of the Ba’al Shem Tov. His brother was the famous Rav Boruch of 

Mezhibuzh. After the Ba’al Shem Tov’s passing, Moshe Chaim studied under the Maggid of 

Mezritch and Rav Yaakov Yosef of Polnoye, the mechaber of Toldos Yaakov Yosef, 

(5560/1800); 

� Rav Mordechai (“Mottele”) Twersky of Rachmistrivka (~1830–1921). Rav Mottele 

moved to Yerushalayim from Europe in 1908 (or 1906). His father, Rav Yochonon Twersky, 

son of the famous Rebbe Mottele of Chernobyl, was the first Rebbe of the Rachmistrivka 

dynasty. When his father was niftar in 1895, Rav Menachem and his two brothers shared the 

Rachmistrivka court for eleven years. On the first day of Chol Hamoed Pesach in 1921, Rav 

Mordechai was attacked by a mob of Arabs while on his way to the Kosel. He passed away 

a month later, due to complications caused by injuries sustained during that attack, 

(5681/1921); 

� Rav Pinchas Twersky of Ostilla. The son of Rav Mordechai of Rachmistrivka, both of Rav 

Pinchas’s parents were descendants of the Ba’al Shem Tov’s greatest talmidim, Rav 

Menachem Nachum of Chernobyl (on his father’s side) and Rav Pinchas of Koritz (on his 

mother’s side). After marrying Chana Rochel, the daughter of Rav Yissochor Dov of Belz, 

Rav Pinchas settled and learned in Belz for twenty-three years. In 1923, he became the Rav 

of Ostilla, and after a few years he moved to P’shemish. Rav Pinchas was deported to the 

Belzec Extermination Camp on the 17th of Iyar in 1943. Close to one million Jews were 

murdered at Belzec; it is lesser known than other camps since almost no one survived to tell 

of it. No one knows exactly when Rav Pinchas was niftar, so his Yahrzeit was established 

on the same day as that of his father. The only member of his family to survive the war was 

his daughter, who married Rav Yaakov Yosef of Skver. Together, they built Kiryas Skver 

and the Skverer Torah institutions, (5640–5703/1880–1943); 

� Rav Tzvi Hirsch Rosenbaum, the Kretchnif-Sighet Rebbe, (5681–5765/1921–2005). 

� 11118888
thththth

    of of of of IyarIyarIyarIyar ~ Begins Monday Night (May 6
th

) ~ Lag BaOmer 

� Rav Shimon bar Yochai, mechaber of the sacred Zohar (“Brilliance”), was a Tanna (sage 

of the Mishna) in ancient Eretz Yisrael, and one of the most eminent talmidim of Rav Akiva. 

He was active after the destruction of the second Bais HaMikdosh in 70 CE. During the 

persecution by the Roman Emperor Hadrian, when the Talmudic Academies were shut 

down and the study of the Talmud was forbidden on penalty of death, Rav Akiva continued 

to teach the Talmud publicly, and his devoted talmid, Rav Shimon, stayed at his side. Even 

after the arrest of Rav Akiva, Rav Shimon continued to visit his master in prison to receive 

instruction there. After Rav Akiva died a martyr’s death at the hands of the Romans, Rav 

Shimon bar Yochai, together with his son, Rav Elozor, went into hiding in a cave in the 

mountains near Peki’in in the Galil, where they stayed for thirteen years. There, he wrote 

the Zohar. This body of mystical knowledge was given orally by Hashem to the Jewish 

people on Har Sinai. With the passage of Am Yisrael’s history, these teachings were lost to 

most people, until Rav Shimon, fearing a permanent loss of this knowledge, recorded them 

in the Zohar. After leaving the cave, Rav Shimon settled in the town of Tekoa, where he 

founded a great academy, and where the greatest scholars of the time gathered to receive 

instruction from him. Among them was Rav Yehuda, the son of Rav Shimon ben Gamliel, 

the Nosi, later the compiler of the Mishna. Rav Shimon was niftar on the thirty-third day of 

the Omer, known as Lag BaOmer. On that evening, the daylight was miraculously extended 

until he had completed his final teaching and passed away. As his passing left such a “light” 



behind, many candles and/or bonfires are lit at his burial place in Meron, as well as in 

locales throughout Eretz Yisrael and the Diaspora. Some teach that this is not the Hilula for 

Rav Shimon but it is the night that Rav Akiva began to teach Rav Shimon Kabbola. After 

being hidden for a thousand years, the Zohar was rediscovered by Rav Moshe de Leon in 

Spain, in the thirteenth century. There are some people who teach that the Zohar was taken 

by the Knights Templar from Yerushalayim to Spain where it came into the hands of Rav 

Moshe de Leon; 

� Rav Moshe Isserles (the Rema), mechaber of the Shulchon Aruch (1520–1572), born and 

died in Cracow, Poland. He composed glosses on those paragraphs of the Shulchon Aruch in 

which he differs from the Mechaber, stating the Halocha as it has been decided by the 

Ashkenazi authorities, which is binding on Ashkenazi Jews. The Rema named his glosses 

Mappa (“Tablecloth”), as a “cover” for the Shulchon Aruch (“the Set Table”). These glosses 

have been incorporated into the text and are distinguishable in that they are printed in Rashi 

script. This consolidation of the two works symbolizes the underlying unity of the Sefardi 

and Ashkenazi communities. It is through this unification that the Shulchon Aruch became 

the universally accepted Code of Law for the entire Jewish people. The Rema also wrote 

Darkei Moshe, a commentary on the Arba’a Turim. He became a son-in-law of Rav Sholom 

Shachna, Rosh Yeshiva of Lublin. He was also related to Rav Meir Katzenelenbogen – the 

Maharam Padua, and to Rav Shlomo Luria – the Maharshal, (5332/1572); 

� Rav Moshe Kohen Narol, Rav of Metz and mechaber of Sefer Kel Molei Rachamim, 

(5419/1659); 

� Rav Moshe Eisemann, Rosh Yeshiva in Bais Meir-Vineland. He was sent by Rav Yechiel 

Schlesinger in the Frankfurt Yeshiva to Ponevezh. He is a cousin to the Baltimore 

Mashgiach by the same name; 

� Rav Dovid Hecksher, Rosh Yeshiva in Yeshiva Kol Torah, (5757/1997); 

� Rav Alter Eliyohu Rubinstein (1947–2005). Born in Sighet, Hungary, to his father, Rav 

Fishel HaLevi Rubinstein. A few years later, his parents moved to Eretz Yisrael and settled 

in the village Bais Gamliel near Yavneh. After his bar mitzva, Rav Alter Eliyohu studied 

under the Sanz-Klausenberger Rav in Netanya. He married the daughter of Rav Yehoshua 

Deutsch, the Av Bais Din of Katamon, Yerushalayim. After studying for a few years in 

Rechovot, the Rav appointed him head of Kollel Sanz in Yerushalayim, where he served for 

twenty-two years, from 1970 until 1993. He also headed Kollel Shomrei HaChomos and 

was a member of the Vaad Rabbanei Sanz. In 1993 he was appointed as Rav of the Shomrei 

HaChomos kehilla in Ramat Shlomo, Yerushalayim. In 2004, Rav Alter Eliyohu was 

appointed Av Bais Din of the 1,300 families of Kehillas Antwerp, to replace Rav Chaim 

Kreiswirth, (5765/2005). 

� 19191919
thththth

    of of of of IyarIyarIyarIyar ~ Begins Tuesday Night (May 7
th
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� Rav Meir ben Boruch, the Maharam MiRottenberg, teacher of the Rosh (1215–1293). In 

1286, Rudolf of Germany wanted to institute a new tax on the Jews of Germany. The Jews 

objected to this tax. The Maharam decided to leave Germany, but on the 4th of Tammuz, he 

was kidnapped by the bishop of Bazil and handed over to the emperor, who held Rav Meir 

captive in the Tower of Enzisheim in Alsace. Rav Meir composed Sha’ali Serufa Bo’eish, 

which is included in the kinnos of Tisha B’Av. He was niftar in the prison and was not 

properly buried until the 4th of Adar in 1307, (5053/1293); 

� Rav Menachem Mendel of Rimanov (1755–1815). He was introduced to Chassidus at the 

age of eleven when he met the Maggid of Mezritch. He studied Torah and Chassidus under 



Reb Shmelke of Nikolsburg, together with two of his friends, the Chozeh of Lublin and the 

Maggid of Kozhnitz. His main teacher, however, was Reb Elimelech of Lizhensk. Among 

his talmidim were such outstanding Chassidic leaders as Rav Naftoli of Ropshitz and Rav 

Tzvi Elimelech of Dinov. His teachings are collected in Menachem Zion, Divrei Menachem, 

and Be’eros HaMayim, (5575/1815); 

� Rav Yaakov Moshe Mordechai Soloveitchik of Lucerne (1915–1995). His father was Rav 

Yisrael Gershon Soloveitchik, son of Rav Chaim Soloveitchik of Brisk. Soon after his bar 

mitzva, he traveled to Kamenitz to study under Rav Boruch Ber Leibowitz. He fled Poland 

to evade the draft, along with Rav Aharon Leib Shteinman, and the two stayed in 

Switzerland until the end of World War II. After the war, they traveled to Eretz Yisrael and 

studied at the Lomza Yeshiva in Petach Tikva, where he shared a room with Rav Chaim 

Kanievsky. He moved to Lugano and then to Lucerne to head a Yeshiva, and married Rivka 

Ruchama, daughter of Rav Shmuel Zanvil Neuman, (5755/1995); 

� Rav Ezra Attia of Syria, Rosh Yeshiva of Poras Yosef, Yerushalayim, from 1925 to 1970 

(1885–1970). He was born in Aleppo, Syria, in 1887, and was named after the novi Ezra 

because his mother, Leah, had had several miscarriages before his birth and gave birth to 

him after davening at Ezra’s grave in Tedef, Syria. Rav Attia began his studies in Aleppo 

under Rav Yehuda Aslan Attia (possibly a distant relative), but he soon moved with his 

family to Yerushalayim. After his father passed away when Rav Attia was twenty, three 

leading Sefardi sages took upon themselves to support him so he could continue his studies. 

In 1907, Rav Attia began studying in the new Yeshiva Ohel Moed (which later became 

Poras Yosef) under Rav Refoel Shlomo Laniado and Rav Yosef Yedid. His studies were 

interrupted by World War I, and he fled to Egypt to avoid being drafted into the Ottoman 

Army. While there, he established Yeshivas Keser Torah in Cairo, which continued to exist 

until 1948. Returning to Eretz Yisrael, Rav Attia was appointed to head Yeshiva Poras Yosef 

and also to serve on the Sefardi Bais Din. He continued to head Poras Yosef until his petira, 

and among his talmidim were Rav Ovadia Yosef, Rav Ben Zion Abba Shaul, and leading 

Rabbonim of the Syrian communities in the United States and Panama, (5730/1970); 

� Rav Moshe Kopshitz (1941–2004), great-grandson of Rav Yosef Chaim Sonnenfeld, Rosh 

Yeshiva of Kol Yaakov and Rav of Yerushalayim’s Romema neighborhood, (5764/2004). 

� 20202020
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th
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� Rav Chaim Avrohom Gagin (1787–1848). Born in Constantinople, Turkey, to Rav Moshe, 

a descendant of Rav Chaim Gagin, a fugitive of the Spanish expulsion. Sadly, Rav Chaim 

Avrohom’s father died when his son was just one year old. His second wife was the 

daughter of Rav Avrohom Sholom Sharabi, grandson of the Rashash, Rav Sholom Sharabi. 

After his marriage, he became Rosh Yeshiva of Bais Kel, founded by Rav Gedalia Chayun in 

1737. He later became Rishon Letzion. His writings include Mincha Tehora on Gemora 

Menochos, Chukei Chaim (halachic responsa), and others, (5608/1848); 

� Rav Yitzchok Eizik HaLevi Rabinowitz, mechaber of Doros HoRishonim, a Torah-true 

history of the Jewish People, written to counter the historical inaccuracies of the Maskilim. 

He was also an important figure in the founding of Agudas Yisrael, (5674/1914); 

� Rav Yosef Waltuch, the Tzaddik Nistar, (5743/1983); 

� Rav Meir Bransdorfer, mechaber of Keneh Bosem, (5769/2009); 

� Rav Mordechai (“Mottel”) of Chernobyl (1770–1838), successor to his father, Rav 

Nachum, the Meor Einayim, he became the son-in-law of Rav Aharon the Great of Karlin 

and subsequently of Rav Dovid Seirkes. His eight sons all became major Chassidic leaders. 



One of them married the daughter of Rav Dov Ber of Lubavitch, (5598/1838). 

� 21212121
stststst
    of of of of IyarIyarIyarIyar ~ Begins Thursday Night (May 9

th
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� Rav Yitzchok Eizik Segal, mechaber of Raza Meihemna, (5543/1783); 

� Rav Yaakov Yosef HaKohen Rabinowitz (1873–1902), the son of the Chessed L’Avrohom 

of Radomsk, who in turn was the son of the Tiferes Shlomo. During his abbreviated life, he 

served as Rav of two towns, Breznitza and Klobitz. His older brother, the Kenesses 

Yechezkel, included a lengthy hakdoma (introduction) in his sefer, Emes L’Yaakov, about the 

greatness of his brother, Rav Yaakov Yosef, (5662/1902). 

 

Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, י� מגמתו נגד המתי�א	 אל יש, ש� יותר

.וית� צדקה קוד� שיאמר התחינות, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 

 

Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Yechezkel LandauRav Yechezkel LandauRav Yechezkel LandauRav Yechezkel Landau, , , , 17171717
thththth
    of of of of IyarIyarIyarIyar    

Mechaber of the Noda B’Yehuda

Rav Yechezkel Landau, the Rav of 
Prague, was known by the name of his sefer 
– Noda B’Yehuda. He was the source to 
whom people turned for practical advice, 
and even until today his name shines like a 
star in the firmament of Judaism. 

The son of Rav Yehuda Levi, Rav 
Yechezkel Landau was born on the 18th of 
Cheshvan, 5474 (1713) in Opatow, Poland. 
Up to the age of thirteen, he studied Torah 
with Rav Yitzchok HaLevi of Ludmir, as 
well as with the Rav of the city, Rav Moshe 
Yaakov of Cracow, who greatly liked this 



young boy with a sharp mind. Together 
they discussed difficult problems posed by 
the Gemora. 

At the age of fourteen, he went to the 
town of Brody 
and there he 
studied with 
very devoted 
young men. At 
eighteen, he 
married a girl 
by the name of 
Liebe, the 
daughter of Rav 
Yaakovka of 
Dubno, and 
went to live 
with his father-
in-law there. 
Yet after a short time, he persuaded his 
father-in-law to come to live in Brody, 
which was then a town filled with sages and 
scholars. There he was welcomed as one of 
the “Sages of Kloiz”, a famous Bais 
Medrash that included great Torah 
scholars. 

In 5506 (1745), Rav Yechezkel 
became the Rav of Yampol. He stayed there 
for six years, when he was called upon to be 
the Rav of Prague. There he directed a 
great Yeshiva that attracted so many 
talmidim that he was forced to study with 
them in the yard of the main shul. He gave 
discourses in Gemora each day, and on 
Friday he taught the Parsha of the week 
along with Rashi’s commentary. He loved 
his talmidim like a father loves his 
children, and he was very happy to see 
them succeed. Among his talmidim were 
such great Rabbonim as Rav Avrohom 
Danzig (mechaber of Chayei Odom) and 
others. 

Rav Yechezkel had a fixed rule that, 
be it in Torah study or in his approach to 
Mussar, the main thing was not abstract 
study but action. It was not the discussion 
that counted, but the final conclusion. This 
is why he often returns, in his responsa and 
lectures, to the point that the essential 

thing is not to deny oneself or to fast, but to 
perform good deeds. On the other hand he 
wrote, “The main thing is diligence in 
study. One must study Torah works that 
have true meaning, Mishnayos with 
Tosafos Yom Tov, the Gemora, the Poskim, 
the Chumash, Nevi’im (the Prophets), and 
Kesuvim (the Writings), as well as books on 
Mussar.” 

All this, however, applied to others. 
With his own person, he was very strict and 
denied himself. His talmid, Rav Eliezer 
Fleckless, testifies that until his old age, he 
did not sleep in a bed, but rather with his 
head on a bed and his body on some chairs. 
He also wore a coarse haircloth on his 
body, and he taught while standing. From 
the 17th of Tammuz until the beginning of 
Av, he ate no animal products, and from 
Rosh Chodesh Av to Tisha B’Av, he only ate 
dry bread. 

Like a shepherd faithful to his flock, 
Rav Yechezkel also devoted himself to the 
needs of the community. He enacted 
decrees, dealt with government ministers 
and emperors, and built up institutions 
that promoted tzedoka and chessed. All 
aspects of Jewish life progressed in accord 
with his decisions. 

Rav Yechezkel was niftar on the 17th 
of Iyar, 5553 (1793) in Prague. He ordered 
that neither praises nor orations be 
multiplied at his funeral, that a large 
headstone not be placed on his grave, and 
that no glorious titles be inscribed on it. He 
left numerous works behind, including 
Noda B’Yehuda, Hatzlocha (Tzion L’Nefesh 
Chaya) on the Talmud, Ahavas Tzion, and 
Dogul Meirevova. 

Many legends surround Rav 
Yechezkel’s brilliant character, and these 
illustrate both his intelligence and 
sharpness of mind. What follows are some 
examples: 

One day, a merchant carrying wine 
barrels was traveling from Hungary to his 
home in Prague. While en route, he 
encountered a poor Jew from his 



hometown and gave him a ride in his 
carriage. The poor man had a sack filled 
with money, and since he was afraid of 
thieves, he hid it among the barrels. Upon 
arriving in Prague, however, he could not 
find his money. He therefore accused the 
merchant of having stolen it, then ran in 
tears to see Rav Yechezkel, crying out to 
him, “Save me, Rebbe!”  

Rav Yechezkel had the merchant 
brought to him, but he denied everything 
that the poor man had said, and 
furthermore he complained that the poor 
man had paid him back evil for good, since 
he had helped him out by giving him a ride 
home. Rav Yechezkel resorted to a ruse and 
said to the merchant, “I believe you – you 
did not steal the money. Surely it was your 
driver who stole it. However, if that is the 
case, your wine has become forbidden to 
drink, for the hand of your non-Jewish 
driver has touched it.” When the merchant 
heard this decision, he acknowledged his 
sin and admitted that he had stolen the 
poor man’s money. However, the Rav was 
not satisfied with this, and he said to him, 
“Since you began by denying this with all 
your might, I will not believe you until you 
swear in shul, before the entire community, 
that you stole this poor man’s money.” The 
merchant as Rav Yechezkel had said, and 
only then did he allow the merchant’s wine 
to be sold. 

Two Torah greats of Eretz Yisrael 
came to see the Rav of Prague concerning 
the mitzva of redeeming prisoners. “How 
much money do you need?” Rav Yechezkel 
asked them.  

They replied, “One thousand gold 
coins.”  

The Rav went into his room and 
brought them 990 gold coins. Looking at 
the amount, they said in astonishment, 
“Why did the Rav not add ten gold coins in 
order for the mitzva to belong to him?”  

Rav Yechezkel replied, “I’m 
surprised that two great Rabbonim such as 
yourselves would ask such a question! Have 

you forgotten the explicit words of the 
Mishna: ‘One who wishes to give but that 
others should not – he looks grudgingly 
toward others’ (Pirkei Avos 5:13). I too 
must allow others to participate in this 
mitzva.” 

Rav Yechezkel was also marvelously 
clever in matters of everyday life, and he 
knew how to act with the most diverse 
types of people. 

Two rich men once came to see him 
for an unusual Din Torah. What happened 
was that these two men lived in the same 
building and were good neighbors. One 
day, a poor musician came and stood at the 
door of the building and began to play 
some music. The two rich men began to 
argue, each one saying: “He’s playing for 
me!”  

That’s when they decided to go to 
see the Rav. First of all, each of them 
deposited twenty gold coins to cover the 
costs of the proceedings. At that point the 
Rav began to hear their strange arguments, 
and then he smiled and said to them, “It 
was not for any of you that the musician 
played, but for me – so that I could merit 
forty gold coins.” 

A man came to see Rav Yechezkel to 
recount his troubles to him. “What can I do 
for you?” he asked.  

The man replied, “In my house, 
people are constantly coming and going, 
and this bothers me and prevents me from 
studying.”  

Rav Yechezkel said to him, “Let me 
give you some good advice. If those who 
come to you are rich, ask them to lend you 
some money – you won’t see them again. 
And if they are poor, lend them some 
money – you won’t see them again either.” 

http://www.hevratpinto.org/tzadikim_eng/100_rabbi_ye

chezkel_landau.html 


The Noda B’Yehuda’s Unique Test 

          The Noda B’Yehuda was known for 



his tzidkus (righteousness) and 
overwhelming genius in Torah, and also as 
a Rav who feared no one, and was not 
intimidated by anyone under any 
circumstances. 

          A sofer (scribe) in Prague was once 
suspected of having committed a severe 
transgression. The Noda B’Yehuda 
summoned the sofer, and asked him to 
confess, but the sofer refused. The Noda 
B’Yehuda instructed him to bring a 
parchment and quill and to write some 
words on the parchment. After he did so, 

the Noda B’Yehuda instructed him to write 
the pasuk in the Torah which prohibits the 
particular transgression which he was 
suspected of committing. The sofer tried 
with all his effort several times, but it was 
as if his hand was paralyzed, and he was 
unable to write the pasuk. The Noda 
B’Yehuda said, “Rosha! A rosha like you is 
forbidden from writing divrei kedusha ever 
again!” (Toldos Noda B’Yehuda). 

http://revach.net/stories/story-corner/The-Noda-

BYehudas-Unique-Test/2115 

 

Rav Moshe Chaim Efraim of SudilkovRav Moshe Chaim Efraim of SudilkovRav Moshe Chaim Efraim of SudilkovRav Moshe Chaim Efraim of Sudilkov, , , , 17171717
thththth
    of Iyarof Iyarof Iyarof Iyar    

Mechaber of Degel Machaneh Efraim 

 Study of the Evolution of a Chassidic 
Tale 

The story as I always knew it, and as 
I have it printed in my translation of Noam 
Elimelech – MiPeninei Noam Elimelech, 
page 75: 

Rav Menachem Mendel of Rimanov 
once related to Rav Moshe Chaim Efraim of 
Sudilkov, the mechaber of Degel 
Machaneh Efraim and grandson of the 
Ba’al Shem Tov: 

“My holy master and teacher, Rebbe 
Reb Elimelech of Lizhensk, used to 
meditate on the awe and fear of Hashem 
every day. Each day when he would do this, 
his whole body would shake and tremble, 
and fear and trepidation would seize him. 
Everyone present could see him trembling 
violently from the sheer awe of Hashem 
and the majesty of Hashem. All his tendons 
and ligaments could be seen, thick and taut 
as ropes; his face would change colors and 
a certain vein below his ear would begin 
bulging. 

“I received a tradition from my 
Rebbe that there is a vein located below the 
ear that only trembles from fear of the day 
of death. With my Rebbe, this vein 
trembled daily from his great fear of 
Hashem.” 

(Source: Eser Tzachtzachos 2; Seder Doros HeChodosh, 

part 4). 

See also Ohel Elimelech #2 same as above and in Ateres 

Menachem #8 it ends by saying that the Degel praised 

him, saying, “This Chassid knows how to look well.” 

 

Alternative versions: 

Once, Rav Mendele of Rimanov was 
visiting the Degel Machaneh Efraim of 
Sudilkov, who asked him who his Rebbe 
was. Rav Mendele answered him that his 
Rebbe was Rebbe Reb Elimelech. And he 
[the Degel] asked him [Rav Mendele] to 
relate a story about him [Rebbe Reb 
Elimelech]. And he told, “It is known that 
every person has a certain vein beneath his 
ear, which does not shake or tremble 
during his entire life except at the moment 
of death, Heaven save us! This very vein 
would tremble on a daily basis with my 
Rebbe, Rebbe Reb Elimelech, due to the 
awe and fear of Hashem.” To which the 
Degel replied, “From such a Chassid I 
derive satisfaction and pleasure, since he 
knows what to tell.” 

(Introduction to Imrei Yosef Spinka, Shemos). 

 
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In the seforim Yehi Ohr 130 and 
Gedulas Yehoshua, the version of the story 
is similar, except that Rav Mendele meets 
and tells it to Rav Boruch of Mezhibuzh 
(the Degel’s brother), who answers, “A fine 
Rebbe and a fine talmid.”  

The mechaber of Kedushas Noam 
Elimelech, in his footnotes to page 111, 
attempts to resolve this contradiction by 
saying that perhaps Rav Mendele visited 
both brothers and told them the same story 
when queried regarding his Rebbe. While 
this is indeed possible, in all likelihood this 
is an example of a story that, in its being 
retold has much garbled factual 
information. For example, the attribution 
of the tale to Rav Mendel of Rimanov and 
Rav Elimelech of Lizhensk is consistent in 
both traditions, whereas Rav Boruch and 
his holy brother, the Degel, are the ones 
who are interchanged.  

This happens often when two 
Tzaddikim are either brothers or similarly 
disposed. For example, we find several 
stories about Rebbe Reb Elimelech and his 
brother, Rebbe Reb Zusha of Hanipoli, 
where they are exchanged, and between 
Rav Levi Yitzchok of Berditchev and Rav 
Moshe Leib Sassover, who, although not 
related by blood, were known to be almost 
inseparable in their quest to redeem Jewish 
captives and have therefore many tales 
recording their friendship and interactions.  

 

The Real Story? 

“The holy Rebbe Reb Elimelech of 
Lizhensk, 
mechaber of 
the Noam 
Elimelech 
told his 
talmidim 
when they 
asked him 
who they 
should 
accept as Rebbe [after his passing]: 

He told them to go to Rav Moshe 
Chaim Efraim, the Ba’al Shem Tov’s 
grandson, mechaber of the Degel 
Machaneh Efraim. His talmid, Rav 
Mendele Pristiker (as the Rimanover was 
known before he was in Rimanov), traveled 
to Sudilkov on Friday Erev Shabbos 
Kodesh. He went straight to the Rav’s 
home and asked the attendant to announce 
his arrival to get permission to say Sholom 
Aleichem, and the Sudilkover Rav asked 
him to enter. 

The holy Degel could not stand the 
Rebbes who came from Poland (Galicia), 
since people said that they fasted often and 
that they did not really understand how to 
serve Hashem out of love and awe. He 
always said, “Whoever fasts and afflicts his 
body is diminishing his soul, since man was 
created in the Tzelem Elokim – in the 
image of Hashem, with a duality of both 
body and soul. And the true path, serving 
Hashem with both, was foreign to them 
[the Polish Rebbes].” 

And he considered it [fasting] a 
grave sin, as our Sages said: “One who is 
fasting is called a sinner, since the primary 
service is to complete one’s body’s physical 
limbs and the soul’s spiritual limbs so that 
they should correspond in sanctity, solely 
devoted to serving Hashem. This is known 
from the ways of the Ba’al Shem Tov. 

When Rav Mendele of Pristik 
entered, he was not warmly greeted and he 
was therefore downcast. When the Degel 
saw his despondence, he drew him close 
and said, “My brother, till now, were you a 
talmid of a different Tzaddik, a great Rav 
who served Hashem properly?”  

He answered, “I have been faithfully 
attending to and serving my master and 
teacher, the Rebbe Reb Elimelech of 
Lizhensk, may his memory be a blessing.” 

When the Sudilkover Rav heard the 
name of the holy Rebbe Reb Elimelech, he 
grew very excited and his soul was aflame. 
The Degel said to Rav Mendele, “What 
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amazing thing can you tell me that you saw 
there?”  

The Degel thought to himself, “Now 
I will truly discern who Rav Mendele is, 
since every person’s inner being can be 
recognized by what they praise and hold 
dear. Now he would see and hear what Rav 
Mendele would tell; would it be miracles 
and wonders, some salvation that his 
Rebbe did or similar 
things? Or would it 
be true awe of 
Heaven and dveikus, 
cleaving in rapture to 
Hashem?” 

The Tzaddik 
from Pristik (Rav 
Mendele) said, “On a daily basis I saw that 
when my master meditated on the fear and 
awe of Hashem, all his bones would 
tremble and shake. A great fear and 
trepidation would seize him, and all 
present could clearly see his entire form 
violently trembling from the fear and awe 
of Hashem’s majesty and greatness! 

“All his veins and sinews became 
thick like pipes and his face changed 
[colors?]. Beneath his ear there is one 
sinew, which I received from my master’s 
tradition that this sinew only fears the day 
of death, and this vein too – I saw it shake 
with the fear and awe of Hashem!” 

The Rav of Sudilkov said, “Your 
grasp is so great! And if the spiritual level 
of the Chassidim of Poland is so, I did not 
realize this was true.” Afterward he drew 
Rav Mendele even closer. 

(Kehal Chassidim p. 49). 

 

Editor’s comments: 

This story’s end matches those we 
have traditionally from other great 
Rabbonim. However, it fills in a few 
missing pieces that make this story sound 
more complete and believable. First, for the 
first time we have a reason given for why 
Rav Mendele – a known talmid of Rebbe 
Reb Melech – was traveling to the Degel at 
all – his Rebbe had passed away and 
beforehand had told him to go there.  

Second, we are told here for the first 
time why the Degel would have asked Rav 
Mendele about Rebbe Reb Melech and why 
Rav Mendele answered him thus. In other 
words, we are told why the Degel would 
have given a “Polish Rebbe’le” a cold 
reception: it was not due to some petty 
argument; it was due to a great machlokes 
concerning the true derech of the Ba’al 
Shem Tov in serving Hashem.  

As Rav Mendele realized what the 
Degel asked him, he answered with an 
example of Yiras Shomayim, genuine fear 
and awe of Heaven – something the Degel 
valued as authentic avoda, as opposed to 
the miracle-working that he despised of the 
“Polish Rebbes”. 

Without all these details, it remains 
a mystery as to why Rav Mendele visited 
the Degel and why, of all things that he 
witnessed by the great Rebbe Reb Melech, 
he chose this example to relate to the 
Degel, and why the Degel was pleased with 
it. 

    

RaRaRaRashbishbishbishbi,,,,    11118888thththth    of of of of IyarIyarIyarIyar    ––––    Lag BaOmerLag BaOmerLag BaOmerLag BaOmer    

The Power of Rashbi 
Rav Aharon of Karlin wrote in Bais 

Aharon that “Just as HaKodosh Boruch Hu 
is for everyone, so too is Rashbi for 
everyone, even for the lowliest.” 

The Nesivos Sholom explains this to 
mean that a great Tzaddik is so great that 
he not only loves the righteous Jews but he 
finds something beloved and precious even 
in the lowliest, wicked Jew as well. This is 
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the level of Moshiach, who will be able to 
love even the most wicked as much as the 
greatest Tzaddik! He uses this idea to 
explain the story of Rashbi in Gemora 
Shabbos. When Rashbi exited his cave of 
exile, he observed people working in the 
fields and exclaimed in wonder, “How can 
they leave behind the eternal reward of 
Torah study for this world and its 
temporary business?!”  

His eyes burned whatever he gazed 
upon, and a heavenly voice proclaimed, “I 
didn’t let you out of the cave to destroy my 
world!”  

He and his son went back in for a 
year, saying, “The judgment of the wicked 
in Gehinnom is a twelve-month sentence.”  

Asks the Slonimer Rebbe in Nesivos 
Sholom, “Why did they judge themselves as 
wicked and sentence themselves to twelve 
months again in the cave?” He answers that 
their lack of ability to love those people 
who were simple, lowly and worked the 
fields in this temporal world as opposed to 
being occupied in Torah study was their 
lack, and this is why they judged 
themselves as wicked and reentered the 
cave to rectify this failing. When he 
emerged, Rashbi was the epitome of the 
Tzaddik yesod olom (“a righteous 
foundation of the world”) and that is why 
his great, awesome light was revealed and 
shines on Lag BaOmer, which falls out on 
the Sefira of Hod ShebeHod, the Sefira 
which is the lowest and deepest form of 
harsh judgment. For his light and love 
shines down below to even the lowest and 
deepest depths, to love every Jew, even the 
wicked, and to find within even the lowest 
place light and love. 

Regarding such a love and such 
ability, my Rebbe, the Clevelander Rebbe 
Shlit”a once told me the following tale: 
There was once an informant, whose 
terrible ways constantly plagued the Jews. 
The Tzaddikim and Chassidim gathered to 
put an end to him once and for all and to 
excommunicate him and sentence him to 

death for being a rodef! They approached 
the talmid of the Ba’al Shem Tov, Rav Zeev 
Wolf Kitzes, to complete their quorum and 
join their minyan, but to their 
astonishment he refused! He explained 
himself and said, “One day in the future, 
the righteous Moshiach will finally arrive! 
He will conquer the lands and the hearts of 
many. All the nations will rush to greet him 
and subjugate themselves before his reign 
and his might, and all the exiles will return. 
As word of his dominion spreads, Jews will 
flock to him from far and wide – all kinds 
of Jews, all…except one! There will be one 
black-hearted, dark, obstinate fellow, who 
will remain in the exile, scoffing to the final 
day. Then the nations will send emissaries 
and dignitaries, bearing gifts and offerings. 
Gold, silver, precious stones and treasures, 
yet Moshiach will scoff at them all. Then 
the Jews will also wish to bestow upon him 
a gift, but seeing how he despises ordinary 
wealth, they will search far and wide to 
bring Moshiach the most precious 
gift…that of a Yiddishe Neshoma – a 
Jewish soul! They will search and scour the 
entire exile and find none; everyone has 
come, everyone except for…one miserable 
soul. They will locate him and bind and gag 
him and carry him kicking, screaming and 
flailing all the way to Yerushalayim! There, 
they will bring the king Moshiach the most 
precious gift: a Jewish soul, unblemished 
and untarnished, and he will forge him 
anew into a ba’al teshuva. Be it known that 
it is revealed to me from on high that that 
precious soul resides in your informant and 
moser!  

Now I ask you – tell me the truth – 
are you really willing to annihilate this 
most precious soul, the gift of the 
Moshiach, of whom it says yovilu shai 
lamora – “they will bring a gift to the 
master”? 

 

Studying Zohar 

When the Rebbe Reb Boruch of 
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Mezhibuzh would study the holy Zohar, he 
would begin with the Shaar Blatt (the title 
page) and would explain it as follows: 

Ze hasefer haZohar shechiber 
haTanna Rav Shimon bar Yochai – “This 
is the Sefer HaZohar authored by the 
Tanna Rav Shimon bar Yochai.” Rav 
Boruch explained this: 

Ze hasefer – Dos iz a sapir – this is 
a brilliant sapphire! HaZohar – vos er 
laycht in alle olomos – whose splendor 
illuminates all of the worlds! Asher chiber 
– vos iz mechaber idishe hertzer tzum 
Tatten in Himmel – which attaches and 
binds Jewish hearts to their Father in 
Heaven! Tanna – er lernt iz az se’iz du a 
Bashefer oif der vellt – he teaches us that 
there is a Creator in the world! Mihu Zeh? 
He asked himself rhetorically, Who is this? 
and answered Zehu – this is Rav Shimon 
bar Yochai, may his merit shield us! (Otzar 
Yisrael 118) 

 

A Different Way to Look At It 

The holy Rizhiner was plagued by an 
informant, a rodef and a moser, who 
constantly chased after the Tzaddik. He 
used to mock him and jest, “Why doesn’t 
the holy Rebbe just punish me and 
condemn me to die?!”  

The holy Rizhiner heard this and 
said to his Chassidim, “When Rashbi left 
the cave to which he was exiled and he saw 
the informant Yehuda ben Gerim, he said, 
‘Is he still around?’ He gazed upon him and 
turned him into a heap of bones! Isn’t it a 
wonder that Rashbi was so angry and upset 
at him that he would do that?! Rather, 
when Rashbi said, ‘Is this man still 
around?’ he was asking himself a question: 
‘Perhaps he is still around because I have 
not yet succeeded in rectifying all that I 
need to in myself.’ So the Talmud says he 
gazed upon him – this means Rashbi gazed 
intently upon himself and began to make a 
reckoning, a cheshbon hanefesh regarding 
his own spiritual standing. As he did this, 

Yehuda ben Gerim was transformed into a 
pile of bones [proving that Rashbi had now 
sufficiently rectified himself and this 
wicked informant had no longer any reason 
to be here alive]. Thus,” concluded the 
Rizhiner, “as long as this wicked informant 
was still around it meant that he had not 
rectified himself completely yet. How 
would it help to punish him and cause him 
to leave this world? Another person will 
come to take his place! Only when he 
rectified himself would the informant have 
no place here either! (Be’eros HaMayim 
Be’er Sheva p. 60) 

 

Inside, It’s Yom Kippur; Outside, 
Simchas Torah 

Once the holy Rizhiner asked a 
visitor who had been in Meron on Lag 
BaOmer to describe the event. The Chassid 
described how Lag BaOmer is observed in 
Meron at the kever of Rashbi and 
explained the way it felt, using the 
comparison that the great emotions inside 
were similar to Yom Kippur, whereas 
outside it felt like Simchas Torah! 

This is no contradiction, for the 
awakening is the same awakening, both 
coming from Rav Shimon bar Yochai! 
Inside, it is felt and experienced one way 
and outside a different way. The simcha in 
Meron is also nisht kein poshuta simcha – 
“not a simple, mundane joy”; rather, it is a 
supernal, holy joy – a hecher simcha! 
(Imros Tehoros 49) 

 

Emuna Peshuta 

Rav Dovid Biderman of Lelov once 
told how on one of his visits to Meron on 
Lag BaOmer he stayed in Tzefas and 
walked on foot to Meron. As he traveled, he 
passed an older woman also on her way to 
Meron. She was very old and frail, and 
accompanied by a Jew dressed in the 
manner of the Sefardim. They went very, 
very slowly, as the path to Meron is uphill 
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and rises higher and higher. When she 
finally reached the entrance to the burial 
cave, she sat down and began to weep, and 
cried out in Hebrew with a Sefardic accent, 
“Rav Shimon, Shechinta BeGaluta! – the 
Divine Presence, the Shechina is in exile!” 
Afterward, she made a petition and 
requested some prayer in Arabic that 
Hashem should have mercy and gather in 
all the exiles. She then kissed the tziun, and 
made her way slowly back to Tzefas! Rav 
Dovid Lelover was so moved by her simple, 
pure faith that he declared, “Epes mit aza 
temimus tzigegangen – She came all this 
long way with such faith and she prayed 
her prayer!” (Imros Tehoros 49) 

Rav Mottel Avritcher (a descendant 
of the Bas Ayin) once told how one Lag 
BaOmer in Meron he watched a Sefardi 
Jew who was present at the hadloka – the 
bonfire lit in honor of the holy Tanna Rav 
Shimon bar Yochai. This Jew was so moved 
and excited that his pure heart was aflame 
and he shouted out, “Och yah, Rav 
Shimon!” And so saying he tossed his cloak 
into the flames to be consumed in honor of 
the Tanna. This did not calm him and he 
called out again louder, “Och yah, Rav 
Shimon!” And proceeded to toss into the 
bonfire another article of clothing! He 
continued to do so, until he was left 
standing in his tallis kotton and his 
breeches. At this point he began ecstatically 
dancing, aflame with delight and awe. 
Moved to emotive expression, he danced 
and sang with such passion and fire that it 
seemed that if he could have, he would 
have thrown himself into the bonfire in 
honor of Rashbi! (MiZekenim Esbonon I 
102) 

 

Stories of Rashbi From the Zohar 
and Medrash 

One day, as Rashbi left his home, he 
observed that the world appeared dark and 
menacing, as if a great cloud had covered 
the land and blocked the light of day. 

Rashbi turned to his son Rav Elozor and 
said, “This is no chance occurrence. 
Obviously Hashem wishes to do something. 
Let us see what He has planned to do in the 
world! Rashbi and his son exited the city 
limits and before them stood a terrible 
angel, as tall as a mountain, and from his 
mouth poured forth thirty tongues of 
flame!  

Rashbi asked the angel, “What are 
you planning to do?”  

“I am about to destroy the world 
because there aren’t thirty Tzaddikim to be 
found to safeguard it,” answered the angel.  

“Go and tell my Creator that Bar 
Yochai is here in the world and that he is 
comparable to thirty Tzaddikim!”  

The angel went before the Throne of 
Glory and delivered Rashbi’s message. 
Hashem answered the angel, “Go and 
destroy the world and do not pay any 
attention to Bar Yochai!”  

The angel returned to destroy the 
world again. Once more Rashbi saw him 
and commanded him, “If you do not return 
to deliver a message, I will send you to the 
depths from which you shall not arise, to 
the place of the fallen angels who were cast 
down from Hashem!” Rashbi continued his 
message and said, “Tell Hashem that if 
there aren’t thirty Tzaddikim, twenty are 
enough, as it says in the story of Avrohom 
and Sodom and Amora, and if twenty are 
not enough, then let ten suffice, as it says 
there. And if there aren’t ten Tzaddikim 
found, then two should be enough, as it 
says that two witnesses can give testimony. 
And if you cannot find two then there is at 
least one and I am that one, as it says 
Tzaddik yesod olom – ‘a Tzaddik is the 
foundation of the world!’” 

At that moment, a heavenly voice 
rang out and proclaimed, “Happy and 
praiseworthy is your portion, Rav Shimon, 
for Hashem decrees and you cancel and 
abolish it. Regarding you it is said, Retzon 
yerei’ov yaaseh – ‘Hashem fulfills the will 
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of those who fear Him.’” (Zohar Bereishis 
33a) 

Once, Rashbi arrived in Lod and 
there was a plague there. He witnessed 
many stricken dying and remarked, “All 
this is happening now while I am present in 
town?! I command this decree be 
abolished!”  

A heavenly voice rang out and 
proclaimed, “Mazikim – evil and damaging 
forces – depart from this city immediately, 
because Rav Shimon bar Yochai is in town! 
Even though Hashem has decreed, Rashbi 
has abolished it.”  

Immediately, the plague ceased. Rav 
Chanina was impressed at the greatness 
and stature of Rashbi and told Rav Meir of 
this. Rav Meir replied, “Who can praise and 
compare to Rashbi? Even Moshe 
Rabbeinu, who sent Aharon with the 
incense to stop the plague during Korach’s 
rebellion, still had to have Aharon act, yet 
Rashbi abolished the decree and stopped 
the plague by the power of speech alone!” 
(Zohar Chodosh Rus 103a) 

In Tzidon there was a couple who 
lived together for over ten years. They 
loved one another dearly but they had no 
children. They came before Rav Shimon 
bar Yochai and asked him to help them 
divorce through a get.  

“I have just one request – please do 
not refuse me,” said the Tzaddik. “Just as 
when you were united in marriage there 
was a feast, please eat, drink and make a 
banquet now that you wish to go your 

separate ways.”  

The couple fulfilled the Tzaddik’s 
request and they held a large, festive 
banquet and invited friends and scholars. 
As the tables lay laden with food and drink, 
in the midst of the merriment, when the 
husband’s heart was glad with wine, he 
turned to his wife and remarked, “See, all 
my goodness and wealth is here before you 
– please choose any precious object here 
and take it with you back to your father’s 
house!”  

She was greatly moved by his words, 
and when she observed that he had been 
plied with much wine and had grown 
drowsy and fallen asleep, she asked the 
servants to carry him and place him in a 
bed at her father’s home. When the 
husband awoke from his deep slumber, he 
gazed about and discovered that he was in 
a strange bed and not at home. He turned 
and saw his wife sitting beside him and 
asked her where he was. When she replied 
that he was in her father’s home, he asked 
why she had done this.  

“I was told that I could take any 
precious object home with me. I found 
nothing more precious than you, and so I 
took you home!”  

The couple came back and stood 
before Rashbi and told him the entire tale. 
When he heard this and saw their love for 
one another, he stood up and prayed on 
their behalf for mercy and they were 
blessed with children. (Midrash Shir 
HaShirim Rabba) 

    

Rav Moshe IsserlesRav Moshe IsserlesRav Moshe IsserlesRav Moshe Isserles, , , , 11118888
thththth
    of of of of IyarIyarIyarIyar    

Av Bais Din Cracow – the Rema    

A Tzaddik Decrees and Hashem Does 
Not Allow Him to Err 

The Ben Ish Chai, in his sefer of 
commentaries on Aggodos HaShas, cites 
Rav Avrohom Palagi, who told: 

There was a dispute between Moron 

the Bais Yosef, Rav Yosef Karo, mechaber 
of the Shulchon Aruch and the Rema, Rav 
Moshe Isserles, regarding permission for 
an aguna to remarry. The Rema permitted 
her to remarry, whereas the Bais Yosef had 
forbidden it. The angelic Maggid that 
taught the Bais Yosef revealed to him that 
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actually the Bais Yosef was initially correct 
and that her husband was still alive and, of 
course, she was forbidden to remarry. 
However, explained the angelic Maggid, as 
soon as the holy Rema ruled she was 
permitted, the husband passed away and 
this released her. Because Hashem does 
not allow Tzaddikim to err, he saved the 
Rema from error; as soon as he wrote his 
psak, the husband died and she was 
permitted to remarry! (Ben Yehoyoda to 
Maseches Yevomos p.121, citing the sefer 
Vayaan Avrohom p. 62) 

 

Tzedoka 

The Pshervorsker Rebbe told: 

When the Rema was chief Rav of 
Cracow, there was a Jewish resident named 
Yankel whom everyone nicknamed Yankel 
Treiger – Yankel Shikir – Yankele 
Shabbos! In trade, he was a vasser treiger 
– a water carrier and a porter for heavy 
loads – and this explained that nickname. 
His other nicknames were given for his 
other well-known practice – his drinking. 
Every Erev Shabbos, a familiar scenario 
played itself out: Yankel Treiger became 
Yankel Shikir, as he gathered his savings 
from his earnings that week and headed off 
to the local tavern to buy honey mead and 
drink himself into a stupor. As he drank, 
with each sip he would say, “Ahh, Shabbos, 
Shabbos! Shabbos is coming!” And this 
explained his final nickname, Yankele 
Shabbos. 

This Erev Shabbos began as usual. 
Yankel Treiger was seen heading to the 
tavern. As the coins jingled merrily in his 
pocket waiting to be spent, he heard a voice 
of despair above him from the window 
open to the street. “There he goes to spend 

his money on booze and get shikir while my 
children and I starve this Shabbos!”  

Yankel froze. He had a good heart 
and it had just broken when he heard that 
sad sigh. He turned and saw the face of a 
mournful Jewish mother staring at him 
from the window. Without a second 
thought or moment’s hesitation, he gave 
his hard-earned coins to the overjoyed 
mother, who did not starve that Shabbos. 
That Shabbos, Yankele Shabbos earned his 
name and that poor family had food to eat. 

On that Shabbos, Yankele Shabbos 
came home and passed away. On Motzo’ei 
Shabbos his spirit came back and visisted 
the holy Rema and told him the entire tale. 
“In Shomayim I heard that that woman 
was a gilgul of Esther HaMalka. She came 
back as a poor woman because when the 
Bais Din Shel Maala heard her case, the 
prosecution insisted that she was a wealthy 
queen and she needed to prove her loyalty 
to Torah as a pauper. Now, as for me, a 
sinner I wasn’t and a not a Tzaddik either. I 
was bereft of merits and mitzvos except 
this tzedoka that I gave on Erev Shabbos, 
and so they gave me the job to be the 
Shliach Bais Din. And so I come now to 
you, honorable Rav, in my capacity as 
messenger of the heavenly Court, to warn 
you to collect tzedoka from the poor! You 
always give tzedoka and collect from the 
wealthy, but I am here to teach you to 
collect from the poor as well!” At first the 
Rema thought Yaakov was jesting until he 
realized that he had passed away – and 
then he took the warning seriously. From 
then on, when the Rema collected tzedoka, 
he collected from the poor as well as the 
wealthy. (BeOholei Tzaddikim Cracow 
#20) 

    
Rav Menachem Mendel of RimanovRav Menachem Mendel of RimanovRav Menachem Mendel of RimanovRav Menachem Mendel of Rimanov, , , , 11119999

thththth
    of of of of IyarIyarIyarIyar 

Do It for His Sake “Rav Elozor Ish Bartosa says: Give 
Him what is His, because you and yours are 
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His” (Avos 3:8). 

Rav Ovadia Yosef used to illustrate 
our Mishna with the following story: 

Rav Menachem Mendel of Rimanov 
once sat studying and teaching Torah with 
his talmidim when a pauper entered the 
Bais Medrash. Some people naturally 
awaken sympathy and our pauper was an 
especially bedraggled and sad sight that 
tugged at the Tzaddik’s heartstrings. The 
Rebbe sent his gabbai to fetch a golden 
dinar from his wallet in the next room and 
the Rebbe handed the surprised and 
grateful pauper one gold coin. The poor 
beggar was dumbstruck and overjoyed at 
his good fortune. A gold dinar was a 
handsome, large donation, and he 
effusively thanked the Rimanover and went 
on his way. 

Afterward, the Rebbe had second 
thoughts. He began to feel troubled that he 
had given the pauper tzedoka out of 
feelings of mercy, compassion and 
sympathy, rather than to fulfill the mitzva 
of tzedoka for the sake of Hashem, as 
Rashi comments on Teruma – “‘Take 
teruma and give it lishmi – for the sake of 
My Name,’ says Hashem.” The Rebbe 
decided that he would call his attendant 
again and send him after the pauper.  

The pauper was meanwhile happily 
on his way, smiling at his good fortune. The 
poor man had gone some distance when 
behind him he heard the Rebbe’s attendant 
calling after him, running to catch his 
breath. The pauper froze and his eyes 
darkened. “Oh no! Surely the Rebbe made a 

mistake when he gave me a gold dinar and 
he has sent his gabbai after me to exchange 
it for a silver one!”  

Still, having no choice, he turned 
sadly around and headed back to the 
Rebbe’s hoif, following the gabbai’s lead.  

When they returned, the Rebbe had 
the gabbai bring the wallet and to the 
pauper’s total astonishment, not only did 
the Rebbe not take his gold dinar away, but 
he proceeded to hand him another gold 
coin! This was too much! The pauper 
smiled, turned to the Rebbe and taking 
courage from the Tzaddik’s kindness, asked 
boldly, “Rebbe, I am sorry, I don’t 
understand. If Your Honor wished to give 
me two gold coins, why couldn’t the Rebbe 
have done so at once rather than call me 
back? The gabbai gave me quite a turn and 
I suffered a fright and was very downcast 
and disappointed until just now,” he 
concluded, confused. 

The Tzaddik smiled and explained, 
“In Parshas Re’eh the pasuk tells us noson 
titein – ‘you shall surely give tzedoka’. Why 
does the pasuk use a double expression? It 
tells us that if you give out of feelings of 
sympathy, give once more for the sake of 
the mitzva. This is what I did. The pasuk 
also says, ‘Your heart shall not be evil when 
you give him’. I interpret this pasuk to 
mean that the first time you give tzedoka 
do not do so because of the feelings in your 
heart, that you feel bad for the pauper; 
therefore give again, and do so for the sake 
of mitzvas tzedoka. (Anaf Etz Avos p. 183) 



Rav MotteleRav MotteleRav MotteleRav Mottele, , , , 20202020thththth    of Iyarof Iyarof Iyarof Iyar    

Chernobyler Maggid 

The Lamed Vov Tzaddikim 
Coarse Fabrics 

It was well known that Rav 
Mordechai of Chernobyl used to raise 
money to free captives and his specialty 
was to collect tzedoka to sustain the thirty-

six hidden Tzaddikim.  

The Chernobyler Maggid was once 
visited by a Jew who brought a kvittel and a 
pidyon. In his letter of petition he 
requested of the Tzaddik a berocha for 
children. “Rebbe, my wife and I are 
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childless and we seek a yeshua. Please give 
us a berocha and grant us children!” he 
begged. 

Rav Mottele answered him, “There is 
a tailor who is one of the thirty-six hidden 
Tzaddikim. His custom is that once he 
finishes tailoring the clothes that he sews, 
he then blesses his customers that they 
should wear their clothing in happiness 
and good health! You should travel to that 
tailor and have him sew your suit of 
clothes,” advised the Maggid. “Then, 
afterward, when he is finished and offers 
you his customary blessing, you will 
respond and ask how you can be happy 
without a child. When the tailor hears you 
are childless, he will bless you with 
children and through the berocha of that 
hidden lamed vovnik, you will have a 
yeshua and be blessed with children!” 

The Chassid took the Chernobyler 
Maggid’s advice and began to search high 
and low for this tailor. The tailor was not 
well known and so the search took some 
time. Finally, the Chassid located a tailor of 
whom it was rumored that he concluded 
his business with a blessing for health and 
happiness. When the Chassid came before 
the tailor, however, he saw an ordinary, 
coarse-looking individual, whose clumsy-
looking hands and aloof demeanor 
suggested that he was no fine tailor and not 
a skilled craftsman. Our Chassid had 
brought two bales of material with him, one 
for a fine silken overcoat and suit and 
another of coarser fabric for pants. He 
decided that he was too worried that the 
tailor might ruin his silk and so he hired 
him to make a pair of pants. “If the Rebbe 
is correct, then I will get the same berocha 
at the conclusion of the job, no matter what 
the tailor sews,” reasoned the Chassid. 

The tailor measured and fitted our 
Chassid and then labored and sewed the 
pants. Afterward, the Chassid paid and 
thanked him, whereupon the tailor blessed 
him, “May you wear these pants in good 
health and happiness!” The Chassid replied 

as he had been instructed and the tailor 
responded with a berocha that our Chassid 
and his wife merit having a baby boy! The 
Chassid was overjoyed and he traveled to 
the Chernobyler Maggid to tell him the 
good news. 

“And then he blessed us that we 
should have a baby boy!” concluded the 
Chassid before the Maggid, who, for some 
reason, was quiet and shook his head to 
and fro ever so slightly and sighed in 
apparent dismay.  

“Yes,” said the Maggid, “the 
Tzaddik’s berocha will be fulfilled and you 
will have a baby boy! However,” he 
explained to the Chassid, “I advised you to 
have the tailor sew you a fine silk suit. Had 
you heeded my advice,” he paused, fixing 
the Chassid with a piercing glance, “you 
would have merited a zaydene kind – a 
baby boy with middos as fine as silk! You, 
however, decided to have him sew for you a 
coarse fabric pair of pants, and so you will 
have a baby boy, but his middos will be as 
coarse of the fabric of those pants you gave 
the lamed vovnik to sew you!” 

 

How Much Is Mud Worth? 

Rav Mottele of Chernobyl arrived in 
a certain town and was dismayed that one 
of the wealthiest Jews did not come to visit 
him. When he sent his gabbai to see the 
wealthy resident and ask him why he 
hadn’t yet called on the Rebbe, the baal 
habayis responded rudely, “I would gladly 
welcome the Maggid into my home! It’s 
not the Rebbe I don’t want, it’s the 
Chassidim! Listen, I have a fine home 
expensively and tastefully furnished and 
decorated by fine silks, elaborate, finely 
woven rugs and carpets, and the Chassidim 
will come in and ruin them with their 
heavy, muddy boots! Tell the Rebbe that he 
is welcome without his Chassidim!”  

The attendant relayed the message. 
The Maggid, who was collecting, as usual, 
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on behalf of the thirty-six hidden 
Tzaddikim, agreed. As was customary, the 
host was expected to gift the Tzaddik a 
sizable donation, but the Rebbe stopped at 
the threshold and explained that he had 
only agreed to enter the house and no 
more.   

“I agreed to enter, but if you want 
me to mount the stairs and enter your 
sitting room, you will have to increase the 
donation by each stair I climb!”  

The wealthy host agreed and by the 
time the Rebbe sat at the table he was 
looking at a large sum of money indeed. 
“Now,” said the Maggid, “I hear that you 
fear mud and dirt! Let me see if I cannot 
change your mind and shift your 
perspective just a bit with the following 
story: 

“There was once a wealthy merchant 
who traveled in a fine coach pulled by 
strong, healthy steeds. As he traveled 
through the forest one day he came upon a 
rundown, rickety old wagon stuck in the 
mud. The poor Jew, struggling to dislodge 
it, had two broken-down old mares, whose 
bony, weak bodies struggled unsuccessfully 
to pull the wagon out of the squelching 
muck. The wealthy merchant dismounted 
and harnessed his own horses to the wagon 
but this too was insufficient. Finally, he 
disrobed, divesting himself of his fine 
overcoat and silk gloves, and they climbed 
together into the mud side by side, pulling 
and pushing, until he finally saved the 
sinking Jew and his wagon from certain 
death in the swampy mire. 

“After many years, the merchant left 
this world and came to the world of 
judgment. As he stood before the heavenly 
tribunal, the black prosecuting angel 
brought wagons full of sins to weigh on the 
scales of justice, while white-robed angels 
of mercy and defense also brought wagons 
full of merits and mitzvos, attempting to 
balance and tip the scales in his favor. To 
his horror, it wasn’t enough! The scales 
tipped to the side of judgment against him! 
Then the defense brought the merit of 
saving the life of the Jew in the swamp. 
They took the whole wagon, with the Jew 
and the horses – and the weight of them all 
balanced the scales as they swayed to and 
fro. Just then another angel piped up and 
yelled to the Bais Din Shel Maala, ‘You 
forgot to add all the mud! This wealthy, 
refined individual got down in the 
squelching, stinking mud, sullied his fine 
waistcoat and breeches and stank of filth to 
save his fellow Jew – surely all that mud 
counts for something!’  

“And they heaped on all the mud, 
which tipped the scales in his favor,” 
concluded the Rebbe, his eyes dancing.  

The merchant froze; he understood 
the message all too clearly. It was his past 
life in the story; the Maggid meant his 
previous gilgul. He got up, walked to the 
door, swung it open wide in welcome and 
declared to the Chassidim outside, “Come 
in! Come in! Welcome and don’t forget not 
to wipe your muddy boots on the mat. In 
fact, the more mud the better!!!” (Yehi Ohr 
#230-231) 

 

ונל �גמ ותרות  
ונניע תריאמ איה  
ונדעב בוט �ילצי אוה  

יאחוי רב ונינודא  
ונילע �גי ותוכז  

�ידמ �לועה לכ רוטפיו  
�יד לעב הדוה רשאכ  



 

  )'א', כא( 'אמור אל הכהני� וגו

Say to the Kohanim etc. (21:1). 

In this week’s portion of the Yalkut, R’ Yehoshua ben Levi says that Hashem 

showed Moshe Rabbeinu all the future generations and their leaders. When he saw that 

Shaul HaMelech and his sons would die by the sword he asked Hashem, “Is it proper 

that the first king of the Jewish people should die by the sword?” Hashem answered, “It 

is because the Kohanim that he wiped out (the entire city of Nov) cry out (in Heaven) 

against him.” 

The Zera Shimshon asks that Moshe Rabbeinu’s question is difficult to 

understand. What difference does it make which number king, Shaul is? Regardless, it is 

not proper that any Jewish king should die in such a manner, be it the first king or any 

king thereafter? 

As well, since Shaul HaMelech was indeed guilty of killing the Kohanim of the 

city of Nov, why does it seem from Hashem’s response to Moshe Rabbeinu that Shaul 

was only punished ‘because the Kohanim that he wiped out cry out against him’? Wasn’t 

he deserving of a punishment even if there was no active prosecution against him? 

The Zera Shimshon answers as follows: 

The Asara Ma’amaros explains that the reason that the Shevet of Binyomin 

merited that the first king of the Jewish people came from them, was because all of the 

other Shevatim bowed to Esav when he met up with Yaakov Avinu upon returning from 

Lavan’s house. The only one of the Shevatim that did not bow to Esav was Binyomin, as 

he was not yet born. Thus, Shaul became king in his ancestor, Binyomin’s, merit of not 

further empowering Esav by not bowing to him.  

R’ Shimon Bar Yochai recounts in the Zohar (Balak 192b), that when Hashem 

approached the angel of nation of Esav (the Satan) to offer the Torah to its nation, it said, 

“Esav lives on the sword and cannot keep the commandment of ‘Do not kill.’” In fact, the 

Satan said, “Chas VeShalom! I can’t accept the Torah.” He begged Hashem not to offer it 

to him again since his nation’s (Esav) entire power came from the sword. The Satan told 

Hashem to offer it to the Jewish people. Hashem asked the Satan, “How can I convince 

the Jewish people to accept it?” The angel of Esav said, “Take some of my light.” The 

Satan was so afraid of Esav being forced to accept the Torah and possibly losing his 

power that he was ready to give away some of his strength to bribe the Jewish people 

into accepting the Torah. 

R’ Shimon Bar Yochai explains that this light means that the Satan gave the 

minimal amount of kedusha that he possessed to Hashem to pass on to the Jewish people 

to ‘bribe’ them into accepting the Torah. Since the Satan represented Esav, whose power 

was with the sword, the kedusha aspect that the Jewish people received was the right to 

use the sword for capital punishment and Milchemes Mitzva. If not for this, the Jewish 

people would not have had the ability to use a sword. 

This is what Moshe Rabbeinu was asking Hashem when he saw that Shaul would 

die by the sword. How is it the Shaul, who became the first Jewish king due to the fact 

that that his ancestor did not empower Esav by bowing down to him, should die by the 

tool that is the essence of the power of Esav? 

To this Hashem answered that since Shaul murdered the Kohanim of Nov for no 

justifiable reason, he had empowered Esav by using the sword in a sinful fashion. This is 

why the merit of Binyomin did not protect him. The Kohanim’s outcry was that Shaul 

should be punished since his own action overweighed what his ancestor did and he 

should not be protected from Esav’s tool, the sword, in his ancestor’s merit.  

 

 

ZeraZeraZeraZera    

ShimshonShimshonShimshonShimshon 

 

Emor 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 
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"You shall offer a fire-offering to Hashem, it is an assembly" 
(Vayikra 23:36)

On this verse, the Ramban z"l writes: "'עצרת היא', 'It is an 
assembly' – I held you back with Me (the word עצרת can also 
be used as an expression of detaining). Like a king who invited 
his sons to dine with him for a certain number of days and 
when the time came for them to depart, he said, 'My sons, 
I beg of you, stay behind with me just one more day since 
your parting is difficult for me.' This is Rashi's explanation. 
According to the Kabbalistic interpretation: It is written 'For 
in six days Hashem made the heavens and the earth' (Sh-
emot 20:11) and the seventh day is Shabbat but unlike the 
other days that are coupled together, it remains alone and 
does not have a partner and Knesset Yisrael is its partner, 
as it says, 'and the earth', and they are number eight. 'עצרת 
 It is an assembly', since there (after the count of seven)' ,'היא
everything stopped (this is another translation of עצרת). And 
He commanded concerning the Festival of Matzot (Pesach), 
seven days that begin and end with holiness (a day of Chag) 
to show that all of the days are holy and there is a Holy 
Presence through the entire Chag. Following the first day 
of the Chag, we were commanded to count forty-nine days 
which are seven weeks, corresponding to the seven days of 
creation. He sanctified the eighth day as the eighth day of 
the festival, and the days that are counted in between are 
like days of Chol Hamo'ed between the first and eighth day 
of the Chag, which is Matan Torah when He showed them 
His great fire and His words were heard from within the fire. 
Therefore, in every place, our Sages z"l refer to the festival of 
Shavuot as 'Atzeret', for it is like the eighth day of the Chag, 
as the verse calls this festival."

In summary, the Ramban is saying that the period of time 
from Pesach until Atzeret (Shavuot) is considered like one 
long festival. Chag HaMatzot (Pesach) is like the first festival 
day of the Chag, while the festival of Shavuot is considered 
as the concluding festival day. And the forty-nine days in 
between are like days of Chol Hamo'ed which have a special 
holiness, and they are days of happiness for Am Yisrael.

The avreichim of my Kollel sheyichyu posed the following 
difficulty to me: If the Sefirah days are days of happiness and 
considered like Chol Hamo'ed, why do we observe mourn-
ing customs during this time? Even if Rabbi Akiva's talmidim 
passed away during this time, Chazal already established that 
one does not practice signs of mourning during a festival?

With siyata dishmaya I will try to explain why nevertheless 
we mourn. We know that the wisdom of the holy Torah is 
unlike other superficial wisdoms which do not require any 
preparation or training before beginning to study them. 
However, concerning the holy Torah, if a person aspires 
that it become a soul-acquisition, transforming his essence 
and making a positive impression on him, sanctifying and 
purifying him and elevating him spiritually, he must first 
prepare himself by purifying his thoughts and eradicating all 
disturbances in his Avodat Hashem, so that his body should 
be a fitting receptacle for the Torah to dwell inside it. It is his 
obligation to willingly show self-sacrifice and forgo all worldly 

matters in order to study the Torah and fulfill its mitzvot. This 
is why the Torah was given in the desert, in a place that is 
cut off from all worldly concerns, to teach a person that if 
he wishes to merit acquiring Torah, he must cut himself off 
from all worldly matters.

The extent of one's preparation determines the degree 
to which one will merit receiving the Torah. As an example 
of this idea is that if one holds a cup upside down, it will 
only be able to contain a few drops of water in the hollow 
underneath the cup. If one holds the cup slightly tilted to the 
side, it will fill up only partially with water. But if one holds 
the cup in the right way facing upwards, then it can be filled 
to the brim. So too with the festival of Shavuot, according 
to the degree of one's preparation towards the Giving of 
the Torah, to that same measure will one merit receiving it.

The main focus of our preparation should be in rectifying 
our middot and improving our interpersonal relationships. 
We must uproot any negative traits that have become in-
grained in us, for example pride, anger, revenge or bearing 
a grudge, and acquire positive and upright attributes, other-
wise the Torah will not be able to dwell inside us.

Now we can understand why we mourn for Rabbi Akiva's 
talmidim even though these days are considered like Chol 
Hamo'ed and are essentially days of happiness. Man must re-
member and internalize the fact that these talmidim passed 
away only because they did not accord sufficient respect to 
each other, and for all their immense greatness, Hashem did 
not desire their Torah and they passed away with difficult 
deaths, r"l. We must learn from them that as the Festival of 
Receiving the Torah approaches, it is essential to improve our 
middot, straighten our ways, and be careful to behave with 
love, friendship and particular affection towards one's friends 
and acquaintances since this is a foremost prerequisite for 
accepting the Torah, as Rabbi Akiva preached, "'You shall 
love your fellow as yourself' is a great principle of the Torah".

If a person did not rectify his middot, he will certainly 
not merit receiving the Torah and then, without Torah he 
is considered as dead. For without Torah, what is life worth 
living for Torah is our life and the length of our days?

Accordingly, improving one's middot is a matter of life and 
death since without doing this, one will not merit receiving 
the Torah and without Torah, as we have written, one is 
not truly living. Just as saving a life takes precedence over 
Shabbat observance, so too saving a life takes precedence 
over observing a festival. Although these days between 
the festivals of Pesach and Shavuot are considered as Chol 
Hamo'ed and are expected to be days of happiness, nev-
ertheless because there is an aspect of saving our spiritual 
life, we therefore mourn these holy and pure talmidim to 
remember why they died, thus internalizing the message to 
improve one’s middot and divest oneself of any bad middot 
that he may possess. One should undertake from now on, 
to behave with good manners, showing respect to other 
people, thereby he will merit receiving the Torah for he has 
acquired positive attributes.
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Receiving the Torah is in Proportion to One's Preparation



A Tzaddik's Promise for Long Life
Sometimes, a tzaddik will bless a person with longevity. This 

person who trusts in the power of a tzaddik's blessing, might 
conclude that since he is guaranteed a long life, there is no 
rush to do teshuvah. This is a fatal mistake. Hashem can take 
a person’s life whenever He sees fit. The tzaddik’s berachah 
is no promise that Hashem will grant a person a long life. 

I once knew a Moroccan Jew who had received a blessing 
from the tzaddik, the Baba Sali, zya”a, for a long life. The man, 
indeed, lived long. At some point, he asked for an additional 
blessing for long life, which he was graciously given.

This man understood that the tzaddik’s blessing was effec-
tive as long as the tzaddik prayed for him. But as soon as the 
prayers would stop, his berachah too would cease.

The day the Baba Sali passed away, the Jew set to writing 
his own will. He truly felt this was his last day on earth. He 
called his children to him, took his leave of them amidst copi-
ous weeping, and while saying Kriyat Shema indeed departed 
from this world.

This Jew merited that the tzaddik's blessing should be 
fulfilled and in the merit of the tzaddik's prayers, he merited 
living to a ripe old age. 

But at times, a tzaddik might bless a person with long life, 
and Hashem, whose calculations we cannot understand, 
decrees otherwise. Despite the tzaddik’s blessing, a person 
might die young. 

The Gemara states (Shabbat 153a), “Rabbi Eliezer said, ‘Re-
pent one day before you die.’ His disciples asked him, ‘Does a 
person know which day he will die?’ He replied, ‘Therefore, 
he should constantly repent, in case he will die the next day.’”

We should always regard each day as our last upon this 
earth and constantly do teshuvah.

 Tidbits of faith and trust penned by Moreinu v’Rabbeinu
Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita

The Haftarah

"But the Kohanim, the Levites, descendants of Tzadok"
 (Yechezkel 44)

The connection to the Parsha: The Haftara mentions the laws 
pertaining to the holiness of the Kohanim, according to the instruc-
tions of Yechezkel HaNavi. The Parsha too discusses the holy conduct 
required of Ahron HaKohen's offspring.

Walking in their Ways

What is an Example of Chilul Hashem?
"And they shall not desecrate the Name of their G-d" (Vayikra 21:6)

The exemplary way of life of HaGaon Rabbi Chaim Pinchas Schein-
berg zt"l, Rosh Yeshiva of 'Torah Ohr' in Yerushalayim, demonstrated 
his caution concerning the prohibition of Chilul Hashem, desecrating 
G-d's Name, as related in the sefer 'Migadluto u'Meromemuto'.

The Rosh Yeshiva was most particular that his deeds and customs 
should not cause even the slightest trace of Chilul Hashem. The extent 
of his apprehension not to stumble with this sin was brought to light 
when he quoted the following Gemara (Yuma 86) in his lectures: "What 
is an example of Chilul Hashem… Rabbi Yochanan said, an example 
would be for us Talmidei Chachamim to walk four hundred amot with-
out contemplating Torah and without wearing tefillin". When Rabbi 
Chaim mentioned this Gemara he would burst into tears! It was a clear 
demonstration of how anxious he was not to sin in this matter. Even 
in matters which he was outstanding in his generation, and maybe 
especially in these things, he was most particular since he was clas-
sified as a Talmid Chacham for whom Chilul Hashem is most severe.

Indeed, he was careful that all his ways and actions should be a 
source of sanctification of G-d's Name and G-d forbid not the oppo-
site. This showed itself even in seemingly minor matters. For example, 
when he spoke publicly or wrote a letter, he would clarify the correct 
way of saying a certain word in Lashon Hakodesh or the correct way 
in which it is spelt, explaining that if it is not pronounced correctly it 
contains some aspect of Chilul Hashem, for people will say that Torah 
students speak or write in an unsophisticated manner. When faced 
with students who spoke incompetently or wrote illegibly, he would 
point out to them that it is a blemish in the Torah's glory.

His clothes were always clean and respectable. Before he left his 
house or Yeshiva, he would always check that his clothes were clean 
and neat and that his shoes were shined and not dirty.

One could assume that it was simply his nature to be organized 
and tidy, but whenever he would check if his clothes were present-
able and not even slightly stained, he would point out that he was 
doing it so that it shouldn’t be a Chilul Hashem. When appearing 
before the irreligious public he would be especially careful in this 
area. For example, when he was hospitalized he would ask from 
time to time if his clothes were clean and respectable so that his 

appearance should not cause a Chilul Hashem.

He was also particular that the Beit Hamidrash should be clean 
and organized, similarly the entrance to the Yeshiva's building and 
also the entire building. Often when he would use the stairwell 
and notice bits of garbage, he would bend down and pick them 
up. This was simply amazing to behold since everybody knew 
how immersed he always was in his learning, yet nevertheless, he 

noticed this kind of thing because it was important to him that the 
Yeshiva should not be the cause of any Chilul Hashem.

Words of our Sages

Guard Your Tongue
Habituate Yourself to Reprove

A person should always be accustomed to reproving his house-
hold in matters of guarding one's tongue from speaking gossip and 
slander. This should be carried out in a gentle manner while remind-
ing them of the great punishment that this brings in the Next World 
and the greatness of the reward for one who is vigilant. The Gemara 
states (Shabbat 25b): "Anyone who can protest (about the behavior 
of) his household and does not do so, is taken to account for (the 
sins of) his household.



Pearls of the Parsha

On Occasion, the Gates of Repentance are Closed
The hilula of the holy Tana, Rabbi Meir Ba'al Haness zya"a, 

falls at this time of the year.
It is well known that his master and teacher was Elisha ben 

Avuya (later known as Acher) who left the path of Torah and 
rebelled against its mitzvot and even murdered young Jewish 
children. Chazal tell us (Chagigah 15a) that Elisha was riding on 
a horse on Shabbat and Rabbi Meir was walking behind him 
so as to learn Torah from him. Elisha said to him, Meir, retrace 
your steps because with my horse's heels I have measured 
the distance and you have reached the t'chum Shabbat (2,000 
cubits from the edge of town at which point one may walk no 
further on Shabbat). Rabbi Meir replied, you too should return. 
Elisha said, did I not already tell you that I already heard behind 
the Heavenly partition, 'return wayward sons, besides Acher'.

This is a most puzzling Gemara. If Elisha had become so 
wicked by abandoning the Torah and disregarding the mitzvot, 
why was he concerned that Rabbi Meir should not go past the 
t'chum Shabbat? What does he care if his student Rabbi Meir 
also sins and profanes the Shabbat like him?

It is also hard to understand how a wicked person like him, 
who personally killed young children, merited hearing a Heav-
enly voice behind the partition?

The answer is that the Torah that Rabbi Meir learned with 
him on the way is what elevated Acher and purified his soul for 
a short time. Acher was influenced positively by Rabbi Meir's 
Torah, and as Chazal tell us about Rabbi Meir (Eruvin 13b): 
"His name was not Rabbi Meir, but Rabbi Nehorai. Why was he 
called Rabbi Meir? For he would light up the eyes of the Sages 
with Halacha. Rebbi said, the reason why I am sharper than my 
contemporaries is because I saw Rabbi Meir's back. If I would 
have seen his front I would be even sharper."

So we see that Rabbi Meir's Torah possessed the power of 
lighting up the eyes of others and purifying their hearts, and 
since he learnt Torah with Elisha (Acher) this Torah was able to 
influence him for the good and implant thoughts of repentance 
in his heart for a few moments, elevating him from his terrible 
lowliness. This is why he was inspired to save Rabbi Meir from 
profaning the Shabbat by telling him to turn back. And this is 
the reason why he merited hearing the Heavenly voice that 
told him, 'Repent wayward sons'. The goal of the Heavenly 
voice was to create an opening for him to repent and he should 
have understood this, but due to the powers of impurity that 
surrounded him, he mistakenly thought that it was too late 
for him to rectify his ways and that the gates of Heaven were 
closed for him.

So we see that all those who study Torah for its own sake, 
with awe and trepidation and with the proper preparation, merit 
that the light of their Torah will also positively influence their 
surroundings. This Torah has the power to kindle the spiritual 
spark even in the hearts of those who have strayed and are far 
from the path of Hashem.

The Shabbat Rest is for Torah study
"The seventh day is a day of complete rest" (Vayikra 23:3)
The sefer 'Bnei Shushan' uses this verse to illustrate the Chazal that 

Shabbatot were only created for Yisrael for the sake of occupying 
themselves with Torah on this day.

The words 'וביום השביעי שבת שבתון', 'the seventh day is a day of 
complete rest', contain a hint for this idea. The first letter of each 
Hebrew word has the same numerical value (6+5+300+300 = 611) 
as 'תורה', Torah, implying that on the Shabbat day one must study 
the holy Torah.

Resting on Shabbat as a Heavenly Command
"It is a Shabbat for Hashem in all your dwelling places" (Vayikra 

23:3)
What is the meaning of "in all your dwelling places"? Would it oc-

cur to us that there are places where it is not necessary to observe 
the Shabbat?

The 'Ktav Sofer' explains that it is well-known that all the nations 
chose one day of the week as a day of rest. When Bnei Yisrael were in 
Egypt, the Midrash tells us that Moshe Rabbeinu tried to get Pharaoh 
to agree to one day of rest for the Jewish slaves so that they should 
have strength to work the rest of the week.

So how can we know if a persons' intention when observing Shabbat 
is for a day of relaxation, or his intention is to fulfill a G-dly command?

The answer is that if this person lives amongst the nations who have 
fixed a different day for their day of rest, nevertheless he also rests on 
the Shabbat day, it shows that his intention when resting on Shabbat 
is to fulfill his Creator's command since he has already enjoyed his 
'physical' rest day. This is the intention of the verse, "It is Shabbat for 
Hashem", meaning that one must fulfill the Shabbat because it is a 
G-dly command, and when is this clear? If you observe Shabbat "in all 
your dwelling places", also when living among the nations.

Peace between Body and Soul
"And you shall afflict yourselves; on the ninth of the month in the 

evening" (Vayikra 23:32)
The Gemara (Berachot 8b) asks, 'Does one actually fast on the 

ninth, we fast on the tenth? But to tell you that anyone who eats and 
drinks on the ninth, the verse considers it as if he fasted on the ninth 
and on the tenth'.

The sefer 'Terachem Tzion', written by Rabbi Refael BenTzion HaKo-
hen zt"l, questions how it can be that a person eats on the ninth yet 
it is considered as if he fasted? 

He quotes the commentaries who explain that we greet each other 
on Shabbat with "Shabbat Shalom" since on Shabbat there is peace 
(shalom) between the body and soul. Meaning that during the week 
the soul opposes bodily desires like eating and drinking, but on Shab-
bat, all eating and drinking also contain pleasure for the soul for they 
are considered as mitzvot, therefore on Shabbat one says "Shabbat 
Shalom" since there is peace between the body and soul.

According to this, it is possible to explain why "and you shall afflict 
yourselves" is written in the plural (נפשותיכם, literally 'your souls') for 
one must afflict both one's physical aspect of the soul and also the 
spiritual aspect of the soul. The physical soul one afflicts by fasting, 
whereas the spiritual soul is afflicted conversely by eating and drink-
ing. How is it possible to simultaneously carry out both these types 
of affliction? On this Chazal say, anyone who eats and drinks on the 
ninth, which is an affliction for the spiritual soul, and fasts on the 
tenth, an affliction for the body, is considered as if he fasted on the 

ninth and on the tenth.

Treasures
Based on the teachings of 

 Moreinu v’Rabbeinu Hagaon 
 Hatzaddik Rabbi David Chananya

 Pinto, shlita



W e are obligated to fulfill all 
the Torah commandments 
just because they are G-dly 

commands. At the same time, there is 
an inherent reason behind each mitz-
vah, inner perceptions and lofty secrets, 
profound insights that are deeper than 
the depths. But every reason also has 
its simple understanding. The mitzvah 
of counting the Omer is seemingly an 
incomprehensible enigma. The Torah 
commands us to count seven weeks and 
seven days within each week. But what 
are we counting and how do we count? 
And when we count the days, are they 
good days or bad days? For a day, in its 
very essence, is a receptacle that can 
contain anything. Furthermore, what lies 
behind seven weeks of seven days? And 
what is the significance of the sum of all 
these days and weeks?

Harav Shimshon Pincus zt"l address-
ing this topic in his eloquent style, sheds 
some light on these questions, quoting 
the Sefer Hachinuch (Mitzvah 306): 
"From the root of the mitzvah according 
to its simple meaning, is that the entire 
significance of Bnei Yisrael is only the To-
rah and only because of the Torah, were 
heaven, earth and the Jewish people 
created… This is the main reason why 
the Jewish people were redeemed from 
Mitzrayim, so that they should receive 
the Torah at Har Sinai and fulfill it… This 
is the reason why they were redeemed 
and it is their ultimate good. It is of 
great significance to them, more than 
the freedom from slavery… Due to this, 
since it is the essence of Yisrael and for 
which they were redeemed and rose up 
to all the greatness that they achieved, 
we were commanded to count from the 
day following the first day of the festival 
of Pesach until the day of the Giving of 
the Torah, to show our soul's great desire 
for this notable and longed-for day. This 
is 'like a slave who seeks shade', and will 
keep counting towards the longed-for 

A NOVEL LOOK AT THE PARSHA

time when he will be set free, for count-
ing shows the person that all his hope 
and sole desire is to reach this time. This 
is why we count the Omer, it is as if we 
are saying that this number of days have 
passed, and we do not count the days 
still remaining, for this is what shows our 
strong desire to arrive at the (longed-
awaited) time…"

There is a famous question asked. 
When counting towards a much-antic-
ipated event, one counts the number 
of days that remain and not the days 
that have already passed. For example, 
a child who is about to celebrate his Bar 
Mitzvah will count, 'this is the number 
of days left until my Bar Mitzvah'. So ac-
cording to the Chinuch's explanation, it 
would seem appropriate to start counting 
from the number forty-nine, for there are 
forty-nine days left until the receiving of 
the Torah. The following day one should 
count forty-eight, and so forth!

To resolve this difficulty, we will quote 
Maran Rabbi Ahron Kotler's zt"l, famous 
essay concerning Ya'akov who had to wait 
seven years to marry Rachel, and the 
Torah tells us "and they seemed to him 
a few days because of his love for her". 
Seemingly, this is hard to understand, 
for we know that human nature is the 
opposite. The more a person waits and 
desires something, the longer the days 
seem to be. One day can feel like a year. 
So the above verse that tells us how short 
the period seemed to be for Ya'akov, is 
by definition a proof that Ya'akov used 
this time to sanctify and purify himself, 
preparing himself for the building of Am 
Yisrael.

The explanation is as follows: It can be 
compared to someone who desperately 
needs a million dollars. If he is told that 
in another hundred days he will receive 
the money, he will certainly be pleased, 
but every day of waiting will seem to him 
like eternity, for the days appear to be 
distancing him from the longed-for sum. 
Not so if a person requires a million dol-
lars and he is offered a work opportunity 
where he will earn ten thousand dollars 
every day so that by the end of a period 
of a hundred days, he will have a million 
dollars in his hands. For this person, the 
days will pass quickly.

What is the difference? When a per-
son requires a million dollars and he is 
told to wait a hundred days, these are 
a hundred days of pure waiting, empty 
days without content which only serve 
as a barrier between him and the money. 
But if these hundred days are not days 
of waiting but rather an opportunity to 
earn and procure the money, then these 
days are not meaningless and an impedi-
ment. On the contrary, each day is a day 
of development and progress towards 
the longed-for goal, and therefore they 
pass quickly. Each of the hundred days is 
a source of happiness for if he skips even 
one day he will not achieve his goal – the 
full amount that he requires.

So it was with Ya'akov Avinu. During his 
seven years of waiting, Ya'akov Avinu was 
occupied with building himself, therefore 
he considered each day that passed a 
day of delight, for it was used as prepa-
ration towards building Am Yisrael. Thus 
automatically "and they seemed to him a 
few days because of his love for her". For 
this "love" was Ya'akov Avinu's pure and 
holy desire for that union with Hashem 
that would result from his marriage with 
Rachel, so each day that passed was an 
additional layer in this building. This is 
why his seven years of work seemed to 
him like a few days.

This is also the idea behind the count-
ing of the Omer. If we were simply wait-
ing to receive the Torah and these were 
just fifty days in the middle, we would 
certainly count the days still remaining, 
for we would be waiting for them to pass 
since they are 'in the way' of our receiving 
the Torah. But the truth is that these are 
days of building ourselves in preparation 
for receiving the Torah. After one day of 
personal development we become more 
fitting to receive the Torah; after two days 
even more fitting, after three days still 
more, and so forth, until by the end of 
forty-nine days we have become entirely 
worthy of receiving the Torah. This then is 
the simple meaning behind the mitzvah 
of counting the Omer: We are counting 
forty-nine days of building ourselves up 
towards receiving the Torah.
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  21:10
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The R
am

chal explains that the secret of hair [on the head] is 
that it represents dinim

 –
 harsh judgm

ents, w
hereas a K

ohen needs 
to represent the secret of the attribute of C

hessed –
 loving kindness. 

Therefore, he should not have a lot of long hair since that w
ould 

increase dinim
. 
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ikra

  21:10
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The R
am

chal teaches us that clothes hint at supernal garm
ents, 

if they tear and rip than the forces of darkness, nam
ely the klippos the 

husks and shells of im
purity can grasp onto them

. Therefore, the 
garm

ents of the K
ohen G

adol needed to be w
hole and this w

as their 
tikkun. In order to prevent the outer façade, the forces of darkness 
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purity 
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ination he is furtherm

ore forbidden from
 any 
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ith the dead. The pasuk em

phasizes the low
liest part of the 

soul know
n as nefesh –

 nafshos m
eis –

 as opposed to the higher 
ruach and even higher nesham

a since this part the nefesh suffers the 
pain of death and rem

ains behind in the grave w
hereas the ruach and 

nesham
a ascend to their rest on H

igh. 
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           The Sefer Ta’am
ei H

aM
inhagim

 (page 251) w
rites that our new

 m
onth 

of Iyar is tried and tested as a tim
e for refuah, healing, from

 the ailm
ents 

and pains that m
ay affect a person. W

hy is this so? H
e brings the B

’nai 
Yisaschar, w

ho teaches that m
ost w

eakness and illness com
e from

 foods 
w

hich do not com
port w

ith the person’s nature or com
position. The 

R
am

bam
 (H

ilchos D
e’os 4:15) w

rites likew
ise. See also K

itzur Shulchan 
A

ruch - C
hapter 32. 

           Since the M
on began to fall in this m

onth (on the 16th day of Iyar 
2448)--and it w

as a perfect food from
 w

hich resulted no sickness, pain or 
even w

aste m
atter (as D

ovid H
aM

elech refers to it in Sefer Tehillim
--“lechem

 
abirim

”) and even cured those w
ho w

ere ill--H
ashem

 left the curative nature 
of the m

onth in effect even through today. A
ccordingly, Iyar is a tim

e of 
“segulah l’ refuah”. 
           In fact, the Ta’am

ei H
aM

inhagim
 notes, the nam

e “Iyar” is an 
acronym

 for A
ni H

ashem
 R

ofecha--I am
 H

ashem
, Your H

ealer. 
           W

hat can w
e do to help prom

ote the curative effects of this special tim
e 

as initiated by the heavenly M
on? W

e can turn to the laining of this past 
Shabbos (w

hich w
as non-coincidentally, of course, R

osh C
hodesh Iyar), 

w
here the Torah w

rites that the M
etzora w

ho w
as afflicted w

ith terrible 
Tzoraas w

alks about declaring “I am
 Tam

eh, I am
 Tam

eh.” C
hazal (Shabbos 

66A
) explain that he declares this so that others w

ill ask for m
ercy for him

**. 
The B

a’alei M
ussar note that the M

etzora does not ask others directly to 
pray for him

--rather, he only declares that he is “Tam
eh”, and those w

ho 
hear him

 are expected to pray sincerely for him
 even w

ithout his direct 
request—

and notw
ithstanding that he has sinned to such a great extent that 

H
ashem

 has actually m
ade him

 a M
etzora. 

           W
hat a great lesson w

e can learn at this tim
e of year--w

hich is so 
special for healing, and, m

oreover, the O
m

er period, in w
hich our “B

ein 
O

dom
 L’C

havero” is to be seriously im
proved upon. W

e should not w
ait to 

be asked, or m
erely be responsive to the request of others, w

hen w
e hear that 

som
eone is not w

ell. Instead, w
e should “hear the cry” and go out of our w

ay 
during this auspicious tim

e to daven for those w
e m

ay not even know
, but 

w
hom

 w
e have heard are in need of a R

efuah. A
n ounce of Tefillah m

ay m
ean 

a kilogram
 of cure. 

           PR
A

C
TIC

A
L SU

G
G

E
STIO

N
: D

uring the rem
aining w

eeks of Sefirah, 
recite a daily special, sincere K

epitel (chapter) of Tehillim
 for your list of 

cholim
--recognizing 

that 
this 

is 
a 

special 
tim

e 
for 

the 
potency--and 

im
portance--of your heartfelt Tefillah! 

   
          C

redit: Frum
 Tornoto 
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Lag BaO
m

er 
18

th of Iyar is the H
illulah of the Tanna R

abi Shim
on B

ar Yochai author of 
the H

oly Zohar w
ho passed aw

ay on in the year א
תפ''

ת
א 

and is buried in M ג''
eron. 

A
 few

 M
ed

itation
s on

 h
ow

 to serve H
a

sh
em

 on
 th

is d
ay: 

R
av E

lazar Y
isroel A

v B
eis D

in
 of Sokolov, au

th
or of O

m
er 

H
a

’T
en

u
fa

h
 teach

es u
s: 

W
hether you are thanking H

ashem
 for your ow

n personal m
iracle or for 

som
ething that H

ashem
 has done for others and sim

ilarly w
hen you praise 

H
ashem

 for understanding and intellectually grasp just how
 lofty and great H

e is. 

This should enthuse you and set you inflam
e w

ith excitem
ent to praise 

H
ashem

. This alone should not be sufficient to thank H
ashem

 for this detail 
alone, rather thank H

ashem
 that you m

erited to stand before H
im

 in praise! 

This is H
od she’be’H

od –
 thanksgiving w

ithin thanksgiving: 

ln this thanksgiving itself, be thankful in an inner m
anner and give deep 

thanks, that you m
erited to thank H

ashem
 and praise H

im
 

R
av 

D
an

iel 
F

risch
 

au
th

or 
of 

M
a

sok 
M

iD
eva

sh
 

in
 

h
is 

sefer 
U

’S
efa

rtem
 L

a
ch

em
 ad

d
s: 

W
e furtherm

ore thank (H
oda’ah –

 as in the w
ord Todah –

 thank you) 
H

ashem
 

for 
granting 

us 
the 

secrets 
and 

m
ysteries 

of 
the 

Torah 
w

hich 
corresponds to the attribute of H

od (see A
rchei H

aK
inuim

) w
hich reveals the 

superior light of H
ashem

’s D
ivine W

isdom
 (rooted in H

od see Pardes 23) 
through the holy Tanna R

abi Shim
on B

ar Yochai w
hose hillulah is on this day 

that corresponds to H
od w

ithin H
od. 

Try to praise and thank your fellow
 Jew

, recognizes his favors and for w
hat 

he has done for you. E
specially w

ith the left foot and in the m
orning since both 

are aspects of H
od. 

H
ave in m

ind to concentrate on the berachah M
ekabetz N

idchei A
m

o 
Yisroel in Shem

oneh E
srei (w

hose attribute is H
od according to the A

rizal) ask 
and pray that H

ashem
 gather in all the sparks of holiness from

 w
hatever w

e 
dam

aged, ruined or blem
ished especially w

hen it com
es forgetting to thank 

H
ashem

 and forgetting to thanks others for help or favors, and over paying back 
thanksgiving late, and over im

properly studying secrets and m
ysteries of Torah 
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 since all such sins have their root in the attribute of H

od and they are holding 
back redem

ption and the ingathering of our people from
 exile. 















B
AR

 Y
O

C
H

A
I 

"B
A

R
 YO

C
H

A
I" is a song w

ritten by R
abbi Shim

on Lavi, w
hose nam

e is 
spelled א

מעון לבי
ש

 and form
ed by the acrostic of the letter of the first w

ords in 
each verse. 

R
abbi Shim

on Lavi w
as a kabbalist originally from

 Fez w
ho later settled in 

Tripoli. H
e w

rote a com
m

entary on the Zohar called K
esem

 Paz. O
ur translation 

and 
com

m
ents 

are 
based 

partially 
on 

the 
com

m
entaries 

of 
the 

renow
ned 

kabbalists R
av Yeshaya A

sher Zelig M
argolios, published as “B

iur H
aShir ‘B

ar 
Yochai.’ ” and R

av D
aniel Frisch author of M

asok M
i’D

evash. 

C
H

O
R

U
S:  

ר
בַּ

-
חְתָּ 

אי, נִמְשַּ
יוחַּ

- 
שְרֶיך 

אַּ
 

שון מֵחֲבֵרֶיךָ
 שֶמֶן שָּ

B
ar Yochai! You w

ere anointed—
fortunate are you! 

H
ow

 fortunate are you that you w
ere anointed by your friends 

w
ith joy. [They all rejoiced to see your rise in stature, honor and 

glory.] 

V
E

R
SE

 1 

ת
ת מלכו

 כנגד מיד
ר

בַּ
-

ש 
ת קדֶ

שְחַּ
שֶמֶן מִ

אי, 
יוחַּ

 
חְתָּ 

נִמְשַּ
ש

קּדֶ
ת הַּ

מִמִדַּ
 

ש
קּדֶ

אתָּ צִיץ נֵזֶר הַּ
 נָּשָּ

שְךָ פְאֵרֶך 
ל רא

ש עַּ
בוּ

 חָּ
(C

orresponds to the attribute of M
alchus or K

ingship) 

B
ar Yochai! S

H
E

M
E

N
 
מן ש
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W
ith sacred oil you w

ere anointed by the attribute of holiness. 
You w

ore the tzitz the crow
n of holiness. Your honor and glory, your 

beauty is w
orn covering your head. 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You are com
pared to holy 

anointing oil because you yourself w
ere anointed by the attribute of 

kodesh –
 holiness [referring to the Shechina]. You are crow

ned by the 
holy tzitz [like a K

ohen G
adol w

ho w
ore the diadem

 w
ith the K

adosh 
laH

ashem
 inscribed upon it.] You are like a king (Zohar III 79b) w

ho 
w

ears a royal crow
n on his head. 

(In the Idra N
aso 145a the Zohar says that “K

adosh LaH
ashem

 
–

 H
oly unto H

ashem
,” refers to R

abi Shim
on. The M

asok M
iD

evash 
says that LiK

adosh H
ashem

 and Shim
on have the sam

e gem
atria.) 

V
E

R
SE

 2 

 כנגד יסוד 
ר

בַּ
-

בְתָּ 
ב טוב יָּשַּ

אי, מושַּ
יוחַּ

 
חְתָּ 

שֶר בָּרַּ
ם אֲ

סְתָּ, יו
ם נַּ

 יו
דְתָּ 

שֶעָּמַּ
ם 

ת צוּרִי
 בִמְעָּרַּ

רֶךָ 
הֲדָּ

ם קָּנִיתָּ הודְךָ וַּ
  ש

(C
orresponds to the attribute of Yesod or Foundation) 

B
ar Yochai! M

O
SH

A
V

 
מ

שב
ו

 
 

You dw
elled in a good place, on the day you ran aw

ay, on the 
day that you fled. In a cave full of rocks and boulders you hid. There 
you acquired your splendor and brilliance. 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You sat in a good dw
elling place 

in the cave studying the holy Torah that is also called good. You fled 
from

 the w
icked R

om
an governm

ent that w
as after you seeking your 

life for the crim
e of teaching Torah. You hid there in the cave for 

thirteen years w
here you acquired splendor and radiance. 
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 כנגד נצח והוד 
ר

בַּ
-

ם 
ם עומְדִי

שִטִי
אי, עֲצֵי 

יוחַּ
 

ם
ם לומְדִי

 לִמוּדֵי ד' הֵ
ם

ם יוקְדִי
א, אור הַּיְקוד הֵ

 אור מֻפְלָּ
ה 

הֲלא הֵמָּ
יורוּךָ מורֶךָ 

 

(C
orresponds to the attribute of N

etzach or E
ternity and V

ictory;  

A
nd also to H

od or Splendor) 

B
ar Yochai! A

TZE
I

 
ציע

  
 

Like 
standing 

acacia 
beam

s 
from

 
the 

M
ishkan, 

H
ashem

’s 
students engage in Torah study. W

ith a w
ondrous light they ignite 

and w
ith a fire of delight, they burn. They are none other than your 

teachers w
ho instruct you. 

B
A

R
 

YO
C

H
A

I 
–

 
Son 

of 
Yochai! 

You 
established 

disciples 
com

pared to standing A
cacia Trees. A

nd as it says “all your children 
are students of H

ashem
,” and w

hen w
e study the Torah of the Zohar 

w
e too are recognized as Lim

udei H
ashem

! The w
ondrous light 

spreads through them
 and the fiery lights surround them

 as they 
study the secrets of Torah that you revealed as it says in C

hagiga 
(15a) that w

hen the secrets of Torah are studied fire burns and sw
irls 

around them
. These are your students and disciples that fulfill the 

dictum
 of C

hazal “I learned the m
ost from

 m
y ow

n students.” 

V
E

R
SE

 4 

ת 
תפאר

 כנגד 
ר

בַּ
-

ם 
פוּחִי

שְדֵה תַּ
אי, וְלִ

יוחַּ
 

ם 
חִי

לִיתָּ לִלְקט בו מֶרְקָּ
 עָּ

ה 
תורָּ

סוד 
כְ 

ם 
חִי

ם וּפְרָּ
צִיצִי

 
עֲבוּרֶךָ 

ר בַּ
ם נֶאֱמַּ

שֶה אָדָּ
נַּעֲ  
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 (C

orresponds to the attribute of Tiferes or B
eauty) 

B
ar Yochai! V

eLiSA
D

E
H

ו 
שדה

ל
  

 

You 
ascended 

to 
the 

O
rchard 

of 
Sacred 

A
pples 

to 
gather 

perfum
ed fragrances from

 the garden. The Secrets of Torah are like 
buds and blossom

s. The verse “Let us m
ake m

an” w
as said for you 

and about you. 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You entered the garden of E
den 

alive –
 know

n as the orchard of sacred apples. There the greatest 
secrets of Torah w

ere revealed to you as fragrances as the m
ost sw

eet 
sw

elling perfum
es. There you m

ade the Torah bud and blossom
 as it 

says (Shabbos 145b). B
ecause you revealed the secrets in the holy 

Zohar you m
erited to com

plete and achieve the purpose of creation 
w

hich is the study of Torah and its secrets so w
e can say that w

hen 
H

ashem
 said “Let us m

ake m
an,” it w

as you and those like you to 
w

hom
 H

ashem
 w

as referring to. 

V
E

R
SE

 5 

 כנגד גבורה 
ר

בַּ
-

ה 
אי, נֶאֱזַּרְתָּ בִגְבוּרָּ

יוחַּ
 

ה 
עְרָּ

שַּ
ת הַּ

ש דָּ
ת אֵ

 וּבְמִלְחֶמֶ
ה 

עְרָּ
 וְחֶרֶב הוצֵאתָּ מִתַּ

לַּפְתָּ נֶגֶד צורְרֶיךָ
שָּ  

(C
orresponding to the attribute of G

evurah or Strength) 

B
ar Yochai! N

E
ZA

R
TA

נ 
ת
אזר

 
 

You w
ere girded w

ith a belt of m
ighty strength. A

nd in a holy 
w

ar you used the fire of Torah, battling at the city gate. You drew
 your 

sw
ord, unsheathed it from

 its scabbard and w
ielded it against your 

enem
ies. 

 B
A

R
 YO

C
H

A
I –

 Son of Yochai! W
hen you sat w

ith your colleagues in 
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 K

erem
 B

eYavneh (Shabbos 33b) you girded yourself w
ith strength 

and courage to reveal the disgrace and sham
e of the w

icked R
om

an 
governm

ent and authorities. You w
aged a holy w

ar against them
 

using D
as Torah, you w

ere fearless like a hero w
ho attacks his 

enem
ies at the gate. You w

aged w
ar w

ith the holy sw
ord that you 

unsheathed against the enem
ies of all sanctity and holiness, the vile 

enem
ies and accusers from

 the higher realm
s. 

V
E

R
SE

 6 

 כנגד חסד 
ר

בַּ
-

ש 
ם אַבְנֵי שַּיִ

אי, לִמְקו
יוחַּ

 
ש

 הִגַּעְתָּ וּפְנֵי אַרְיֵה לַּיִ
ש

ל עַּיִ
ת עַּ

תֶרֶ
ת כו

ם גֻלַּ
 גַּ

שוּרֶךָ 
שוּר וּמִי יְ

תָּ  

(C
orresponding to the attribute of C

hessed or Loving K
indness) 

B
ar Yochai! L

iM
’K

O
M

 
ל

ם
קו

מ
 

 

To the place of m
arble you arrived and cam

e before the face of 
Leo the Lion. A

lso, the orb of the crow
n upon the star of A

yish. You 
gazed and saw

—
but w

ho can behold you!? 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You ascended to the supernal 
realm

s of the PA
R

D
E

S the sacred orchard alongside R
abi A

kiva and 
you reached the place of the pure m

arble stones. You also reached the 
throne room

 w
here the throne of glory the kisei hakavod sits and the 

face of the lion is engraved on its right side (See Yechezekle 1).  

See also Sanhedrin 95a w
here Layish is one of the six nam

es for 
lion: "שחץ

שחל, 
ש, 

א, לי
ארי, כפיר, לבי

אלו הן: 
ארי, 

ש ל
ת י

מו
ש

שה 
ש

".  

A
nother 

possible 
m

eaning 
is 

that 
R

ashbi 
ascended 

to 
the 

heavenly zodiac constellation Leo the Lion, w
hich could m

ean he 
understood its secrets. 
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Som
e have identified A

yish and translated this as “C
row

ned in 
glory, you ascended beyond [the constellation U

rsa M
ajor] the G

reat 
B

ear.” O
thers leave A

yish am
biguous and render it as “You even 

perceived a rounded crow
n upon a constellation’s star,” this m

ay be 
because there is a dispute am

ong Jew
ish com

m
entaries based on 

their know
ledge of astronom

y and astrology w
hich star, cluster or 

constellation A
yish is. 

W
e find A

yish in pesukim
 A

m
os 8:5, Iyov 9:9 “M

aker of the 
B

ear (U
rsa M

ajor also called the G
reat W

agon and know
n colloquially 

as B
ig D

ipper) and O
rion, the Pleiades and the constellations of the 

south.” Iyov 38:32 “A
yish shall be com

forted over her sons.” 
 

R
av Frisch explains this as You drew

 dow
n into the w

orld the 
attribute of chessed and loving kindness as is know

n that the great 
star A

yish (identified by R
ashi (Iyov 38:32) as a large star that has a 

sm
aller group of stars associated, found in the Pleiades cluster and 

they blocked the floodgates of the m
abul (see B

erachos 59a) H
ashem

 
rem

oved them
 to begin N

oach’s flood. Thus A
yish is seen as blocking 

the flood and therefore sym
bolizes how

 the m
ark of the rainbow

 w
as 

never seen during R
ashbi’s lifetim

e (see Zohar V
aYikra 15a.) You 

reached such heights and grasped such deep things; w
ho can ever 

com
pare or reach your level? 

 
L

a
g

 B
a

’O
m

er B
ow

s an
d

 A
rrow

s an
d

 R
ain

 B
ow

s 

There is a w
ell-know

n m
inhag Yisroel, a custom

 that young 
students have to shoot w

ith a bow
 and arrow

 in displays of 
archery on Lag B

a’O
m

er. 

R
av Tzvi E

lim
elech of D

ynow
 author of B

nei Yissascher 
says 

he 
heard 

that 
R

av 
M

enachem
 

M
endel 

of 
R

ym
anow

 
explained the reason behind this m

inhag as follow
s: 

It is know
n (Yerushalm

i B
erachos 9:2) that in the days of R

abi 
Shim

on B
ar Yochai, the rainbow

 w
as not seen during his lifetim

e. 
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 O

n the day of his ascension and passing, w
e m

ark this occasion 
and com

m
em

orate the absence of the rainbow
 w

ith the bow
 and 

arrow
. (B

nei Yissascher Iyar 3:4) 

 V
E

R
SE

 7 

 כנגד בינה 
ר

בַּ
-

ם 
שִי

ש הַּקֳּּדָּ
אי, בְקדֶ

יוחַּ
 

ם
שִי

ש חֳּדָּ
דֵ

 קַּו יָּרק מְחַּ
ם 

שִי
ת סוד חֲמִ

תו
ע שַּבָּ

 שֶבַּ
שִי"ן

שְרֵי 
רְתָּ קִ

שַּ
רֶיךָ  קָּ

קְשָּ
 

(C
orresponding to the attribute of B

inah or Insight) 

B
ar Yochai! B

eK
O

D
E

SH
 

ב
ש
קד

  
 

In the H
oly of H

olies of the Tem
ple, a green line that renew

s the 
m

onths, Seven Sabbaticals are the secret of Fifty [the Jubilee or 
Yovel]. You tied together the knots of the letter Shin as your bond. 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! Fortunate are you that you 
grasped the supernal attribute of B

inah also know
n as the H

oly of 
H

olies. The attribute of B
inah is also called the G

reen Line that 
surrounds the w

orld see (Tikkunei Zohar introduction 10a). The 
attribute of Chochm

ah is constantly renew
ing B

inah. The w
orld exists 

standing on your m
erit since H

ashem
 renew

s all of C
reation because 

of 
you. 

You 
m

erited 
the 

49 
gates 

of 
B

inah 
and 

insight 
w

hich 
correspond to the seven w

eeks [of the O
m

er], and since each w
eek is 

com
posed of seven days 7x7=

49 and B
inah itself is the secret of the 

fiftieth gate. (or the seven sabbatical years and the fiftieth year is the 
Yovel or Jubilee). You tied and bound the straps of the tefillin around 
you and caused your enem

ies to fear you. The Shin on the Tefillin is 
also the secret of B

inah (Tikkunei Zohar Tikkun 10 26a). 
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 כנגד חכמה 
ר

בַּ
-

ה 
ה קְדוּמָּ

כְמָּ
אי, יוּ"ד חָּ

יוחַּ
 

ה 
ה פְנִימָּ

פְתָּ לִכְבוּדָּ
שְקַּ

 הִ
ה 

תְרוּמָּ
ת 

שִי
ת רֵא

תִיבו
 לֶ"ב נְ

ח זִיו 
ת כְרוּב מִמְשַּ

א
א

ורֶךָ 
 

(C
orresponding to the attribute of C

hochm
ah or W

isdom
) 

B
ar Yochai! Y

U
D

י  
וד
  

 

The letter Yud of ancient w
isdom

. You gazed into its inner glory. 
The Thirty-Tw

o Paths lead to the beginning of Terum
ah. You drew

 
dow

n dazzling radiances of light like a cherubic angel. 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You grasped the m
ysteries of 

supernal W
isdom

 that is hinted at by the letter Yud the first letter of 
H

ashem
’s four-letter nam

e. You peeked and gazed inw
ard to the 

depth of W
isdom

 w
hich contains the 32 paths of w

isdom
 w

hich lead 
to the honor of Torah also know

n as Terum
ah (see R

ashi B
ereishis 

1:1) You achieved the status of a cherubic angel that sends forth an 
abundance of blessings and an influx of shefa from

 up above dow
n 

below
 and you also drew

 dow
n shefa over your entire generation. 

V
E

R
SE

 9 

תר 
 כנגד כ

ר
בַּ

-
א ר

אי, אור מֻפְלָּ
יוחַּ

ו
ה 

עְלָּ
ם מַּ

 
ה 

ב לָּ
בִיט כִי רַּ

 יָּרֵאתָּ מִלְהַּ
ה 

א לָּ
ה וְאַיִן קרָּ

עֲלוּמָּ
 תַּ

שוּרֶךָ 
תְ

מְתָּ עַּיִן לא 
נַּ  

(C
orresponding to the attribute of K

esser the C
row

n) 

B
ar Yochai! O

H
R

  
ורא
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The w
ondrous light from

 on H
igh above. You feared to gaze at 

it, for it is im
m

ense and intense. The attribute of A
yin or N

othingness 
is a D

ivine m
ystery. You declared, “N

o eye saw
 ever saw

 the D
ivine.” 

B
A

R
 YO

C
H

A
I –

 Son of Yochai! You m
erited the w

ondrous light 
of the supernal crow

n of K
esser the highest of all the sefiros and 

D
ivine A

ttributes. Your Torah is so lofty it even reaches up to there. 
You feared to gaze at such an intense spiritual light as it says about 
M

oshe R
abbeinu he too feared to gaze. This light is very hidden and 

very m
ysterious and therefore difficult to grasp and understand to the 

point that w
e call it N

othingness or A
yin. A

s R
abi Shim

on says the 
pasuk “N

o eyes has ever seen the D
ivine.” R

efers to the light of 
K

esser. 
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בַּ
-

תֶךָ 
שְרֵי יולַּדְ

אי, אַּ
יוחַּ

 
ם לומְדֶיךָ

שְרֵי הָּעָּ
 אַּ

ל סודֶךָ 
ם עַּ

עומְדִי
שְרֵי הָּ

 וְאַּ
תֻמֶיךָ וְאוּרֶיךָ 

שֶן 
שֵי ח

 לובְ

B
ar Yochai! H

appy and Praisew
orthy is she w

ho gave birth to 
you and fortunate are the people that learn from

 you and fortunate 
are those w

ho can com
prehend your secrets, that are [as prophetic as 

if they w
ere] clothed in the C

hoshen [the B
reastplate], and your U

rim
 

and Tum
im

 contained therein. 

H
appy and praisew

orthy are your parents w
ho gave birth to you 

and fortunate are those w
ho study all the teachings of the Zohar on all 

levels, and even m
ore so those w

ho can grasp and study the D
ivine 

M
ysteries and Secrets of Torah revealed in the holy Zohar. Those 

students and disciples are clothed in garm
ents surrounding encasing 

enclosing them
 w

ith faith and em
unah in your teachings that are as 
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 prophetic as the oracle of U

rim
 and Tum

im
 that w

ere contained in 
the K

ohen’s C
hoshen or B

reastPlate. 

C
H

O
R

U
S:  

B
ar Yochai! You w

ere anointed—
fortunate are you! 

H
ow

 fortunate are you that you w
ere anointed by your friends w

ith 
joy. [They all rejoiced to see your rise in stature, honor and glory.] 

 
SE

FE
R

 H
A’ZO

H
AR

 
The study of the sefer H

aZohar is very lofty it purifies and sanctifies 
the soul, even to those w

ho do not understand w
hat they are saying and 

m
ay m

ispronounce w
ords and m

ake m
any m

istakes, H
ashem

 considers 
their study very im

portant despite the errors as it says in the M
idrash Shir 

haShirim
 R

abbah C
hapter 2 based on the pasuk Shir H

aShirim
 1:4 that 

their skips and jum
ps are like skips of m

ispronunciation and considered as 
errors of love. To w

hat can this be com
pared? To a sm

all child or babe w
ho 

has not yet learned to properly speak or pronounce his w
ords and instead 

he babbles in baby talk speaking half w
ords and phrases that his parents 

think are so cute and adorable that they laugh and take pleasure in his 
infantile attem

pts at speech. 

Sim
ilarly w

hen a Jew
 loves Torah so m
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pts at 

Torah study m
eet w
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ature understand and lack of 
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 and 
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hat he understands 
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ill taste its honey 
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eet teachings of m

ussar and they w
ill draw

 his heart to his Father in 
H

eaven. (Pele Yoetz Zohar) 
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בִ 

ילִ 
ין. 

ד ִ 
י מֵ 

רִ 
יק

לָ  
 ךְ 

מִ 
ש ְ 

חָ 
א עִ 

נִ דָ 
ין. ד ַּ 

סִ עֲ 
יקִ 

ין 

ב ִ 
פִ תְ 

 ִ יל 
ין 

ד ְ 
רֵ 

יש ָ 
א:

ב ַּ  
ר י
חָ וֹ 

אי
 

ב ַּ  
ר יוֹ 

חָ 
אי זִ 

יו רֵ 
יש ָ 

א 
ד ְ 

לָ כֹ 
א. 

ד ִ 
תִ סְ 

ימֵ 
י ו  

מִ טְ 
ירֵ 

י 

עֵ לְ 
ילָ 

 לֵ 
א.

 לָ 
ית

ן
רְ  

ו  ש  
לְ  

סְ אִ 
ת ַּ 

לָ כ ָ 
 ב ְ 

א.
גִ 

 הו  
ין

א 

רֵ ב ְ 
יש ָ 

א 
יָ גְ סָ 

א: 
ב ַּ  

ר יוֹ 
חָ 

אי
 

ב ַּ  
ר יוֹ 

חָ 
אי קו  

ם סַּ 
ד ַּ 

ר צְ 
לוֹ 

תָ 
א. קַּ 

מ ֵ 
י אֵ 

ל יִ 
פְ 

רוֹ 
ק מִ 

ן 

גָ 
לו  

תָ 
א. לָ 

ן וְ 
לֵ 

יה  
יֵ  

תִ 
יב יַּ 

ת ש ְ 
נְ יכִ 

תָ 
א. ד ִ 

י הַּ 
ש ְ 

ת ָ 
א ג  
 וֹ 

פְ עַּ 
רָ 

א 
בִ רְ 

יעָ 
א:

ב ַּ  
ר יוֹ 

חָ 
  אי

 
בס"ד
 

 

ךךָָ  
ששׂׂווֹֹןן  ממֵֵחחֲֲבבֵֵררֶֶ

,,  שש  ֶֶממֶֶןן  ששָָׂׂ שש  ַַּּחחְְתת  ָָ  אאַַּּשש  ְְררֶֶייךךָָ
אאיי,,  ננִִממְְ

רר  ייווֹֹחחָָ
בב  ַַּּ

: 

מחבר
 :

שמעון אבן לביא
ר' 

 

 

ר יוֹחָאי,
ב ַּ

 
ת קֹדֶש ,

מֶן מִש ְחַּ
ש ֶ

 
דֶֹש ,

ת הַּק 
חְת ָ מִמ ִד ַּ

נִמְש ַּ
 

אתָ צִיץ נֵזֶר
נָשָׂ

 
דֶֹש ,

הַּק 
אֵרֶךָ  

ךָ פ ְ
ל רֹאש ְ

חָבו ש  עַּ
: 

 
ר יוֹחָאי,

ב ַּ
 

בְת ָ,
ב טוֹב יָש ַּ

מוֹש ַּ
 

חְת ָ,
ר בָרַּ

יוֹם נַּסְת ָ, יוֹם אֲש ֶ
 

דְת ָ,
עָמַּ

ת צו רִים ש ֶ
מְעָרַּ

ב ִ
 

הֲדָרֶךָ 
ם קָנִיתָ הוֹדְךָ וַּ

ש ָ
: 

 
ר יוֹחָאי,

ב ַּ
 

עֲצֵי ש ִט ִים עוֹמְדִים,
לִמ ו דֵי יְיָ הֵם לוֹמְדִים 
, 

אוֹר מֻפְלֶא אוֹר הַּיְקוֹד הֵם יוֹקְדִים,
 

ה יוֹרו ךָ מוֹרֶיךָ 
הֲלאֹ הֵמ ָ

: 
 

ר יוֹחָאי,
ב ַּ

 
דֵה תַּפ ו חִים,

וְלִשְׂ
 

עָלִיתָ לִלְקוֹט ב וֹ מֶרְקָחִים,
צִיצִים ו פְרָחִים, 

סוֹד ת וֹרָה כ ְ
 
עֲבו רֶךָ 

ר ב ַּ
ה אָדָם נֶאֱמַּ

נַּעֲשֶׂ
: 

 
ר יוֹחָאי,

ב ַּ
נֶאֱזָרְת ָ ב ִגְבו   

רָה,
 

עְרָה,
ת הַּש ַּ

ו בְמִלְחֶמֶת אֵש  ד ַּ
 

עְרָה ,
וְחֶרֶב הוֹצֵאתָ מִת ַּ

 
ש ָלַּפְת ָ נֶגֶד צוֹרְרֶיךָ 

: 
 

ר יוֹחָאי,
ב ַּ

 
בְנֵי ש ַּיִש ,

לִמְקוֹם אַּ
 

רְיֵה לַּיִש ,
ַּעְת ָ לִפְנֵי אַּ הִג 

ל עַּיִש , 
ת כ וֹתֶרֶת עַּ

ַּ ֻל  ַּם ג  ג 
 

ת ָש ו רִי ו מ ִי יְש ו רֶךָ 
: 

 
ר יוֹחָאי,

ב ַּ
 

קָדָש ִים,
קֹדֶש  הַּ

ב ְ
 

ש  חֳדָש ִים,
קַּו יָרוֹק מְחַּד ֵ

 
תוֹת סוֹד חֲמִיש ִים,

ע ש ַּב ָ
ש ֶבַּ

 
רֶיךָ 

רֵי ש ִי"ן קְש ָ
רְת ָ קִש ְ

קָש ַּ
: 

 
ר יוֹחָאי,

ב ַּ
 

יו "ד חָכְמָה קְדו מָה,
 

פְת ָ לִכְבוֹדוֹ פְנִימָה,
הִש ְקַּ

 
רו מָה,

לֵ"ב נְתִיבוֹת רֵאש ִית ת ְ
 

רו ב מִמְש ַּ 
אַּת ְ כ ְ

ח זִיו, אוֹרֶךָ 
: 

 
ר יוֹחָאי,

ב ַּ
 

עְלָה,
אוֹר מֻפְלֶא רו ם מַּ

 
ב לָה ,

יָרְאתָ מִלְהַּב ִיט כ ִי רַּ
 

עֲלו מָה וְאַּיִן קוֹרָא לָה ,
ת ַּ

 
נַּמְת ָ עַּיִן לאֹ תְש ו רֶךָ 

: 
 

ר יוֹחָאי,
ב ַּ

 
ךָ,

דְת ֶ
רֵי יוֹלַּ

אַּש ְ
 

רֵי הָעָם הֵם לוֹמְדֶךָ,
אַּש ְ

סוֹ   ל 
רֵי הָעוֹמְדִים עַּ

וְאַּש ְ
דֶךָ,

 
לְבו ש ֵי חש ֶן ת ֻמ ֶיךָ וְאו רֶיךָ:
 



 
ר יוֹחָאי  יסוד עולם

ב ַּ
 

 
פיוט ל

ר
בי יעקב אביחצי

ר
א, נדפס ב

פס
ר

ו יגל יעקב
 

 
תקם״ו לאביו מרן אדמו״ר רבי מסעוד אביחצירא 

ת 
שנ

ת ]מרוקו[ ב
תאפילל

נולד ב
שראל, 

תקע בארץ י
ש
תרל״ח גמר אומר לה

ת 
שנ

שלהי 
זי״ע. ב

תר״מ. נקבר בדמנהור ומני אז 
ת 

שמימה ביום כ' בטב
תו ה

שמ
תה נ

שכב ועל
תה הפמליה בעיר דמנהור ]מצרים[, נפל למ

שחנ
שראל כ

ובדרכו לארץ י

ת עולמים
שוע

ת
שע ב

תפלל ולהיוו
ת אליו לה

שואו
שעיני המונים נ

ת׳, למקום 
תלפיו

תל 
הפך ציונו לי

. 

וסימנו אני יעקב אביחצירא חזק
 

 
ר יוֹחָאי  יסוד עולם. בו בחר מלך עולם. בזכותו עומד עולם. עד בא 

ב ַּ
ב

ן דוד מל
 :ך

א 
שרי
 

שרי הוגי אמריו.
שרי כל חבריו. א

חלקו וא
 

מע
ד

ני המלך: 
ר יוֹחָאי 

ב ַּ
 

נ  
שר נגלה להימן. הוא בביתי

גלה לו סוד הנטמן. אי
 

נאמן. בכל גנזי המלך:
 

ר יוֹ 
ב ַּ

חָאי
 

י  
שם האור לו זרח. הציץ ציץ וגם

ום למערה ברח. מ
 

פרח. וגדלו המל
 ך:

ר יוֹחָאי
ב ַּ

 
י   

שריהו. על ידי אליהו. כל סוד נפלא
צק מים א

 
הוךהו. כי כן צוה המלך: 

ר יוֹחָאי 
ב ַּ

 
 ע 

בודה זו תפלה. היא העלה למעלה. את סודותיה
 

גלה. כי כן יסד המלך: 
ר יוֹחָאי 

ב ַּ
 

 ק 
שבת ק

שת 
ד

ו
ש. וסוד מועד וחד

ד
ו

ש. ב
ש. גלה וגם סוד קדי

רו
ב 

ע
ם הדרת מלך: 

ר יוֹחָאי 
ב ַּ

 
 ב 

רכות ב
ס

וד נפלא. גלה אותם והפלא. הכיל לעטר
 

כלה. לבוא אל בית המלך:
 

ר יוֹחָאי  
ב ַּ

 
א  

ות ברית ציצת ואות. תפלין הנוראות. הוה בהם
 

נפלאות. חן בעיני המלך: 
ר יוֹחָאי 

ב ַּ
 

 ב 
סוד הסופר חתם. א

ות ברית טמון נסתם. הכל בז
ו

הר נחתם. בטבעת המלך: 
ר יוֹחָאי 

ב ַּ
 

י  
חד כל מצות תורה. גלה סודם והורה. הכיל נחתם בב

רי
רה. בחותם המלך: 

ר יוֹחָאי 
ב ַּ

 
 ח 

שמות. לבוא אל בית המלך: 
שמות. ותקן הנ

בר כל העולמות. ויחד כל ה
ר יוֹחָאי 

ב ַּ
 

דצ 
 ק

שקו. חסד אמת דבקו על ידו נ
שלום נ

תמתקו. ונחה חמת המלך:
 

ר יוֹחָאי 
ב ַּ

 
י  

שכינה. 
חד את ה

ק
שיו אמונה

שטה והכינה. כל מע
 

טוב בעיני המלך: 
ר יוֹחָאי 

ב ַּ
 

ר  
או יום פטירתו. הוא נקרא חת
ו

נתו, בו נכנ
 ס

לח
ו

פתו.
יג 

נת ביתן המלך: 
ר יוֹחָאי 

ב ַּ
 

א  
שמחה ו

ת קול 
רנ

שמי מע
שמע ב

ה. נ
ו

נה. צאינה גם
 

ראינה. בנות ציון ה
מלך: 

ר יוֹחָאי  
ב ַּ

 
 ח 

שמחה 
דוה ו

ר
שוע ואהבה. עת בא לעולם

שע
בה. 

 
הבא. אל תוך חצר המלך: 

ר יוֹחָאי  
ב ַּ

 
 ז 

ה היום ל״ג לעמר. נהלל בו נזמ
 ר

ש זה
על קדו

 
שיר אל המלך: 

שירו 
יאמר. 

ר יוֹחָאי 
ב ַּ

 
 ק 

ולי יע
ר

ש בנך בכרך. מהר
שי לפניך. קד

ב לך כמו 
 

ש המלך: 
למקד

ר יוֹחָאי 
ב ַּ

 
 

 
תך

תגל יולד
ר יוֹחָאי  

ב ַּ
 

 
פיוט למ

ר
נא ו

ר
בנא 

שכב
ר

"ה
ג כק

ש
ת המקובל האלקי 

״
ר

בי יוסף חיים זיע״א בעל ה׳בן אי
 ש

חי׳.
 

נדפס בספר 
שסודר ונדפס על ידי 

׳הלולא רבא׳ 
ר

תרל
ת הטובה׳ )

שנה 'ברבו
בינו בליוורנו ב

"
ז(, וסי

שמעון חזק.
מנו 

 
 

ר יוֹחָאי  
ב ַּ

ת
גל יול

דת
שמח אביך 

ך י
ו

אמך:
 

 
ר יוֹחָאי 

ב ַּ
 

שנתך. מורים ההלכה כמותך. 
שלמה מ

שרי אוכלים מלחמך: 
שזכה לראותך. וא

ש 
שרי אי

א
  

ר יוֹחָאי
ב ַּ

 

 

שואל. סודות התורה בע
ר יוֹחָאי  מורה לכל 

ב ַּ
ו

ז ואל. 
 

ואתה
 

שרה ממך. 
שראל. נתקנו ע

יסוד אור י
ר י

ב ַּ
וֹחָאי 
 

 

שבת תחכמוני. 
שב ב

ר יוֹחָאי  עמוד הימני. יו
ב ַּ

 

ועם אחיה
 

שילוני. בחרת לך את מקומך. 
ה

ר יוֹחָאי 
ב ַּ

 

 

ר יוֹחָאי  וער טוב היה לך. ביום הנבחר להלולך. 
ב ַּ

 

ירדו
 

שמוע סוד תו
שבילך. ל

העליונים ב
ר

ה מפיך: 
ר יוֹחָאי 

ב ַּ
 

 

ר יוֹחָאי  נגלו לך מצפונים. 
ב ַּ

רזי
ם וסודות
 

העליונים. 
 

ותקנת
 

כמה 
ת

שכינה עמך: 
קונים. היה אור 

ר יוֹחָאי 
ב ַּ

 

 

ר יוֹחָאי  
ב ַּ

חס
די

שך עז וה
שא. נפ

א קדי
ד

שה. 
ר לבו

 

תורת
 

שה. ברוך אתה וטוב טעמך:
אל על לבך חרו

 
ר יוֹחָאי 

ב ַּ
 

 

ר יוֹחָאי  זכרונך לברכה. תורת אל בפיך ערוכה. 
ב ַּ

 

ואורך
 

שכה. בכל טוב 
האיר בח

יזכ
י

 רו
שמך:
 

ר יוֹחָאי 
ב ַּ

 

 

ר יוֹחָאי  ק
ב ַּ

וד
שים. 

שי
שים. מכבד תפארת י

ש הקד
 

ש
נבון לח

 
שלומך: 

שים. יהיה כנהר 
חכם חר

ר יוֹחָאי 
ב ַּ

 
  



 
ניגון 

ב
ר 

יוחאי
 

ש
ש באידי

מפור
 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי:
 

גע
ש

מן, 
ש

ט הייליג 
ט מי

מיר
 

ווער 
ס

שט קי
׳האט דיך געזעהן, ני

 ין
מען,

חילוק ווע
 

מען, 
ת אויפן פלאץ באקו

ת עוונו
כפרו

 

מען.
מגענו

אזוי ווי ווען די ציץ איז געווען ארו
 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי:
 

פון
 

די רומיים בי
ס

טלאפן,
טו אנ

 

צווי
ש

שטיינער, א 
ען פעלזן און 

ה
ייל אנגעטראפן,

 

געלע
רנ

תורה,
ת ה

ט סודו
ט דאר

 

ויא
ך געדינט דעם הייליגן בורא.

 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
ה

אט דיך נא
 ר

געזעהן.
 

   

בר יוחאי:
 

מידים, 
תל

טעלט 
ש

ט אויפגע
דו האס

 

זיי זענען אויסגעוואקסן גרוי
ס

מידים,
ת

מ
ע 

 

מאק ווי א ברענענדיגע פייער,
ש

ט גע
ט מי

געלערנ
 

ס'
טייער.

תורה ביי זיי איז 
ט זיך דערקענט אז 

הא
 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרו
ין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי:
 

תורה,
מל געלערנט 

האט אין הי
 

מיט די ריכטיגע מסורה,
ת, 

אלע סודו
מים, 

ש
מאק, ווי א גערוך פון ב

ש
אזוי גע

מים. 
ת

טו געווען א 
ת, ביס

מעלו
ט אלע 

מי
 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

א
שמה, אראפגעקומען 

זא טייערע נ
 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

    

 
אני 

שי
היום א

הר
 

 
 

 
פיוט לכבוד ה

ש
ר

ב״י א
שיר
 

לכבוד חב
ר

ים סימן אני מ
ס

עוד ב״
 ן

אדוני יעקב אביחצי
אר

 
 

אני 
שי

היום א
ר

ה. לכבוד אדון התורה. 
 

שמעון
רבי 

 
שבת ק

הנקרא. 
ו

ש לה׳:
ד

 
מ   

שם ה׳: 
ש הארץ היה. לו תהלה דמיה. בלמדו דת נקיה. נקרא ב

רעי
רבי
  

 ס 
יני עם פיו בגד
ו

שוו בכל 
לות. 

מעלות. והבל פיו
 

שראו עם ה׳: 
כקולות. 

רבי 
 

ע  
ס

ק תו
ר

תו גרם. זווג עליון ומו
ר

ם. בימי החיל עוררם.
 

שבת ה׳: 
ביום 

רבי 
 

 ו 
רמ

אה לא בחיד
ו

ת. נגלה לו צור תעודות. פה אל
 

פה נכבדות. דבר בו ה׳: 
רבי 

 
 ד 

ש הופיעה. ובו זרחה
ורו כמו דור דעה. רוח קד

 
נט

ע
שמת עבד ה׳: 

ה. נ
רבי
  

 ב 
ל

שה ברא.
שרה. ארץ חד

מדו סתרי תודה. לחבריו ע
 

שמים ב
ד

בר ה׳: 
רבי 

 
 נ 

עימים הם דבריו. ומתוקים מאמריו. הלכו אחרי
 

דבריו. כאחרי ה׳: 
רבי

 
ד א 

ו
ני 

שיג מעלה רבה. צר צורתו
רבי אבא. ה

 
הטובה. לחזות נעם ה׳: 

רבי
  

י  
שרה חב

חד ע
ר

ים. באורות מעט
ר

ים. מספירות
 

שר אורות ה׳:
היקרים. ע

 
רבי 

 
 ע 

שם. הוא עקרם
שם. כתר מכתר ברא

ליון מלכם וקדו
 

ש
ו

ר
שם. דעת יראת ה׳: 

רבי
  

 ק 
נה חכמה לימינו. רבי אל

עז
ש למינו.

ר בנו. גזע קדו
ז 

ר
ע 

בר
 ך

ה׳: 
רבי

 
 ב 

שונה. 
ינה סוד היא רא

ר
בי אבא קנה. מפיו דעת
 

ותבונה. יפיק רצון ה׳: 
רבי

 
א 

יזהו
 

חכם חסיד. רבי יהודה בור סיד. ועם קו
 נו

התח
ס

ד. הזכיר חסדי ה׳: 
רבי

 
ב 

תום
 

ש את יצרו. רבי יצחק
שרו. גבור כב

לבב וי
 

חברו. בא בגבורות ה׳: 
רבי

 
י  

וסי בר
 

יעקב תם. הוא מכריע בינ
ו

תם. בחותם אמת
 

נחתם. תפארת ה׳: 
רבי

 
ח  

זקיה יסא דודים. אורותיהם נצמדים. בווי העמו
ד

ים.
 

הם למו
ד

י ה׳: 
רבי
  

צ  
ש א

שה. חמ
ריק לקח ליר

ורות ק
ד

שה. 
ר

בי חיא בו נמצא. י
ס

וד כל אור ה׳: 
רבי

 
י  

רמז ה״א אחרונה. רבי יו
ס

ש פנה. כלה בכל
י רא

 
נתקנה. לקראת מל

 ך
ה׳: 

רבי
 

ר  
ש רפא. בת ציון ל

ופא רחמן חי
 ך

מצפה. כלתה
 

שי נכ
נפ

ס
פה. לחצרות בית ה׳: 

רבי
 

 א 
ל עליון בזכות 

ר
שבי. נעלה לארץ

שלח לנו הת
שב״י. 

 
צבי. להקריב קרב

ן ה׳: 
רבי

 



 

עעווֹֹןן  בב  ַַּּרר
הֹֹה  ללֶֶחחָָיי,,  ררַַּּבב  ִִיי  שש  ִִממְְ

םם  ככ  
תת  ֶֶ
ווַַּּאאֲֲממַַּּררְְ

--
אאיי

ייווֹֹחחָָ
: 

תת  ֶֶ  
ווַַּּאאֲֲממַַּּררְְ

הֹֹה  ללֶֶחחָָיי,,  
םם  ככ  

ררַַּּ  
בב  ִִ  

יי  
עעווֹֹןן

שש  ִִממְְ
צצַַּּ    

דדִִ  
ייקקָָ  

  אא
 

מחבר
: 

רבי יוסף 
חיים מבגדד

 
ש חי

בן אי
 

זצ"ל
 

 

ר יוֹחָאי
תְהו , לֵב חָכָם יַּשְׂכ ִיל פ ִיהו , אֲדוֹנֵנו  ב ַּ

רֵי עַּיִן רָאַּ
אִיש  אֱלהִֹים קָדוֹש  הו א, אַּש ְ

 :
ם
רְת ֶ

אֲמַּ
וַּ

 

 

ר יוֹחָ 
ָלִיל הָעֶלְיוֹן, אֲדוֹנֵנו  ב ַּ רו ךְ הו א מִפ ִי עֶלְיוֹן, קָדוֹש  הו א מֵהֵרָיוֹן, מְאוֹר ג 

ב ָ
אי

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

ר יוֹחָאי
ע וְחָכְמָה, אֲדוֹנֵנו  ב ַּ

מִימָה, מָלֵא מַּד ָ
ת ת וֹרָה ת ְ

ִב וֹר וְאִיש  מִלְחָמָה, ב ְדַּ ג 
:

  
ם
רְת ֶ

אֲמַּ
וַּ

 

 

אי
ר יוֹחַּ

עֲלוֹת רָמוֹת, אֲדוֹנֵנו  ב ַּ
עֲצו מוֹת, עָלָה מַּ

עֹז וְתַּ
עֲלו מוֹת, ב ְ

ש  כ ָל ת ַּ
דָרַּ

:
  

ם
רְת ֶ

אֲמַּ
וַּ

 

 

הו חְב ָ 
אי

ר יוֹחַּ
ד סִתְרֵי תוֹרָה, אֲדוֹנֵנו  ב ַּ

ם לָמַּ
ְזֵרָה, ש ָ תוֹךְ מְעָרָה, מִפ ְנֵי הַּג 

א ב ְ
:

  
ם
רְת ֶ

אֲמַּ
וַּ

 

 

אי
ה טוֹב חֶלְקוֹ וְחֶבְלוֹ, אֲדוֹנֵנו  ב ַּר יוֹחַּ

אֲכָלוֹ, מַּ
עְיָן לוֹ, וְחָרו ב לְמַּ

ם נִבְרָא מַּ
וְש ָ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

זֵכֶר צַּד ִיק לִבְרָכָה, דֵין
 

אי
ר יוֹחַּ

ה רַּב ִים וְזָכָה, אֲדוֹנֵנו  ב ַּ
ר רֵיכָא, זִכ ָ

רֵיכָא ו בַּ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ

 

 

אי
ר יוֹחַּ

מְלָכוֹת, אֲדוֹנֵנו  ב ַּ
ִיז מַּ רְג 

ש ְנָה עֲרו כוֹת, זֶה הַּמ ַּ
ה הֲלָכוֹת, הֵם ב ַּמ ִ

ש  כ ַּמ ָ
חִד ֵ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

 ָ ה אוֹתָה  נְקִי 
טִהֵר אֶת עִיר טְבֶרְיָה, עָשָׂ

א, אֲדוֹנֵנו  ב ַּר יוֹחָאי
ָ ה, הוֹדו  לוֹ מִש  ְמַּי 

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

בָרָיו עוֹשִׂים פ ֵרוֹת
רוֹת, ד ְ

ע כ ָל הַּנ ִסְת ָ
יָדַּ

. 
ְזֵרוֹת, אֲדוֹנֵנו  ב ַּר יוֹחָאי ה ג 

ל כ ַּמ ָ
ב ִט ֵ

:
  

ם
רְת ֶ

אֲמַּ
וַּ

 

 

 
בר יוחאי

: א
 ין

די גאסן, הא
ס

שריגן,
טו גע

 

תורה דארף, א
די הייליגע 

 ין
יעדענ׳ס הארץ ליגן,

 

תורה היי
פאלגן אלעס וואס די 

ס
ט,

 

ת, ווערן מי
מיט דעם זכו

ט.
ר אויסגעלייז

 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי
ט,

טו דערגרייכ
ת האס

: גרויסע סודו
 

ט,
תר אזוי לייכ

ט פאר יעדער, איז נס
ש

ני
 

דו הא
ס

ט
מי

ט דאך 
 

ט,
ט די וועל

שיינ
דעם, אויפגע

 

מי
ש, ווא

ט די זוהר הקדו
 ס

ט.
טעל

ש
ט צו גע

דו האס
 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי
: דא

 ס
ט,

איז דאך זיין פראכ
 

ב
יז דו בי

ס
ת געווען פארמאכט,

מען, זענען די סודו
ט געקו

 

מען קניפן,
טוט 

ש 
ט

מענ
תפלין, אויף די 

אזוי ווי די 
 

ת אויף דיין ליפן.
איז געווען געבינדען, די סודו

 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

וואויל איז
 

ש, ווא
דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

 

בר יוחאי:
 

בי
ס

ט,
שאפ

ט קלוג
שאנקען מי

ט בא
 

הא
ס

טארקן קראפ
ש

מה, א 
ט אריינגלייגט אין חכ

,ט
 

צוויי און
-

דריי
ס

מה געוואו
יג וועגן, פון חכ

ס
ט,

 

נאר הייליגע זאכן, האט דיין הארץ געגליס
.ט

 

 

שמעון 
בר יוחאי: הייליגער רבי 

 

שמה, אראפ
אזא טייערע נ

געקומען 
 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

ב  
ר יוחאי

שט גרוי
: חלילה זיך ני

 ס
געהאלטן,

 

ט, געגלייבט א
מינו

יעדע 
 ין

שם,
ה

 

יד
ע

ט געוואו
, ער הא

ס
ט א

ט, אז ער זע
 ין

טן,
שפאל

אלע 
 

טע פארנעם.
מיט די גרעס

מים, 
ש

מורא 
 

 

בר יוח
שמעון 

אי: הייליגער רבי 
 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

ב 
ר יוחאי:
 

טערן,
יעדער לויבט דיינע על

 

טערן,
טוהן דערנענ

טו גע
שעפער, האס

צו דעם בא
 

מים ונבונים, וואס לערנען פון דיר,
חכ

 

ק
שה ביי זיי, ע

דו
 ס

שיעור.
שט אן א 

הער
 

 
שמעון 

בר יוחאי: הייליגער רבי 
 

שמה, אראפגעקומען 
אזא טייערע נ

 

די קרוין פון דיין חברים,
 

בי
ס

טו געווען
. 

 

ש, ווא
וואויל איז דער מענט

 ס
האט דיך נא

 ר
געזעהן.

 

     



 

אאיי
בבַַּּרר  ייווֹֹחחָָ

אא  דד  ְְ
וו  ללָָ בב  חחֶֶללְְקקֵֵננוו  ,,  בב  ְְההִִלל  

הה  טט  ווֹֹ
אאַַּּשש  ְְררֵֵייננוו    ממַַּּ

:  

אאיי
רר  ייווֹֹחחָָ

ווֹֹררָָללֵֵננוו  ,,  בב  ִִזזְְככוו  תת  אאֲֲדדווֹֹננֵֵננוו    בב  ַַּּ הה  ננ  ָָעעִִייםם  גג  
וו  ממַַּּ

:  

 

ע קוֹלֵנו ,
חֲמָן ש ְמַּ

אָב הָרַּ
 

ו לָא ד ְ  הִל 
ב ְ

ר יוֹחָאי
בַּ

ר יוֹחָאי: :
ה הו א מוֹש ִיעֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

אַּת ָ
  

 
ו ששררייננו

אא
  

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

מְהֵרָה יָבוֹא וְיָגֵל לִב ֵנו , ב ְ
ב ִ

ר יוֹחָאי: :
ב ֶן ד ָוִד יָבוֹא וְיִגְאֳלֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

  

 
ו ששררייננו

אא
  

 

לְכו תְך עָ 
בוֹד מַּ

ה כ ְ
ֵ ַּל  ג 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

לֵינו , ב ְ
ר יוֹחָאי: :

לֵמָה ת ִגְאֳלֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ
ה ש ְ

ָ אֻל 
ְ ג 

  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

בו נֵנו , ב ְ
עָה וְהַּשְׂכ ֵל ת ְ

ד ֵ
: 

ר יוֹחָאי:
בָרְכֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

רִים ת ְ
ד וֹר יְש ָ

  

 
ו ששררייננו

אא
 

 

הָש ֵ 
ר יוֹחָאי

בַּ
ו לָא ד ְ הִל 

וֹן עִירֵנו , ב ְ כִינָתְךָ לְצִי 
ב ש ְ

: 

ר יוֹחָאי:
ע ש ַּוְעָתֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

וֹם ת ִש ְמַּ הַּי 
  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

תֵנו , ב ְ
ָ פִל 

ב לְפָנֶיךָ ת ְ
וְתֶעֱרַּ

: 

וֹן ב ְש ו בוֹ יִזְכ ו  עֵינֵינו , ב ִזְכו   ו לְצִי 
ר יוֹחָאי:

ת אֲדוֹנֵנו  ב ַּ
  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

זְכו ת אָבוֹת יָגֵן עָלֵינו , ב ְ
: 

ר יוֹחָאי:
זֶה ה' קִוִינו  וְיוֹש ִיעֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

חֵם נָא עָלֵינו , ב ְ
חו ס וְרַּ

: 

 עוֹלָ 
 וְעַּל

 עָלֵינו 
מֹל

חַּ
ר 

 ב ַּ
 אֲדוֹנֵנו 

 ב ִזְכו ת
לֵינו ,

יוֹחָאי:
 

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

רֶש  לָנו , ב ְ
טוֹב ו מֵיטִיב הִד ָ

ר יוֹחָאי: :
ךָ עָלֵינו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

סְד ְ
טו בְךָ וְחַּ

  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

חְת ֵנו , ב ְ
יַּדְב ֵר עַּמ ִים ת ַּ

: 

יְהִי ה' 
ר יוֹחָאי:

אֱלוֹקֵינו  עִמ ָנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ
  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

ו מִים לְרָאש ֵינו , ב ְ תֶר הִיל 
כ ֶ

ר יוֹחָאי: :
רֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

בוֹד וְהָדָר ת ְעַּט ְ
כ ָ

  

 
ששררייננוו

אא
  

 

בַּ 
ו לָא ד ְ הִל 

ה ת ִת ְנֵנו , ב ְ
ָ ם וְלִתְהִל 

לְש ֵ
ר יוֹחָאי

: 

ר יוֹחָאי:
טְרִיפֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

ֵנו  הַּ לֶחֶם חֻק 
  

 
ו ששררייננו

אא
 

 

 
כ ָל

-
ת לאֹ נִהְיָה

ש ֶ
ֶ ה, אוֹת הַּק 

ָ ר חַּי 
יָמָיו אֲש ֶ

. 
כ ִי הו א 

ר יוֹחָאי
אוֹת עוֹלָם הָיָה, אֲדוֹנֵנו  ב ַּ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

לְכָל
-

ר יוֹחָאי
ה מַּזְהִיר, אֲדוֹנֵנו  ב ַּ

אוֹר הַּחַּמ ָ
הִיר, כ ְ

ת הַּב ָ
סוֹד ת וֹרַּ

רָאֵל הֵאִיר ב ְ
יִשְׂ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

ה
ָ ר ב ִש ְמַּיָא, עִם הַּנ ָבִיא אֲחִי 

מָקוֹם ב ָחַּ
. 

ה, אֲדוֹ 
ָ זֶה מִב ְנֵי עֲלִי 

ר יוֹחָאי
נֵנו  ב ַּ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

ה
ָ עְלָה, זָכָה לִיקָר ו גְדֻל 

נֶחְמָד מְאֹד לְמַּ
. 

ר יוֹחָאי
תֶר עֶלְיוֹן לוֹ נִגְלָה, אֲדוֹנֵנו  ב ַּ

כ ֶ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ

 

 

חֲבו רָה
סִינַּי סִינַּי לוֹ נִקְרָא, אֲרִי ש ֶב ַּ

. 
ר יוֹחָאי

צֵא ת וֹרָה, אֲדוֹנֵנו  ב ַּ
מִמ ֶנ ו  ת ֵ

 :
וַּ  

ם
רְת ֶ

אֲמַּ
 

 

ו נִים, יְקָרִים מִפ ְנִינִים בְעִים ת ִק 
ה ש ִ

עָשָׂ
. 

ר יוֹחָאי
ֵן הָעֶלְיוֹנִים. אֲדוֹנֵנו  ב ַּ ם ת ִק 

ב ָ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ

 

 

ר יוֹחָאי
ה, אֲדוֹנֵנו  ב ַּ

ֵן זָהֳרֵי חַּמ ָ עֲלו מָה, ת ִק 
חָכְמָה, הוֹצִיא אוֹר ת ַּ

ח אֶת פ ִיו ב ְ
פ ָתַּ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

צַּד ִ  
ה מִדְרָש  הַּנֶעְלָם

ָ ִל  יק יְסוֹד הָעוֹלָם, ג 
. 

ר יוֹחָאי
יָכוֹל לִפְטוֹר הָעוֹלָם, אֲדוֹנֵינו  ב ַּ

 :
 

ם
רְת ֶ

אֲמַּ
וַּ

 

 

חו צִים, אֲדוֹנֵנו  ב ַּר יוֹחָאי
ְ וֹצִים, וְהִצ ִיל הַּל  ר עָרִיצִים, וְהִכְרִית אֶת הַּק 

קוֹלוֹ זִמ ֵ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ

 

 

רָאָה פ ָנָיו מְאִירִי
בְתוֹ עִם חֲבֵרִים

ם, ב ְש ִ
. 

ר יוֹחָאי
רִים, אֲדוֹנֵנו  ב ַּ

ה סוֹד נִסְת ָ
ָ ִל  עֵת ג 

:
  

ם
רְת ֶ

אֲמַּ
וַּ

 

 

ה
בוֹ, מַּ

ל מִש ְכ ָ
ב עַּ

לוֹם רַּ
ש ָ

-
ה
ָפְיוֹ ו מַּ י 

-
ט ו בוֹ 
. 

ר יוֹחָאי
לְבָבוֹ, אֲדוֹנֵנו  ב ַּ

ד וֹבֵר אֱמֶת ב ִ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ

 

 

ת וֹרָתוֹ מָגֵן לָנו , הִיא מְאִירַּ 
מְלִיץ טוֹב עָלֵינו , אֲדוֹנֵנו  ב ַּר יוֹחָאי

ת עֵינֵינו , הו א יַּ
 :

 
ם
רְת ֶ

אֲמַּ
וַּ



 
  

ששיירר  בבוו  ההייוו  ממקקבבללייםם  אאתת  פפנניי  ההבבאאייםם
הה

ששממעעווןן  בברר  ייווחחאאיי  
ללככבבוודד  ההתתננאא  ההאאללווקקיי  ררבביי  

  
  

ה לָכֶם פ ֹה.
לֵמִים, מִי לָכֶם פ ֹה ו מַּ

אַּנְש ֵי יְרו ש ָלַּיִם, יְרֵאִים ו ש ְ
 

אאיי
עעווֹֹןן  בב  ַַּּרר  ייווֹֹחחַַּּ

בב  ָָןן  שש  ִִממְְ
דד  ההַַּּתת  ַַּּננ  ָָאא  ההָָאאֱֱללקֹֹקִִיי  ררַַּּ

בבווֹֹ
ללִִככְְ

  

 
ת, מִי

מֵחִים כ ַּד ָ
ת, שְׂ

רו כֵי צְפַּ
ב ְ

 
ה לָכֶם פ ֹה.

לָכֶם פ ֹה ו מַּ
 

דד  
בבווֹֹ
ללִִככְְ

 
 

ה לָכֶם פ ֹה.
דְגו לֵי חֶבְרוֹן, קְדוֹש ֵי עֶלְיוֹן, מִי לָכֶם פ ֹה ו מַּ

 
דד
בבווֹֹ
ללִִככְְ

   
ה לָכֶם פ ֹה.

ָפָה, מִי לָכֶם פ ֹה ו מַּ הַּד ו רֵי חֵיפָה, עִיר הַּי 
 

דד  
בבווֹֹ
ללִִככְְ

  

 
רָק, מִי לָכֶם פ ֹ 

ק, מְאִירִים כַּב ָ
וְתִיקֵי ב ְנֵי ב ְרַּ

ה לָכֶם פ ֹה.
ה ו מַּ

 
דד
בבווֹֹ
ללִִככְְ

  

 
ה לָכֶם פ ֹה.

רָאֵל, מִי לָכֶם פ ֹה ו מַּ
אֵי יִשְׂ

זַּכ ָ
 

דד
בבווֹֹ
ללִִככְְ

   

ה לָכֶם פ ֹה.
רָאֵל, מִי לָכֶם פ ֹה ו מַּ

חֲסִידֵי יִשְׂ
 

דד  
בבווֹֹ
ללִִככְְ

  

 
ה לָכֶם פ ֹה.

רָאֵל, מִי לָכֶם פ ֹה ו מַּ
טְהוֹרֵי יִשְׂ

  

דד  
בבווֹֹ
ללִִככְְ

  

 
בֵי חו ץ לָאָרֶץ, מִי לָכֶ 

יוֹש ְ
ה לָכֶם פ ֹה.

ם פ ֹה ו מַּ
 

דד
בבווֹֹ
ללִִככְְ

    
   

  

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

חֵם עָלֵינו , ב ְ
חֲמָן רַּ

מֶלֶךְ רַּ
: 

ר יוֹחָאי:
א יָדֵינו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

ֵ רְכָתְךָ מַּל 
מִב ִ

  

 
ששררייננוו

אא
 

 

חֵנו  
נָאוֹר וְאַּד ִיר אַּל ת ִש ְכ ָ

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

, ב ְ
: 

ר יוֹחָאי:
וֹרָלֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ וֹן ג  נַּהֲלֵנו  לְצִי 

  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

סוֹף וָקֵץ לְכָל צָרוֹתֵנו , ב ְ
: 

ר יוֹחָאי: 
עֲווֹנֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

ח נָא לַּ
סְלַּ

  
ששררייננוו

אא
 

 

וֹם  עֵת רָצוֹן הַּי 
ר יוֹחָאי

בַּ
ו לָא ד ְ הִל 

לָנו , ב ְ
: 

ר יוֹחָאי:
עֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

עָזְרֵנו  אֱלקֵֹי יִש ְ
  

 
ו ששררייננו

אא
 

 

בַּר יוֹחָאי
ו לָא ד ְ הִל 

תֵנו , ב ְ
ָ חֲמִים לִתְפִל 

עֲרֵי רַּ
ח לָנו  ש ַּ

פ ְתַּ
ר יוֹחָאי :

ח ת ְפַּרְנְסֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ
רֶוַּ

פ ַּרְנָסָה ב ְ
:  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

ת קֶרֶן לְגוֹאֲלֵנו , ב ְ
צְמִיחַּ

ר יוֹחָאי: :
ה עִמ ָנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

צְדָקָה וָחֶסֶד עַּשֵׂ
  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

ְזַּר ד ִינֵנו , ב ְ ע רֹעַּ ג 
קְרַּ

: 

ר 
קוֹמֵם קְהַּל עֲדָתֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

יוֹחָאי:
  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

לְכ ֵנו , ב ְ
רְצוֹנֵנו  לִרְאוֹת מַּ

: 

ר יוֹחָאי:
אֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

לֵמָה ת ְרַּפ ְ
רְפו אָה ש ְ

  

 
ששררייננוו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

אָהֳלֵנו , ב ְ
מֵאָז ב ְ

כֹן כ ְ
ש ְ

: 

בו תֵנו , ב ִזְכו ת אֲ 
ש ו בָה ה' אֶת ש ְ

ר יוֹחָאי:
דוֹנֵנו  ב ַּ

  

 
ו ששררייננו

אא
 

 

ר יוֹחָאי
בַּ
ו לָא ד ְ הִל 

רְצֵנו , ב ְ
מְחָה לְאַּ

עֲלֵנו  ב ְשִׂ
ת ַּ

ר יוֹחָאי: :
ש ֵנו , ב ִזְכו ת אֲדוֹנֵנו  ב ַּ

בֶנֶה לָנו  מִקְד ָ
ת ִ

  

 
ו ששררייננו

אא

    
רָאֵל,  

רֵיכֶם יִשְׂ
ר רַּב ִי עֲקִיבָא, אַּש ְ

אָמַּ
 

הֲרִין
ם מִט ַּ

לִפְנֵי מִי אַּת ֶ
ו   

הֵר
מִי מְטַּ

 

אֶתְכֶם,
 

אֲבִיכֶם ש ֶב ַּש  ָמַּיִם,
 

ר
ש ֶנ ֶאֱמַּ

 (
יחזקאל לו, כה

 )
קְת ִי עֲלֵיכֶם

וְזָרַּ
 

מַּיִם 

ם,
רְת ֶ

טְהוֹרִים, ו טְהַּ
וְ  

אוֹמֵר
) 

ירמיה יז, יג
 )

רָאֵל ה
מִקְוֵה יִשְׂ

',
 

ה
מַּ

 
מִקְוֶה 

מֵאִים,
הֵר אֶת הַּט ְ

מְטַּ
 

שְׂ 
הֵר אֶת יִ

רו ךְ הו א מְטַּ
דוֹש  ב ָ

ָ אַּף הַּק 
רָאֵל
. 



 
ר יוֹחָאי פ ַּ 

ב ַּ
אטֶ 

ערְ 
ן דִ 

י גַּ 
אנְ 

צֶ 
ע וֶ 

ועלְ 
 ט

פו  
ן דֶ 

עם
דִ  

ין הָ 
אסְ 

 טו  
דאך געקענט
 

שט אהן
ס'קומט דיר ני

, 
מיט גרוס פלאג
 

ס'גייט נאך אהן ביזן היינטיגן טאג
 

  
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

אאַַּּזזווֹֹיי
  

ררןן
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
שמה 

ר יוֹחָאי א נ
ב ַּ

וואס איז 
שבפחותים 

פחות 
 

אפילו 
ער האט
, 

שט קיין זכותים
נעבעך ני

 
נעמסטו
 

אים, 
אויף די

ינע פלייצעס ארויף
 

שיינסט אריין
און 

, 
גוט'ס אהן א סוף.
 

 
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

חחַַּּ  
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

  
""יי  ללַַּּככ  לֹֹל,,

שש  ְְבב  ִִ
""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ

בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי אידן קומען זיך אויסוויינען

ב ַּ
 

א יעדער פון נערים 
ביז 

זקנים
יעדער איינער גיסט זיך אויס 
, 

שווע
זיין 

רן פעקל
 

ער וויל אהיים 
גיין,
 

שום צרה ברעקל
אן קיין 

 
  

עעןן  שש  ְְררַַּּייייבב  ְְןן
אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ

רר  ייווֹֹחחָָ
בב  ַַּּ

  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

  
ר יוֹחָאי

ב ַּ
 

אזופיל טוהן ליידן 
שרייבן 

שט צו בא
ש ני

ס'איז ממ
 

שמעון
ר' 

, 
ביסט מסוגל צו דערפרייהען
 

ש קינד
יעדן אידי

, 
פון זיינע ווייען.
 

  
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""הה  
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
""יי  ללַַּּככ  לֹֹל,,

שש  ְְבב  ִִ
ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ

ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי

ב ַּ
 

שקייט, גייט אוועק 
שמה פון אידי

א נ
שרייען נעבעך אהן א עק 

זיין טאטע און מאמע, 
 

שרעק
שמה, א 

שע נ
ס'איז דאך א אידי

 
שוין צו דעם  א ברעג

שמעון מאך 
ר' 

 
  

אאיי  חחַַּּזזְְ""
רר  ייווֹֹחחָָ

בב  ַַּּ
עעןן  שש  ְְררַַּּייייבב  ְְןן

לל  טטוו  ההֶֶ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי

ב ַּ
 

שען ווערן אוועק געריסן
יונגע מענט

 
נייע יתומים און אלמנו

ת, אונגאצן צוריסן
 
שט, פון קיין צער וויסן

מיר ווילן מער ני
 

נאר גוט'ס אלעמאל געניסן
  

 
ן עעןן  שש  ְְררַַּּייייבב  ְְן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו    
ררןן

עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ
ןן  דדֶֶ

. 
 

ר יוֹחָאי עלטערע בחורים און מיידלעך
ב ַּ

שוין אן צוטוהן חתונה קליידלעך 
ווארטן 

 
זיי טוהן אזויפל ארום קריכן
 

שידוך צו זוכן
א פאסיגן 

 
  

עעןן  שש  ְְררַַּּייייבב  ְְןן
אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ

רר  ייווֹֹחחָָ
בב  ַַּּ

  
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ  

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
אאררְְןן..
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

  
ר יוֹחָאי

ב ַּ
 

ביסט דאך א פוקד עקרות
 

נעם ארויס
, 

יעדען פון זיינע צרות
 

אידן
, 

שט קיין קינדער
וואס האבן ני

 
קענסט דאך
, 

באווייזען גרויסע ווינדער
 

 
רר  ייווֹֹ  

בב  ַַּּ
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
חחָָ

  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי וויפל יודן

ב ַּ
, 

שפיטעלער
און די 

 
יעדער נעבעך
, 

מיט
 

זיין פעלער
גרויסע און קליינע אזוי קראנק 
 

שאנק
רפואות און מעדיצין א געפאקטע 

 

 
תתפפייללהה  

ששרראאלל
עעלל  צצררוותת  ככלללל  יי

  
בבננייגגווןן  בברר  ייווחחאאיי
  

  

עעןן  שש  ְְררַַּּייייבב  ְְןן
אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ

רר  ייווֹֹחחָָ
בב  ַַּּ

  

קק  ננָָאארר  אאווֹֹ  
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
ייףף  רר''  שש  ִִממְְ

  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ  
ררןן

עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ
. 

 
ערֶה הָאסְטו  גֶעלֶערְנְט ת וֹרָה 

ר יוֹחָאי או ן דִי מַּ
ב ַּ

 
א גְרוֹיסֶע אוֹרָה

אנְט אַּזַּ
סְ'הָאט דָאך גֶעש ַּ

 
גֶעגֶעסְען
, 

סֶער הָאסְטו  
אקְסֶער או ן וַּואַּ

ב ָ
 

או ן מִיט דֶעם
, 

רִיךְ הו א.
א ב ְ

גֶעדִינְט קו דְש ָ
 

  
אאיי  חחַַּּזזְְ""לל  

רר  ייווֹֹחחָָ
בב  ַַּּ

עעןן  שש  ְְררַַּּייייבב  ְְןן
טטוו  ההֶֶ

  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי דִי ב ִיסְט גֶעוֶוען דֶער וֶועג וַּוייזֵֶער

ב ַּ
 

ט וֶוערְ 
נִיש ְ

רָאכְן
ן צו ב ְ

, 
נָאר גֵיין וַּוייטֶער
 

אַּפִילו  
, 

או ן דִי ש ְוֶוערְסְטֶע מִינו טִין
 

ת ד'
נָאר או ן עֲבוֹדַּ

, 
גֶעטו הן זִיך דֶערְקְוִויקְן
 

  
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

בב  ָָ  
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
""יי  ללַַּּככ  לֹֹל,,

שש  ְְבב  ִִ
""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ

ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי סודות התורה האסטו דערגרייכט

ב ַּ
 

שט
אפילו ס'איז ני

, 
אנקומען לייכט
 

אבער דאס
, 

ביז היינטיגן טאג פארבליבן
 

און זוהר הק'
, 

איז דאס 
דאך 

שריבן
פאר

 
  

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ  
רר  ייווֹֹחחָָ

בב  ַַּּ
עעןן  שש  ְְררַַּּייייבב  ְְןן
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

  

ר יוֹחָאי 
ב ַּ

שה 
דיין קדו

טהרה 
שיעור

אהן א 
 

שה אדם
נע

 
איז געזאגט געווארן
, 

או
יף דיר
 

איז ביי דיר קען מען אסאך פועל'ן 
 

און 
פון דיר
, 

שט פארהוילן
איז גארני

. 
  

עעןן  שש  ְְררַַּּייייבב  ְְןן
אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ

רר  ייווֹֹחחָָ
בב  ַַּּ

  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

עעםם
אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ

  
ררןן

ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ
. 

 
ר יוֹחָאי די טאג פון דיין פטירה 

ב ַּ
אפילו ס'איז אין די טעג פון ספירה 
 

א פייער האט דעמאלטס ארומגענומען די סביבה
 

דערפאר מאכט מען א גרויסע יומא דהילולא
 

  
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

עעווֹֹ  
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
אאררְְןן..

ןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי די האסט א גרויסן כח

ב ַּ
 

דיין פלאץ איז דאך גאר הויעך
 

שיג זיין און אונזער מח
שט מ

מ'קען דאס ני
 

ש 
ממ

לד' 
שה ריח ניחוח

א
 

 
י רר  י

בב  ַַּּ
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
ווֹֹחחָָ

  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 



 
 

שמעון בר יוח
תנא האלוקי רבי 

לכבוד ה
אי 

 

שמעון בר יוחאי
תנא האלוקי רבי 

ת ה
בזכו

 

 

עֲרֵי צֶדֶק אָבֹא בָם אוֹדֶה 
תְחו  לִּי ש ַּ

פ ִּ
קָ 

ה :
 

עֲרֵי צֶדֶק אָבֹא בָם אוֹדֶה 
תְחו  לִּי ש ַּ

פ ִּ
קָ 

ה :
 

 

ר לַּ 
ַּעַּ זֶה הַּש  

 ד'
צַּד ִּיקִּים יָבֹאו  בוֹ:
 

ר לַּ 
ַּעַּ זֶה הַּש  

 ד'
צַּד ִּיקִּים יָבֹאו  בוֹ:
 

 

תָנִּי 
ִּי עֲנִּי אוֹדְךָ כ 

הִּי לִּי לִּיש ו עָה:
וַּת ְ

הִּי לִּי לִּיש ו עָה: 
תָנִּי וַּת ְ

ִּי עֲנִּי אוֹדְךָ כ 
 

 

ָה: תָה לְראֹש  פ ִּנ 
אֶבֶן מָאֲסו  הַּב וֹנִּים הָיְ

ָה:  תָה לְראֹש  פ ִּנ 
אֶבֶן מָאֲסו  הַּב וֹנִּים הָיְ

 

 

ת 
מֵאֵ

 ד'
עֵינֵינו :

ת ב ְ
ת הִּיא נִּפְלָא

תָה ז אֹ
הָיְ

 

ת 
מֵאֵ

 ד'
ת הִּיא נִּ 

תָה ז אֹ
הָיְ

עֵינֵינו :
ת ב ְ

פְלָא
 

 

ה 
וֹם עָש ָ זֶה הַּי 

 ד'
מְחָה בוֹ:

נָגִּילָה וְנִּש ְ
 

ה 
וֹם עָש ָ זֶה הַּי 

 ד'
מְחָה בוֹ:

נָגִּילָה וְנִּש ְ
 

 

א 
ָ אָנ 

 ד'
א
ָ הוֹש ִּיעָה נ 

 

א 
ָ אָנ 

 ד'
א
ָ הוֹש ִּיעָה נ 

 

 

א 
ָ אָנ 

 ד'
א:

ָ צְלִּיחָה נ 
הַּ

 

 
א 

ָ אָנ 
 ד'

א:
ָ צְלִּיחָה נ 

הַּ
 

 

שמע
תנא האלוקי רבי 

לכבוד ה
ון בר יוחאי 

 

שמעון בר יוחאי
תנא האלוקי רבי 

ת ה
בזכו

 

 

 

שב"י
ת ר

תיו
שרי" או

שר כי "ב
ניגון המו

 

 

ָה וְעָיֵף ב ְלִּי מָיִּם: אֶרֶץ צִּי 
י ב ְ

ָמַּה  לְךָ בְש ָרִּ צָמְאָה לְךָ נַּפְש ִּי כ 
 

ת עֻז ְךָ ו כְבוֹדֶךָ:
רְאוֹ

ךָ לִּ
ֹדֶש  חֲזִּיתִּ ֵן ב ַּק  כ 

 

 

האט
'

ס געפוילט אלעס גוט'ס אלע
ס גוט
ס'

 

 

 
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

עעםם  
אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ

ררןן
ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

. 
 

שע קינדער 
ר יוֹחָאי אידי

ב ַּ
מוזן בארגן און לייען
 

שנעל דרייען
ביז זייער קאפ טוה'ט זיך 

 
שרייען

און נאר צו ד' טוהן זיי 
 

אז זיי 
ווילן 

תורה
 

לערנען
 

גייען
 

 
ן עעןן  שש  ְְררַַּּייייבב  ְְן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

עעווֹֹןן  זזִִ  
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
אאררְְןן..

ייךך  אאָָננְְשש  ְְפפ  ַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  לֹֹל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי

ב ַּ
 

ווער ס'קומט אהן צו דיר
 

עפענט זיך אויף א  ברייטן טיר
 

שיעור
שועות נעמט ער אהיים אהן א 

י
 

ש ווי א גביר
ער פילט זיך ממ

. 
  

רר  יי
בב  ַַּּ

עעןן  שש  ְְררַַּּייייבב  ְְןן
אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ

ווֹֹחחָָ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

 
ר יוֹחָאי

ב ַּ
 

שע קינדער, לכבודך טוהן טאנצן 
אידי

 
זעה ביי 

שמחה זיין אינגאצן
שוין די 

זיי, זאל 
 

שיח
של מ

שופר 
זוכה זיין צו הערן, 

 
וועט דאך הקב"ה האבן נחת רוח.
 

 
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

אאררְְןן..
עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ

קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ
חחַַּּ
תת  ההַַּּדדְְ

בב  ִִשש  ְְעעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
  

אאַַּּזזווֹֹ  
ררןן

עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ
יי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ

. 
 

שע טרערן
ר יוֹחָאי, ס'גיסט זיך אזוי פיל אידי

ב ַּ
שוין אויפגעבויט ווערן 

ש זאל 
אויפן בית המקד

 
און דעמאלטס וועט מען טאנצן מיט געזאנג
 

שט נעמען אזוי לאנג.
שועה ני

זאל די י
 

 
עעןן  שש  ְְררַַּּייייבב  ְְןן

אאיי  חחַַּּזזְְ""לל  טטוו  ההֶֶ
רר  ייווֹֹחחָָ

בב  ַַּּ
  

בב  ִִשש  ְְ  
אאררְְןן..

עעווֹֹןן  זזִִייךך  אאָָננְְשש  ְְפפ  ַַּּ
קק  ננָָאארר  אאווֹֹייףף  רר''  שש  ִִממְְ

חחַַּּ
תת  ההַַּּדדְְ

עעַַּּ
  

""יי  ללַַּּככ  לֹֹל,,
שש  ְְבב  ִִ

""הה  ללַַּּככ  ֹֹלל,,  אאַַּּףף  ררַַּּ
בב  ָָ
םם  שש  ֶֶההַַּּקקְְ

ככ  ְְשש  ֵֵ
ררןן  
עעםם  ההֵֵייייללִִייגגְְןן  בב  ֵֵייתת  אאֲֲההַַּּ

אאַַּּזזווֹֹיי  שש  ְְטטֵֵייייטט  אאוו  ןן  דדֶֶ
. 

  
ננייגגווןן  יידדוועע
  

 
טראפן

ט א צרה אנגע
שמעון בר יוחאי הא

רבי 
 

מיים האבן אים געוואלט הרגענען
די רו

 
און ער

 
טלאפן

איז אנ
 

 
ט ער פארבראכט

מערה הא
דרייצן יאר אין א 

 
תורה בייטאג און ביינאכט

ט די 
געלערנ

 
 

שמעון בר יוחאי
שמעון, רבי 

ט רבי 
מירון ליג

אין 
שמעון בר יוחאי 

שמעון, רבי 
ט רבי 

מירון ליג
אין 

 
 

שהען ס'איז געוואקסן
א נס איז איהם גע

 
 

א בוים מיט באקסער
ט איהם ב 

שעפער הא
דער בא

שערט
א

 
 

א קוואל וואסער
 

 
מיינט

מר, צו ווייסטו וואס דאס 
ט איז ל"ג בעו

היינ
 

תנא איז דאך היינט
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אַתְחִיל


לַעֲזוֹב


רְכִּי
דַּ


הָרָע


בוֹתַי

וּמַחְשְׁ


הַמְגֻנּוֹת


ְוְאֵיך


ה
וּבַמֶּ


ה

אֶזְכֶּ


לְתַקֵּן


קִלְקוּלִים


וּפְגָמִים


אֵלֶּה
כָּ


לֹא


יָדַעְתִּי


נַפְשִׁי


אָנָה


אֲנִי


בָא


אָנָה


ְאוֹלִיך


אֶת


תִי

חֶרְפָּ


הָעֲצוּמָה



אָנָה


אֶבְרַח




אָנָה


מֵן
אֶטָּ


מִפְּנֵי


בָשְׁתִּי


תִי

וּכְלִמָּ


וָאמַר


לֶהָרִים


כַּסּוּנִי


בָעוֹת
וְלַגְּ


ּנִפְלו


עָלָי


אוֹי


מֶה


הָיָה


לִי


אוֹי


מֶה


הָיָה


לִי




עַל


כֵּן


אָמַרְתִּי


ּעו
שְׁ


מִנִּי


אֲמָרֵר


בַּבֶּכִי




אוּלַי


יָחוֹס


אוּלַי


יְרַחֵם


כִּי


אֵין


מַעְצוֹר


לַיהוָה


ַלְהוֹשִׁיע


גַּם


אוֹתִי


עֵת
בָּ


 הַזּ

את


כִּי


ה
הַרְבֵּ


רֶוַח


וְהַצָּלָה


לְפָנָיו


ֹמו

כְּ


תוּב
שֶׁכָּ




הֵן


כּל


תּוּכָל
ְו

לֹא


צֵר
יִבָּ


ָך

מִמְּ


ה
מְזִמָּ


וּמִי


יאמַר


ָלְך


מַה


ה

עֲשֶׂ
תַּ


עַל


כֵּן


אתִי

בָּ


עָנִי
כְּ


תַח

בַּפֶּ


ׁש
רָ


ל

דַּ


וְאֶבְיוֹן


ַנָגוּע


וּמְעֻנֶּה


מְבֻלְבָּל


וּמְטרָף


עָנִי


וְכוֹאֵב


לִצְעק


וְלִזְעוֹק


לִפְנֵי


הַדְרַת


תְכֶם
ַּ קְדֻשׁ


רַבִּי


רַבִּי


רַבִּי




אָבִי


אָבִי


רֶכֶב


רָאֵל
יִשְׂ


וּפָרָשָׁיו




ּנְהִירו


דְבוֹצִינָא


דְאוֹרַיְיתָא



עוּרָה


ה

לָמָּ


תִישַׁן



ְאֵיך


ּתּוּכְלו


לִסְבּוֹל


צָרוֹת


רָאֵל

יִשְׂ


ּקוּמו


ּוְהִתְעוֹרְרו


עִם


כָּל


הַצַּדִּיקֵי


אֱמֶת


כֵּל לְהִסְתַּ


וְלִרְאוֹת


מְרִירוּת
בִּ


צָרוֹת


ּנַפְשֵׁנו




ּהָקִיצו


ּוְרַנְּנו


שׁוֹכְנֵי


עָפָר


ּקוּמו


יְשֵׁינֵי


מַכְפֵּל


ּלְסַעֲדֵינו


צַדִּיקֵי


יְסוֹדֵי


עוֹלָם


ּקוּמו


ּעֶזְרָתֵנו
בְּ


עֵת

בְּ


צָרָה


הַזאּת


ּחוּסו


ּוְחִמְלו


עַל


כָּל


עֲדַת


בְּנֵי


רָאֵל
יִשְׂ


וּבְתוֹכָם


עָלַי


הַחוֹטֵא


וְהַפָּגוּם


הַמָּלֵא


חַטָאִים


מִכַּף


רֶגֶל


וְעַד


ׁראש


ם

אַתֶּ


ם
יְדַעְתֶּ


אֶת


כָּל


לָאָה

הַתְּ


ר
אֲשֶׁ


ּמְצָאָתְנו


מִיּוֹם


גְּלוֹת


הָאָרֶץ


עַד


ה

הֵנָּ


כָּל


מַה


עָבַר
ֶּ שׁ


עַל


כְּלָל


רָאֵל

יִשְׂ




ְמַחֲָבָהדִרמַעֲֶה
,

אֲֶרהִמְרֵיתִיאִמְרֵיאֵל
הָרָעִייֲַמַעְיטִַליְִצִנעֶלְיוַעֲצַת

,
וְלַעֲעִִיַחֲטָי

,
קלְו

ֶעֵינֵיכְ
,

עַלאֲֶרזֶהָַהאֲֶרמְערְרִיאתִיַאֲלָפִירְבָבתרְמָזִיוְהִתְערְרת
,

נְכתעֵצמִינֵיהַָבְכ
בְכָליכָלְתנ

עֵת
,

ְַרְָיִתֵַלְהלְהִתְקָרֵב
,

וַאֲנִיְעצֶקְַיתעָרְִיקִלְקַלְִיפָגַמְִיְכָלזֶה
,

לְועָלַיסחזֶהלְכָליִִוְלזְנַייתִיִֵהוְלֹא
ִָיתלֵבלְכָלזֶה

,
וְליִחַרְכִֶיחָלִ

ילָה
,

יִחָלִילָהִֶמְַרְָיִתֵַמֵהנִדְחֶהאֶהְיֶהלְבַלהַָמֵעדעתבֲָמַחבְְחַרַק
ִעֲדַי

"
אֵימַעְצרלַיהוָהלְהִיעַ

"
ָַעֵתהַאתִיאֵילִיחַעַָהאֶָאְפִילְבַד

,
ְָיִתִמֵאזֶהַוְג

עָזַבלֹארֲֶאְַר
חַסְוַאֲמִמֵעִִי

,
וְנָתַחַלְיָעָֵמנִי

,
לְדֵַרעַָהמְעַטְבָרִיהָאֵֶהוְעַלזֶהָמַכְִייְתֵדתַי

,
רֲֶאאֶתֲוְתַעעָלַירַחֲמְֶ

ְַרְָיִתֵַלְהאֱמֶתֶבָלהְֶאֶז
)

וְלָבא
לָְמְהֵרָהרָאֵלְִיֶלְאֶר

,
דַָהֶכָֶִצעַלָהִֶמתֵרוְיזֶהלָרֵַלְד

(,
וַיהוָה

ֶלְמַעַנְכרָאֵלְִילָוְאֶתתִיאַיעִוְיֵוְיָגוְיַעֲזרֶתְכִַפְמַעְִירַחֲמָיוְבַה
,

ִוְיַחֲזִירֵנִי
תְבָהְלֵמָהלְפָנָיומְהֵרָה

,
וְיאחֲזֵנִי

וְלֹאיַרְֵנִי
,

ֶאפְנִיֵְִילְויַעַזְבֵנִילְו
,

עַדֶאֶזְֶהלָבאֵלָיוֶאֱמֶת
,

ָלעוְעַדהַָמֵעבַהנרְצִתוְלִהְי
,

יַַחְֵַלְת
אֶתָלאֲֶרָגַמְ

ִי
,

יִִִאֲמיקִיִַַהתזְכַכחְ
,

ְַרְָיִתֵַהוְלִפְנֵיֶלִפְנֵיההֵֶאבָרַיְרֵַלְסָעְִנאֲנִילְבַדֶעֲלֵיהרֲֶא
,

עַלַ
תמעֲלַַדֵעיהָרַחֲמִי

"
יְהוָהיִגְמרַעֲדִי

,
יְהוָהחַסָְְלְעלָמַעֲֵייָ

ֶרֶלָדֶי
,

ֶָמְאֶתתדלְהיְִנַפרְֵסִַמהצִיה
,

יִ
יַכְִירצִַיקִיִיתִגְמלעָלָי

."


♦♦♦



תפילהלל
"

שחי
גבעומרמרבינוהבאי




תפילהשתיקרבינוהבאישחיזיע
א"

,
לאמרהביול

"
גבע

ומר
–

יוהילולתהתנאהאלקירשב
"

יזיע
"

א
–

וביובלילה
,

וזו
לשונו

:
בלילל

"
גלעומריזדרזכלאדלקרותסדרהלימודשלשבחיאדונינורשב

"
יע

"
הזיע

"
אהנזכריבתלמודובזוה

ק"
.

סדרתיוכבר
קראתיואשרסדרבזה
'

הילולהרבה
'

שנדפסבעירליוורנויע
"

אבשנתברבו
"

תהטוב
ה"

.
ועת

האוסיבקשהאחתשנכולאומרהבל
"ג

וביובלילהלעומר
.


דַָהֵַהתִתאַלְמַעה׳אָ

)
אל

"
כ

"
דל

"
תטי

"
תמי

"
(

דסְזהָרָמדַָהֵַהדסֵהֶתדְגַדְלתרבְהִָחֲמדסאהֶ
הַָתבִטְחָ׳עֲדֵיעַ

,ד
אֲֶראתִתָיואְֵמִילעלִימִסְָרָלְרָכָהטבָהחִַיחֵחֶסֶדרַחֲמִיחֶדְוָה

,
יתִיֵוְלִבְנֵילִיַיעִְַ

לָרָאֵלְִילְכָל
,

ְרָכָהטבָה
,

יִַח
,

ֵח
,

חֶסֶד
,

רַחֲמִי
,

חֶדְוָה
.

ַלְמַעהֲֵע
ְָדבְַלְמַעהֲֵעְִָאֲמ

,
ְָתָַלְמַעהֲֵע

,
ְָבטַלְמַעהֲֵע

,
ְָתמַלְכַלְמַעהֲֵע
.


וִיהִירָצמְִפָנֶיָה׳אֱלֹקֵינוֶאֱלֹקֵיאֲבתֵינַֶעֲֶהלְמַעַרַחֲמֶיָוַחַסָדֶיָלְמַעַזְכתעַבָְְרִַיעַ

יִַרָְְעַבתזְכַלְמַעֵסיֶקִיבָה
ַעַֶאֶלְעָזָריִַרָְְעַבתזְכַלְמַעאִלְעָאייִַרֶדָהיְהיִַרָְְעַבתזְכַלְמַעסֵַהעַלַמֵאִיריִַרָְְעַבתזְכַלְמַעחַאייֶמְעִ

לְמַעַזְכתעַבָְְרִַינֶחֶמְיָא
,

יִֻאֲריִַחתְחַיֵינרַחֲמֵנְ
,

לָלֶיִַח
,

חִַיֶלטבָה
,

חִַיֶלְרָכָה
,

חִַיֶלַרְנָסָהטבָה
,

חִַיֶלחִעֲצָמת
,

חִַיָֵֶהֶיִרְתחֵטְא
,

חִַיֶאֵיָהָֶהכְלִימָה
,

חִַיֶלעֶֹרוְכָבד
,

רָההֲבַתנָהֵאְֶיִַח
ִמַיָתְוְיִר

,
חִַיְֶמֵַאָלמְִלתלִֵנלְטבָהלַעֲבדָתְָלְיִרְתֶָוְתִפְַחלָנֲעַרֵיארָה

,
ַ

עֲרֵיַלְָלָה
,

ַעֲרֵיַעַת
,

ַעֲרֵיטבָה
,

ֵמָגעֲרֵיַ
.


ָאה׳הִיעָהנָא

,
ָאה׳הְַלִיחָהנָא
.

ִיעָְִמְקרחִַיְארְָנִרְאֶהאר
.

ְרָכֶיָה׳הדִיעֵנִיארְחתֶיָלַמְדֵנִי
.

טבה׳לַלוְרַחֲמָיועַ
לָלמַעֲָיו
.

ָדנֵיְנֶגֶדְָסִילַחְָעַלָָירֵאֶיִְָצָפַנרֲֶאְָבטרַבמָה
.


ְרְָמִסלֶהוְעה׳יקִַצֵסידיְסחִינַתְהָיָהרֲֶאחַאייֶמְעִיִַריקִַַהָְְעַבתזְכַלְמַעה׳אָ

מְמִסְָריְסדיסֵצִַיקה׳
,וָחֶסֶדֵוְחבטפַעֶלָנְֵִָוְיה׳יקִַצֵסידיְסאֶלוְיַעֲלרְרְָיִתרְנַִרֲֶאהָֻדְַהצֵינִיצוְכָלה׳יקִַצדיְסתִַמְגַמְנָֶמָהַֻיְת

ִמלְָו
יְסדיסֵצִַיקה׳
.


לָנְֵִָוְיצִירָהְַהָלעְגַמְנָֶמָהַֻיְתצִירָהְַהָלערְָמִסְמְרְָמִסלֶהעֶחַאייֶמְעִיִַריקִַַהָְְעַבתזְכַלְמַעה׳אָ

ֶפַעטבָהבְרָכָהוְָלמִָאֶלה׳הֵַאִ
צִירָהְַהָלעאֶלהֲִהָעָלעִמינְֵנַפעֲלֶהַֶֶוְאֹמַֹחלָנוְיִהְיֶהצִירָהְַהָלעְיר

וְיֵבנְאֵינוְיִרְאבָהלְטתאנִָעהֲֵוַעלָנוְיָאֵרה׳אֶלִָמ
,

לְמִָוְייְבֵינאיֶחֱז
נְָוְנִחַמנְָעֲזַרה׳הָיִ
.


וְתָאִירְֵַתְזכִינָהְאִֵכְגַמְנָֶמָהַֻיְתכִינָהְאֵִרְָמִסְמְרְָמִסלֶהעֶחַאייֶמְעִיִַריקִַַהָְְעַבתזְכַלְמַעה׳אָ

ינְֵנַפ
וְנִזְֶהלִהְיתמָדרוְכִֵאאֶלארְכִינָה
.


ָאה׳לְמַעַזְכתעַבָְְהִַַיקרִַיִמְעֶיחַאיֶעלֶהמִסְָרְמרְַעמֵאתוִְִיוָְִה

,
לֶהעֶרִיהִרְהְגַמְנָֶמָהַֻיְת

מִסְ
רְָמִסֵהֶנָֶתלָיְַהכְַוְיִזְדנְֻוִיתהָְִויִְִותמֵאעְַררְָמִסֵהֶתַמִמיִָצמוְנִהְיֶההָְִויִְִותמֵאעְַררָ

לָנְֵִָוְיהָְִויִְִותמֵאעְַר
מֵהֶעֵצָהטבָהוִיָרָהנְכנָהָמִיד

.
יִהְילְרָצאִמְרֵיפִיוְהְֶילִִילְפָנֶיָה׳צרִיוְגאֲלִי
.


א

רגו
"

להתפלל
"


com

.
gm

ail
@

lehitpalel


בס
ד"



תפילהנפלאהלל
"

בעומרג
–

שב
תר

יוםהילול
י"




מברסלבנחמרבישגילההנוראהסודפיעלמיוסדתזאתתפילה
)

בתורה
"

לכוחזו
"

בתחילתחלקא
'

שלליקוטימוהר
"

(
רביגדולתעל

שמעובריוחאיז
ל"

,
שהבטיחלישראלשלאתשכחהתורהעלידוכיבזוהרדאיפקומגלותא

,
שעיי

,
קברועללאומרהטובומה

הקדוששלרשב
"

יז
ל"

,
מי

לשלבואשזוכה
,

אגמישלאהגיעלקברהרשב
"

יכדאישיאמרה
,

בכלהואהצדיקנשמתהתפשטותכי
העולכמובאבזוהרהקדוש
:


רִַיִמְעֶיחָאִיעִירוְקִַימְִמַָאנָחִית

,
צִינָאקִַיָא

,
צִינָאעִָה

,
צִינָארַָא

,
צִינָאיִַירָא

,
ְֶהִבְטַחֶ

ֶיֶדְכעַלרָאֵלְִִמרָהַהחַַְִֹאֶרָאֵלְִלְי
,

ִיְזהַ
רָאיְִקמָִלתָא

,
רָהְָהַסְתְֶרָהְָהַהַסֶתֹקְִוַאֲפ

ְעְִבתמְִיחָאְחֲרִיתהַָמִיהָאֵֶה
,

זַרְעֵניִִמרָהַהכַחִָתלֹאֵכיִעַלֶְֶהִבְטַח
,

ְמָֶתב
":

וְנכִיהַסְֵר


סְִירָנַיַהַהאעַלָלאֲֶרעָָה
,

זַרְעיִִמכַחִָתלֹאיִלְעֵדלְפָנָיואתַהירָהִַהוְעָנְתָה
"

מִיַָהיעִִההַָעהִֵוְה
ֶחֵפֶהָלָנאֵירֲֶא

,
ִירְַעָלֵינהַָלתמְַָעָלֵינהַ

ִעְד
,

יִַוְדלְכִיהניבְכָל
,

מְאדיָדֵינמָטָה
"

יָדזְלַתיִ
וְאֶפֶסעָצרוְעָזב

"
ִינְִרְנִיתמִיוְאֵיב

,
וְאֵימִייַעֲמדַעֲדֵנוְהִֵהְתֹקֶסהַָלתהַַרהֶַה

,
הִתְחִילכְבָר

ֵצלְהִתְנ
הִתְנצְצתמִָיחַמִימֵיהָאֱלָהִיהָאֲרִ

"
יזֵכֶרצִַיקלִבְרָכָה

,
ְַרְָיִתֵַלְהמְאדעִיְְעְַמִתקְקִיְִמרָאֵלְִייתֵָְַוְע

,
לַוְה

ֲֶאוְנִפְלָאָנִמְרתקְקְִהְֶָמְאֶתהְלְיִרחֲפֵצִי
ֶקֶדמִימֵיזאתָהָיְתָהלֹאר

"
ְִָעדִיוְעתִיהֱקִיצ

",
לָֵקעַדאתִיָ

ְָזִיאֲחנִעֲדַיְִָעדִיוְעתרַה
,

ֵכיִעַלאֲבָלֶפֶַהתכְלִְָדָתלַעֲבקְקִיְִמ
,

ָָְִמקֵנרִחדֶלַ
יִִע

הַָלהאגְֵַלִיִער
,

דִימְררָאֵלְִיָְַעאֶתרְאֵהטָפָתְנְלֶתְִוִמַייֵַבְמַעֲמאנָמָעֳמָדוְאֵילָהמְצֵיוִטָבַעְניִ
מְאד

,
אֲֶראִיאֶפְַרלְבָאֵרלְסֵַרדֶלהִתְָרתהַַעַ

לָבָראֲֶרהִתְָרָהָנמְאד
,

ִבְעָנְיינכִיהִֵוְהמְאדתָנאילִִהרֲֶאעַד
מִינכִילְסֵַרצָרתיְִרָאֵל

,
אתִיָְהֵֶהָאמִיַָהחֲרִיתְרָאֵלְִילֶבַָמעֲמָדַַהלָאֶתְֶיְדַעלְבַדֶרַק

רֵַלְס
וְלִצְעקעָלַיוְעַלנַפְִי

,
ְַרְָיִתֵַמֵהקִירִחֶעצעַל

,
מִיהָעֲצעַיְָפיִַהָרתַינוַעֲוגָמַיְֶוְעצ

,ְו
"

עֵינִיהִָכבאֲנִיהֵֶאעַל
ִמַירְדָהיעֵינִי

",
ִיאֵינִיידֵעֶַרְֶאֵיְלְהַחֲזִיר

לִיהַחִַקְדָֻה
,

וְאֵיְלִזְתלִתְבָהְלֵמָה
,

בלַעֲזתְחִילְֶרֶבְאֵיזֶה
ַרְִיהָרָעמַחְְבתַיהַמְגֻת

,
הֵֶאָפְגָמִילִיקִלְקֵַלְתהְֶאֶזהֶַבְוְאֵי

"
לֹאיָדַעְִינַפְִי

,
נָהאֲנִיבָ

"א
,

אֶתְלִיאנָה
חֶרְָתִיהָעֲצמָה

,
נָהאֶבְרַח

,
נָהאֶָמֵמְִנֵיבִְָיכְלִָתִי

,
וָאמַרלֶהָרִיַנִיוְלְַבָעתנִפְלעָלָי

,
אימֶההָיָהלִי

,
הָיָהמֶהיא

לִי
,

"
עַלֵמַרְִיְעמִִיאֲמָרֵרֶַכִ
"י

,
ֵיְרַחלַיאסיָחלַיא

,
ִיאֵימַעְצרלַיהוָהלְהִיעַַאתִיָעֵתהַאת

,
הְֵהַריִ

רֶוַחוְהַָלָהלְפָנָיו
,

ְמָֶתב
.

"
הֵלכָלוְלֹאיִָצֵרמָְִמְזִָה

,
מִייאמַרלְָמַהַעֲֶה

"
עַלָֵא

תִיְעָנִיֶַתַח
,

וְאֶבְילַָר
,

נָגעַמְעֶֻה
,

לְָמְבֻל
מְטרָעָנִיוְכאֵב

,
ֶתְכַֻקְדהַדְרַתלִפְנֵיקוְלִזְעלִצְעק

:
יִַריִַריִַר

"
בִיבִירֶכֶביְִרָאֵלפָרָָיו

",
נְהִירדְבצִינָאדְארַיְיתָא

,
"

ע
ַתִיהָָלרָה

",
אֵיְכְללִסְלצָרתיְִרָאֵל

,
תצָרתמְרִירִתוְלִרְאלֵְַלְהִסאֱמֶתיקֵיִַַהלָִערְרוְהִתְעמק

נְֵנַפ
,

"
הָקִיצוְרְַנכְנֵיעָפָר

",
ִַצלְסַעֲדֵינלְֵמַכינֵיְֵימק

ָלעדֵייְסיקֵי
,

קמְעֶזְרָתֵנְעֵתצָרָההַאת
,

וְחִמְלסח
עַלָלעֲדַתְנֵייְִרָאֵל

,
בְתכָעָלַיהַחטֵאוְהַָגהַָלֵא

,
ְֶיְדַעֶראוְעַדרֶגֶלִַמחַטָאִי

"
רֲֶאהָלְַהלָאֶת

תְנָמְצ
"

מְִלתהָרֶעַדהֵָה
,

ָלמַהֶעָבַרעַלְלָליְִרָאֵלִכְלָלִת
,

מַהבִפְרַטוְאֶחָדאֶחָדלָעַלעָבַרֶמַהתִבִפְרָט
ֶעָבַרעָלַימֶֶִאֶצְלוְנִבְרְאוְנצְרוְנַעֲנְִמָתִיוְרחִיוְנַ

פְִיוְגפִי
,

ָלמַהֶעָבַרעָלַיְכָלִלְלוְגִלְל
,

מַהבִפְרָט
ֶעָבַרעָלַיַהֶַה

,
ָלמַהֶעָבַרְִימֵעדִיעַדהַהֶַה

,
מַהֶאֲנִיזכֵרעֲדַיִמַהַְִֶחמִִֶי

,
הֲיַסְִיקָלאֵילֵ

תנְבָיי
לְבָאֵרלְסֵַראֶפֶסקָצֶהמֵהְַגָמִיָֶגַמְִיְיאֶחָדְפִימַהֶגְעִיהְַגָמִיְמָקֶגְעִיְפִירֶנְִמָתִי

,
ֵֶלִָמ

וְכָלֵֶמַהָֶגַמְִיְכָלהַָמִיֶעָבְרעָלַ
ימִהֱיתִיעַדהַהֶַה

,)
וְכבִפְרָט
'(

מִייכַללְסֵַר
,

מִייכַללְַעֵר
,

רֵַאֲדמָה
ֵנאֶתְאמָה

,
מָהאמַרמָהאֲדֵַרמָהאֶצְטַָק
.


ָלעלֶנִר

,
הֶַהרָאַוְהדַָהיקִַַהלֵבְֵ

)
איזכ

הלהיותעלקבררשב
"

ייאמר
:

הַכֵה
(

יקִיִַַהלָבְלֵב
אֲמִִִילְבַליַסְִירְנֵיהֶמִִֶי

,
וְיַעַמְדַעֲדִילִמְלִיצֵייֶר

,
לַהֲפִְזְכתִילְבֵַוְלִמְצאִינְקֻתטבת

,
עֲדִיַבטוְיַמְלִיצ

ֶ
רַחֲמִיְָאֵלֶיקָרְבֵנִיְ

,
וְתִִֵילֵבחָדָוְרחַחֲדָָהְֵִקִרְִי

,
בְלֵבאֱמֶתֶָאֵלֶיבָלאֱמֶתֶהַָמֵערֵרלְהִתְעהְֶאֶזֶ

ָלֵאִיָמַיִהַפְִינַעֲדִי
,

חִמְלוְחֶמְלָהרַחֲמִיעֲלֵיַלָ
עְָמֻטעַדְירְִהַעעָפָרכְנֵילָעָלַי

"
ִיוֵמְצלָהוְאֵימַעֲמָד

"
ָמנִי
.


רִַירִַיִמְעֶיחַאי

,
זִכְרזאתוְתִָימעַללֵב

,
ְאֵיֶתְכַֻדְתרְאנתנִפְלְאַמעְִללַָהתרַכִינָֶ

רָהַזָֻמְר
ֶעַליֶדְכֶלֹאָִכַחהַרָה

,
ִֶמיָהְרֶהֲבֵאתֶקסַָהיִ

,
ֶהאִי

'
לֹא

'
תִָכַח

'
מִִי

'
זַרְע

'
האספֵיתֵבתיחַא

י"
,

קסָַזָֻמְרעַצְמְדַָהֶמְכְִו
'עִ"

ירוְ
'

יִַק
מִ
'

ְ
'

מַָאנָ
'

חִית
"

אֲֶרֶלְבַדידְעִיסדְבָרִיהָאֵֶה
,

דְעִיילְבַדֶ
ֶיֶדְכעַלרָאֵלְִִמכַחִָתלֹארָהַהֶרָאֵלְִלְיְֶהִבְטַחֶהַהַבְטָחָהתַֻדְ

,
וְאֵיְמֶהרֵַנעָלָיוהַָלנִָא

רָתתְזֶהעַל
הְַדָהמִדֶעַלָֵאתִילְהַזְִיר

,
יִדְַהתַיַרנָא

,
חִמְלעָלַיוְלִסְְַלעַלָלהָרַעֶעִָיתִימֵעדִיעַדהַהֶַה
,


א

רגו
"

להתפלל
"

com
.

gm
ail

@
lehitpalel


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one-stop
shop

W E  A R E  YO U R

TO  M A R K E T I N G  S U C C E S S

Ramapost

382 Route 59 Suite 264

Airm
ont, NY

10952

845.369.9600  |  info@ramapost.com  |  www.Ramapost.com

          382 Route 59 Suite 264, Airmont, NY 10952

MARKETING DESIGN

PRINT MAIL

WE ARE A ONE-STOP ADDRESS FOR ALL 

YOUR MARKETING, GRAPHIC DESIGN, 

PRINTING & MAILING NEEDS.



Sun. 12 pm - 12 am | Mon. - Thu. 2 pm - 12 am
Fri. 12 pm - 8:30 pm | Shabbos/Sat. 5 pm - 1 am

1 Main Street • Monsey, N.Y. 10952 | On the corner of Route 59 & 306 |  845-CARE-365 | 845-371-7200

SUMMER HOURS OF OPERATION:

We know that there are many options in our community for healthcare
and we thank you for trusting us with your care.

ANTIBODY
TEST

STAY SAFE
AND HEALTHY!

FOR TESTING ONLY

When we open at 2:00pm (and for all of Sunday & 
Friday hours), we will continue to provide the 
antibody tests in addition to accepting all urgent 
patients. 
Although we are endeavoring to make your 
visit as quickly as possible, due to the high 
demand, we request your patience. We have 
extra staff to get everyone in and out – 
quickly and efficiently.

The tests results turnaround 
is approximately 24-48 
hours.

Please expect it to take longer the first week 
or two due to the large volume and 
unexpected lab glitches. 

Which consists of the 
drawing of blood.

Monday - Thursday:  9:00am – 1:00pm. 

We have instituted extra hours (with diverse staff)

>> No appointments are necessary. <<

Hatzoloh members, 
medical personnel and 
their spouses will be 
given priority at all 
times. Just show your ID 
to the front desk.
You can also text or 
WhattsApp 845-709-0274 
for assistance.

Last patient check-in is 10 minutes before hours listed

CARE365 IS 
CURRENTLY 
PROVIDING THE 
FDA-APPROVED 
COVID19
SPECIFIC 
(CORONAVIRUS) 
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