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 HANAROSH HAS


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
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          
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
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  












         
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“Soton will use them to prosecute the Jewish people.” 

As Rav Levi Yitzchok watched, the messengers who had dropped their sacks earlier 
were now returning with additional sacks. The situation was becoming desperate. Soton’s 
stockpile was becoming overwhelmingly huge. How would the Jewish people withstand 
such a prosecution? 

Rav Levi Yitzchok quickly grabbed a few sacks, ran to the doorway to Gehinnom and 
tossed the sacks into the flames. Back and forth, back and forth he ran until he had consigned 
all the sins to the flames. 

When Soton arrived before the Heavenly Court, 
ready to prosecute the Jewish people, he was shocked to 
find that all his sacks of sins had disappeared. He looked 
up, saw Rav Levi Yitzchok standing there and 
immediately understood what had happened. 

“Thief!” he cried out. “Those sacks were my 
property. Who gave you the right to take and destroy 
them?” 

Soton grabbed Rav Levi Yitzchok by his garments 
and dragged him before the bar of justice. 

“This man is a thief,” he declared. “I demand that he make restitution for the losses he 
has caused me.” 

The Court considered his arguments and decided in Soton’s favor. “You must make 
restitution,” Rav Levi Yitzchok was told, “or else you will be sold as a slave, as decreed by the 
Torah (Shemos 22:2).” 

Soton demanded an exceedingly exorbitant sum as restitution for the damages he had 
incurred, and Rav Levi Yitzchok did not have the means to pay even a small fraction of it. It 
was, therefore, decreed that he would be sold as a slave. Avrohom, Yitzchok and Yaakov 
came forward to buy Rav Levi Yitzchok, but they could not muster the necessary funds. Nor 
did any of the other Tzaddikim who tried to redeem Rav Levi Yitzchok from his predicament.  

Finally, Hashem declared, “The entire world belongs to Me, and I will redeem him. I 
will buy him as My slave.” 

“And this is how I became an eved Hashem,” concluded Rav Levi Yitzchok. “In the 
liturgy of Rosh HaShana, we say, ‘Lekoneh avodov badin. For the One Who buys His slaves 
through judgment.’ Hashem bought me as His slave through judgment.” 

n 
The novi (prophet) says (Hoshei’a 14:3): “Kol tisa ovon vekach tov.” This is usually 

translated as: “Forgive all sins, and accept good”. But the order of the words is somewhat 
awkward. The pasuk can also be read with an alternate interpretation. 

Kol tisa ovon. Everyone can lift a sin. Why? Because a sin is as light as a feather and 
carried with hardly any effort. It is so easy to commit a sin and have it rise up to the heavens 
where it can do untold damage. Vekach tov – but take hold of the good. A good deed, an act 
that brings repair to the damage in the Upper Worlds, is much weightier than a sin. It cannot 
be carried up so easily. One needs to grab hold of it and drag it aloft. 
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Rav Levi Yitzchok’s Lessons on Tefilla 

Elul/Rosh HaShana 

By: Rav Yehuda Prero 
 

The tefillos on Rosh HaShana differ from the rest of the year. Some passages are 
unfamiliar, with words and sentences we are not accustomed to. While it is incumbent upon 
us to properly prepare for this holy day, we all know that each of us has some limitations. 
The following lessons from Rav Levi Yitzchok of Berditchev shed some light on how we can 
make the most of our tefillos. 

Everyone assembled in the shul was awaiting this moment. Their spiritual leader, the 
sainted Rav Levi Yitzchok of Berditchev, was going to sound the shofar himself this year. They 
knew of his dedication to Hashem. They knew of his piety. They knew that there was no more 
worthy person to lead the congregation in this special mitzva on this holy day. 

Rav Levi Yitzchok readied himself for this task of utmost importance. He immersed in 
the mikve, purifying himself in preparation for this hallowed duty. When the time came for 
him to blow the shofar, he looked angelic, garbed in his white kittel, enveloped in his tallis. He 
recited the introductory tefillos with utmost concentration, inspiring the entire congregation to 
do so with him. He then read a prefatory portion of the Zohar with heartfelt emotion. Now 
was the time for the blowing of the shofar. The entire congregation stood with anticipation 
and trepidation, awaiting the blessings and the first sounds of the shofar. But they did not 
come. 

Rav Levi Yitzchok did not recite the blessings. Instead, he placed the shofar back down 
on the table before him. A few moments passed, and he again picked up the shofar. He 
readied himself to recite the blessing. He hesitated, and then placed the shofar down once 
again. After some time had passed, Rav Levi Yitzchok turned to the confused assembled. 

“My friends,” he said, “there is seated here today a man. This man is not like you or 
me. He was separated from his family in his youth, and has no background or familiarity 
with his religion. He does not know how to read Hebrew, let alone daven. He knows that 
today is Rosh HaShana, a day to daven to Hashem, and he therefore joined us. Standing here, he 
saw the entire congregation immersed in meaningful and earnest tefilla. He felt a jealousy, a 
burning feeling of envy, because he could not participate with the congregation. This man 
turned his head toward Heaven, and cried his heart out. 

“‘Our merciful Father, You know all the sincere tefillos, the depths of the feelings with 
which they are uttered, the meanings and implications of every word. The only thing I know 
is the twenty-two letters of the alef-bais. My tefilla to You, on this holiest of days, is all that I 
know: alef, bais, gimmel…Please Hashem, in Your abundant kindness, join together these letters 
to formulate a tefilla for me.’ 

“You should know,” Rav Levi Yitzchok said, “that this is the reason for my hesitation. 
Hashem is in the midst of assembling this purest of pure tefillos. While Hashem joins together 
the letters uttered from the mouth of this righteous man, we must wait.” 

Hashem values all pure tefilla. Our Sages formulated tefillos in a specific fashion, with a 
precise composition, as they were aware of the deep implications and spiritual ramifications 
of the words. Yet, tefilla without heart is tefilla without soul. 
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Who Will Blow the Shofar? 

The word was out: Rav Levi Yitzchok was looking for someone to blow the shofar for 
himself and his followers on this Rosh HaShana. Many people were thrilled to be presented 
with this opportunity. They made appointments to “interview” with Rav Levi Yitzchok for 
this esteemed position. 

The day of the interview came. All the candidates gathered together in a room, and 
were called in one by one by Rav Levi Yitzchok. With each one, he asked a similar question: 
What are you thinking about while you blow the shofar? Each aspirant answered similarly, 
displaying his vast knowledge of the deep concentrations and metaphysical meanings upon 
which to focus during the blowing. Rav Levi Yitzchok, however, was not satisfied with any of 
the responses. 

Rav Levi Yitzchok noticed a man who was standing silently in the corner of the room, 
shifting uncomfortably, with a nervous look on his face. Rav Levi Yitzchok called him over, 
and asked him the same question. “Rebbe,” he responded, “I am a simple Jew. I have 
daughters to marry off. I am a poor man with no money for their dowries. When the time 
comes for the sounding of the shofar, I mentally utter the following tefilla: Father in Heaven, I 
have done Your will, and I am blowing before You the shofar. Please, if You could, do for me 
the same – please send me fitting husbands for my daughters!’ ” 

A large smile broke across the face of Rav Levi Yitzchok. “Excellent!” he said. “You 
have the correct and true feelings in mind when you blow the shofar. You are the type of 
person I am looking for to blow the shofar!” 

May all of our tefillos find favor in the eyes of Hashem during this High Holiday season. 

n 
The sound of the shofar which was heard at Har Sinai when the Torah was given 

“became louder and louder” (Shemos 19:19). 

Rashi explains, “When a human being blows a trumpet, the longer he blows it, the 
more tired he becomes and the weaker the sound grows.” 

But the shofar at Har Sinai was different. Not only did its sound constantly increase in 
volume, but it has continued to be heard ever since. Its sound will not cease until “the earth is 
as full of the knowledge of Hashem as the waters cover the sea” (Yeshaya 11:9). 

Rav Levi Yitzchok of Berditchev comments, “There are people who hear the sound of 
the Rosh HaShana shofar all year long…and there are people who hear the sound of the Har 
Sinai shofar all the days of their lives.” 

They are two different shoforos. The Rosh HaShana shofar calls us to repentance, and we 
should repent every day of the year. The Har Sinai shofar proclaims Hashem as King over the 
world, and this thought ought to accompany us every day of our lives. 

Otherwise, as the High Holyday tefillos suggest, we will be caught up in the constant 
tussle between the melech evyon, the over-confident human tendency to think one is self-
sufficient, and the melech elyon, the Creator King who expects humility of His creatures, and 
the capacity to listen to the divine word and live a life of dignity and responsibility. 

www.oztorah.com/2009/01/levi-yitzchak-the-shofar/ 

n 
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Shofar, Malochim and Pesach 

Another version of this story is in Hearing Shofar: The Still Small Voice of the Ram’s Horn, 
Chapter 3–6 – The Ram’s Horn of Passover. 

Once, when the Rebbe Maharash of Lubavitch was traveling through Berditchev, he saw 
a group of elderly Tolna Chassidim carrying buckets of water and scrubbing the walls and 
floor of a little shul in preparation for a visit from their Rebbe the following day. 

When the Rebbe asked them why they were doing all the work themselves instead of 
letting the younger Chassidim help them, they answered, “We are doing this ourselves 
because we want to have healthy Malochim to assist the advocating Malochim who come out of 
the tekios, the blasts of the shofar. 

“You know the yehi rotzon that is said after the tekios of Rosh HaShana — the one that 
mentions ‘the Malochim that are formed from the blowing of the shofar, and from the tekia, the 
shevorim, the terua, and the tekih, (kshr”k) [the identifying letters of the Hebrew words that 
signify the various sounds of the shofar]?  

“Well, one Rosh HaShana the holy Rav Levi Yitzchok of Berditchev said, ‘Sweet Father, 
compassionate Father! Just in case the Malochim that proceed from the shofar that Levi 
Yitzchok the son of Sora Sosha has just blown are weak Malochim, let their place be taken by 
the holy, healthy Malochim that were created by the toil of Your people in preparation for 
Pesach, as they cleaned their kitchen utensils in order to fulfill their mitzva as perfectly as 
possible: kratzen (scouring), shobben (scraping), rieben (rubbing), and kasheren (making 
kosher)!’” [for the initials of these four Yiddish words are also kshr”k].  

(Likkutei Dibburim of the Rebbe Rayatz of Lubavitch, Volume I page 280) 

(Rav Tal Moshe Zwecker) 

Extraction by Conversion  
Rav Yisrael of Pikov, the son of Rav Levi Yitzchok, once visited Rav Moshe Leib in Sassov 

and found him in a very good mood. They spoke for a while, and Rav Yisrael sensed an 
undercurrent of excitement in Rav Moshe Leib, an excitement that had nothing to do with the 
topic of their conversation. 
“Pikover Rav, I want to ask you something,” said Rav Moshe Leib as the hour grew late. “I 

am going on a journey tomorrow. Would you care to accompany me?” 

Although Rav Moshe Leib offered no details or explanations about this mysterious 
journey, Rav Yisrael readily agreed. 

The next day they set out in an open wagon. They traveled for several hours. Toward 
evening, a light rain began to fall, but they pressed on. The rain came down harder, and soon 
they were drenched to the skin. Unable to continue, they stopped in a small village along the 
way and sought shelter. 

A Jewish brandy maker and his family lived in that village. The brandy maker saw the 
wagon enter the village, and he came out to investigate. As he came closer to the travelers, he 
recognized Rav Moshe Leib, and he became very excited. 

“Rebbe,” he called out, “would you do me the honor of sleeping under my roof?” 

“Thank you for your offer,” said Rav Moshe Leib. “We accept.” 
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The brandy maker’s house was a simple, one-room structure in which his family lived 
together with his cow and her calf. The brandy maker sent the cow outside to stand in the 
rain, but he allowed the calf to remain in the house. Then he swept the house clean and 
spread straw on the floor. 

As Rav Moshe Leib watched the brandy makers preparations, he murmured to himself, 
“Master of the Universe, please allow my joy and happiness to continue uninterrupted.” 

After Maariv, the brandy maker’s wife brought the guests some food and hot milk. Then 
they went to sleep on the fresh straw. 

In the morning, after Shacharis, the brandy maker’s wife served the guests bowls of 
steaming millet cooked in milk. 

Rav Moshe Leib ate the millet with great relish. 

“Isn’t this good millet?” he said to Rav Yisrael. “Have you ever tasted such good millet? 
Why are you just letting your food sit there? Eat, eat.” 

Rav Yisrael was not particularly enamored of the coarse food, and he did not understand 
why Rav Moshe Leib was praising it so enthusiastically. But he nodded noncommittally and 
put another spoonful into his mouth. 

“Where do you get such good millet?” Rav Moshe Leib asked the hostess. 

“From the miller’s wife,” she replied. “I borrowed it from her.” 

“She must be a good woman if she lent it to you.” 

“She is indeed,” said the brandy maker’s wife. 

“How about the miller? Is he a good man?” 

“He is the exact opposite. He is a cruel man who beats his wife all the time. She comes 
here to cry her heart out, poor thing. I take care of her, but then she goes back. Where else can 
she go?” 

“Does she have any more millet like this?” 

“No. This is all she had left.” 

“And when the miller finds out that she lent it to you, will he be furious?” 

“Probably.” 

“Listen carefully. He will beat her when he finds out about the millet, and she will come 
running to you. Tell her that you know she has been contemplating conversion to Yiddishkeit. 
When she admits it, send her to me in Sassov.” 

After breakfast, Rav Moshe Leib and Rav Yisrael got back into the wagon, and Rav Moshe 
Leib ordered the wagon driver to take them back to Sassov. The mission had been completed.  

In the village, events unfolded as Rav Moshe Leib had predicted. The miller beat his wife 
mercilessly when he found out about the millet. She fled to her Jewish friend, where she 
admitted that she had thought often about conversion. Her friend sent her to Sassov, where 
she converted, and her descendants became great leaders of the Jewish people. 

n 
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Chassidic Rosh HaShana Stories 
 

Equestrian Illusions 
While passing through a marketplace, Rav Kehos of Veritch, a talmid of Rav Yisrael 

Ba’al Shem Tov, overheard a conversation between two horse dealers. 

“I was thinking,” said one to the other. “What does the psalmist mean when he says, 
‘Do not be as a horse, or a mule, without understanding, their mouths stopped with bit and 
bridle’ (Tehillim 32:9)? Well, when you put a bit in a horse’s mouth, he thinks that you are 
giving him something to practice his chewing on. Don’t be like a horse, Dovid HaMelech is 
saying. When your Heavenly Master sends something your way, understand that it is more 
than something to chew on…” 

Rav Kehos related this exchange to his teacher. The Ba’al Shem Tov was greatly excited 
by the horsedealer’s insight, and was inspired to a state of d’veikus (meditative attachment to 
Hashem). In his ecstasy, the Ba’al Shem Tov began to sing a melody. This is the melody to 
which the Rebbes of Chabad would daven on the first night of Rosh HaShana. 

n 

A Novel Audit 
With the approach of Rosh HaShana, as we close the past year and welcome the new, 

what better time for auditing our experiences in the past year so that we can better them in 
the year to come. Each one of us does so in his own personal way. Yet, there is something we 
can all learn from Moshe, the innkeeper, who employed a unique method of accounting. 

The Ba’al Shem Tov’s students once asked how to prepare for the High Holidays. He 
sent them to observe the simple innkeeper, Moshe. The students took a room in his inn, and 
waited to discover the answer to their question. At midnight before Rosh HaShana they heard 
Moshe rustling about in the front room. They peeked out and saw Moshe taking down two 
large notebooks from the shelf. He sat down on a small stool, lit a candle, and began reading 
from one notebook. 

The notebook was a diary of all the misdeeds and transgressions the innkeeper had 
committed in the course of the year – the date, time and circumstance of each scrupulously 
noted. His “sins” were quite benign — a word of gossip one day, oversleeping the time for 
tefilla on another, neglecting to give his daily coin to charity on a third — but by the time 
Moshe had read through the first few pages, his face was bathed in tears. For more than an 
hour Moshe read and wept, until the last page had been turned. 

He then opened up the second notebook. This, too, was a diary — of all the troubles and 
misfortunes that had befallen him in the course of the year. On this day Moshe was beaten by 
a gang of peasants, on that day his child fell ill; once, in the dead of winter, the family had 
frozen for several nights for lack of firewood; another time their cow had died, and there was 
no milk until enough pennies had been saved to buy another. 

When he had finished reading the second notebook, the tavernkeeper lifted his eyes 
heavenward and said: “So you see, dear Father in Heaven, I have sinned against You. Last 
year I repented and promised to fulfill Your commandments, but I repeatedly succumbed to 
my evil inclination. But last year I also davened and begged You for a year of health and 
prosperity, and I trusted in You that it would indeed be this way. 

“Dear Father, today is the eve of Rosh HaShana, when everyone forgives and is 
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forgiven. Let us put the past behind us. I didn’t always do what was asked of me and You 
didn’t always do what was asked of You. I forgive You and You forgive me, and we’ll call it 
even.” 

n 

Legal Defense 
One year, when the first day of Rosh HaShana occurred on Shabbos, Rav Levi Yitzchok 

of Berditchev ascended the podium in the center of his shul and addressed the heavens: 

“Master of the Universe! Today, all Your creatures pass before You like a flock of sheep, 
and You pass judgment upon them. Two great books lie open before You, the book of life and 
the book of death. The righteous are inscribed in the book of life, and the transgressors are 
written in the book of death, G-d forbid. 

“But today is Shabbos. Did You not command in Your holy Torah that is forbidden to 
write on Shabbos? True, it is permitted to violate Shabbos in order to preserve a life, so You 
are permitted to inscribe the righteous in the book of life. But no such clause permits 
inscribing those who have transgressed Your will in the book of death. I therefore inform You, 
dear Father in Heaven, that according to the law of the Torah, You must inscribe all Your 
children for a year of life, health and prosperity!” 

n 

The Waiting King 
HaMelech (“the King”) is an oft-occurring word in the Rosh HaShana tefillos, whose 

dominant theme is our coronation of Hashem as king of the universe and submission to His 
sovereignty. Indeed, this is the first word chanted by the cantor on Rosh HaShana morning, 
as he opens the Shacharis tefillos with an awe-inspiring melody that climaxes with a sonorous 
Ha-Me-lech! 

One Rosh HaShana morning, the great Chassidic master, Rav Aharon of Karlin, 
fainted when he came to the word HaMelech. He later explained that he recalled the Talmudic 
passage (Gittin 56a) that describes Rav Yochonon ben Zakkai’s encounter with Vespasian. Rav 
Yochonon had himself smuggled out of the besieged city of Yerushalayim to plead with the 
Roman general to spare the Torah center of Yavneh. When Rav Yochonon entered Vespasian’s 
tent, he addressed him as “Your Majesty”. 

“You are deserving of death on two accounts,” said Vespasian. “First of all, I am not the 
king, only His Majesty’s general. [Immediately afterward, relates the Gemora, a messenger 
arrived with the news that the emperor had died and Vespasian had been appointed to 
succeed him.] Second, if I am indeed king, why did you not come to me until now?” 

“I thought to myself,” said the Rebbe of Karlin, “if we address Hashem as ‘King’, does 
this not invite the question, ‘If I am indeed your king, why did you not come to me until now?’ 
What can we answer to that?” 

www.meaningfullife.com/hasidic-stories-rosh-hashanah/ 

n n n 

Stories about the Berditchever Rav for Rosh HaShana 
 

The King Who Was Lost in the Woods ~ Why We Blow the Shofar on Rosh HaShana 

“With trumpets and the sound of the shofar blow blasts before the King, Hashem.” 
(Tehillim 98:6) 
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We will explain this based on a parable: 

There was once a flesh-and-blood king who traveled to a great forest to delight in the 
sport of hunting animals and birds. When he entered deep into the woods, he lost his way and 
could not locate the highway. Eventually, he lost the trail completely and was unable to retrace 
his steps in order to find the way back home.  

He met some peasants and serfs in the woods, who did not recognize the king, and 
asked them for directions. They could not answer him since they themselves had never 
traveled on the highway at all. He continued searching, till he met a wise man and asked him 
for directions. The wise man realized that this was the king himself, and he was shocked and 
greatly moved. Immediately, he offered the king his assistance and obeyed his will. He showed 
him the way back to the highway using his great wisdom to recognize the proper route.  

He took the king and escorted him all the way back to his palace and sat him back on 
his throne. The wise man found great favor in the king’s eyes, who raised his station above all 
the other ministers. He dressed him in fine clothing and allowed him access to enter the 
treasury.  

After much time had passed, this wise man sinned against the king and the king was 
greatly angered against him. He asked those ministers who were second-in-command to judge 
him as one who had transgressed the king’s command. The wise man was very pained, since 
he knew the judgment would be harsh, seeing that his sin was transgressing the king’s 
command.  

He came to the king and fell before him, prostrating himself, pleading for his life. He 
begged that the king grant him just one wish before his judgment was carried out. His request 
was to be dressed once more in the very same garments he had worn when guiding the lost 
king out of the woods so long ago. The king granted his wish, and when he was dressed once 
again in those clothes, the king was reminded of the great kindness that this man had once 
done for him in helping him return to his palace and seating him back on his throne. His 
mercy was aroused and the wise man once again found favor in his eyes. The king forgave his 
sins and returned him to his former position and station. 

The entire parable above refers to Bnei Yisrael. At the time of Matan Torah (the Giving 
of the Torah), when Hashem approached the members of each nation and asked them to 
accept the Torah, they refused (Avoda Zara 2b; Zohar III 192b). We, His people, Bnei Yisrael, 
accepted the Torah with great joy and delight to the point where we even said, “We will do 
and we will hear.” We accepted the yoke of Heaven and the yoke of Hashem’s kingship; we 
crowned Him as King over us and accepted His holy Torah and mitzvos. And now we have 
sinned and rebelled against Him. We fear the Day of Judgment on which Hashem judges 
every hidden thing (Koheles 12:14), and every person is judged individually, according to his 
actions. 

We therefore blow the shofar and dress ourselves in the same garments which we wore 
back then at Matan Torah, when we accepted His Torah over us and crowned Him with the 
shofar, as the pasuk tells us (Shemos 19:19) “The sound of the shofar became stronger and 
stronger”, in order to remind Him of those merits (Rema Orach Chaim 585:1, Mishna Berura 
3: we blow at the bima so that the merit of the Torah should protect us), to ask Him to forgive 
us for all our sins, exempt us from judgment, and write us up immediately for good long lives 
– may it be His will, Amen! 

The following parable, taken from the sefer Toldos Aharon by Rav Aharon of Zhitomir, 
a talmid of the Berditchever, explains the connection to the pasuk: 

n 
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The King’s Happy Coronation Day 
I heard the following parable about our blowing of the shofar on Rosh HaShana from 

my master and teacher, the holy Gaon, may his memory be a blessing [Rav Levi Yitzchok of 
Berditchev]: 

There was once a great king who was crowned by the citizens of a certain country out of 
their own goodwill. The king was very happy and rejoiced greatly over having been chosen and 
crowned as their king through their goodwill and ordered that they sound trumpets before 
him [to mark the occasion]. 

The countrymen were astonished by this command. They thought to themselves, “Why, 
without this ceremony would he not be king? Afterward, he commanded them further that 
every year, on the anniversary of his coronation, they should make an annual commemoration 
by once again blowing trumpets. This astonished them even more. 

After much time had passed, these same countrymen rebelled, acting treacherously 
against the king. The king passed judgment against them as one judges a traitor who has 
rebelled against the king. They in turn regretted their misdeeds and wished to beg the king’s 
forgiveness. Due to their crimes, however, they were not permitted to see the king, for he had 
placed guards and watchmen around the high walls of the king’s courtyard, who did not allow 
the countrymen to pass through. 

The countrymen came together to brainstorm what they could do to gain access to the 
king’s courtyard in order to meet him and attempt to solicit his forgiveness. Then one of them 
had an idea that they should find a way to remind the king of the great joy and happiness he 
had once felt at the day of his coronation when he had been crowned king of the land through 
their own goodwill; perhaps then he would have mercy on them. 

However, due to the fact that the guards and watchmen prevented them from entering 
the king’s courtyard to remind him, they came up with the following plan: since on the day of 
his coronation he had asked to have trumpets sounded before him, perhaps he had in mind 
that the trumpets themselves would remind him of this joyous occasion, so that he could show 
his subjects favor. 

They took trumpets and began to blow them around the king’s courtyard. When the 
king heard the trumpet blasts, he remembered that happy day when he was crowned king over 
his people and the land, and he forgave them in his heart. He commanded that they be 
granted permission to enter his courtyard and accepted them anew as his subjects, out of his 
great joy and happiness. They, too, accepted upon themselves never to rebel against him 
again. 

Similarly, we accepted the Holy One as King over us at Har Sinai at Matan Torah, and 
we, through our own goodwill, said before him, “Na’aseh venishma – We will do and we will 
hear.” Afterward, we too rebelled against the King and He exiled us from our Land, dispersing 
us through the Diaspora. How could our hearts not cry in pain and anguish over this? What 
are we doing in a foreign land? And Bnei Yisrael are the forethought and the primal reason – 
the reishis – of the entire Creation, as it says, “Initially (Bereishis), Bnei Yisrael came to mind” 
(Bereishis Rabba 1:4), and Eretz Yisrael was created before the other lands, since the world 
was founded on it (Taanis 10a; Yoma 54b). And does it not make logical sense that a sound, 
reasonable argument is that the initial and primal ones (that is Bnei Yisrael who are called 
reishis) should first and foremost dwell in the land (of Eretz Yisrael) which was created first, 
rather than in foreign lands which were created last (at the end of the process of Creation)? 

Therefore, on Rosh HaShana we remind the King of His joyous day [of coronation], 
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since back then, during the giving of the Torah, there were blasts and sounds as well (Shemos 
20:15). We too blast and sound [the shofar] on Rosh HaShana, a day of judgment and 
renewal of the worlds, in order to remind Hashem of His joyous day.  

Perhaps He will forgive us and gather us together, bringing us to the Holy Land. 
(Toldos Aharon Zhitomir, Parshas Ki Savo) 

n 
Rav Ahrele Roth, mechaber of Shomer Emunim, once told of how the holy 

Berditchever was davening before the amud on Rosh HaShana and when he opened his holy 
mouth to say “HaMelech!”, he fainted away! 

Only with great difficulty were they able to revive him and when asked what was wrong 
he explained, “As soon as I wanted to say the word ‘HaMelech’ I was reminded of the story in 
the Gemora in Gittin 56b which says: ‘If I am really the king, why haven’t you come before me 
till now?’  

“’Where was I all year?’ I asked myself. I was so ashamed and embarrassed at my lack 
of devotion; the pain caused me to faint!” 

(Kuntres Ahavas HaBoreh – Ma’amar Tzahali VeRoni p. 387) 

n 

The Blast of the Blessing Over the Shofar 
The Seret-Vizhnitzer Rebbe, mechaber of Mekor Boruch, once told the following tale 

during his derosha delivered before shofar-blowing on the first day of Rosh HaShana in the 
year 1957:  

It has been related that the holy Rebbe Reb Elimelech of Lizhensk, mechaber of the 
Noam Elimelech, once witnessed the holy Berditchever recite the berocha “Who has 
commanded us to listen to the sound of the shofar”, which is recited before blowing the 
shofar on Rosh HaShana. The Berditchever recited the blessing with such intensity and self-
sacrifice that his very soul almost departed. The Rebbe Reb Elimelech wondered, “How did he 
have the power afterward to actually blow the shofar itself?” (Noam HaBerocha, page 262) 

n 

The Job of the Malochim on Rosh HaShana  
The Berditchever taught that the job of the ministering angels on Judgment Day is to 

advocate on behalf of and teach the merits of Bnei Yisrael. This is why the angels tremble in 
fear on that day, since they fear that they have failed in their task, not having done a good 
enough job. 

(MiPi Seforim U’Mipi Sofrim Ki Seitzei Peninei Chassidus #15, page 462) 

n 
It was the custom of Rav Dovid Moshe, the Tchortkover Rebbe, on Rosh HaShana 

night, right after Kiddush, to tell the following story about the Berditchever: 

“Rav Levi Yitzchok, the great Jewish advocate, was accustomed on Rosh HaShana, 
more than on any other day of the entire year, only to speak well about other Jews. 

“One time before Mussaf he stood up before the amud, the lectern from where he led 
the tefillos, and he began the following argument with Hashem:  

“‘Master of the World! Look at what a wonderful people the Jews are! Jews ask for 
abundant livelihood and they daven and beseech you for their own personal needs. But why 
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do they need this? Only for You! All of their earnings and profits go toward Your needs! What 
does a Jew do with great profits? He raises his children on the path of Torah. He teaches his 
sons to be Bnei Torah and his daughters to marry Torah scholars. If a Jew profits from 
business all week, what happens then? When Shabbos comes along, he forgets all his business 
ventures and he deals in spiritual matters alone! His table is set with all manner of good foods 
and delicacies only for You so that he can glorify and brighten up Your holy Shabbos! He 
brings guests to his Shabbos table and they partake together of the festive meals. In the Bais 
Medrash, he donates coins for the coffers to beautify Shabbos and he pays handsomely for his 
aliya when he is called to the Torah! 

“‘And even if a Jew falls on hard times, we rely on him to uphold and support the 
community and to take care of all his communal responsibilities: to help upkeep the Talmud 
Torah and the Yeshiva, the mikve, guests’ lodgings and more – so I ask You, Father in 
Heaven, why should You not help the Jews with their financial needs and their livelihood? 
Why should they not be successful in all their endeavors?’” 

After finishing the Berditchever’s arguments and the story, the Tchortkover continued 
with his own: 

“Now we understand the request we make on Rosh HaShana and throughout the entire 
period of the Aseres Yemei Teshuva (Ten Days of Repentance): 

Remember us for life, O’ King who desires life, and inscribe us into the Book of Life, 
for Your sake, O living G-d. 

The meaning of this is that the entire vitality of a Jew and his requested inscription for 
good are purely for Your sake, in order to serve the Master of the World properly and to 
uphold His commandments which are found in the holy Torah! (Yiddishe Licht Volume 34 – 
Number 1 Tishrei 5745, page 22) 

Rav Elozor Shapira, the Munkaczer Rebbe and mechaber of the Minchas Elozor, told a 
story about the holy Berditchever: Once, on Rosh HaShana, Rav Levi Yitzchok marshaled the 
following argument to advocate on behalf of Klal Yisrael before shofar-blowing:  

“Ribbono Shel Olam – Master of the World! If You wait to redeem us till the opinion in 
the Gemora is fulfilled that the entire generation must be either worthy or unworthy – this 
simply cannot be! To wait for them to be entirely worthy will never happen: I swear to you 
that the wicked apostates will never repent from their heresy! And if entirely unworthy – this 
too can never be, since we, the true believers, will never relinquish our belief in You even if we 
are threatened with being cut up into pieces!”  

These were the holy words of the true advocate of the Jewish people, the holy 
Berditchever.  

(Divrei Torah III #24) 

n 

The Waters of the Mikve on Rosh HaShana 

There was once a matchmaker who suggested a match between Rav Pinchas of Koretz’s 
daughter and one of the young men from the holy Berditchever’s family. Rav Pinchas Koretzer 
was not quick to agree to the match and thought about it for some time, claiming that he did 
not see the match as such a good idea. After the Yomim Noro’im, he sent word to call the 
shadchan (matchmaker). When the shadchan came, he said that he did agree to the shidduch 
after all. He then explained what had brought about his change of heart: 

“Before the Days of Awe, I saw a large wall erected in the Heavens between Knesses 



13 � Rosh HaShana / MeOros.HaTzaddikim@gmail.com 

 

Yisrael and our Father in Heaven. This wall was a barrier that would have prevented our 
tefillos from ascending on high and being heard and accepted, Heaven forbid! Several 
Tzaddikim had tried their hands at canceling and annulling the decree – to no avail! 

“On Erev Rosh HaShana, when the holy Berditchever entered the waters of the mikve 
to purify himself for the oncoming holy day, his actions caused such a tumult, shaking the 
heavens, that this wall began to shake and fall apart! By the time he came out of the mikve, the 
wall was almost totally collapsed and gone. I heard Hashem saying in Heaven, so to speak, 
‘Beware! Make sure that not a single brick or remnant of this wall remains. If Rav Levi 
Yitzchok sees this barrier, he will create a huge uproar in the Heavens, shaking them up and 
asking how anyone could even allow such a barrier to have been erected here in the first 
place!’ 

When I recognized his lofty level, I decided that I would be honored to have my family 
and his joined through marriage!”  

(Ma’amar Mordechai #5) 

n 

Begging as a Pauper at the Door ~ Prayer on Rosh HaShana 
“Chasdei Hashem Azkir Tehillos Hashem…VeRav Tuv LeVais Yisrael Asher 
Gemolom KeRachmav Uchrov Chasodov.  (Yeshaya 63:7) 

The Berditchever, in Kedushas Levi, teaches us that the primary reason behind the 
requests we ask of the blessed Creator during the Days of Awe known as the Yomim Noro’im 
(which includes Rosh HaShana, Yom Kippur through Succos, Hoshanah Rabbah and 
Shemini Atzeres and Simchas Torah) should be based on Hashem’s goodness, kindness and 
graciousness to pour out abundant blessings upon us rather than based on our merits. We 
must make ourselves out as poor beggars as taught by our sages of blessed memory - Chazal 
in Rosh HaShana (16b), Rav Yitzchok said: “Each year that begins in poverty ends in wealth”. 
This is because it is fundamental that we should act like a beggar begging at the door, and we 
should have in mind that such an impoverished person has no personal merits and good 
deeds. 

The difference between one who asks Hashem based on His great loving-kindness as 
opposed to one who supplicates based on his own merits is that asking based on merits has 
placed a limit on his request. Hashem grants him based on only what he has earned and only 
up to the limits of what he deserves. This not the case regarding one who asks of Hashem 
based on His great loving kindness, here there is no end and no limit. This is because 
Hashem’s kindness is boundless and and his influx of abundant blessings are unlimited.  

This is the meaning of the pasuk “There is great goodness to the house of Israel,” when 
is the great goodness, so great that it is boundless and unlimited – asher gemolom 
kerachamov u’krov chassodov - when He has granted it to them with mercy and unbounded 
kindness” [as opposed to based on merits as was explained.] This is also the meaning of the 
pasuk in Tehillim (81:11) “I am the Lord your G-d who takes you up out of Egypt, widen your 
mouth and I shall fill it”. Meaning to say, ask for alot – ask for much, so that Hashem will 
grant you based on His unlimited love and boundless kindness. 

This is also the meaning behind the teaching of the sages of blessed memory – Chazal 
in Yoma (29a): “Why are the Tzaddikim compared to an ayala (a gazelle)? Just as when a 
gazelle grows, its horns split, so do the Tzaddikim, when they increase their tefillos and their 
tefillos are answered.” We can explain that they increase their tefillos to mean that they 
increase their requests in tefilla (rather than the amount of tefillos). Meaning, that they ask 
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the blessed Creator to pour out a great increased amount of abundant blessings due to the 
humility of the Tzaddikim whose main request is for the kindness of the Creator, therefore 
they ask for many good favors, because there is no limit to Hashem’s kindness and they ask, 
based not on merits. 

This aspect is what our Master and Teacher the holy Rebbe Menachem Mendel of Bar 
explained, based on the pasuk in the poetic zemiros sung on Shabbos (Ma Yedidus): nachlas 
Yaakov yirosh bli metzorim nachala – “They inherit the portion of Yaakov, a boundless 
limitless portion”, meaning that if you ask of the blessed Creator based on His great loving-
kindness as opposed to your merits, making yourself as if you are totally unmeritorious, this is 
the nachlas Yaakov – “the portion from Yaakov” which you wish to inherit based on kindness 
and not merit, then you will merit “a boundless, limitless portion” that is without measure 
because Hashem’s loving-kindness is immeasurable. 



  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

� עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ �ַ � מִ גֵ מָ � הַ לֶ ר אֶ פֶ סֵ ת �ַ �צַ מְ נִ ה הַ ילָ פִ ְ	 [ ָ�  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ� רָ ל 
 

____________ יק דִ צַ הַ / י תִ רָ י מוֹ מִ אִ / י בִ ת )מַ ְ� י נִ יל&עִ לְ ת &חַ נ&מְ ה לִ ר זֶ יק נֵ לִ דְ י מַ ינִ רֵ הַ  
 ְ�רַחֲמִי1 ֶ�ְ	קֵַ�ל, אֲבותֵֹינ& יקֵ וֵא/ אֶ/קֵינ& 'ה י-נֶ פָ לְ � מִ צוֹ י רָ הִ יְ  ,____________ת �ַ /��ֵ 

ל 2ֹ ה הַ יֶ הְ יִ ה וְ ְ�מַע3ֲֶ  ֵ�י�, ְ�דִי�&ר ֵ�י�, ְ�מַחַָ�בָה ֵ�י�, עו3ֶֹה ֶ��נִי הַטובֹ מַע3ֲֶה 2ָל &בְרָצוֹ�
/ י מִ אִ / י בִ ל )ה ֶ� מָ ָ� נְ & חַ ר& �פֶ נֶ ט לְ רָ פְ �ִ &, לאֵ רָ 3ְ יִ  -מְ ת עַ מוֹ ָ� נְ י לִ יל&עִ לְ ת &חַ נ&מְ לְ ת &כ&זְ לִ 
 .י1יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר&1 צְ יהֶ תֵ וֹ �פְ ה נַ נָ יֶ הְ ִ	 � ֶ� צוֹ י רָ הִ יְ . ____________יק דִ צַ 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
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before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a res
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture, 

4) Study some of his teaching or writings.



Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/Tishrei

Biographical information and yahrzeits 

� 1st of Tishrei ~ Begins Fri
� The sixth day of Creation – Hashem 

created Odom, the first man, and Chava, the first woman. “

the ground, and breathed into his nostrils the breath of life, and man became a living soul” 

(Bereishis 2:7). 

� In 1656/2105 BCE (according to Rav Eliezer), Noach dispatched a dove from the 

third time. When the dove did not return, Noach knew that the waters had co

from the earth. On that day Noach removed the roof of the 

animals remained in the ark for another fifty

� In 1958/1804 BCE, Sora Imeinu

day in 2086/1676 BCE 

� In 2048/1714 BCE, Sora Imeinu

� In 2086/1676 BCE, Yitzchok was bound on the 

the petira of his mother, Sora Imeinu

www.hamodia.com/features/day

� Birth and Yahrzeit of Sora Imeinu

BCE/2084). Her Hilula is on the same day as her birthday, 127 years later. This is also the same 

date as the binding of Yitzchok known as the 

to why she chose this date to leave our world but the most clear reason as explained by the 

Kabbalists is that both Avrohom and Yitzchok acheived their 

submit to the Binding (note it is not the “

mother she had no reason to remain in this world. Sora is a 

and some say was even on a higher spiritual level than Avr

� Rav Shefatia, mechaber of the 

� Rav Amnon of Mainz, who was killed 

HaShana tefilla Unesaneh Tokef

� Rav Yehuda Ayas, Rav of Algiers and la

(5521/1760); 

� Rav Aharon Moshiach Katzenelenbogen
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d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK BEGINNING ROSH HASHANA
http://www.chinuch.org/gedolim_yahrtzeits/Tishrei 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.or

Friday Night (Sep 18th) 
Hashem created animals that walk and crawl on the earth; He also 

created Odom, the first man, and Chava, the first woman. “Hashem formed man of the dust of 

hed into his nostrils the breath of life, and man became a living soul” 

(according to Rav Eliezer), Noach dispatched a dove from the 

third time. When the dove did not return, Noach knew that the waters had co

from the earth. On that day Noach removed the roof of the teiva but he, his family and all the 

animals remained in the ark for another fifty-seven days, until the 27th of Cheshvan

Imeinu was born, according to some opinions. She was 

Imeinu was blessed by the Maloch to have children.

Yitzchok was bound on the mizbei’ach during the Akeida

Imeinu. 

ww.hamodia.com/features/day-history-29-elulseptember-24/  

Imeinu [our mother], Avrohom Avinu’s wife (1803 BCE/1957

is on the same day as her birthday, 127 years later. This is also the same 

binding of Yitzchok known as the Akeidas Yitzchok. There are many 

to why she chose this date to leave our world but the most clear reason as explained by the 

Kabbalists is that both Avrohom and Yitzchok acheived their tikkun by agreeing to per

submit to the Binding (note it is not the “Sacrifice of Yitzchok”). Therefore, as a wife and 

mother she had no reason to remain in this world. Sora is a nevia (prophetess) in her own right 

and some say was even on a higher spiritual level than Avrohom; 

of the selicha Yisrael Nosha Bashem, (4647/886); 

of Mainz, who was killed al Kiddush Hashem, while composing the 

Unesaneh Tokef, (4772 or 4773/1011 or 1012); 

of Algiers and later in Yerushalayim, mechaber

Rav Aharon Moshiach Katzenelenbogen of Belz, (5577/1816); 

d of our forefathers, that all my good deeds whether 
ting and an elevation of the souls of 

your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

writings and teachings. 

www.yeshshem.com/hilulah.htm 



Z 

ROSH HASHANA 

www.anshe.org 

created animals that walk and crawl on the earth; He also 

formed man of the dust of 

hed into his nostrils the breath of life, and man became a living soul” 

(according to Rav Eliezer), Noach dispatched a dove from the teiva for the 

third time. When the dove did not return, Noach knew that the waters had completely drained 

but he, his family and all the 

Cheshvan. 

opinions. She was niftar on this 

to have children. 

Akeida. This prompted 

’s wife (1803 BCE/1957–1676 

is on the same day as her birthday, 127 years later. This is also the same 

. There are many Medrashim as 

to why she chose this date to leave our world but the most clear reason as explained by the 

by agreeing to perform and 

of Yitzchok”). Therefore, as a wife and 

(prophetess) in her own right 

, while composing the Rosh 

mechaber of Bais Yehuda, 
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� Rav Meir Yehuda Leibush ben

and was still a child when his father died. He studie

native town until the age of thirteen. He then went to Warsaw 

where he was known as the ‘iluy from Volhynia’. From 1838 to 

1845 he was Rav of Wreschen, district of Posen, and in the latter 

year was called to the Rabbinate of Kempen, where he remai

until 1860; he was thereafter known as 

Malbim became chief Rav of Bucharest, Rumania. But he could 

not agree with the rich German Jews there who wished to 

introduce the Reform rite and even threatened violence in the 

pursuit of their aims. Through intrigue they succeeded in 

throwing him into prison, and though he was liberated through 

the intervention of Sir Moses Montefiore, it was upon the 

condition that he leave Rumania. He became 

on the Dnieper in 1870, but hi

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

Moghilef ordered him to leave town. 

Polish community, but there he fared no bet

continually harassed by the German Jews. His fame and immense popularity rests upon his 

widely esteemed commentary to 

Oral and the Written Law, (5640/

� Rav Yaakov Dovid ben Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the 

the great European scholars to come to America. As a consequence of the 

of kashrus that he attempted to impose in Chicago, he eventually had

(5605/1845–5674/1913); 

� Rav Yitzchok Cohen of Djerba, Tunisia, (5679/1918);

� Rav Yitzchok Meir of Kopycznitz (Kupishnitz), succeeded as 

Yehoshua Heschel, (5692 or 5696/1931 or 1935);

� Rav Ezriel Yehuda Lebowitz, Viener 

� Rav Shmuel HaLevi Shechter

years old when his mother was 

Seminary, he shared a dormitory room with Rav Av

learn at the Mirrer Yeshiva under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 

then at Lakewood. Years later, he settled in 

� 2nd of Tishrei ~ Begins Mo
� Gedalia ben Achikom, assassinated by Yishmo’el 

governor over the Jews by Nevuchadnetzar after the destruction of the 

sages declared a fast day for the 3

Jew in Eretz Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

2006); 

� Rav Yisrael ben Rav Osher Perlow, the Yan

dynasty had its beginnings with Rav Aharon 
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ben Yechiel Michel (Malbim). He was born in Volhynia in 1809 

and was still a child when his father died. He studied in his 

native town until the age of thirteen. He then went to Warsaw 

where he was known as the ‘iluy from Volhynia’. From 1838 to 

of Wreschen, district of Posen, and in the latter 

year was called to the Rabbinate of Kempen, where he remained 

until 1860; he was thereafter known as der Kempener. In 1860, 

of Bucharest, Rumania. But he could 

not agree with the rich German Jews there who wished to 

introduce the Reform rite and even threatened violence in the 

heir aims. Through intrigue they succeeded in 

throwing him into prison, and though he was liberated through 

the intervention of Sir Moses Montefiore, it was upon the 

condition that he leave Rumania. He became Rav of Moghilef, 

on the Dnieper in 1870, but his lack of subservience provoked 

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

Moghilef ordered him to leave town. Malbim then went to Königsberg as chief 

Polish community, but there he fared no better than in Bucharest and Moghilef; he was 

continually harassed by the German Jews. His fame and immense popularity rests upon his 

widely esteemed commentary to Tanach, in which he details the close relationship between the 

Oral and the Written Law, (5640/1879). 

Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the 

the great European scholars to come to America. As a consequence of the 

that he attempted to impose in Chicago, he eventually had to flee for his life, 

of Djerba, Tunisia, (5679/1918); 

of Kopycznitz (Kupishnitz), succeeded as Rebbe by his son, Rav Avrohom 

Yehoshua Heschel, (5692 or 5696/1931 or 1935); 

, Viener Rav, (5752/1991); 

Shechter. Born in Montreal, Canada, in 5675/1915, he was only five 

years old when his mother was niftar. During his years at Rav Yitzchok Elchonon Theological 

Seminary, he shared a dormitory room with Rav Avigdor Miller. Later, he traveled to Poland to 

under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 

ater, he settled in Eretz Yisrael, (5760/1999). 

Motzai Shabbos (Sep 19th) 
Achikom, assassinated by Yishmo’el ben Nesanya. Gedalia was appointed as 

governor over the Jews by Nevuchadnetzar after the destruction of the Bai

sages declared a fast day for the 3rd of Tishrei to do teshuva for this murder of a Jew by another 

Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

Rav Osher Perlow, the Yanuka of Stolin (1868/5628–1921/5681). The Karlin 

dynasty had its beginnings with Rav Aharon HaGodol of Karlin (1736–1772), a 

Yechiel Michel (Malbim). He was born in Volhynia in 1809 

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

then went to Königsberg as chief Rav of the 

ter than in Bucharest and Moghilef; he was 

continually harassed by the German Jews. His fame and immense popularity rests upon his 

, in which he details the close relationship between the 

Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the Ridbaz, one of 

the great European scholars to come to America. As a consequence of the Halachic standards 

to flee for his life, 

by his son, Rav Avrohom 

. Born in Montreal, Canada, in 5675/1915, he was only five 

. During his years at Rav Yitzchok Elchonon Theological 

igdor Miller. Later, he traveled to Poland to 

under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 

Nesanya. Gedalia was appointed as 

Bais HaMikdosh. The 

for this murder of a Jew by another 

Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

1921/5681). The Karlin 

1772), a talmid of the 
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Maggid of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

“Lithuanian Chassidim”. It was Rav Aharon’s son and successor, Rav Osher I, who moved the 

court to Stolin. Rav Aharon’s great

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yisrael. 

Rav Yisrael was only four years old when his father was 

(Galicia). The Karlin Chassidim

their loyalty to the Karlin dynasty, and therefore proclaimed the 

their Rebbe. The influence of the 

Aharon II’s days, grew stronger in Rav Yisrael’s time. Rav Yisrael was 

native town, in a convalescent home in Homburg, Germany

Main. After his petira, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

into three. His son, Rav Moshe, led th

Yisrael, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became 

in Karlin, while Rav Yochonon, his youngest son, became 

the Stolin community in Elul 1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

However, thanks to his surviving sons, Karlin

and America. These sons were Rav Yaakov, who had moved to America in 1923, and lived in 

Williamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin

America in 1948, and passed away in 1956. He was succeeded by his daughter’s son, 

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

itself when this youngster was coronated as the next Karlin

eight years old, (5682/1921); 

� Rav Shemaryohu [or Shmuel] Greineman

� Rav Efraim Oshry (1908/5668

Ponevezh, Talmud Torah Kelm

Radin. While he was still quite young, he w

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

1944. It was there that he recorded the gripping 

publishing them later in five volumes of 

After the liberation, he was the only surviving 

diligently to restore Yiddishkeit

children left with non-Jews. He then fled to Austria, where he founded a 

Yeshiva in Welsh, a small town near Salzburg. He was then called upon to 

take over the leadership of the 

went to America, where he served as 

on the Lower East Side of New York City. He published 

1949. He also published chiddushei Torah

and other subjects. He also wrote 

recollections of pre-War Europe, (5764/2003).

� 3rd of Tishrei ~ Begins Sun
� Rav Naftoli Tzvi Trop, Rosh Yeshiva

studied with his father, Rav Moshe Trop, who was 

fourteen, he left for Kelm, then Slobodka, then Telz, whe
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of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

t was Rav Aharon’s son and successor, Rav Osher I, who moved the 

court to Stolin. Rav Aharon’s great-grandson, Rav Osher II, was childless for many years. In 

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yisrael. 

rael was only four years old when his father was niftar in the town of Drohobich 

Chassidim resolved to meet this lack of leadership by standing firm in 

their loyalty to the Karlin dynasty, and therefore proclaimed the Yenuka [child] Y

. The influence of the Haskola movement, which had first begun to be felt in Rav 

Aharon II’s days, grew stronger in Rav Yisrael’s time. Rav Yisrael was niftar

native town, in a convalescent home in Homburg, Germany. He was buried in Frankfurt

, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

into three. His son, Rav Moshe, led the court in Stolin, where he opened the 

, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became 

in Karlin, while Rav Yochonon, his youngest son, became Rebbe in Lutzk. The Nazis destroyed 

1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

However, thanks to his surviving sons, Karlin-Stolin communities now thrive in 

and America. These sons were Rav Yaakov, who had moved to America in 1923, and lived in 

liamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin

America in 1948, and passed away in 1956. He was succeeded by his daughter’s son, 

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

itself when this youngster was coronated as the next Karlin-Stolin Rebbe 

Rav Shemaryohu [or Shmuel] Greineman, who printed the sefer Chazon Ish

(1908/5668–2003/5763). Born in Kopishak, Lithuania, he learned in 

Kelm, and Slabodka. He was also a talmid of the 

Radin. While he was still quite young, he was appointed Rav of the Abba Yechezkel 

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

1944. It was there that he recorded the gripping shailos he received, 

publishing them later in five volumes of She’eilos Uteshuvos Mima’amakim. 

After the liberation, he was the only surviving Rav of Kovno. He worked 

Yiddishkeit and was especially active in rescuing 

Jews. He then fled to Austria, where he founded a 

Welsh, a small town near Salzburg. He was then called upon to 

take over the leadership of the Meor HaGola Yeshiva in Rome. He later 

went to America, where he served as Rav of the Bais HaMedrash HaGodol

on the Lower East Side of New York City. He published Divrei Efraim in 

chiddushei Torah on many areas, including Imrei Efraim

and other subjects. He also wrote Yahadus Lita, which appeared in Yiddish, about his 

War Europe, (5764/2003). 

Sunday Night (Sep 20th) 

Rosh Yeshiva Radin (1871/5631–1930/5690). Born in Grodno, he 

studied with his father, Rav Moshe Trop, who was Rosh Yeshiva of a local 

fourteen, he left for Kelm, then Slobodka, then Telz, where he became close to Rav Eliezer 

of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

t was Rav Aharon’s son and successor, Rav Osher I, who moved the 

grandson, Rav Osher II, was childless for many years. In 

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yisrael. 

in the town of Drohobich 

resolved to meet this lack of leadership by standing firm in 

[child] Yisrael to be 

movement, which had first begun to be felt in Rav 

niftar far away from his 

. He was buried in Frankfurt-on-

, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

e court in Stolin, where he opened the Yeshiva, Bais 

, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became Rebbe 

in Lutzk. The Nazis destroyed 

1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

Stolin communities now thrive in Eretz Yisrael 

and America. These sons were Rav Yaakov, who had moved to America in 1923, and lived in 

liamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin-Stolin Rebbe in 

America in 1948, and passed away in 1956. He was succeeded by his daughter’s son, Rav 

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

 when he was only 

sefer Chazon Ish, (5741/1980); 

2003/5763). Born in Kopishak, Lithuania, he learned in 

of the Chofetz Chaim in 

of the Abba Yechezkel Kloiz in 

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

he received, 

. 

of Kovno. He worked 

and was especially active in rescuing 

Jews. He then fled to Austria, where he founded a 

Welsh, a small town near Salzburg. He was then called upon to 

in Rome. He later 

HaMedrash HaGodol 

in 

Imrei Efraim on Nezikin 

, which appeared in Yiddish, about his 

1930/5690). Born in Grodno, he 

of a local Yeshiva. At 

re he became close to Rav Eliezer 
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Gordon. In 1889, he returned to Slobodka, when Rav Yaakov Yitzchok (Itzel) Rabinowitz was 

appointed Rosh Yeshiva. There, he became his close talmid. In 1890, Rav Hirschel Levitan 

appointed him Rosh Yeshiva of Or HaChaim in Slobodka. In 1903, he replaced Rav Moshe 

Landinski as Rosh Yeshiva in Radin, where he remained for the rest of his life, (5691/1930); 

� Rav Yisrael Lipshitz of Danzig, mechaber of Tiferes Yisrael, a popular commentary on the 

Mishnayos, (1782–1860). He also authored Shevilei D’rokiya, an introduction to the principles 

of Rabbinical astronomy and determining the molad; it appears in the beginning of Seder 

Mo’ed in the Tiferes Yisrael sets of Mishnayos. Additionally, he wrote Derush Ohr HaChaim 

(Homily on the Light of Life) which debates the eternality of the soul, (5621/1860); 

� Rav Shimon Nosson Nota ben Rav Dovid Tzvi Shlomo Biderman, the Lelover Rebbe, 

(5660/1929); 

� Rav Aharon Yechiel (Reb Ahrele) Hopstein of Kuzhnitz (1889/5649–1942/5703). Rav 

Ahrele was a direct descendant of the Maggid of Kozhnitz, who, along with the Chozeh of 

Lublin, Rav Mendel of Riminov, and the Oheiv Israel of Apt, were the greatest talmidim of Rav 

Elimelech of Lizhensk and who were primarily responsible for spreading Chassidus throughout 

Europe. Rav Aharon Yechiel’s father, Rav Yerachmiel Moshe, the sixth Kuzhnitzer Rebbe, was 

niftar in 1909. Another son of Rav Yerachmiel Moshe, Rav Yisrael Elozor, moved to Eretz 

Yisrael in 1923 and helped found Kfar Chassidim and Kfar Ata, (5703/1942); 

� Rav Yitzchok Arye (Sekel Leib) Wormeiser (Wormser), also known as the Ba’al Shem of 

Michelstadt (1768/5528–1847/5607). At the age of seventeen, he left home to learn at the 

Yeshiva Gedola of Frankfurt, headed by Rav Pinchas Horowitz, the Ba’al Haflo’a. He also 

became close to Rav Nosson Adler, the Chasam Sofer’s Rebbe. After his marriage at the age of 

twenty-two, he moved to Michelstadt, where he founded a Yeshiva, (5608/1847); 

� Rav Dovid Rapaport (1890/5650–1941/5701). Born in Minsk, his mother was a descendant of 

the Gaon of Vilna and his father, Rav Akiva, was the grandson of Rav Akiva Eiger. When he 

was still a young man, he enrolled in Ponovezh, having already written his sefer, Tzemach 

Dovid, on the chiddushim and responsa of his grandfather. From Ponovezh, Rav Dovid went on 

to study in Kollel Bais Yisrael of Slabodka. After his marriage, he and his wife were supported 

by his father-in-law, during which period Rav Dovid was able to compile his second major 

work, Mikdash Dovid, which focuses on the tractates of Kodshim, Tohoros, Bechoros and 

Sanhedrin. Then, during World War I, Rav Dovid had to flee and found refuge in Vilna. Later 

on, Rav Elchonon Wasserman invited Rav Dovid to deliver shiurim in Yeshivas Ohel Torah in 

Baranovich.This Yeshiva was founded in 1907 at the initiative of Rav Yosef Yoizel Horowitz, 

the Alter of Novardok. During the outbreak of World War II, Rav Dovid remained in Ohel 

Torah, joining the Yeshiva on its treks to Vilna and, from there, to Turkey and Smilishuk. On 

the 19th of Sivan, 1941, an NKVD agent burst into the Yeshiva and arrested him. After his trial, 

Rav Dovid was sent to a forced labor camp in a distant village, near Finland, (5702/1941); 

� Rav Nosson Sternhartz, son of the Kochav Lev, the leader of Breslov, Rav Avrohom, and 

great-grandson of Rav Nosson of Breslov, (5733/1972).  

� 4th of Tishrei ~ Begins Monday Night (Sep 21st) 

� Rav Yoel ben Rav Yisrael Yosef Ba’al Shem. Rav Yoel was a scholar of Halocha and Kabbola 

who lived in Zamość during the seventeenth century. He became renowned as a Ba’al Shem 

(literally “Master of [Divine] Names”) for performing miracles, commanding demons and 

authoring Kabbalistic amulets. Rav Yoel married before the age of twenty and started learning 
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Kabbola. Upon a dream, Rav Yisrael Yosef sent his son, Rav Yoel, to Prague to learn Kabbola 

from Rav Eliyohu Ba’al Shem. Rav Yoel became one of the closest talmidim of Rav Eliyohu 

Ba’al Shem, who confided all his special teachings to him. Rav Yoel returned to Zamość and 

opened a Yeshiva there, which became renowned for teaching both nigleh and nistar, 

(5474/1713); 

� Rav Avrohom Danzig, mechaber of Chayei Odom and Chochmas Odom, (1748/5508–

1820/5580). Born in Danzig (Gdansk), he learned at the Yeshiva in Prague under Rav 

Yechezkel Landau. He was related by marriage to the Vilna Gaon. It appears that he lived in 

Vilna for most of his life where he served as a Dayan. Other seforim he authored include Zichru 

Toras Moshe, an introduction to the laws of Shabbos, Kitzur Sefer Chareidim, an abridgement 

of the classic Sefer Chareidim by Rav Elozor Ezkari, and Toldos Odom, a commentary on the 

Pesach Haggoda, (5581/1820); 

� Rav Boruch Refoel Soloveitchik, son of the Brisker Rav, Rav Yitzchok Zev, (5685/1924);  

� Rav Tzvi Hirsch Halberstadt (the Maharshach), the Kos HaYeshuos, great-grandfather of the 

Chasam Sofer, (5508/1747). 

� 5th of Tishrei ~ Begins Tuesday Night (Sep 22nd) 
� Birth and Yahrzeit of Naftoli ben Yaakov Avinu, 1566 BCE (or 1435 BCE per Hamodia 2006). 

Naftoli was born on the 5th of Tishrei and passed away on the same day 133 years later in Egypt 

in 1429 BCE, and was buried in Kedesh Naftoli (Eretz Yisrael). Naftoli was the son of Yaakov 

Avinu and Bilha. He honored his father exceedingly, and was often dispatched to fulfill 

missions. He was quick to complete these missions (“swift as a hind”) so that his father was 

pleased with him. Moreover, Naftoli’s speech was pleasant to his father; therefore his father 

blessed him. He was a herald of good tidings, and brought the news that Yosef was still alive 

after Yosef’s elder brothers wanted to kill him; 

� Rav Naftoli HaKohen Katz of Lublin, grandfather and namesake of the Semichas Chachomim, 

he was also the son-in-law of the Maharal of Prague, as well as a descendant of the Maharam 

Padwa through his father. So respected was he that even the Taz sent shailos to him. Rav 

Naftoli was a Maggid in Prague, a Dayan in Prositz, Nikolsburg and Pinsk, and finally a Dayan 

and Rav in Lublin, (5406/1645); 

� Rav Mordechai Schneerson of Vitebsk, (5668/1907); 

� Rav Eliezer Brish, Rav of Kutna, (5592/1831); 

� Rav Boruch Sholom Ashlag, mechaber of Bircas Sholom, and son of Rav Yehuda Ashlag, the 

Ba’al HaSulam and Shomati (“I heard”), the publication of his notes from his father’s 

teachings. His father, Rav Yehuda Leib, was the great Mekubol of the twentieth century, the 

Ba’al HaSulam on Zohar, (5752/1991). 

� 6th of Tishrei ~ Begins Wednesday Night (Sep 23rd) 

� Rav Binyomin Zev Eiger, Rav of Leipnik, (5566/1805); 

� Rav Aryeh Leib, the Shpoler Zeide, (5572/1811); 

� Rav Avrohom Kalfon, Rav of Tripoli, Libya, (5580/1819); 

� Rav Mordechai of Tolna, (5632/1871); 

� Rav Noach Shachor of Biale, (5670/1909); 

� Rav Yisrael Taussig of Kiryas Mattersdorf, Yerushalayim, (5728/1967);  
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� Rav Tzvi Hirsch HaKohen Kupshitz of Yerushalayim, (5736/1975). 

� 7th of Tishrei ~ Begins Thursday Night (Sep 24th) 
� Birthday and Yahrtzeit of Zevulun ben Yaakov Avinu (1450 BCE). 

� Birthday of Dina bas Yaakov (2312). 

� Rav Dovid Oppenheim (1664-1736), born to Rav Avraham Oppenheim in Worms. When 

he was young, he studied in the city of Metz, under Rav Gershon Ashkenazi (author of 

Avodas HaGershuni), Rav Yaakov, the father of the Chacham Tzvi, and in the yeshiva of 

Rav Yitzchak Binyamin Wolf (author of Nachlas Binyamin). In Elul of 1689, at the age of 

25, he succeeded Rav Binyamin Banet, as Rav of Nickolsburg, which included the entire 

state of Maherin. In 1702, he became Rav of Prague. In time, Rav Dovid was appointed Rav 

of the entire state of Moravia and, eventually, Rav of all Bohemia and served as Rav in 

Vienna. His eventual successor as Rav of Prague was the Noda B'Yehuda. His vast library 

serves as a tribute to his outstanding personality. The catalogue of the books in his library, 

published under the title, VaYikain Dovid lists hundreds of books. 

� Rav Avraham Kalfon (1735-1819). Born in Tripoli, Libya. Actually, in those days, Libya 

did not exist - the region was comprised of three independent regions, Cyrenaica, 

Tripolitania and Fazzan. He learned under several sages, most notably the Italian gadol, Rav 

Malachi ben Yaakov HaKohen, author of Yad Malachi, a sefer that discusses the 

methodology and rules of the Shas and poskim. Blessed with wealth from both his parents 

and his in-laws, Rav Avraham was able to devote himself to Torah his whole life. He was 

appointed sheikh (president) of Tripoli's kehillah, in 1778. By the time of Rav Avraham’s 

birth, Ahmed Karamanli controlled much of modern Libya. Karamanli was a member of the 

Sultan's household guard, assassinated Tripoli's evil Ottoman governor in 1711, and 

installed himself as a semi-independent ruler in his stead. As a result, Tripoli became a 

Corsair (Barbary pirate) base. 

� Rav Menachem Nachum of Makarov (1851), 4th of the 8 sons of Rav Mordechai, the 

Chernobyler Maggid. He married Hinda Mattel, daughter of Rav Yosef HaLevi Horowitz, 

the Admor of Turchin, who in turn was the son of the Chozeh of Lublin. In 1833, he became 

Rebbe in the town of Makarov. 

� Rav Yitzchak Michoel Pintzo of Italy (1812),Mechaber of Pri Yitzchak. 

� Rav Noach of Lechovitz (1775-1832), son of Rav Mordechai, the founder of the Lechovitz 

dynasty. As he had no sons, his Chassidim were divided as to his successor: some went to 

his talmid, Rav Moshe of Kobrin, some to his son-in-law, Rav Mordechai, and some to his 

nephew Rav Shlomo Chaim of Koidenov. His divrei Torah were written down by the 

previous Slonimer Rebbe, as Toras Avos.[According to some - 8th of Tishrei]. 

� Rav Yitzchak Isaac Friedman (1943), Mechaber of Nachlas Yitzchak. 



Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
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therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, א	 אל ישי� מגמתו נגד המתי�, ש� יותר

.נותוית� צדקה קוד� שיאמר התחי, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 



Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Amnon of MainzRav Amnon of MainzRav Amnon of MainzRav Amnon of Mainz,,,,    1111
stststst
    of Tishreiof Tishreiof Tishreiof Tishrei    

Mechaber of Unesaneh Tokef 

Rav Amnon of Mainz (circa 4700–4800) 

By Nissan Mindel ~ Published and 
copyrighted by Kehot Publication Society 

More than eight hundred years ago 
there lived a great man in the city of Mainz 
(Mayence) whose name was Rav Amnon. A 
great scholar and a very pious man, Rav 
Amnon was loved and respected by Jews 
and non-Jews alike, and his name was 
known far and wide. Even the Duke of 
Hessen, the ruler of the land, admired and 
respected Rav Amnon for his wisdom, 
learning and piety. Many a time the Duke 
invited the Rav to his palace and consulted 
him on matters of State. 

Rav Amnon never accepted any 
reward for his services to the Duke or to the 
State. From time to time, however, Rav 
Amnon would ask the Duke to ease the 
position of the Jews in his land, to abolish 
some of the decrees and restrictions which 
existed against the Jews at the time, and 

generally to enable them to live in peace 
and security. This was the only favor that 
Rav Amnon ever requested from the Duke, 
and the Duke never turned down his 
request. Thus, Rav Amnon and his 
brethren lived peacefully for many years. 

The other statesmen of the Duke 
grew envious of Rav Amnon. Most envious 
of them all was the Duke’s secretary, who 
could not bear to see the honor and respect 
which Rav Amnon enjoyed with his master, 
which was rapidly developing into a great 
friendship between the Duke and the Rav. 
The secretary began to seek ways and 
means to discredit Rav Amnon in the eyes 
of the Duke. 

One day, the secretary said to the 
Duke: 

“Your Highness, why should you not 
persuade Rav Amnon to become a 
Christian like ourselves? I am sure that 
considering the honor and many favors he 
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has enjoyed at your generous hand, he will 
gladly abandon his faith and accept ours. 

The Duke thought it was not a bad 
idea. When Rav Amnon came to his palace 
the next day, the Duke said to him: 

“My good friend, Rav Amnon, I 
know you have been loyal and devoted to 
me for many years. Now I wish to ask you a 
personal favor. Abandon your faith, and 
become a good Christian like me. If you do, 
I shall make you the greatest man in the 
whole of my state; you shall have honor 
and riches like no other man, and next to 
me, you shall be the most powerful man in 
my land.” 

Rav Amnon grew very pale. For a 
moment he could find no words to reply to 
the Duke, but after a while he said: 

“O, illustrious Monarch! For many 
years I have served you faithfully, and my 
being a Jew in no way lessened my loyalty 
to you or to the State. On the contrary, my 
faith bids me to be loyal and faithful to the 
land of my sojourn. I am ready and willing 
to sacrifice everything I possess, even my 
very life, for you as well as for the State. 
There is one thing, however, that I can 
never part with – this is my faith. I am 
bound by an unbreakable covenant to my 
faith, the faith of my forefathers. Do you 
want me to betray my people, my G-d? 
Would you want a man to serve you who 
has no respect for his religion, for the 
bonds and ties he holds most sacred? If I 
betray my G-d, could you ever trust me 
never to betray you? Surely, the Duke 
cannot mean it. The Duke is jesting! “ 

“No, no,” the Duke said, though he 
sounded a little uncertain, for inwardly the 
Duke was pleased with Rav Amnon’s reply. 
Rav Amnon hoped the matter was settled, 
but when he arrived at the palace the next 
day, the Duke repeated his request. Rav 
Amnon became very unhappy, and began 
to avoid visiting the palace, unless it was 
absolutely necessary. 

One day, the Duke, impatient at Rav 

Amnon’s obstinacy, put it very bluntly to 
him; he must either become a Christian or 
suffer the consequences. 

Pressed to give his answer 
immediately, Rav Amnon begged the Duke 
to allow him three days to consider the 
matter. This, the Duke granted him. 

No sooner did Rav Amnon leave the 
Duke, than he realized his grave sin. “My 
G-d!” he thought. “What have I done?! Am 
I lacking in faith and courage that I 
requested three days for consideration? 
Can there be any but one answer? How 
could I show such weakness even for one 
moment? O gracious G-d, forgive me . . .” 

Rav Amnon arrived home 
brokenhearted. He secluded himself in his 
room and spent the next three days in 
tefilla and supplication, begging G-d’s 
forgiveness. 

When Rav Amnon did not arrive at 
the palace on the third day, the Duke 
became very angry, and ordered his men to 
bring Rav Amnon in chains. 

The Duke hardly recognized Rav 
Amnon; so much had the venerable man 
changed in the course of the last three days. 
However, the Duke quickly brushed aside 
whatever feeling of sympathy he might 
have felt for his erstwhile friend, and said 
to him sternly: 

“How dare you disregard my 
command? Why did you not appear before, 
in time to give me your answer? For your 
sake, I trust you have decided to do as I tell 
you. It will be bad for you otherwise. “ 

Although Rav Amnon was now a 
broken man physically, his spirit was 
stronger than ever. 

“Your Highness,” Rav Amnon 
answered him fearlessly, “there can be but 
one answer: I shall remain a loyal Jew as 
long as I breathe!” 

The Duke was beside himself with 
wrath. “It is now more than the question of 
your becoming Christian. You have 
disobeyed me by not coming voluntarily to 
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give me your answer. For this you must be 
punished . . .” 

“Your Highness,” Rav Amnon said, 
“By requesting three days for 
consideration, I have sinned gravely 
against my G-d.” 

These brave words enraged the Duke 
even more. “For sinning against your G-d,” 
the Duke said angrily, “let Him avenge 
Himself. I shall punish you for disobeying 
my orders. Your legs sinned against me, for 
they refused to come to me; therefore your 
legs shall be cut off! 

With very faint signs of life, the 
legless body of Rav Amnon was sent back 
to his home, to his grief-stricken family. It 
was the day before Rosh HaShana. 

The news about Rav Amnon’s 
dreadful fate spread throughout the whole 
city. Everyone was horrified and distressed. 
It was a very tragic Day of Judgment for the 
Jews of Mainz, who assembled in shul the 
following morning. 

Despite his terrible suffering, Rav 
Amnon remembered that it was Rosh 
HaShana, and he requested to be taken to 
shul. At his request, he was placed in front 
of the Holy Ark. 

All the worshippers: men, women 
and children, wept terribly seeing their 
beloved Rav in such agony, and never were 
any more heart-rending tefillos offered 
than on that day of Rosh HaShana. 

When the cantor began to recite the 
Musaf tefilla, Rav Amnon motioned that 
there be made an interval while he offered 
a special tefilla to Hashem. Silence fell 
upon the worshippers, and Rav Amnon 
began to recite Unesaneh Tokef (“Let us 
express the mighty holiness of this day”). 

The congregation repeated every word, and 
their hearts went out to Hashem in tefilla 
and tears. Kedusha was then recited, 
followed by the tefilla of Oleinu. When the 
words “He is our G-d, and no other” were 
reached, Rav Amnon cried them out with 
his last remaining strength, and passed 
away. 

The tefilla Unesaneh Tokef is now one 
of the most solemn tefillos of Rosh 
HaShana and Yom Kippur. It includes the 
stirring passage: 

On Rosh HaShana it is 
inscribed, and on Yom Kippur it 
is sealed: how many shall pass 
on, and how many shall be 
born; who shall live, and who 
shall die; who in his time, and 
who before his time; who by fire 
and who by water; who by 
sword and who by beast; who 
by hunger and who by thirst; 
who by storm and who by 
plague; who by choking and 
who by stoning… Who shall 
rest, and who shall wander; 
who shall be tranquil and who 
shall be harassed; who shall be 
at peace and who shall suffer; 
who shall become poor, and 
who shall become rich; who 
shall fall and who shall rise… 
But teshuva, tefilla and tzedoka 
revoke the evil decree! 

The undying courage of Rav Amnon, 
the mechaber of this tefilla, serves as an 
inspiration to all of us. 

www.chabad.org/library/article_cdo/aid/112497/jewish/

Rabbi-Amnon-of-Mayence.htm 
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The Quintessential Rosh Yeshiva 

The famous author, Rav Dovid 
Zaritzky, told the following account:  

It was the second year after the 
petira of Rav Naftoli Trop, and Rav Dovid 



24 � Rosh HaShana / MeOros.HaTzaddikim@gmail.com 

 

Zaritzky was walking down the road with 
one of the older bochurim of Radin. As they 
passed the cemetery, the bochur left him. 
He had jumped over the cemetery wall and 
prostrated himself on the kever of Rav 
Naftoli. He screamed, “Rebbe, Rebbe, why 
did you leave us?” while crying bitter tears. 
Rav Dovid related that the cries were so 
bitter, he was sure that a child never cried 
over his father with such intensity. Only 
then did he understand the love and the 
bond between Rav Naftoli and his 
talmidim. 

Rav Chaim Shmuelevitz said there 
were four Roshei Yeshiva who restored 
Torah to its former glory: Rav Chaim 
Brisker, Rav Naftoli Trop, Rav Boruch Ber 
Leibowitz and Rav Shimon Shkop. 

Rav Naftoli was born in 1871 in 
Grodna to his father, the great Tzaddik, 
Rav Moshe. Rav Moshe was the Rosh 
Yeshiva of the local Yeshiva and he 
personally taught his son until the age of 
bar mitzva. Although he so much enjoyed 
learning with his son, his friends persuaded 
him to send Rav Naftoli to Yeshiva after his 
bar mitzva. In 1886 Rav Naftoli set off to 
Kelm to learn under Rav Simcha Zissel, the 
Alter of Kelm. After two years he left Kelm 
and went to Telshe, where he learned 
under Rav Eliezer Gordon. He also spent 
time learning in the Slonim branch of the 
Novardok Yeshiva network and became 
close to the Alter of Novardok who came to 
Slonim from time to time to check on the 
Yeshiva. 

But it was only in Slabodka that Rav 
Naftoli’s soul found its place, and he 
learned under Rav Itzele Ponevezh who at 
that time was considered second only to 
Rav Chaim Brisker in the Yeshiva world, 
with an almost identical derech halimud. 
Rav Naftoli was so successful in Slabodka 
that the Alter of Slabodka, Rav Nosson Tzvi 
Finkel, took him as a son-in-law in 1893. 
Unfortunately, a few months after the 
chasuna, tragedy struck and Rav Naftoli’s 
young wife died after a short illness. 

Rav Naftoli remarried the daughter 
of the Tzaddik, Rav Eliezer Yaakov Chavas, 
shortly thereafter and returned to Kelm. 
After absorbing the mussar of Kelm for 
four years, Rav Naftoli was called back to 
Slabodka to head the Yeshiva Ohr 
HaChaim opened by Rav Tzvi Levitan, a 
talmid of Rav Yisrael Salanter. Rav Naftoli 
was an instant hit and the Yeshiva grew by 
leaps and bounds due to his magnetic 
personality and his incredible warmth and 
caring for every talmid.  

When the Chofetz Chaim was 
looking for a Rosh Yeshiva for Radin, he 
bypassed all the older, more established 
“big” names in Europe and chose the 
thirty-five year old Rav Naftoli Trop. For 
the next twenty-four years Radin thrived, 
led by Rav Naftoli, who earned himself a 
reputation among the giants of his 
generation and his many talmidim. Rav 
Naftoli’s big heart gave almost every 
bochur an opportunity to learn with him 
b’chavrusa in one form or another.  

His shiurim live on in the Yeshivos 
until today, as his words and his chakiros 
are pored over in depth. His manner was to 
become the hallmark of the modern day 
Rosh Yeshiva, with everyone trying to 
become Rav Naftoli Trop. Rav Naftoli has 
many great talmidim, including the 
Ponevezher Rav, Rav Yosef Shlomo 
Kahaneman; Rav Shlomo Heiman; Rav 
Dovid Leibowitz; and Rav Yechezkel Sarna.  

After going with the Yeshiva into its 
terrible exile during World War I, Rav 
Naftoli and the Yeshiva finally returned to 
Radin in 1921. At the age of fifty-nine on 
Motzo’ei Rosh HaShana 5690/1929, Rav 
Naftoli’s pure neshoma returned to the 
great Yeshiva in shomayim amidst the 
heartbreak and anguish of the Chofetz 
Chaim and all the talmidim of Radin. Yehi 
Zichro Boruch. 
www.revach.net/stories/gedolim-biographies/Rav-Naftali-Trop-The-

Quintessential-Rosh-Yeshiva/4085 
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Rav Naftoli Trop Stays Up to Watch 
the Thief 

A vagrant Jew had acquired a 
reputation as a thief, and was ostracized by 
society. However, when he came to Radin, 
he encountered Rav Naftoli Tzvi Trop, the 
famed Rosh Yeshiva of the Chofetz Chaim’s 
Yeshiva. Rav Trop greeted him warmly, 
invited him to eat at his table, and even 
offered him a bed in his home for the night. 
The Jews of Radin began murmuring with 
each other, wondering why Rav Trop was 
exerting himself for this unsavory 
character.  

Someone worked up the courage to 
ask Rav Trop directly why he was treating 
this thief with such warmth. Rav Trop 
answered in surprise, “It’s known that a 
thief pays back double the value of what he 

stole, and if he can’t pay it back, he is sold 
as a slave. But where is it written that I’m 
exempt from fulfilling the mitzva of 
hachnossas orchim? Isn’t he a Jew? Didn’t 
Avrohom Avinu fulfill the mitzva of 
hachnosas orchim even with Arabs who 
worshipped the dust of their feet? It’s true 
that it’s risky to bring a suspected thief into 
my house, but I can watch over him 
carefully the whole time he’s in my home. 
However, I have no excuse to exempt 
myself from the mitzva.”  

The next day, the people in Radin 
heard that Rav Trop had done exactly what 
he had said. He had stayed awake the 
entire night to guard the thief while he 
slept in his home.  

(Sidras Tikkun HaMiddos) 
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The Ba’al Shem of Michelstadt 

Jews in Russia gave Rav Yisrael ben 
Rav Eliezer of Okup, the founder of the 
Chassidic movement, the name Ba’al Shem 
Tov. 

In Germany as well, Jews called Rav 
Yitzchok Arye Sekel of Michelstadt the 
name Ba’al Shem. Like Rav Yisrael ben Rav 
Eliezer, the Ba’al Shem was a hidden 
Tzaddik and great scholar, and he was 
equally versed in the ways of the world. 
Many people came to him to seek advice 
regarding both spiritual and material 
concerns. The general public considered 
him to be a miracle worker, and they 
sought him out in times of distress. Even 
non-Jews addressed themselves to him, 
and he never sent anyone away empty-
handed. 

The people of Michelstadt have said 
that all the Jews and non-Jews who 
davened at the grave of the Ba’al Shem 
before being drafted into the army during 
World War I came back safely from the 
war. The local council placed a plaque on 

the house where he lived in memory of its 
Ba’al Shem. 

Rav Yitzchok Arye Sekel was born in 
5529 (1768) in Michelstadt. His father, 
Matisyohu, was a simple and upright man 
who feared Hashem and distanced himself 
from evil. He was a descendant of Rashi 
and Dovid HaMelech. 

From his youth, the young man 
demonstrated exemplary character traits 
and extraordinary abilities, which enabled 
people to see that he would become a 
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genius and the glory of his people. He was 
known throughout the region of 
Michelstadt as a child prodigy. At the age of 
eight, there was no one in the tiny city who 
could teach him Torah any more. 

When he reached the age of thirteen, 
he implored his parents to send him off to 
study in Yeshiva. Yet because they had lost 
six sons before him, they could not accept 
the departure of their young remaining 
son. He understood that he could rely only 
upon himself, and so he devoted himself to 
sacred study with all his heart and soul. He 
studied Torah day and night, and more 
than once did his mother extinguish, 
despite his wishes, the candle in his room 
at a late hour of the night. At daybreak, he 
arose like a lion, got dressed quickly (lest 
he fall back asleep), then washed his hands 
and ran to the Bais Medrash. 

The young man’s reputation also 
reached the ears of the Duke of 
Michelstadt, who asked his father to send 
him alone, without a guide, to his palace. 
He wanted to see how he would find his 
way around in a large palace, and how he 
would find the Duke’s reception room. The 
young man easily found the room where 
the Duke waited for him. “Who showed you 
where I was waiting for you?” the Duke 
asked. 

“His lordship, the Duke, himself,” 
the boy replied. “I glanced up and looked 
all around, and I noticed that the windows 
of the all the palace’s rooms were open 
except for a single one, it being closed and 
covered by a curtain. I then understood 
that your lordship was certainly there, 
hidden from the eyes of those who came to 
the palace.” 

The Duke understood that the boy 
knew that he had hidden himself in order 
to put him to the test, and that it was 
precisely in this way that he had revealed 
his hiding place to the boy. He asked him, 
“Tell me, my dear boy, if you had 
encountered ten servants in the stairways 
or the halls, and you had asked them where 

I was, how would 
you have found 
me if they gave 
you different 
answers?” 

“In that 
case,” he replied, 
“I would have 
followed the 
advice of the 
majority. For 
example, if three 
servants had 
indicated one 
room to me, three other servants another 
room, and four other servants yet another 
room, I would have gone toward the last 
room.” 

At the age of sixteen, this intelligent 
boy entered the Yeshiva of Rav Nosson 
Adler of Frankfurt, and there he met Rav 
Moshe Sofer (the Chasam Sofer, who later 
became the Rav of Pressburg). Together 
they studied the revealed and hidden 
Torah with their great Rav and devoted 
themselves to emulating him. 

At the age of eighteen, he took it 
upon himself, for the rest of his life, never 
to eat or drink anything that had animal 
products in it. Following this vow, he not 
only abstained from eating meat and fish, 
but also from consuming eggs, milk and 
butter. 

Rav Yitzchok Arye Sekel studied 
Torah in Frankfurt for six years. One of the 
residents in the Jewish community there, 
Yitzchok Reiss, gave him his daughter in 
marriage, and after the wedding he 
returned to his place of birth, the small 
town of Michelstadt. He then lived several 
years in Mannheim, where he learned 
Torah from Rav Yaakov Ettinger, who was 
later known as the Rav of Altona and the 
mechaber of Aruch LaNer. After the 
petiros of his parents, he was forced to go 
into business to feed his family, but even 
then he did not interrupt his Torah study, 
continuing to teach publicly as well. 
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At the age of fifty-four, he was 
chosen as Rav of Michelstadt, and there he 
founded a Yeshiva that he directed. During 
the last twenty-five years of his life, he was 
known throughout all of Germany as a 
worker of miracles, and no word that 
emanated from his mouth was ever in vain. 

He was known as the “Ba’al Shem of 
Michelstadt”, and from near and far 
students came to hear Torah from his 
mouth. Among these were some very 
wealthy people who came to ask him for 
advice and received his blessings, but even 
during this period of prosperity he himself 
lived in poverty and ate only vegetables and 
vegetable products. As for the students of 
the Yeshiva, he provided them with an 
abundance of meat, fish and all sorts of 
good things. His heart and home were wide 
open to whoever came to ask for help or 
support. Rav Yitzchok Arye Sekel brought 
to his home every Jew passing through 
town, and he fed them lavishly. Sometimes, 
when dozens of guests were at his home, he 
went to the market and purchased bundles 
of straw. He then loaded them on his 
shoulders and brought them back to his 
home, where he himself prepared beds for 
his guests. 

He was accustomed to saying, “It is 
forbidden to abandon the poor to divine 
mercy. A man should concern himself with 
them and take care of their needs.” Rav 
Moshe Sofer said, “I have learned the 
mitzva of Tzedoka and hospitality from my 

friend, Rav Yitzchok Arye.” 

The following is an account of Rav 
Yitzchok Arye’s final days, as told by his 
son:  

“He wanted to strengthen our hope 
that the end wasn’t so close. Lying on his 
bed, he tried hard to encourage my mother, 
promising her that she would lack nothing. 
He also told her that if she came to his 
gravesite at a difficult time, his soul would 
intercede for her before the Throne of 
Glory. 

“The night of Rosh HaShana 5608 
[1847], we returned from shul and wanted 
to receive our father’s blessing. Yet his 
weakness was such that he could not 
pronounce a single word. He spread out his 
trembling hands over our heads, and we 
sensed that this would be his last blessing. 
The morning of Rosh HaShana, he 
expressed his ardent desire to hear the 
Shofar. His soul left this world during the 
Fast of Gedalia, at seven o’clock at night. 
He recited Shema Yisrael aloud, and his 
soul departed at the word echod.” 

www.hevratpinto.org/tzadikim_eng/098_r
abbi_yitzchak_aryeh_sekel.html 

Rav Yitzchok Arye Wormser, known 
as the Ba’al Shem of Michelstadt. The Ba’al 
Shem was born in 5528 (1768) and was a 
descendent of Rav Eliyohu Loantz, known 
as the Ba’al Shem of Wormser, the first 
Ashkenazi Ba’al Shem. 

As a child the Ba’al Shem of 
Michelstadt became known as a 
tremendous prodigy, bright and diligent in 
his Torah study. As a youth he studied 
under the mechaber of the Haflo’a, and 
later under Rav Nosson Adler of Frankfurt. 

After marrying, he suffered tzaar 
giddul bonim and lost some of his children 
as well as his wife, leaving him alone with 
five children. Members of the 
Enlightenment circles in Michelstadt 
informed against him to the authorities, 
preventing his appointment as Rav of the 
city. As a result of their reports, as well as 
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miraculous deeds attributed to him, he was 
imprisoned for a short period. 

Still within a year of the passing of 
his wife, he left the city for Mannheim. 
There he cured a severely mentally ill 
woman at the local hospital shortly after 
undertaking to help. From then on he was 
called the Ba’al Shem, a reference to his use 
of holy names and Kabbola to perform 
amazing deeds. He also gained fame as a 
Godol baTorah, a tremendous genius who 
wrote numerous chiddushim in every area 
of Torah scholarship. 

The notebooks he left behind 
contained the names of some 1,500 people 
who turned to him for berochos and advice. 
He would record the date of each 
conversation and after a few months or up 
to a year and a half he would follow up on 
the state of the sick person or person in 
need. Among those who sent requests for 
him to daven for them were the Chasam 
Sofer and the mechaber of Chiddushei 
HaRim of Gur. Together with his tefillos 
for sick individuals he would designate a 
shiur in the sick person’s merit. 

His lists included the exact amounts 
he received in the form of kesef pidyon and 
tzedoka for his tefillos, and the 
commitments he made to teach shiurim for 
the sake of those who sought his berochos. 
The number of shiurim he committed to 
teach is astounding, as well as the efficacy 
of his miracles and segulos through the 
power of the holy Torah. 

The Ba’al Shem’s son-in-law was 

Rav Eliyohu Strauss, whose son was the 
famous Shmuel Strauss, who bought and 
founded the famous Chotzer Strauss in 
Jerusalem and was one of the followers of 
the Alter of Kelm. Chotzer Strauss became 
the home of the mussar greats who moved 
to Yerushalayim. Rav Shmuel’s son-in-law 
was Rav Yaakov Rosenheim, president and 
one of the founders of the World Agudas 
Yisrael. 

In 5571 (1811) the Ba’al Shem 
returned to his hometown of Michelstadt 
and was officially asked to serve as Rav. 

During his final years he suffered 
sickness and pain, but did not stop giving 
his shiurim despite his difficult condition. 
His condition deteriorated drastically until 
on Rosh HaShana 5608 (1848) he was so 
weak he could hardly speak. Nevertheless 
he asked to hear the tekios in his home. 
Afterward he gave instructions for his 
funeral arrangements, demanding to be 
carried by hand and not on a wagon, as was 
the Reform custom. 

Toward the end of Tzom Gedalia the 
next day, after tefillas Mincha, he was 
niftar at the age of eighty. In 5700 (1940) 
the Nazis destroyed his gravestone, which 
his great-grandson replaced seven years 
later, inscribing the words: “Here lies the 
great genius of renown, Rav Zekel 
Wormser, known as the Ba’al Shem of 
Michelstadt. May his soul be bound up in 
the bond of life.” 

www.chareidi.org/archives5764/BRS64features.htm 
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Rav Naftoli HaKohen Katz was born 
in Prague, the son of Rav Yitzchok 
HaKohen, son-in-law of the Maharal of 
Prague, and descendant of Maharam 
Padwa. 

His grandson and namesake, the 
Semichas Chachomim, records that Rav 
Naftoli was one of the most respected 

Rabbonim of his time, who exchanged 
Halachic correspondence with the Taz and 
other Gedolim. 

Rav Naftoli was a Maggid in Prague, 
and then a Dayan in Prostitz, Nicholsburg, 
and Pinsk. His final position was in Lublin, 
where he was Dayan and Rav. 
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At the same time, the famous Rav 
Heschel of Cracow headed the Yeshiva in 
Lublin. 

His sons were Rav Yitzchok, Maggid 
in Prague and Lublin, and Rav Chaim, who 
succeeded to his position. 

Rav Naftoli was niftar on the 5th of 
Tishrei 5406/1645, and is buried in Lublin. 

Zecher Tzaddik livrocha. 
www.hamodia.com/features/this-day-in-history-5-tishreiseptember-9/ 
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Rav of Kutna 

Rav Eliezer Brish was born in 
approximately the year 5534/1774 in Lisa. 
His father was Rav Moshe Yaakov. 

The city of Lisa was known in those 
years as a fortress of Torah. It was 
renowned for its Geonim, who became 
Rabbonim and Dayonim in many kehillos. 

The Rav and Rosh Yeshiva at that 
time was Rav Teveli, who taught thousands 
of bochurim in his Yeshiva. Among them 
was Rav Eliezer. 

In 5552/1792, Rav Eliezer married 
the daughter of Rav Yehuda from Lisa. 
After his marriage, Rav Eliezer founded his 
own Yeshiva, and in a short time he was 
asked to become the Maggid and Darshan 
of the kehilla. 

Many kehillos asked him to serve as 
their Rav. Rav Eliezer, out of humility and 
love for his hometown, ignored these 
tempting offers. 

Years later, in 5579/1819, when the 
kehilla of Kutna was seeking a new Rav, 
they agreed to support him and his family 

and to fully support a Yeshiva as well. It 
was difficult for Rav Eliezer to leave his 
hometown for good; it was also difficult for 
the members of the kehilla, who felt very 
close to him. But he made the decision to 
move on. 

In Kutna, Rav Eliezer was a strong 
leader. He also headed a large Yeshiva, 
where he delivered deep shiurim on many 
sugyos. His derech halimud was to write 
down all the difficulties he found with the 
sugya and then delve into its depths, 
answering all the questions. 

After serving as Rav there for nearly 
twelve years, Rav Eliezer was niftar in 
Kutna on the 5th of Tishrei 5592/1831. 

Some of his deroshos and hespedim 
were published under the name Pe’ulas 
Tzaddik. 

His son-in-law was Rav Shmuel 
Brish – a nephew – who was Rav in Iniava. 

Zecher Tzaddik livrocha. 
www.hamodia.com/features/day-history-5-tishreiseptember-29/ 



Rav Aryeh LeibRav Aryeh LeibRav Aryeh LeibRav Aryeh Leib    of Shpolyaof Shpolyaof Shpolyaof Shpolya, 6, 6, 6, 6
thththth
    of Tishreiof Tishreiof Tishreiof Tishrei    

 The Shpoler Zeide 

Rav Aryeh Leib was a disciple of 
Rav Pinchas of Koretz. For a long time Rav 
Aryeh Leib was a 'nistar', a hidden tzaddik, 
until he was "forced" to reveal himself. The 
Shpole Zeide was a folk rebbe: singing, 
dancing, joyful. He consoled, encouraged, 
counseled, gave remedies, made peace 

between man and wife and between 
parents and children, defended the weak, 
threatened the strong with spiritual 
punishment, and stood up in defense of the 
abused Jewish arrendators [lessees]. He 
was well-known as a man who intimidated 
the aristocrats, who would beat their 
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"Moshkes," let dogs loose upon them and 
throw them with their families into dark 
cellars. Like other tzaddikim of his 
generation, the Shpole Zeide distributed 
everything he had to the poor. Like a true 
folk rebbe, he was a loyal spokesman for 
the Jews before heaven. He would always 
argue before the Master of the world: 
"What do you want from your people 
Israel? In their place, in such a bitter exile, 
another people would not keep one 
commandment. Yet Your people Israel 
keep the commandments and perform so 
many good deeds."  

The Shpoler Zeide, was antagonistic 
to Rav Nachman of Breslov. When some of 
the Zeide's students heckled Rav Nachman, 
the Zeide censored them. Every movement 
needed opposition, he explained. He had 
been providing a service.  

 

How he received the name: The 
Shpoler Zeide... 

For many years the Ba’al Shem Tov, 
who founded the chassidic movement, was 
a "hidden tzaddik" and very few were 
aware of his greatness. During these years, 
the Ba’al Shem Tov visited many towns and 
villages throughout Eastern Europe. On 
one such occasion, he stayed at the home of 
Rav Baruch in the city of Uman. Although 
Rav Baruch had never met his unexpected 
guest before, he greeted him warmly and 
provided him with his best hospitality. For 
example, when he saw the Ba’al Shem 
Tov's skinny and emaciated horse, he 
immediately gave him a healthier and 
stronger animal of his own. That night Rav 
Baruch noticed a strange light radiating 
from his visitor's bedroom. Out of curiosity, 
he peeped through the keyhole. The 
intensity of the light, combined with the 
realization that his guest must be a very 
righteous individual, caused Rav Baruch to 
faint. At the sound of his fall, the Ba’al 
Shem Tov opened the door. On seeing his 
host lying there unconscious, he 

immediately tried to revive him.  

When Rav Baruch opened his eyes, 
he started to cry. "Please forgive me," he 
begged. "I had no idea that you were such a 
great and righteous person. If I had known, 
I would have shown you much more 
respect." The Ba’al Shem Tov reassured 
him that he had not treated him 
disrespectfully at all and asked him why he 
had fainted. "I saw that you were bathed in 
a great light," replied Rav Baruch. "And 
there was a man dressed in white with a 
long beard who was standing with you." 
"The old man was your distinguished 
ancestor, the Maharal of Prague," 
explained the Baal Shem Tov. "The 
Maharal of Prague knew that you are 
destined to have a holy son that will bear 
his soul. You have merited the privilege of 
such a holy son since you and your wife 
Rachel are G-d fearing people who do so 
much charity. You are to name your child 
Aryeh Leib after the Maharal".  

As Rav Baruch did not yet have any 
children, he was very excited about 
receiving such a blessing. Sure enough, 
about a year later his baby son was born. 
The Ba’al Shem Tov attended the bris 
milah. During the ceremony, the turn came 
for one of the guests to bless the child, all 
the spectators heard a strange blessing. The 
poor man (The Ba’al Shem Tov) placed his 
right hand upon the baby and said, "My 
father once explained the whole concept of 
a Bris (circumcision) as entering the 
covenant of Avraham Avinu. It was written 
'And Avraham was old - Zaken.' Zaken also 
means grandfather. Our forefather 
Avraham became the grandfather of Klal 
Israel. Let it be Hashem's will, that you 
shall be a grandfather (Zeide in Yiddish) to 
the Jews." 

 His blessing caused everyone to 
smile. Later, if someone chanced to meet 
the happy parents he would ask them how 
the Sabale (little grandfather) was coming 
along. And the name Saba (Zeide) stuck to 
the boy for the rest of his life. 
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May the merit of the tzaddik Rav 
Aryeh Leib protect us all, Amen. 

www.rabbishimon.com/tzadikim/showz.php?p=shpole.htm 

 

The Rebbe's Cossack Dance 

Rav Leib, the Shpoler Zeide, once 
led the congregation in prayer on Friday 
night in the shul of Rav Avraham 
Hamalach ("the Angel"), son of the 
Maggid of Mezritch, successor to the Ba’al 
Shem Tov. After the singing of "Lecha 
Dodi", the Zeide danced for a long time -- 
wondrous dances spinning round and 
round with astonishingly quick and 
graceful steps. Those watching saw his 
tremendous enthusiasm as he seemed to 
cast off his material self in joyous dance. 

Watching the Zeide dance, the 
Malach was extremely moved. Afterwards, 
he went over to him and said, "I see that 
Your Honor is an expert in the art of 
dancing. It is also apparent that you know 
the secrets of dancing before the Shabbos 
Bride and Queen, unifying the Name with 
every step of yours! Tell me, where did you 
learn to dance so beautifully?" 

The Zeide said that he had learned 
the secret from the Ba’al Shem Tov, and 
the art of dance from Eliyahu HaNavi 
(Eliyahu the Prophet). This is the story he 
told: 

During the period when the Zeide 
was traveling from town to town in self-
imposed exile, he heard about a village Jew 
who had not paid his rent to the local poritz 
(landowner). While the poritz was not an 
especially evil man, his estate manager was 
a wicked drunkard and a Jew-hater who 
persuaded the nobleman to punish the 
Jewish villager severely. 

There was a deep pit in the poritz's 
courtyard where prisoners were let down 
by rope. Once a week a little bread and 
water was sent down to the unfortunate 
man inside. The prisoner would remain in 
the pit until the poritz's next birthday, 

when he would be taken out, dressed in a 
bearskin, and led by a man -- known as the 
"bear-keeper" -- who was an expert dancer. 
The "bear" and his "keeper" would go to the 
poritz's lavish birthday party, to which all 
the noblemen from the surrounding 
countryside were invited, as well as the 
poritz's family and friends. 

Then the "bear-keeper" would signal 
the band to strike up a tune. If the gentile 
"keeper" was able to dance better than the 
Jewish "bear," the Jew would be thrown to 
the ground and the cruel guards would 
seize him and hurl him at a pack of vicious 
dogs. If, however, the Jew danced better 
than his "keeper," he would be set free. Not 
only that, but he would be given permission 
to attack his "keeper" and beat him to 
death. 

Naturally, it was next to impossible 
for the Jewish prisoners to save 
themselves, as they did not know how to 
dance to the gentile tunes. Not only that, 
but the prisoners were exhausted and 
weakened by their long ordeal in the pit 
and the heavy bearskin they were forced to 
wear made moving difficult. From the start, 
they were doomed. 

"Eliyahu," the Zeide of Shpoler said, 
"commanded me to go to the village and 
hire myself out as a tutor. Once there, I was 
to find out how it was possible to free the 
Jewish prisoner in the pit. 

"After I discovered where the pit was 
located on the poritz's property, Eliyahu 
ordered me to take the Jew out of the pit 
and put myself in his place so that, on the 
poritz's birthday, I would dance better than 
my 'keeper.' 

"I told him that I did not know how 
to dance, and could certainly not dance 
better than the 'keeper.' He then taught me 
all kinds of dances and their names. When 
I knew all the dance steps perfectly, I 
lowered myself into the poritz's pit, calmed 
the prisoner and refreshed him with a little 
whiskey, and switched clothes with him, 
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putting on his filthy worn out garments. 
The prisoner went up the ladder I had 
lowered, pulling it up behind him, and I 
stayed in the pit in his place, awaiting the 
big day. 

"It came at last. At midnight, I heard 
drunken laughter. My 'keeper' was the 
wicked estate manager. He pulled me out of 
the pit and dressed me in a bearskin. Then 
he led me, with a rope around my neck, in 
front of the merrymakers to the poritz's 
palace. I crawled on all fours so that it 
should not occur to them I was not the 
same Jew, and groaned as if I was in pain 
and unable to walk. 

"My arrival was greeted with 
raucous laughter. All the guests were highly 
amused at the spectacle of a humiliated 
Jew. Suddenly, the signal was given and the 
announcement made: If the 'bear' danced 
best, he would be set free. If not, the dogs 
would teach him to dance! 

"There was more loud laughter from 
the guests. A lively Kazak (Cossack) tune 
began, and my 'keeper,' the estate manager, 
began to dance. I began to dance, too, but 
slowly and sluggishly, as would be 
appropriate for a half-starved man who 
hadn't stretched his legs in weeks. The 
audience enjoyed it immensely, as they 
waited for me to drop in my place, 
exhausted.  

"To their surprise, I gradually 
stepped up my pace, until finally I was 
dancing more quickly and also more 
beautifully than the shocked estate 
manager. He tried to keep up, but in his 
drunkenness he lost his balance and fell to 
the ground. The audience switched their 
preference, as they cheered me on and 
mercilessly taunted the fallen 'keeper'. I too 
made fun of him, and began to sing in time 
with the gentile music, 'Hupp Kazak, haha 
haha haha, up Cossack, get up if you can.' 
Then I jumped on him with a bear's roar 
and began to rain blows on him until some 
of the guests stopped me. 

"The poritz could not accept my 
victory, and once again gave the signal for 
another round of music to start. It was a 
different melody this time, a marzurka, but 
the result was the same: the Jew in the 
bearskin danced wonderfully while the 
gentile fell to the ground and was beaten. 
At last, I was declared the winner and set 
free." 

The Shpoler Zeide finished his story 
and smiled. "Now you understand where I 
learned to dance so well." 

Rav Avraham Hamalach replied, "If 
so, your dances are better than our 
prayers!" 
[Adapted by Yerachmiel Tilles from "Stories of Elijah the Prophet" 

(Yisrael Klapholtz), "Stories my Grandfather told me" (Mesorah) by 

Zev Greenwald and from chassidic oral traditions]     ~     

www.ascentofsafed.com/Stories/Stories/5769/594-29.html 

 

Fit To Be Tried 

The famine in Russia that year was 
worse that anybody could ever remember. 
Slowly but surely the markets became bare 
and soon there was only a meager selection 
of vegetables and the barest amount of 
groat bread and margarine for sale.  

Letters from all over Russia began to 
arrive in Shpola. These emergency 
messages were addressed to the Tzaddik, 
the Shpoler Zeide, for he had always been 
able provide for the poor and downtrodden 
of his people. He was called the Zeide, 
(grandfather) on account of his great 
spiritual and practical benevolence. He 
himself was in such anguish over the 
famine that he could only partake of a few 
bites of bread and some tea for weeks on 
end. Who could beseech Hashem that the 
decree be rescinded. Even the Gentiles 
looked to the Jews for help them, and the 
Jews looked to the Shpoler Zeide. Still, 
Hashem wasn't answering prayers for food. 
The famine spread.  

The Shpoler Zeide decided on a bold 
course of action. He requested 10 of the 
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generation's most venerated Tzaddikim 
including, Rav Zusha of Anipoli, Rav 
Shimshon of Shipitovka and Rav Wolf of 
Zhitomir, to meet with him in Shpola. 

When they had all finally arrived a 
few days later, he seated them around a 
long and broad table then arose to address 
them. "My Masters', I have decide to press 
charges and to take the Almighty to court. 
While according to the law of the Torah, 
the plaintiff must take his case to the place 
where the defendant is located, 
nevertheless Hashem is called Makom (the 
place) and there is no place devoid of His 
presence. Not only this, but as we all know, 
a place where there is a gathering of 10 
men is considered a dwelling place of the 
Shechinah (divine presence). Therefore, the 
court case will conduct here in this 
chamber". The attendant then announced, 
"Rav Aryeh Leib ben Rachel hereby 
summons the Almighty to a lawsuit in this 
location three days from now." 

For the next three days, the 
Tzaddikim fasted and prayed, allowing no 
one to interrupt them. On the fourth day, 
wrapped in his Tallis and crowned in his 
Tefillin, the Shpoler Zeide instructed his 
attendant to call the court to order.  

The Shpoler Zeide presented his 
case. "In the name of all of the men, women 
and children in Russia, I come to claim that 
the defendant, The Almighty, is failing to 
live up to His obligation to His People. 
Instead of sustaining them as is written, 
"He opens up His hand and satisfies every 
living thing with His favor" (Tehillim 145), 
he is allowing them to perish from hunger." 
"Does not the Torah itself state, 'For the 
Children of Israel are bondsmen to me, 
they are my bondsmen . . .'? (Shemos 
25:55) They belong to the Almighty for 
eternity. And doesn't the Law as stated in 
the Mechilta and the Talmud require the 
master to provide for the wife and children 
of the bondsman? How can the Almighty 
disregard His own Torah?  

Now, I can imagine that some 

prosecuting angel might argue in the 
defense of the Almighty that these servants 
do not serve the Master properly as they 
should. 'Nevertheless', I would answer him, 
'Where is written that if the servant is lazy 
and unfaithful therefore his wife and 
children should suffer? Furthermore, it is 
all the fault of the Master Himself. For He 
burdened His servants with a Yezter Hara 
(base inclination), which constantly tries 
his loyalty. I am confident that were it not 
for this Yezter Hara, they would provide 
the Almighty with the most praiseworthy 
service."  

With that, the Shpoler Zeide fell 
silent. He slumped into his chair, 
exhausted from the ordeal of bringing a 
lawsuit against the Almighty. Clutching his 
head in his hands, he awaited the verdict.  

The judges huddled, discussing the 
case amongst themselves for some time in 
hushed, solemn tones. Finally, Rav Zusha 
rose to his feet to announce the verdict.  

"The court finds", he declared, "that 
justice is with Rav Aryeh Leib ben Rochel. 
The Almighty is therefore obligated to find 
whatever means He deems appropriate to 
provide for His people. It is our prayer that 
the Heavenly Court concur with the 
decision of this court."  

Then all the Tzaddikim rose to their 
feet, and declared the verdict aloud three 
times in unison, sealing the outcome.  

The Shpoler Zeide jumped to his feet 
with great joy, and called for refreshments 
to be served. The food restored their 
strength a bit and they buoyantly drank 
L'Chayim together, celebrating the victory. 
Then each Tzaddik left to return to his 
home town in expectation of the salvation 
to come.  

It was only five days later that the 
Russian government announced that they 
would soon be bringing inexpensive wheat 
and other grains from Siberia over a 
previously inaccessible route. The price of 
available grain plunged, as merchants 
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scrambled to cash in before the arrival of 
the new stock.  

Within the month, new supplies 
were on the market. That whole year, even 
the family with the most humble of means 
had plenty to eat.  

www.nishmas.org/stories/fittried.htm 

 

The Shpoler Zeide’s Purim play 

Once a Jew named Reb Mendel 
came to the tzaddik Rav Aryeh Leib of 
Shpola, asking for help. At a glance, the 
rebbe could see that he was terribly upset.  

“Rebbe, I don’t know what to do!” 
the man said. “A year ago, I left my home in 
Rumania to come to Russia, together with 
my wife and family. We hoped to get a new 
start in life, but we’ve had no luck. In 
addition to all the expenses of moving, 
which I don’t know how I’ll pay, I have now 
received official papers demanding that I 
appear in court on charges of stealing 
money from the government.” 

“Believe me, Rebbe, I never touched 
a penny that wasn’t mine in my whole life. I 
don’t know what it’s all about. Rebbe! What 
am I to do?” 

“Don’t be worried,” said Rav Aryeh 
Leib, trying to calm him down. “Tell me, 
where is the trial to take place?” 

“Here in Russia,” Reb Mendel 
replied. “They wanted to take me back to 
Rumania, but the Russian government 
protected me.” 

“Good. It’s best to be on your own 
ground. Is there a date for the trial?” 

“Yes, it’s scheduled for ——.” 

“Have it changed,” the rebbe said 
sharply. “Do everything in your power to 
make sure the trial takes place on Purim 
day! Do you have a lawyer?” 

“No, Rebbe. Not yet!” 

The rebbe paused for a moment and 
then said, “Reb Mendel, I’ll make you a 
deal. I know a certain girl who is soon to 

get married. The poor girl is an orphan, 
with no father or mother to help her. I am 
trying to do what I can. She still needs 300 
rubles for the wedding. If you get me the 
money for her, I will get you a good 
lawyer.” 

Reb Mendel was overjoyed. 300 
rubles was a lot of money, but Reb Mendel 
immediately handed the sum to the rebbe. 
Filled with good hope, he turned to go. 

“Wait, Reb Mendel. How will you 
know who your lawyer is?” said the rebbe. 
Reb Mendel gazed at the rebbe without 
speaking. “Listen, don’t worry. He will 
meet you in the courtroom on Purim day. 
You will be able to recognize him by his 
white hat and red gloves. Is that a good 
enough sign?” 

Reb Mendel smiled gratefully. 
“Thank you, Rebbe,” he said. 

Reb Mendel returned home and 
immediately began carrying out the rebbe’s 
instructions. He began going to the offices 
of the court, filing papers and speaking to 
officials in order to have the date of the 
trial changed. At first, he met with no 
success. Refusing to take no for an answer, 
he kept on trying, until at last he 
succeeded. The trial was set for Purim day. 

Shortly before the trial, Reb Mendel 
sent a letter to the rebbe enclosing more 
money to be distributed to the needy on 
Purim, and asking for the rebbe’s blessing. 

Finally, the day of the trial arrived. 
In the Shpoler Zeide’s shul, everyone was in 
an excited Purim mood. 

Following his yearly custom, Rav 
Aryeh Leib prepared to make his Purim 
play. He gave instructions to his students 
and to the people of the town who would be 
the actors, but no one really knew what the 
play was about. 

One of the townsfolk was instructed 
to play the part of a Jew named Reb 
Mendel. Another was to be Reb Mendel’s 
old friend who had turned against him, and 
was in fact the chief witness for the 
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prosecution. 

The judge was to be played by the 
Rav of the town. The prosecutor, who was 
trying to prove Reb Mendel’s guilt, was told 
to cover his face with black paint. The 
Shpoler Zeide himself dressed up as Reb 
Mendel’s lawyer. He put a white scarf 
around his fur shtreimel, and wore red 
gloves. 

The trial began. First the “chief 
justice” read the charges. Then the 
“prosecutor” with the black face tried to tell 
the court what a terrible person “Reb 
Mendel” was, a hardened criminal and a 
thief. However, all the townsfolk watching 
the play kept interrupting him and 
laughing at everything he said. 

Next, “Reb Mendel’s former friend” 
took the stand. He told the court that the 
true reason “Reb Mendel” had moved to 
Russia was in order to run away from the 
law. He had found a chest of golden coins 
belonging to the government of Rumania, 
and now he was trying to make off with the 
money. 

Then two “witnesses on Reb 
Mendel’s side” were called to take the 
stand. They testified just the opposite. They 
told the court how they had seen the 
“friend” demanding a huge sum of money 
from Reb Mendel. When Reb Mendel 
refused to give him the money, the “friend” 
threatened to make big trouble. 

Finally, the Shpoler Zeide, dressed 
up as Reb Mendel’s lawyer, made his 
speech. He showed how the whole case was 
based on a lie, made up by the wicked 
“friend.” He proved that there never was a 
chest of gold; and even if there had been 
one, and Reb Mendel had found it, the 
Rumanian government could not legally 
claim a penny. Everyone was spellbound, 
and hung on to his every word. 

At last came the verdict. The 
“judge,” who was the Rav of the town, 
declared Reb Mendel innocent. Reb 
Mendel’s wicked “friend” was reproached 
and sent off in shame. The “prosecutor” 
with the black face was grabbed and 
pushed out of court, and told to go wash his 
face. 

Then the Shpoler Zeide and all his 
followers sat down to their festive Purim 
meal. In the middle of their rejoicing, a 
message from the real Reb Mendel arrived. 
The trial had gone splendidly! He was free! 
He would return to Shpola at once. 

A few days later, Reb Mendel 
showed up and told everyone about the 
trial and his wonderful lawyer. People 
opened their eyes in disbelief. It was 
exactly what had happened in the Shpoler 
Zeide’s Purim play! 

Reb Mendel could not wait to see the 
tzaddik. “Thank you, Rebbe,” he said. “You 
sent me an amazing lawyer. Everyone said 
they had never heard anyone like him 
before! Most important of all, here I am. 
Free! He saved my life!” 

“I am so glad to hear it,” said the 
rebbe. “Do you by any chance know who 
that lawyer was?” 

“No, Rebbe,” Reb Mendel replied. 

“So I will tell you. He was a holy 
angel from heaven, created by the charity 
you gave to help that orphan girl get 
married. 

“If you are lucky, you may see him 
again. After 120 years, when you will be 
summoned to Hashem’s court in heaven to 
account for what you did in this world, he 
may come again to be your lawyer and to 
speak in your defense!”  

Originally published in The Moshiach Times, a high quality 

children's magazine, published by Tzivos Hashem.

 

 
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Rav Avraham Rav Avraham Rav Avraham Rav Avraham KKKKalfonalfonalfonalfon, 7, 7, 7, 7
thththth
    of Tishreiof Tishreiof Tishreiof Tishrei    

Rav of Tripoli, Libya 

Rav Avraham Kalfon was born in 
Libya in 5495/1735. His father was Rav 
Refael. The family was a distinguished one, 
their lineage stemming from Parnassim 
and Dayanim. Rav Avraham writes of 
himself that he was appointed Parnass in 
Tripoli in 5535/1775, holding the post until 
5541/1781, with another term from 
5552/1792 until 5558/1798. 

He was fluent in both nigleh and 
nistar. 

Rav Avraham was interested in 
history and searched through archives for 
manuscripts, becoming fluent in the Jewish 
history of ancient Tripoli. He had a special 
relationship with the Chida; the two 
exchanged many letters. In 5564/1804, 

Rav Avraham went to Livorno, living there 
near the Chida for a year and a half. 

Rav Avraham was renowned for his 
acts of tzedaka, especially for needy 
talmidei chachamim. His love of Eretz 
Yisrael impelled him to move there in 
5566/1806. He settled in Tzefas, where he 
remained for the rest of his life. 

Rav Avraham was niftar on Shabbos 
Shuvah, 6th of Tishrei, 5580/1819, at the 
age of 84.He wrote numerous sefarim. The 
best known is Chayei Avraham, on the 
reasons for the mitzvos. 

Zecher tzaddik livrachah. 
www.hamodia.com/features/this-day-in-history-6-tishreiseptember-10

 

Rav NoachRav NoachRav NoachRav Noach    of Lechovitchof Lechovitchof Lechovitchof Lechovitch, 7, 7, 7, 7
thththth
    of Tishreiof Tishreiof Tishreiof Tishrei    

Someone once asked Rav Noach of 
Lechovitz, “Isn’t prayer what we do when 
we praise the King for all the great things 
that He does, or ask Him to fulfill our 
needs? Why does the Gemara call it a 
service, an avodah, of the heart?” 

Rav Noach responded, “The heart is 
like a field. It is only after a field has been 
well worked that one can plant in it and 
look forward to a good harvest. Before a 
field is worked, it is not worthy of being 
called a field. It is merely a desolate plot of 
land. The heart is the same. Prayer works 
our hearts out thoroughly and gives us the 
ability to connect to Hashem and feel the 
way a Jew should!” 

www.hamodia.com/features/taanis-2/ 

 

The Brokenhearted Sinner 

Once, Rav Noach was in the 
company of his father’s disciple, Rav 
Michele, when someone asked, “Who is 

preferable: a sinful man who actually sins, 
yet deep inside he is heartbroken over his 
misdeeds, recognizing how low he has 
fallen, or someone who does not actually 
sin, but his mind is full of bad thoughts 
while he considers himself a Tzaddik?” 
They debated and agreed that they 
preferred the brokenhearted sinner. At 
least in the end he decides to repent and do 
teshuva, whereas the other, delusional 
fellow will never do so.  

(Toras Avos, Teshuvah). 

 

The Ba’al Shem Tov’s Implants  

Rav Noach of Lechovitch taught that 
the Ba’al Shem Tov came down to this 
world to insert and implant the roots of 
sincere humility and true joy and simcha 
into the hearts of Bnei Yisrael. Their 
opposites are depression, sadness and 
frivolous cheer.  

(Toras Avos #11). 
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!!‘תחל שנה וברכותי
May the year end with her curses and begin a new year with 

her blessings. Sh

.בענטשט יאר
K’Siva V

 


  נפש יקרה ועדינה 
  ל''ז זיסל
  ד"ה הי

  ע מבריד
  גאלדענבערג

She was a Holocaust survivor who never let that period of time 
define her life. Although she lost most of her family 
Hashem gave her an amazing life. She had a unique knack of making 
everyone who encountered her feel like they were the most important 
loved person. Her inimitable smile never left her face. 

She transmitted a strong value system stressing 
and Tzaddikim. Her love for stories of 
conveyed that chizuk
life, there wasn’t one person who had an untoward word or adverse 
feelings about her. She loved her family deeply and immensely. May 
Hashem console her family and may she be a constant 

 , לכל משפחתה )והתנהגה כאשה כשרה
 )וקיבלה הגזירה(

 ק "לפ ח"תשע

In Loving Memory of Our Dear Father and Teacher

 Avraham Chaim ben Sholom and Frumit Goldenberg 

  HaRav

 
 

 ל''ז 
  .ה

Rosh HaShana / MeOros.HaTzaddikim@gmail.com 

תחל שנה וברכותי ‘תכלה שנה וקללותי
May the year end with her curses and begin a new year with 

her blessings. Shona Tova!! 

בענטשט יאר‘א גוט גי  
K’Siva VaChasima Tova!! 


נפש יקרה ועדינה ,  אמנו החשובהלזכר נשמת 
זיסלובעלת מדות טובות  מרת ' אשה יראת ה

ה הי"ע �"מאיר זאב הכה� כה "ה מו"בת הרה
  א"מעיר נירעדהאז יע 

ע מבריד"טערקלטויב זיק רבי אהר� צבי "ונכדת הרה
גאלדענבערג ה"ע אברה� חיי�ה "ח מו"אשת הרה

She was a Holocaust survivor who never let that period of time 
define her life. Although she lost most of her family - she claimed that 

gave her an amazing life. She had a unique knack of making 
everyone who encountered her feel like they were the most important 
loved person. Her inimitable smile never left her face.  

She transmitted a strong value system stressing Emunas Hashem 
. Her love for stories of tzaddikim gave her chiyus and she 
chizuk to anyone who met her. In her eighty-nine years of 

life, there wasn’t one person who had an untoward word or adverse 
feelings about her. She loved her family deeply and immensely. May 

console her family and may she be a constant melitza yeshura
והתנהגה כאשה כשרה(בדר	 המסורה ) מתו	 אמונה טהורה

(נקיה וטהורה היוצר וצר צורה � היא הודה היא הדרה 
   ט בת תשעי� שנה"נפטרה בש

תשעשנת ) ערב חנוכה( כסלולחודש  ד"כביו� 
 תמלי$ טוב בעד משפחתה היקרה

ותקי� לתחיה לק$ הימי� מהרה    
'ה'ב'צ'נ'ת  





In Loving Memory of Our Dear Father and Teacher 
 

HaRav HaChassid 
Avraham Chaim ben Sholom and Frumit Goldenberg ל''ז  of Micula, Satmar

 

A beloved talmid of  

HaRav Yechezkel Shraga Schonfeld  ל''זצ  

and of the Holy Satmar Rav,  

Ba’al “Divrei Yoel”  ע''זי  
 

 שלו� ר''ב חיי� אברה� 'ר ח''הרה נשמת לעילוי
ה. ב. צ. נ. ת ו''תשס שבט א''כ ק''מוצש נפטר 

 תכלה שנה וקללותי
May the year end with her curses and begin a new year with 

 

She was a Holocaust survivor who never let that period of time 
she claimed that 

gave her an amazing life. She had a unique knack of making 
everyone who encountered her feel like they were the most important 

Emunas Hashem 
and she 

nine years of 
life, there wasn’t one person who had an untoward word or adverse 
feelings about her. She loved her family deeply and immensely. May 

melitza yeshura, אמ� . 
מתו	 אמונה טהורה(

a, Satmar 



כב' פסוקי� שהנהיג בעל הזרע שמשו� לומר לפני התקיעות במוס� דראש השנה וכ� לאחר סדר תשלי�
The 22 pessukim that the Zera Shimshon directed to say before the Shofar blowing of Musaf

Rosh Hashana, as well as after Tashlich (Hashem’s name should be said whenever there is a 'd)

††††̀̀̀̀ L «¤w §c ¦v i¬¥h §R §W ¦n i À¦c §nl̈ § ŒA a®ä ¥l x ¤Wí §A L §cF('תהלי� קיט' ז)

¦¦¦¦AAAA Li«¦tÎi ¥h §R §W ¦n l Ÿ À ŒM i ¦Y §x®©R ¦q i¬©zẗ §U('ש� ש� יג)

¨̈̈̈BBBB z «¥rÎlk̈ §a Li¬¤h»̈R §W ¦nÎl ¤̀  d®ä £̀ «©z §l i ´¦W §t©p d´q̈ §x('ש� ש� כ)

«««« ¤¤¤¤CCCC i ¦zi«¦E ¦W Li¬¤h»̈R §W ¦n i ¦Y §x®g̈ä d¬p̈En¡̀ÎK ¤x('ש� ש� ל)

«««« ©©©©dddd mi «¦aFh Lí ¤hR̈ §W ¦n i−¦M i ¦Y §xŸ®bï x´¤W £̀  i ¦zR̈ §x ¤ †g x´¥a £r('ש� ש� לט)

§§§§eeee i ¦Y §l «g̈ ¦i L´¤hR̈ §W ¦n §l i−¦M c Ÿ ®̀ §nÎc ©r z´¤n¡̀Îx ©a §c í ¦R ¦n l Ä¥S ©YÎl (ש� ש� מג')̀©

»»»»¨̈̈̈ffff m«g̈¤p §z ¤̀ «ë 'd | m¬l̈Fr ¥n Li−¤hR̈ §W ¦n i ¦Y §x³©k('ש� ש� מג)

££££gggg L «¤w §c ¦v i¬¥h §R §W ¦n l À© Œr K®l̈ zFćFd §l mEw ¨ †̀ dl̈ §i À©lÎzF ³v('ש� ש� סב)

««««hhhh Li «¤T ªg c¬©n §l ¤̀  o ©r À©n § Œl i ¦zi®¥P ªrÎi «¦k i¬¦lÎaF('ש� ש� עא)

¨̈̈̈iiii i ¦p «z̈i ¦P ¦r dÀ̈pEn¡̀ ¤Œe Li®¤hR̈ §W ¦n w ¤c´¤vÎi ¦M 'd i ¦Y §r ´©c('ש� ש� עה)

©©©© ††††MMMM h«R̈ §W ¦n í ©t §c Ÿx §a d−¤U£r «©Y i³©z »̈n L®¤C §a ©r í ¥n §i dÖ('ש� ש� פד)

««««§§§§ ††††llll Li «¤cä £r l ŸḾ ©d i−¦M mF®I ©d Eć §nr̈ Li ¤hR̈ §W ¦n('ש� ש� צא)

¦¦¦¦nnnn i ¦p «z̈ ¥xFd d À̈Y © Œ̀Îi «¦M i ¦Y §x®q̈Î Ÿ̀l Li¬¤hR̈ §W ¦O('ש� ש� קב)

¦¦¦¦pppp L «¤w §c ¦v i¬¥h §R §W ¦n x Ÿ Àn §W ¦ Œl dn̈®¥I ©w £̀ «ë i ¦Y §r¬©A §W('ש� ש� קו)

¨̈̈̈qqqq i ¦z` «¥xï Li¬¤h»̈R §W ¦O ¦n «E i ®¦xÜ §a Ĺ §C §g©R ¦n x´©n('ש� ש� קכ)

¨̈̈̈ ††††rrrr i «ẅ §W «r §l i ¦p À¥gi ¦P © ŒYÎl ©A w ¤c®¤vë h́R̈ §W ¦n i ¦zi ¦U('ש� ש� קכא)

§§§§RRRR L«¤n §W i¬¥a£d «Ÿ»̀ §l h À̈R §W ¦n § ŒM i¦p®¥Pg̈ §e i¬©l ¥̀ Îd¥p('ש� ש� קלב)

©©©©vvvv Li«¤hR̈ §W ¦n x ÀẄï §Œe 'd d´Ÿ ©̀  wi ´¦C('ש� ש� קלז)

wwww i ¦p«¥I ©g L¬¤h»̈R §W ¦n «§M 'd L®¤C §q ©g §k d ´r̈ §n ¦W i´¦lF('ש� ש� קמט)

ŸŸŸŸ ««««xxxx L «¤w §c ¦v h¬©R §W ¦nÎlM̈ m À̈lFr §l ŒE z®¤n¡̀  ¬L §xä §CÎW`('ש� ש� קס)

´́́́ ¤¤¤¤WWWW L «¤w §c ¦v i¬¥h §R §W ¦n l À© Œr Li®¦Y §l ©N ¦d mFI © †A r ©a('ש� ש� קסד)

«««« §§§§YYYY i ¦p «ªx §f £r«©i L¬¤h»̈R §W ¦nE J̈®¤l §l«©d §z «E i ¦W §t©†pÎi ¦g('ש� ש� קעה)

After Tashlich one should add the followingלאחר תשלי� יוסי� - 

 Ep «¥ri ¦WF «i `E ¬d Ep−¥M §l ©n 'd Ep ®¥w §w Ÿ «g §n 'd Ep ½¥h §tŸ «W 'd (i³¦M)('ישעיה לג' כב)

signup to the Zera Shimshon weekly english Dvar Torah zerashimshon@gmail.com
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In Parshat Vayeirah the Torah tells us that Avraham 
Avinu and Avimelech entered into a covenant as an 
eternal sign that Avraham Avinu was the one who dug 
the well. Rashi brings the Midrash that the shepherds 
of Avimelech fought over the well (with the shepherds 
of Avraham) and said, "We dug it.” The (shepherds) 
decided between them, “Whoever approaches the 
well and the water rises towards them, it is his well.” 
And the waters rose towards Avraham.

This demands an explanation. Avraham Avinu found 
it necessary to make a covenant with Avimelech for 
something like digging a well? Being that Avimelech 
was a Gentile, why did Avraham Avinu see fit to make 
a covenant with him concerning this matter?

Furthermore, we need to understand the adjacency 
of the verse that follows "He planted an 'eshel' in 
Beer Sheva, and there he proclaimed the Name of 
Hashem, G-d of the Universe" (Bereishit 21:33).  What 
is the connection between the planting of the 'eshel' 
(meaning either an inn for lodging or an orchard) and 
Avraham's covenant with Avimelech? And why did he 
plant the 'eshel' only after making the covenant and 
not before this incident? Finally, what is the reason 
for reading this section that talks about the covenant 
between Avraham and Avimelech, on Rosh Hashanah?

I would like to suggest that the idea of the covenant 
between Avraham and Avimelech was only a delusion 
since Avraham Avinu knew that Avimelech and his 
children will not uphold the covenant, for the nations 
are not faithful. So why nevertheless did Avraham 
wish to make this seemingly superficial covenant with 
Avimelech? In order to restrain the accusation that the 
leaders of the nations would level against Bnei Yisrael 
on Rosh Hashanah. The nations of the world come 
before Hashem and say that they are doing whatever 
they can to help and assist Am Yisrael, but Bnei Yisrael 
on their part are not utilizing the abundance that the 
nations offer them, for their Avodat Hashem.

The nations also claim that while they pray five times 
a day, Bnei Yisrael do not even fulfill their obligation 
of the three daily prayers. If so, they are not worthy 
of Hashem forgiving their sins and inscribing them for 
life and peace on Rosh Hashanah. The nations have 
a strong desire to indict Am Yisrael who do not fulfill 
the conditions of the Torah and its mitzvot. They wish 
to intensify their accusation, particularly on Rosh Ha-
shanah, in order to prevent Hashem from exonerating 
Am Yisrael.

This is the reason why we read the section describ-
ing the covenant over the well on Rosh Hashanah. We 
wish to 'remind' Hashem that Avraham Avinu made a 
covenant with a Gentile so as to pave the way for our 

toiling in Torah. Digging the well signifies digging into 
the depths of the Torah to quench one's thirst, for the 
Torah is compared to a well of fresh water.

The covenant that Avraham made with Avimelech 
was similar to the covenant that Ya'akov entered into 
with Esav. They divided among them the two worlds, 
with Esav receiving This World with all its pleasures, 
while Ya'akov Avinu received the Next World. Through 
Avraham Avinu's covenant with Avimelech, he wished 
to hint to him that This World belongs to Avimelech, 
while the well belongs to him. Implying that the Torah 
which is a well of life belongs to Am Yisrael, and their 
single wish and aspiration is to delve into the depths 
of the Torah so as to draw upon its life-giving waters. 
While the well of Torah belongs to Am Yisrael, all the 
pleasures of This World belong to Avimelech and the 
other nations of the world. If so, they should go and 
concern themselves with the vanities of This World 
and leave Am Yisrael alone to study Torah without 
disturbance.

This is why the verse of 'Avraham planted' is adjacent 
to the covenant. The Hebrew word 'אשל', eshel, is an 
abbreviation of the words 'אכילה, שיחה )תפילה(, לימוד', 
eating, conversation (i.e. praying) and studying Torah. 
Meaning, even though the nations try to accuse us, 
we ask Hashem to open His eyes, so to speak and see 
how Bnei Yisrael occupy themselves with eating the 
bread of Torah, and invest themselves in prayer and 
Torah study. This affords them the merit of Hashem 
shutting the mouths of the accusers and instead judge 
His beloved children for a good life and for peace.

When we read the section of the covenant between 
Avraham and Avimelech, we arouse the charge against 
the nations who broke their side of the covenant and 
searched in every way to make us neglect digging 
into the well of Torah and fulfilling 'eshel'. In this way, 
instead of succeeding in their accusations against us, 
we arouse their indictment before Hashem.

If despite this the nations still succeed in accusing 
us on the first day of Rosh Hashanah, we close their 
mouths by reading the sections of the covenant 
between Avraham and Avimelech and the Akeidat 
Yitzchak, to show that we are not the guilty ones, 
but it is they who caused us to be lax in our Avodat 
Hashem. We therefore ask Hashem to remember the 
kindness of the Avot, whose merit should protect us 
for all generations.

This is how Am Yisrael are exonerated before 
Hashem, and despite all the suffering and afflictions 
that we have experienced throughout the generations, 
Am Yisrael are still in existence and “the Eternal One 
of Israel does not lie”. 

Rosh Hashanah
September 19th 2020

1ST of Tishri 5781

870

Hilula
1 – Rabbi Ya'akov David Wilovski, the 
Ridvaz of Slutzk

2 – Rabbi Moshe Cohen, author of 
'Zchut Moshe'

3 – Rabbi Ephraim HaKohen, leading 
mekubal in Yerushalayim

4 – Rabbi Avraham Danzig, author of 
'Chayai Adam'

5 – Rabbi Baruch Shalom HaLevi Ashlag, 
author of 'Birkat Shalom'

6 – Rabbi Aryeh Leib, the 'Saba of 
Shpola'

7 – Zevulun ben Ya'akov Avinu a"h

Blocking the Mouths of the Accusers on Rosh Hashanah



Woe to Us from the Day of Judgment
A Jew from New York approached me when I was there receiving the public. 

“Honored Rav, I have come to part with you, for I don’t know if I will ever see 
you again.”

“Why do you say that?” I asked, bewildered. 

The man replied that he had been diagnosed with cancer, and the doctors gave 
him only a few weeks, or months, at the most, to live.

I tried to offer words of encouragement to this broken man. I told him to 
strengthen his emunah in Hashem, Who can rescind a harsh decree in an instant. 
But the man insisted that he felt his end was near. His only desire was that I pray 
to Hashem and ask Him to treat him with mercy and forgiveness, and not call him 
to task for the many iniquities that he performed during his lifetime.

Suddenly, in the midst of his painful words, he burst into uncontrollable sobs. 
He began confessing his sins, reiterating, “Woe to me and woe to my soul! What 
shame awaits me on High!”

When I heard these words, I was thunderstruck. This was exactly what the Vilna 
Gaon had said immediately before his death, that the worst form of Gehinnom 
in the World to Come will be the shame one feels when his sins are revealed. 
With his confession, this man merited aiming at the words of the Vilna Gaon.

“Tell me,” I asked the man, “Why didn’t you consider this shame years ago, 
before being diagnosed with cancer?”

The man fell silent.

There is no doubt that throughout his life, this man was held captive by his 
Yetzer Hara. Only now, when death was staring him in the face, was he suddenly 
enlightened by the unvarnished truth. He then felt the urge to search his soul. 
Now that he felt the severity of his sins, they filled his heart with fear of the up-
coming judgment. He was truly worried about his pitiful soul and how he would 
bear the shame that would be his lot in the World to Come.

 Tidbits of faith and trust penned by Moreinu v’Rabbeinu
Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita

The Haftarah
First day of Rosh Hashanah: We read the section "There was a certain man" (Shmuel I, 1,2) 

that speaks about Chana the prophetess who was childless and how Hashem remembered her 
and blessed her with a son. This is the same topic as the Torah reading, where we read about how 
Hashem remembered Sarah Imeinu who was also childless and blessed her with a son. Chazal tell 
us that both Sarah and Chanah were remembered on Rosh Hashanah.

Second day of Rosh Hashanah: We read the section "Thus said Hashem: 'This people…found 
favor'" (Yirmiya 31), where the Navi prophesizes that Hashem will have mercy on Am Yisrael and 
remember them for the good. This is the connection to Rosh Hashanah, the day that we blow the 
Shofar and ask Hashem for mercy and to remember us with a favorable memory before Him.

Walking in their Ways

Whether as Children [of G-d] or as 
Servants

There is a story told about the Chatam Sofer's 
zya"a, who asked his daughter to sew the button 
that had fallen off his coat. When the daughter 
returned the coat to her father with the button 
sewn on tightly, the Chatam Sofer inspected the 
coat, smiled, and said to his daughter, "It seems to 
me that it was the servant girl who sewed on the 
button, and not you…"

The daughter apologized and admitted that in-
deed the servant girl had sewn on the button, and 
explained that she had not wanted to postpone the 
matter despite her busy schedule, so she asked for 
the servant girl’s help. "But tell me, Abba," asked 
the daughter, "How do you know that it was not I 
who sewed on the button? The father opened the 
coat and showed her that on the side of the coat 
not far from the buttons, there was a small hole… 
"That tiny hole," the Chatam Sofer explained wisely 
to his daughter, "I did not ask you to repair. I relied 
on your astuteness, that certainly when you sew 
on the button and notice this tear, you will come to 
the conclusion on your own and repair the hole too.

For it is the way of a daughter that when she sees 
a hole in her father's garment, she quickly repairs 
it! But when I noticed that the tear had not been 

repaired, I understood that probably the 
button repair had also not been done 
by you but by the servant girl, who does 
only what she is told to do and that's it!"

This is the great difference between 
a servant and a son. The servant is 
obligated to obey his master and does 
only what he is explicitly instructed to 
do. He will not add anything of his own 
accord, above what he is instructed. 
Not so the faithful and beloved son. He 
always adds something in addition to 
what he was instructed to do, for out 
of his great paternal love, he will always 
contemplate on his father's will, also 
concerning those things that he wasn’t 
specifically asked to do.

It follows from this that the way to merit 
being judged as children, and thereby merit 
Hashem's mercy just as a father has mercy 
on his children, is that we too, in our ser-
vice of Hashem, should act like a son to 
his father. We should carry out our actions 
willingly and with love, not out of coercion 

like a servant who formally does his duty 
and no more.

In Our Father's Path

Guard Your Tongue
The Rechilut is Provoked Anew

If Reuven denounced Shimon in front of two people, and one of them transgressed the 
prohibition of rechilut and revealed the matter to Shimon, the second person must still be 
careful not to mention the matter to Shimon. It would be even worse were he to emphasize 
Reuven's words even more than the first one who transgressed. He is forbidden to mention 
the matter to Shimon because his words will strengthen Shimon's hatred for Reuven. After all, 
hearing the same thing from two people will make it sink in even more than had he heard 
it just from one. Besides, because the rechilut is provoked anew, this may also sometimes 
lead to an argument.



Timely Tidbits

Remembrance of Shofar Blowing When Rosh Hashanah Falls on 
Shabbat

The Gemarah (Rosh Hashanah 29b) brings the following apparent contra-
diction. In one verse we are told that Rosh Hashanah is "a remembrance of 
shofar blasts" (Vayikra 23:24) and in another verse it says "a day of sounding 
the shofar " (Bamidbar 29:1). The Gemarah answers that one verse refers to 
Rosh Hashanah that falls on Shabbat and the other verse refers to Rosh Hasha-
nah that falls on a weekday. Since on Shabbat one does not blow the shofar, 
it is not called "a day of sounding the shofar " but only "a remembrance of 
shofar blasts". The Sefer 'Beit Ahron' poses the following difficulty: On Succot 
too, one is forbidden to take the four species when the Chag falls on Shabbat, 
nevertheless we do not find that on the Shabbat of Succot there is a special 
mention of not taking the lulav. So why when Rosh Hashanah falls on Shabbat 
do we need to mention this commemorative sounding?

There is a further difficulty. The Targum Yonatan (Bamidbar 29:1) writes that 
the reason why we blow the shofar on Rosh Hashanah is that by blowing the 
shofar the Satan becomes confused and runs away, and in that way, he does 
not succeed in accusing Am Yisrael. The difficulty is, when Rosh Hashanah 
falls on Shabbat there is still judgment for Am Yisrael, if so, by not blowing the 
Shofar on this day, what will confuse the Satan and cause him to flee? How 
will the accusation be averted?

It seems that this is the reason why we mention a remembrance of the shofar 
blasts when Rosh Hashanah falls on Shabbat. Just mentioning the shofar blasts 
is enough to confuse the Satan and cause him to flee, without accusing Am 
Yisrael who stand in judgment before Hashem. The reason for this is because 
Hashem considers a positive intention as an actual deed, and since if Hashem 
would command us to blow the shofar on Shabbat, we would certainly desire 
to fulfill His will, but we are not doing so only because Hashem has instructed 
us to just rouse the remembrance of the blasts, this thought of remembering 
the blasts is considered as if we actually blew the Shofar and is enough to chase 
away the Satan that he cannot impede us, for Chazal have said (Kiddushin 40a), 
"Hashem considers a positive intention as a deed".

This idea is far-reaching. If by just commemorating the mitzvah of blowing 
shofar on Shabbat, it has the powerful effect of chasing away the Satan, if so 
when a person actually fulfills the mitzvah of blowing the Shofar, how much 
more so does it have the power of having an effect on a person and enabling 
him to grow in his Avodat Hashem.

-This im .(repentance) 'תשובה' has the same root letters as (Shabbat) 'שבת'
plies that the holiness that is present every Shabbat has the power to cleanse a 
person from any dirt that may have clung to him and help him repent sincerely 
before his Creator. If on Shabbat Rosh Hashanah, just mentioning the shofar 
blowing has the power to work against the Satan, so too on every Shabbat 
when a person leaves behind his weekday occupations and involves himself 
only in 'תרועה', shofar sounding, which can be rewritten as 'תורה ע', referring 
to the Torah that can be explained in seventy (numerical value of the letter 
 ways, how much more so does the power of occupying oneself with Torah ('ע'
on Shabbat have an effect of chasing away the Satan from man, enabling him 
to elevate and sanctify himself before Hashem.

This is the significant principle that we learn from mentioning a remem-
brance of the shofar sounding on Shabbat. If it has the power to chase away 
the Satan, all the more so studying the Torah itself on each Shabbat of the 
year has the power to act on behalf of the person for the good and bring him 
closer to Hashem. It is a shame to wait for this opportunity that arrives once in 
several years when Rosh Hashanah falls on Shabbat, to realize to what extent 
the thought of just mentioning the shofar sounding on Shabbat is beneficial 
against the Satan. We have the ability to utilize the holiness of Torah study every 
single Shabbat to sanctify ourselves and grow in Torah and cut ourselves off 
from the Yetzer Hara who prevents a person from thinking positive thoughts 
of Torah study and mitzvah observance, which are the principal matters.

"Blow the shofar at the moon's renewal… Because 
it is a decree for Yisrael, a judgment [day] for the G-d of 
Ya'akov" 

The Holy 'Tiferet Shlomo' points out that a 'chok' (decree) is 
a mitzvah that has no reason or explanation. 'Mishpat' (judg-
ment) refers to a mitzvah whose reason we can recognize.

This explains the verse "Blow the shofar at the moon's re-
newal… Because it is a decree for Yisrael". We Bnei Yisrael do 
not understand the reason and depth behind the blowing of 
the Shofar which is considered a 'chok'. But as far as Hashem 
is concerned, this mitzvah is considered as "judgment for the 
G-d of Ya'akov", since He knows the reason, and the hidden 
are for Hashem our G-d.

"Blow the shofar at the moon's renewal" 
It is told about the defender of Am Yisrael, the holy Rabbi 

Levi Yitzchak of Berditchev zya"a, that when he stood on the 
bimah just before the blowing of the shofar, he raised his head 
to the women's section and proclaimed: "Righteous women, 
your tears have great power! Please wash the shofar that I 
am holding with your tears, so that I can blow it as is proper 
and fitting.

"That our merits increase" 
What kind of request is this? If we wish to increase our 

merits, we must fulfill more mitzvot and good deeds!
The Gaon Rabbi Yishaya Asher Zelig Margaliot explains the 

meaning. We are asking that we should merit doing teshuva 
out of love, about which Chazal say "If teshuva is done with 
love, intentional sins are transformed into merits". In this way 
our merits will increase.

He explains the request "Our Father, our King, inscribe us 
in the book of merits", in the same manner.

This request is also difficult to understand. If we do not 
possess merits, how will Hashem be able to inscribe us in 
the Book of Merits? And if we have merits, then the request 
is superfluous?

The answer is that the request is that we should merit doing 
teshuva out of love, and then also our sins will be inscribed 
in the Book of Merits.

Three Books Are Opened
We know that both the righteous and the wicked are in-

scribed immediately, these for life and these for death, while 
the intermediate ones wait until Yom Kippur for the confirma-
tion of their fate. The question is, why does Hashem wait with 
the intermediate ones until Yom Kippur?

The sefer 'Divrei Shaul' answers this question in accordance 
with the laws of Beit Din, where we are told that if the Daya-
nim see fit to condemn, it is a mitzvah to postpone the ruling 
overnight. However, this is only when the ruling of an indict-
ment is unclear, but if the ruling is clear then it is forbidden to 
wait overnight because of the torment in the postponement 
of the sentence.

It follows that concerning the complete wicked where it is 
clear that they are indicted, and concerning true tzaddikim 
where it is clear that the ruling is in their favor, it is forbidden 
to delay the ruling, therefore they are immediately written 
and sealed, these for life and these for death. Whereas since 
with the intermediate the ruling is not clear, with them it is 
a mitzvah to 'wait overnight' with the ruling, and this is why 
their verdict is not sealed immediately, rather Hashem waits 

until Yom Kippur.

Treasures
Based on the teachings of 

 Moreinu v’Rabbeinu Hagaon 
 Hatzaddik Rabbi David Chananya

 Pinto, shlita



A spiritual exaltation can be 
discerned on the faces of all 
during the Days of Judgment 
of Rosh Hashanah. The shofar 
blasts rouse our hearts, as in 

"Wake up slumbering ones from your sleep", 
and one and all are occupied with gathering 
merits and defenders who will stand at their 
side during the trial. But it is surprising to 
note that in the Holy Torah, Rosh Hashanah 
is not described as a day of judgment for all 
mankind. Why is this?

The Kli Yakar asks this question and 
explains that the reason is so that a per-
son should not follow his heart randomly 
throughout the year and accustom himself 
to transgress while thinking in his heart that 
with the approach of the Day of Judgment 
he will change his ways and repent. Rather, 
every single day a person must imagine to 
himself that Hashem is sitting on His Throne 
and judging His creations. If throughout his 
life he imagines to himself that he is hang-
ing between good and bad, then it follows 
that he will always entertain thoughts of 
repentance.

The Gaon and tzaddik Rabbi Ya'akov Edel-
stein zt"l would point out that throughout 
the year those who do not make a reckoning 
of their ways, are deeply sunken in their ways 
and can no longer discern what is good and 
what is bad. They consider 'good' as amass-
ing ever more wealth, yet another career, 
even more control, and an ever-increasing 
amount of pleasure and enjoyment. 

Rabbi Ya'akov zt"l would cry out from the 
depths of his heart, "Is this what is called 
good?! Is this considered good even for This 
World? Does this kind of life give a person a 
good life? This is called 'imaginary good'! It 
passes in the blink of an eye! It seems good, 
but after a fleeting moment, it disappears 
as if it never was. The definition of 'good' is 
as David Hamelech exclaims, "But as for me, 
G-d's nearness is my good" (Tehillim 73:28). 
This is the only true good.

He would relate a story in which he was 
involved. There was a certain individual who 
had it 'good' in This World. He was extremely 
affluent and when he celebrated his sixtieth 
birthday he decided to settle in Ramat Ha-
sharon. He built a beautiful villa for himself, 
(in those days these fancy villas were non-
existent in Ramat Hasharon), a four-story 
house, complete with all the luxuries. He was 
a healthy person who enjoyed going fishing 
every morning for an hour or two in the 

ROSH HASHANAH AT A GLANCE
Mediterranean Sea, together with friends. 
He would grill the fish and delight in eating 
this fresh fish.

One day someone who required a sum of 
money for a mitzvah cause approached me. 
He had heard about this wealthy man and 
asked if I would agree to accompany him 
to this man, to ask if he would participate 
in this mitzvah. And so we went and stated 
our request.

In answer, the wealthy man began telling 
us his history: "All the money that I earned, 
I earned honestly (indeed he was un upright 
person). From the age of twelve I became 
independent". He left his home and parents 
(in Russia) and began working with his ten 
fingers. At first he worked as a builder and 
later he joined the British Army and won 
the tender to build for them tents, a very 
profitable venture. After that he took up real 
estate, buying and selling, and every day he 
would earn remarkable sums.

This is what he said: "No one helped me 
get ahead in life, I too am not obliged to help 
others! Now I no longer need to work. I am 
not lacking money, I have a quiet house, I 
planted many beautiful trees all around, I 
am now 'eating' what I prepared for myself! I 
toiled and worked hard, now I am eating the 
fruit, and in this fashion, I will finish my life. 
This being the case, as a matter of principle, 
I am not prepared to donate to others from 
my hard-earned money!"

We explained to him that it would be 
a mitzvah and an opportunity to thank 
Hashem, but he claimed that he does not 
believe in anything. With someone like this 
there is nothing to do, but the destiny that 
he chose for himself and the verdict that he 
determined, was seemingly heard Above in 
the Heavenly Court. For how can a person 
consume such an excess of possessions? 
And how many years will he live? And so 
a short time later, the rich man fell ill and 
began 'consuming' all the assets that he 
had amassed…

One day his wife told me, "Today I sold a 
three-story house in Tel Aviv so that I will 
be able to purchase the most expensive 
treatment that exists and buy an expensive 
mattress, among other medical needs. This 
is how he consumed all his assets in a flash, 
passing away just two or three years later. 
The destiny that he planned for himself 
actually came to fruition and consumed all 
his possessions.

"Man is born to toil." This person thought 
that the World to Come begins when a per-
son retires. This is when he enjoys all the toil 
that he expended in his life, but he didn't 

live r"l. Oy, what a terrible mistake he made! 
"Man is born to toil", when he is young, when 
he grows older, and even when he is eighty 
years old, he is never considered too old to 
toil. He was born to toil, he toils and invests 
in performing Hashem's will. One who is in-
volved with commerce, must take care that 
all his dealings are upright. If his occupation 
is in any other area, he must take care not to 
swindle his boss and the boss too may not 
cheat his workers. One who works in agri-
culture must take care to fulfill the mitzvot 
dependent on the Land. The important thing 
is to understand that this is not the main goal 
in life. He should schedule fixed times for 
Torah study and give thanks to Hashem for 
his health and for the money that He gave 
him. A person continues to live to a ripe old 
age and once he takes leave of this world, he 
then enjoys the fruits of his labor.

The above wealthy person who owned 
the villa, understood well that first of all 
one must invest much hard work and after 
that one begins to enjoy the fruits of one's 
actions. But he switched things around and 
made a small mistake. He wanted to enjoy 
The Next World in This World, but there is 
no such thing. He received all his reward in 
This World, forgetting that This World is total 
preparation for the Next World.

Who is the one who is considered truly 
happy in this world? The Mishna (Avot 6:4)) 
tells us, "This is the way of Torah: Eat bread 
with salt, drink water in small measure, sleep 
on the ground, live a life of deprivation – but 
toil in Torah! If you do this, 'You are praise-
worthy, and all is well with you.' 'You are 
praiseworthy' – in This World; 'and all is well 
with you' – in the World to Come."



Ramchal 

 

DAWN OF REDEMPTION 

TEFILAS CHANNAH THE SECRET OF THE SHECHINAH’S PRAYERS IN 

EXILE 

Haftorah 1st Day of Rosh HaShannah (Shmuel I 1:9-19) 

“And Channah arose after eating and after drinking at Shiloh, and Eli the Kohen was sitting on 

the chair beside the mezuzah by the doorpost of the Temple of the Lord.” 

The Ramchal explains our Haftorah as a beautiful portrayal of a conversation between the 

Shechinah (alluded to by Channah) davening and asking of Hashem (hinted to by Eli haKohen). 

After explaining that Channah alludes to the Shechinah, the Ramchal adds that Shiloh 

alludes to our shuls and batei medrashim, the places where Am Yisroel daven and study Torah, and 

the Torah is the food that the Shechinah consumes as it says “for they shall give you long days and 

long life – ki hu chayecha ve’orech yamecha.” 

The reason that Eli hints at Hashem is because the feminine Shechinah is also known as 

Yael  יעל and the masculine Eli (literally my G-d) is spelled with the same letters עלי as Yael, and 

therefore hints at HaKadosh Baruch Hu. He sits on his throne by the mezuzah of the Heichal 

Hashem, known as the supernal chamber of chessed and loving kindness, since YH”VH is the 

attribute of chessed. 

The pasuk continues: “And she was bitter in spirit, maras nefesh” because the Shechinah is 

in exile in golus, however only in nefesh and not in Her ruach and neshomo, since She knows that in 

the future Bnei Yisroel will leave the exile and be redeemed. 

The pasuk continues saying “and she prayed Al Hashem – over the Lord, and wept.” She 

cries over the destruction of Bais haMikdash and over the future death of Moshiach Bais Yosef. She 

davens to Hashem – towards the heichal haChessed – the supernal palace of loving kindness. The 

pasuk uses the repetitive language of הה תִבְכ  וּבָכ  for weeping because she cries over two things, 

first over the Bais haMikdash and secondly over the future death of Moshiach Bais Yosef. The first 

weeping Becho is present tense, indicating the Bais haMikdash (which existed at the time of 

Channah in Shiloh and was not yet destroyed) and Tivkeh is future tense over the future Moshiach 

Bais Yosef who is yet unborn but destined to die. 

Afterwards the pasuk continues saying “And she vowed a vow, and said,” here too the 

wording is seemingly unnecessarily repetitive and says she vowed and vow and said – Vatidor 

neder, vatomar, when it could have just said vatidor vatomar, she vowed and said. These two vows 

also correspond respectively to the Bais haMikdash and Moshiach Bais Yosef. Also she uses two 



names for Hashem Lord of Hosts, one is YH”VH which refers to chessed and Bais haMikdash and 

Tzeva”os is din, referring to Moshiach Bais Yosef. 

“If You will look upon,” here too the wording of the Hebrew seems unnecessarily 

repetitive, Rao Tireh - תראה  which refers to seeing and looking upon both the Bais ראה 

haMikdash and Moshiach Bais Yosef corresponding to her two requests. 

The pasuk says that the Shechinah asks that Hashem sees “the affliction of Your maidservant,” the 

Shechinah is poor and impoverished in golus, in exile She suffers the afflictions of Am Yisroel and 

so She is compared to a maidservant or bondswoman. 

Why, asks the Ramchal does the pasuk now say “And You will remember me, and You will not 

forget,” surely if Hashem remembers then He won’t forget? Rather the Shechinah says to Hashem 

remember Amalek, do not forget, that Your name remains missing and not whole, and the 

throne is also not whole so long as Amalek’s seed is not destroyed. 

“You will give Your bondswoman a baby boy,” if You take Your children Bnei Yisroel out 

of exile together with the Bais haMikdash and Moshiach Bais Yosef. 

“And it was, as she prayed long,” over Bais haMikdash and Moshiach Bais Yosef, “before 

the Lord,” towards Heichal haChessed the supernal chamber of loving kindness, “that Eli watched 

her mouth.” Hakadosh Baruch Hu watches over the words she says in order to redeem Am Yisroel 

and bring their geulah. 

“But Channah, she was speaking in her heart,” in the attribute of Binah, “only her lips,” 

Chessed and Gevurah, “were moving,” but “her voice,” Tiferes “was not heard,” at all in order that 

the forces of darkness such as the sitra achra cannot accuse a kitrug against Am Yisroel. 

(Translator’s note this is why we daven the amidah silently and pray a silent shemone esrei so no one 

can hear us and prosecute against us and our tefilos). 

“And Eli,” hinting at HaKadosh Baruch Hu “thought her to be a drunken woman. And Eli 

said to her: Until when will you be drunk?” Why do you speak like a drunken woman? Silently 

worrying about the prosecutions and accusations of the sitra achra?! “Cast off your wine from 

upon yourself.” Cast off your sins and misdeeds, do teshuva and then you can speak loudly and 

raise your voice without any fear! 

“And Eli answered” HaKadosh Baruch Hu hears and answers her prayers and tells the 

Shechinah “and said: Go in peace, and the God of Israel will grant your request which you have 

asked of Him.” Both requests have been heard and granted. 

“And they arose early in the morning,” referring to the dawn of redemption, “and 

prostrated themselves before the Lord,” before the supernal chamber of loving kindness and 

chessed, “and they returned and came to their house, to Ramah,” they returned out of exile back 

to the Bais haMikdash “and Elkanah,” HaKadosh Baruch Hu united with “knew Channah, his 

wife,” the Shechinah no longer walks in exile anymore among the klippos “and the Lord 

remembered her.” The Heichal of Chessed and loving kindness shall surely remember Her. 



Ramchal 

 

Haftorah 2nd Day of Rosh HaShannah (Yirmiyahu Chapter 31 :19) 

"Is Ephraim a precious son who is dear to Me? Is he not a playful child full of 

amusement? For whenever I speak of him, I still remember him: therefore, My very innards 

desire him; I will surely have compassion over him," says the Lord.”  

Rashi “These are the words of the Shechinah. That is to say, He is complaining, “And 

as for Me, I have a change of heart to have pity. Is he My dear son (as one who has but one 

son, whose every wish he grants him)?” 

Ramchal cites a teaching from Chazal (Yalkut Shimoni Nach 452, Bamidbar Rabbah 19:6) 

who tell us that things that were not revealed even to Moshe Rabbeinu at Har Sinai were 

revealed to Rabbi Akiva based on the pasuk “His eye saw all precious things” (Iyov 28:10), 

this refers to Rabbi Akiva ben Yosef. 

The secret of the matter is, explains Ramchal, that Rabbi Akiva is the beginning of the 

revelation of the inner mysteries of penimiyus haTorah, and this is yakar – precious, and 

Moshiach Ben Yosef needs to be fulfill this and therefore he must clothe himself in garments of 

strength and courage – gevurah to wage war and fight all out with the forces of darkness from 

the other side – the sitra achra. 

This is why our pasuk asks “Is Ephraim my precious child?” to reveal the precious 

inner mysteries of the Torah. The pasuk continues and calls Ephraim – “yeled shaashuim, a 

playful child full of amusement,” because Moshiach must repair many tikkunim even during 

his childhood. As he matures and grows up down here so does the power of his tikkunim 

grow so that Zeir Anpin matures and grows as well until they reach the level of Shem Ayin Bais 

– and this is the secret of a playful child that is full of amusement and shaashuim. 

It is well known that Moshiach must suffer physical and bodily pain. When these 

yisurim reach a level close to death, heaven forbid, then “He has made me dwell in darkness 

like those who are forever dead.” (Eicha 3:6) applies as a good sign that Mes will be 

transformed and flipped to spell Tam –  תם   –  מת  – from death to perfection. This is the 

secret of “Tam Avonech Bas Tzion - [The punishment of] your iniquity is complete, O 

daughter of Zion; He will no longer send you into exile;” (Eicha 4:22) a sign of the coming 

redemption that after all the troubles we suffered through shall finally arrive. . .The Ramchal 

concludes that of course we hope that all the tikkunim will be completed during exile and 

that Moshiach will be revealed and not have to suffer and be saved from death and not need 

Aliyahu haNavi’s aid either. 

 



Ramchal 

 

Rosh HaShannah Shofar 

“Fortunate are the people that know the blasting of the shofar; O’ Lord, may 

they walk in the light of Your countenance.” (89:16) 

The Ramchal tells us that the shofar blast of teruah breaks down the ranks of 

the enemy soldiers of the forces of darkness known as the chitzonim. The blast of the 

shofar prevents their accusations and kitrugim against us, against the nation of Yisrael.  

This is the reason why we blow the shofar on Rosh haShannah the great day of 

judgment, and its name testifies to this power to smash and shatter the enemy since 

the word teruah –  You shall“ תרועם בשבט ברזל  means to break, as in the pasuk   התְרוּעָ  

break them with an iron rod; like a potter's vessel you shall shatter them." (Tehillim 

2:9) 

Therefore, Dovid haMelech is praising Am Yisroel in our pasuk when he says 

“Fortunate are the people to whom Hashem taught the power of the teruah blast of 

the shofar,” that Hashem has instructed and guided us how to smash and shatter and 

how to break and destroy the power of the enemy’s rank and file soldiers the legions 

of the husks and shells of impurity known as the klippos. This prevents them from 

erecting any barriers between us and our Father in Heaven as they seek to prevent 

His shefa and berachah from descending down to us so that we can “walk in the light of 

Hashem’s countenance.”  

The pasuk uses the name YH”VH on purpose, the Ramchal explains, since the 

sitra achra thrives on hester panim – when Hashem’s face is hidden and then they rule 

because shem Hashem is hidden and we walk in darkness and cannot recognize His 

goodness. At times of hester panim people seek corruption and lawlessness, they act 

brazenly with chutzpa and other bad middos all such darkness is the result and spawn 

of G-d’s hidden face. However, when evil fails and no longer rules, and everything 

works properly in the manner of tikkun all pleasure and delight is when we are 

attached to our root source in Hashem, then YH”VH shines His countenance with 

full strength and we say “O’ Lord we shall walk in the light of Your shining 

countenance!” 
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 ש ֶיַּמְלִּיץ 
 מִּי

 לִּי
אֵין

 ש ֶ
 אֲנִּי,

 יוֹדַעַת
דוֹש !

 הַקָּ
מְךָ

 לְש ִּ
תְחַנֵּן

 וּלְהִּ
 לְהַעְתִּּיר

 לְפָנֶיךָ
ם
 אֲקַדֵּ

ה
בַּמֶּ

מָעוֹת עֵי
י, רַק דְּ

עֲבוּרִּ
עֲרֵי 

ַּ ים נִּנְעַלוּ לְבַד מִּש 
עָרִּ

ְּ ל הַש 
אָמְרוּ הַחֲכָמִּים: 'כָּ

מוֹ ש ֶ
נַי הֲמָרוֹת, כְּ

הֶן 
הְיוֹת, וְכַבֵּס בָּ

מָן בְּנֹאדְךָ לִּ
אֲנִּי ש וֹפֶכֶת לְפָנֶיךָ וְש ִּ

מְעוֹתַי ש ֶ
מְעָה'. לָכֵן, אֵל רַחוּם, קַבֵּל דִּּ

דִּ
אֵת נַפְש ִּי מֵחַטָאַי וּמֵעֲווֹנוֹתַי, וַ 

א רַחֲמִּים, אָמֵן.
ב עַל כִּּסֵּ

א דִּּין וְש ֵ
עֲבוֹר מִּכִּּסֵּ

 

בוֹדְךָ. לָכֵן
א כְּ

לֹּא יַפְסִּיק ש וּם מְקַטְרֵג בֵּין תְּפִּלָּתִּי לְבֵין כִּּסֵּ
י, ש ֶ

ב תְּחִּנָתִּי לְפָנֶיךָ, יוֹצְרִּ
קְרַּ

תִּּ
 

ב חֶרֶב דִּּינְךָ לְתַעְרָה, וְהָרֵם יָמִּין צִּ 
אֶתְחַנֵּן לְפָנֶיךָ: הָש ֵ

דְקֶךָ עָלֵינוּ וְעַל יְלָדֵינוּ הָרַכִּּים, אָמֵן.
 

ל רַע, וִּיקֻיַּם 
ְּלִּיטַת אָדָם וּמִּכָּ ה וּמִּגָּזֵל וּמִּש 

תְפִּלָּתִּי, אֵל טוֹב וּמֵטִּיב, הַצִּּילֵנִּי מֵחֶרְפָּ
הַט אָזְנְךָ לִּ

דוֹש : "פּוֹתֵחַ אֵת יָדֶיךָ 
סֵפֶר הַתְּהִּלִּּים הַקָּ

תוּב בְּ
קְרָא ש ֶכָּ

בִּּי מִּ
 

ה 
וּמַש ְבִּּיעַ לְכָל חַי רָצוֹן" אַתָּ

ר וָדָם, אָמֵן.
תְפַּרְנֵס מִּידֵּי בָּש ָ

ח יָדֶיךָ הַרְחָבָה וּתְזוּנֵנוּ, וְלֹא נִּזּוֹן וְנִּ
פְתַּ

ךָ תִּּ
לְבַדְּ

אֵ  
רְאֵה עָנְיִּי וַעֲמָלִּי מֵחַטאֹתַי וַעֲווֹנוֹתַי, קַבֵּל תְּחִּנָתִּי וְהוֹש ִּיעֵנִּי. יוֹדַעַת אֲנִּי, ש ֶ

פְתֹּחַ 
ינִּי כְדָאִּית לִּ

בּוּל פֶּה 
בְרֵי נִּ

דוֹלִּים: לַצְתִּּי, דִּּבַּרְתִּּי דִּּ
חַטָאִּים גְּ

ךָ מְאוּמָה, כִּּי חָטָאתִּי בְּפִּי בְּ
 מִּמְּ

פִּּי וּלְבַקֵּש 
וְכָל 

 תְחִּנָּ 
לְתָּ

מוֹ ש ֶקִּּבַּ
ה, אֵל רַחוּם, רַחֵם עָלַי וְקַבֵּל תְּחִּנָּתִּי כְּ

בּוּר אָסוּר. רַק אַתָּ
דִּּ

ל חַנָּה, אֵם 
תָה ש ֶ

מוּאֵל, וּסְלַח לְכָל עֲווֹנוֹתַי.
ש ְ

 

ךָ, אָב הָרַחֲמִּים וְצַדִּּיק 
כָל לִּבִּּי אֶקְרָאֶךָ. לָכֵן אֲבַקֶּש ְ

בְּ
– 

הּ לְכָל 
ה עוֹנֶה בָּ

אַתָּ
ה ש ֶ

זוֹ הִּיא הַמִּּדָּ
עֲזַרְתַּנִּי עַד

ם ש ֶ
קוֹרְאֶךָ: כְּש ֵ

  
בֵ 
הֵנָּה, אֶתְחַנֵּן לְפָנֶיךָ כְּ

עַנֵנוּ וּתְרַחֲמֵנוּ 
פְנֵי אָבִּיו, ש ֶתַּ

תְחַטֵא לִּ
ן הַמִּּ
רָאֵל, אָמֵן.

ךָ יִּש ְ
רַחֵם עָלֵינוּ, עַמְּ

רַחֵם אָב עַל בָּנָיו, כֵן תְּ
כְּ

 

ת
אֲנִּי מְבַקֶּש ֶ

רַחֲמִּים בַּקָּש ָתִּי ש ֶ
ךָ, וְקַבֵּל בְּ

הַעֲבֵר מִּמֶּנִּּי, יְיָ אֱלֹהַי וֵאלֹהֵי אֲבוֹתַי, חֲרוֹן אַפְּ
 

ךָ 
מִּמְּ

ךָ, מַלְכִּּי וֵאלֹהָי, 
צְוֹתֶיךָ. אֲבַקֶּש ְ

לֹּא אוֹסִּיף לַחֲטֹא עוֹד, רַק תָּמִּיד אֲקַיֵּם מִּ
כַּפָּרַת עֲווֹנוֹתַי, וְש ֶ

מּוֹתֵינוּ, וְחַזֵּק אֵת יָדִּי לָתֵת צְדָקָה תָּמִּיד וּלְקַיֵּם מִּ 
צְוֹתֶיךָ ש ֶצִּּוִּּיתָ לְאִּ

ץ לְבָבִּי לְקַיֵּם מִּ
אַמֵּ

ש ֶתְּ
צְוַת 

ר רַגְלִּי לָלֶכֶת
ֵּ הַדְלָקַת נֵרוֹת בִּּזְמַנָּהּ, וְיַש 

 
אֶל בֵּית הַכְּנֶסֶת לְהוֹדוֹת לְךָ.
 

ת אֲנִּי, ש ֶבִּּזְכוּת 
עָש ִּיתִּי. לָכֵן מְבַקֶּש ֶ

ל מַעֲש ַי הָרָעִּים ש ֶ
מָה אֹמַר וּמָה אֲבַקֵּש ! נַפְש ִּי יוֹדַעַת כָּ

עוֹסְקִּים בְּ 
ים ש ֶ

יְלָדַי הַצְּעִּירִּ
מַחֲנֵנוּ, 

מְחָה תָּמִּיד בְּ
ִּּ רֹר הַש 

ה, תּוֹש ִּיעַ אוֹתָנוּ, ש ֶתִּּש ְ
דוֹש ָ

תוֹרָתְךָ הַקְּ
אָהֳלֵנוּ, אָמֵן.

רְרוּ יָגוֹן וַאֲנָחָה בְּ
וְאַל יִּש ְ

 

לַּ 
ה ש וֹמֵעַ תְּפִּ

ה מְרַחֵם אֶת כֹּל, וְאַתָּ
ה טוֹב לַכֹּל, אַתָּ

כָל לִּבִּּי, אֱלֹהַי, כִּּי אַתָּ
אוֹדְךָ בְּ

ל פֶּה. 
ת כָּ

ה. 
 וְנוֹרָא אַתָּ

חָטָאנוּ לְפָנֶיךָ, כִּּי קָדוֹש 
ה מְכַפֵּר לַחֲטָאִּים ש ֶ

ת הָעֲנִּיִּּים, וְאַתָּ
תְפִּלַּ

ה מַקְש ִּיב לִּ
אַתָּ

ת הַדִּּין, וְתַמְתִּּיק לָנוּ הַדִּּינִּים 
מְקוֹם מִּדַּ

ת הָרַחֲמִּים בִּּ
מְךָ הַטּוֹב, ש ֶתָּש ִּים מִּדַּ

ִּּ  מִּש 
אַךְ אֲבַקֵּש 

ר 
ַּ וְיִּש 

טֵינוּ, אָמֵן.
לְפָנֶיךָ מִּש ְפָּ

 

טֶיךָ אֱמֶת, וְאַתָּ 
קְרָא ש וֹפֵט אֱמֶת וּמִּש ְפָּ

מְךָ נִּ
רֵנִּי, כִּּי ש ִּ

חֲמָתְךָ תְיַסְּ
ךָ תוֹכִּיחֵנִּי וְאַל בַּ

אַפְּ
וְאַל בְּ

ה 
תְ 
מַח, ש ֶמִּּ

ה חֶסֶד וֶאֱמֶת וּמְכַפֵּר לַעֲווֹנוֹתֵינוּ. וּבְזֶה אָגִּיל וְאֶש ְ
עוֹש ֶ

חָרֶטֶת אֲנִּי עַל עֲווֹנוֹתַי, וְלֹא 
כָל לִּבִּּי.

ךְ אוֹדְךָ בְּ
אָש וּב עוֹד לַעֲש וֹתָם, וְעַל כָּ

 

ש אלול
תפילה לחוד

 
  

מרים 
ת, או

מהו
ת לא

ש והיא מיעד
ת היידי

שפ
ת ב

תחנו
מקרה הקדום בספרי ה

ש
ת זו, 

ש
מרג

תחנה נפלאה ו
כל

 
ת 

ט
מלוק

שופר והיא 
ת 

תקיע
תורה, וכן לפני 

ת ספר ה
ת הוצא

שנה בע
ש ה

ש אלול, וכן ברא
יום בחד

מה ספרים
מכ

. 
 

מְקֵי לְבָבִּ 
טַנָּה, הַיּוֹצֵאת מֵעִּ

מַע תְּפִּלָּתִּי הַקְּ
ךָ ש ֶתִּּש ְ

אָנָּא יְיָ! סָמַכְתִּּי עַל רַחֲמֶיךָ הָרַבִּּים לְבַקֶּש ְ
י 

קְרְאוּ וַאֲנִּי אֶעֱנֶה
ה: "וֶהֱיֵה טֶרֶם יִּ

ָּ דֻש 
תוֹרָתְךָ הַקְּ

תוּב בְּ
מוֹ ש ֶכָּ

יאָתִּי, כְּ
קְרִּ
הַנִּּש ְבָּר, וַעֲנֵה נָא לִּ

ה לְפָנֶיךָ: אוֹדֶ ". 
אֶתְוַדֶּ

דּוּיִּי ש ֶ
ךָ, וְקַבֵּל וִּ

 מִּמְּ
אֲבַקֵּש 

אֵל מָלֵא רַחֲמִּים, רַחֵם עָלַי וְקַבֵּל בַּקָּש ָתִּי ש ֶ
ה 

ר צִּוִּּיתָ 
קּוּדֶיךָ אֲש ֶ

מַרְתִּּי פִּ
דוֹש וֹת וְלֹא ש ָ

צְוֹתֶיךָ הַקְּ
מְרֵיתִּי מִּ

ים, ש ֶהִּ
 מֵחַטָאַי הַמָּרִּ

לְפָנֶיךָ וְאֵבוֹש 
נוּ 

 לְפָנֶיךָ, . 
 וְאֶתְחַנֵּן

 פָּנַי
 עַל

 אֶפֹּל
 כָּרָאוּי,

 לְפָנֶיךָ
תְוַדּוֹת

 לְהִּ
 אַתְחִּיל

 טֶרֶם
 הָעוֹלָמִּים,

ל
 כָּ

אֲדוֹן
רֹב רַחֲ 

דּוּיִּי בְּ
תְוַדּוֹת לְפָנֶיךָ, וְקַבֵּל וִּ

תְחוֹן פֶּה אֵיךְ לְהִּ
עֲסְךָ, וְתֵן לִּי פִּּ

רוּ רַחֲמֶיךָ עַל כַּ
ש ֶיִּּגְבְּ

מֶיךָ.
 

עֲש ֵ 
ךָ, יוֹצְרֵי וּבוֹרְאִּי, קַבֵּל נָא בַּקָּש ָתִּי, כִּּ 

פְטֵנִּי בְּגֹדֶל רַחֲמֶיךָ. אֲבַקֶּש ְ
חַסְדֶךָ הַגָּדוֹל וְש ָ

ה עִּמִּּי כְּ
חֶסֶד וּבְרַחֲמִּים. י 

ךָ בְּ
 לְעַמְּ

ר נָתַתָּ
ה אֲש ֶ

דוֹש ָ
ר לְהַזְכִּּיר זְכֻיּוֹתַי, רַק תּוֹרָתְךָ הַקְּ

אֲ אֵין לִּי מֵלִּיץ יֹש ֶ
ש וּבָה. זְכֹר לְבָנֶיךָ אֲהוּבֶיךָ 

עֲרֵי תְּ
דּוּיִּי כֻּלּוֹ לְרָצוֹן לְפָנֶיךָ, וּפֶתַח לִּי ש ַ

ךָ, ש ֶיַּעֲלֶה וִּ
 מִּמְּ

בַקֵּש 
ם  

מְעוֹתַי הֲמָרוֹת, כְּש ֵ
ש וּבָה. קַבֵּל נָא דִּּ

עֲרֵי תְּ
ם לָהֶם ש ַ

לָתָם תּוֹרָתְךָ הָאֲהוּבָה בְּסִּינַי, וּפְתַח גַּ
ש ֶקִּּ קַבָּ

 יְחִּידוֹ 
 בְּנוֹ

 אֵת
 אָבִּינוּ

 אַבְרָהָם
עָקַד

 ש ֶ
עֵת

 בְּ
דוֹש ִּים

 הַקְּ
 מַלְאָכֶיךָ

 ש ֶהִּזִּּילוּ
מָעוֹת

 הַדְּ
לְתָּ

בַּ
חֹט אֵת אָבִּינוּ יִּצְחָק, 

בוּהוּ מִּלִּּש ְ
ל מַלְאָךְ הַמָּוֶת וְעִּכְּ

מְעוֹתֵיהֶם עַל חַרְבּוֹ ש ֶ
הֶחָבִּיב, אָז נָפְלוּ דִּּ

בוּ דִּּ 
כֵן יְעַכְּ

כַלּוֹתֵנִּי, חָלִּילָה, אוֹ אֵת אִּיש ִּי, אוֹ מִּי 
ל מַלְאַךְ הַמָּוֶת מִּלְּ

מְעוֹתַי אֵת חַרְבּוֹ ש ֶ
ה מֵלִּיץ 

רַחֲמֵנוּ, וֶהֱיֵה אַתָּ
ךָ, ש ֶתְּ

יתֵנוּ. כֵן אֲבַקֶּש ְ
מּוֹדָעֵינוּ וְאֶנְש ֵי בְּרִּ

מִּיּוֹצְאֵי חַלָצַי, אוֹ מִּי מִּ
ר 

יֹש ֶ
טֵ 
עֵת תִּּש ְפְּ

עֲדִּי בְּ
בַּ

טְךָ, וְקַבֵּל נָא תְּפִּלָּתִּי וּמְחַל לְכָל חֵטֹּאתָי.
נִּי בְּמִּש ְפָּ

 

ה 
רַחֲמֶיךָ הָרַבִּּים יִּהְיוּ לִּי לְמָגֵן, כִּּי יְרֵאָה אֲנִּי מֵחַטאֹתַי הָרַבִּּים וְאֵינִּי כְדָאִּית וְאֵינִּי יוֹדַעַת בַּמֶּ

פָנֶיךָ. לָכֵן קַבֵּל נָא 
 סְלִּיחָה מִּלְּ

אַתְחִּיל לְבַקֵּש 
תְחִּנָּתִּי בִּּזְכוּת

 
תוּב 

מוֹ ש ֶכָּ
דוֹש ִּים, כְּ

אֲבוֹתֵינוּ הַקְּ
 וֵאלֹהֵי 

 אֱלֹהֵינוּ
 בָּנִּים"

 וּבְנִּי
 לְבָנִּים

 אָבוֹת
 זְכוּת

 וְזָכַרְתִּּי
 חֶסֶד,

ה
 "וְאֶעֱש ֶ

ה:
דוֹש ָ

 הַקְּ
תוֹרָתְךָ

בְּ
אֲבוֹתֵינוּ, נַחֲמֵנוּ וְרַחֵם עָלֵינוּ, אָמֵן.
 

ךָ לְנַ 
יְהִּי נָא חַסְדְּ

ה עִּמָּנוּ אוֹת לְטוֹבָה, 
תוּב: "עֲש ֵ

קְרָא ש ֶכָּ
עֲרֵנוּ הָרַב, וִּיקֻיַּם בָּנוּ מִּ

חֲמֵנוּ מִּצַּ
חַמְתָּנוּ" 

ה יְיָ עֲזַרְתָּנוּ וְנִּ
וְיִּרְאוּ ש וֹנְאֵינוּ וְיֵבוֹש וּ, כִּּי אַתָּ

– 
ה עִּמָּנוּ אוֹת לְטוֹבָה, 

עֲש ֶ
ר תַּ

אֲש ֶ
כַּ

יִּרְאוּ ש וֹנְאֵינוּ, הֲלֹא הֵ 
ה אֵל עוֹזֵר וּמְנַחֵם לְכָל 

קַטְרֵג, וְיֵבוֹש וּ, כִּּי אַתָּ
טָן הַמְּ

ָּ ם יֵצֶר הָרַע וְהַש 
בְזֶה" אָמֵן.

תוּב: "לֵב נִּש ְבָּר וְנִּדְכֶּה אֱלֹהִּים לֹא תִּ
מוֹ ש ֶכָּ

לֵב נִּש ְבָּר כְּ
הַקּוֹרְאִּים אֵלֶיךָ בְּ

 

טֶיךָ נַעֲמֹד הַיּוֹם כִּּי כֻּלָּנוּ עֲבָדֶ 
לְמִּש ְפָּ

דוֹש : אָנָּא עֲנֵנִּי 
מְךָ הַקָּ

פְנֵי ש ִּ
יךָ, לָכֵן אֶבְכֶּה וְאֶצְעַק לִּ

 מִּגְּזֵרוֹת 
 זַרְעֵינוּ,

 וְאֵת
 אוֹתָנוּ

מְרֵנוּ,
 ש ָ

 מִּש ְפָּטִּי.
פֹּט

 לִּש ְ
ךָ
 לְבַדְּ

ה
 אַתָּ

ב
 וְש ֵ

 וּבְרַחֲמִּים,
חֶסֶד

בְּ
טוֹבָה, וְכָל

ל בָּנֵינוּ בְּ
יּוֹת, וְזַכֵּנוּ לְגַדֵּ

אַכְזָרִּ
 

ךָ 
רְכְּ

טוֹבָה, כִּּי כֵן דַּ
לוּ צֶאֱצָאֵיהֶם בְּ

צֶאֱצָאֵנוּ יְגַדְּ
לְרַחֵם עַל צְעִּירֵי צֹאנְךָ הָרַכִּּים.
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מְחַל 
אֵיזֶה מַתַּן וְש ֹחַד אֶתְרַצֶּה לְפָנֶיךָ, בּוֹרְאִּי, ש ֶתִּּ

מֵצַר אֲנִּי ש וֹכֶנֶת מֵרֹב עֲווֹנוֹתַי הָרָעִּים, בְּ
דּוּי, לָכֵן אָ 

ש וּבָה וְוִּ
ם תְּ

רֶךְ לְרַצּוֹתְךָ כִּּי אִּ
לַעֲווֹנוֹתַי? אֵין לְפָנַי דֶּ

ה לְפָנֶיךָ: חָטָאתִּי 
ש וּב וְאֶתְוַדֶּ

לְפָנֶיךָ!
  

לָכֵן אֶבְכֶּה וְאֶצְעַק: כַּפֵּר לַעֲווֹנוֹתַי!
 

ט?
 בַּמִּש ְפָּ

 לְפָנֶיךָ
 יַעֲמֹד

 מִּי
 כִּּי

 עִּמָּנוּ,
ט
 בְּמִּש ְפָּ

בוֹא
 תָּ

 אַל
 יִּחָלְתִּּי.

 וְחַסָדְךָ
 לְרַחֲמֶיךָ

הֵן
 

חֶסֶד 
מוּ פָּנֶיךָ לְהַ 

וְרַחֲמִּים יְקַדְּ
רַחֲמֶיךָ. תֵּן לָנוּ חַיִּּים, כִּּי 

טֵנוּ וְדִּינֵנוּ. עֵינֶיךָ לְצֶדֶק יַבִּּיטוּ בְּ
מְתִּּיק מִּש ְפָּ

מֹעַ קוֹל בְּכִּיָתֵנוּ, לָכֵן רַחֶם נָא עָלֵינוּ וְקַבֵּל 
ה וַאֲנַחְנוּ בָּנֶיךָ הָרַכִּּים. אֵיךְ תּוּכַל לִּש ְ

אָבִּינוּ אָתָּ
תֵנוּ.

בַּקָּש ָ
תְמַלֵּא 

וְהִּ
בְּ  

ה קְרָאתָנוּ בָּנִּים 
רַחֲמִּים עַל בָּנֶיךָ. כִּּי אַתָּ

– 
ם אֵינֶנּוּ 

רַחֵם אָב עַל בָּנִּים. וְאִּ
רַחֲמֵנוּ כְּ

א עֲבָדִּים לְפָנֶיךָ 
רֵא אֶלָּ

רְאוּיִּים לְהִּקָּ
– 

חָנֵּנוּ וְתוֹש ִּיעֵנוּ, אָמֵן.
לוּיוֹת עַד ש ֶתְּ

עֵינֵנוּ לְךָ תְּ
 

ט
 יוֹם מִּש ְפָּ

 וְרֶגֶש 
רַעַש 

 
 אוֹתָנוּ, 

אָהַבְתָּ
חֵנוּ? זְכֹר אַהֲבָתְךָ ש ֶ

רַחֲמֶיךָ. עַד אָנָּא תִּּש ְכָּ
תַּש ְקִּיט בְּ

לָכֵן
  

הוֹש ִּיעֵנוּ בְּיָמֵינוּ כִּּי רַבּוּ צָרוֹתֵנוּ, לָכֵן רַחֵם נָא עָלֵינוּ, אָמֵן.
 

בוֹדְךָ. וּזְכוּתוֹ ש ֶ 
א כְּ

עַד רְש וּמִּים בְּכִּסֵּ
רַחֲמֶיךָ יַעַמְדוּ בְּ

דוֹש , 
מְךָ הַקָּ

ל יוֹסֵף הַצַּדִּּיק, ש ֶכִּּבֵּד ש ִּ
פְלוּת, אָמֵן.

לֹּא נָבוֹא, חָלִּילָה לַעֲנִּיּוּת וּש ִּ
עֲמֹד לָנוּ, ש ֶ

תַּ
 

לֹּ
 אֲקַוֶּה, ש ֶ

דוֹש 
מְךָ הַקָּ

טֶיךָ הַטּוֹבִּים. אַךְ לְש ִּ
צְוֹתֶיךָ וּמִּמִּּש ְפָּ

יָדַעְתִּּי בְּנַפְש ִּי כִּּי סַרְתִּּי מִּמִּּ
דַ 
א תְּ

ק 
קְדֵּ

לַפֵּי חֶסֶד', 
ה כְּ

אש וֹן', ו'רַב חֶסֶד, מַטֶּ
תוּב: 'מַעֲבִּיר רִּ

ֶּכָּ קְדּוּק הַדִּּין, וִּיקֻיַּם בִּּי מַה ש 
עִּמָּנוּ בְּדִּ

אָמֵן.
 

טֵנִּי בְּמִּ 
א רַחֲמִּים וְתִּש ְפְּ

ב עַל כִּּסֵּ
מַים, ש ֶתֵּש ֵ

ךָ, אֵלִּי ש ֶבַּש ָ
ט, אֲבַקֶּש ְ

ב עֲש וֹת מִּש ְפָּ
עֵת תֵּש ֵ

ת 
דַּ

רְצוֹתַי וְלֹא אֶחֱטָא 
הָרַחֲמִּים, וְאַל תְדִּינֵנִּי לְפִּי עֲווֹנוֹתַי, כִּּי מְקַּבֶּלֶת אֲנִּי עַל עַצְמִּי לִּגְדוֹר פִּּ

עוֹד.
 

מַע
 תִּּש ְ

 ש ַוְעָתֵנוּ
קוֹל

 
 הָעֲקַלְקַלוֹת, 

רָכַי
 דְּ
 עַל

 אֲנִּי
תְחָרֶטֶת

 מִּ
ר
 אֲש ֶ

 חֲרָטָתִּי
 נָא

 וְקַבֵּל
וְתַאֲזִּין,

וִּיקוּיָם 
בְרֵי חֲכָמֵינוּ: "עָווֹנוֹת נַעֲש וֹת לוֹ כִּּזְכֻיּוֹת" אָמֵן.

בִּּי מַה ש ֶנֶּאֱמַר בְּדִּ
 

רָכֵינוּ הָרָ 
דוּנֵנו לְפִּי דְּ

ם תְּ
עֲווֹנוֹתַי הָרַבִּּים. כִּּי אִּ

מָה בַּ
כְתְּ

מָתִּי, ש ֶנִּ
תְמֵי נִּש ְ

דְקָתְךָ תָּדִּיחַ כִּּ
בְּצִּ

עִּים, 
הֲלֹא יִּצַרֵנוּ מְפַתֵּנוּ לַעֲש וֹ 

הְיֶינָה תּוֹצָאוֹת 
ם נֵצֵא חַיָּבִּים בַּדִּין, מַה תִּּ

ל הַיּוֹם. וְאִּ
ת רַק רַע כָּ

אוֹל מִּי יוֹדֶה לְךָ'! 
לוּ יָהּ', ו'בִּש ְ

לוֹם, כִּּי 'לֹא הַמֵּתִּים יְהַלְּ
מוֹתֵנוּ אוֹ מוֹת יַלְדֵּנוּ הָרַכִּּים, חַס וְש ָ
ה חַי וְקַיָּם, לָ 

ם, אַתָּ
מַיִּ

אֶלֹהֵינוּ ש ֶבַּש ָ
תוּב: "קָרוֹב ה' לְכָל 

קְרָא ש ֶכָּ
כֵן רַחֵם עָלֵינוּ, וִּיקֻיַּם בִּּי מִּ

ךָ וְצֹאן מַרְעִּיתֶךָ, 
קְרְאוּהוּ בֶאֱמֶת" וְרַחֶם נָא עַל עַם מַמְלִּיכֶיךָ, כִּּי אָנוּ עַמְּ

ר יִּ
קוֹרְאָיו לְכָל אֲש ֶ

לָכֵן מַהֵר לְרַחֵם עָלֵינוּ וּלְהָש ִּיב ש ְכִּינָתֶךָ לְצִּיּוֹן עִּ 
תוּב: "וּבָא לְצִּיּוֹן 

קְרָא ש ֶכָּ
ירְךָ, וִּיקֻיַּם בָּנוּ מִּ

ע בְּיַעֲקֹב" אָמֵן סֶלָה.
בֵי פֶש ַ

גּוֹאֵל וּלְש ָ
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ר מְנַעְתָּנוּ 
דוֹש וֹת. אֵת אֲש ֶ

צְוֹתֶיךָ הַקְּ
מְרֵיתִּי מִּ

 לַעֲש וֹתָם וְהִּ
דְתָּ

עֲש ִּים הַטּוֹבִּים ש ֶלִּּמַּ
חַקְתִּּי הַמַּ

רִּ
 

עֲש וֹת עָש ִּיתִּי, וַאֲש ֶ 
מִּלַּ

רְת אָסַרְתִּּי; 
רְתִּּי וּמַה ש ֶהִּתַּ

 הִּתַּ
אָסַרְתָּ

ר צִּוִּּיתָנוּ לְקַיֵם לֹא קִּיַּמְתִּּי. מַה ש ֶ
 רְצוֹנְךָ 

 לְהַמְרוֹת
 כוונתי

 לֹא
 אֵלֶּה

כָל
 בְּ

 אַךְ
אתִּי.

 טִּמֵּ
הַרְתָּ

 ש ֶטִּּ
 וּמַה

הַרְתִּּי
 טִּ

אתָ
 ש ֶטִּּמֵּ

מַה
לֹּא הָיָה בִּּי כֹּחַ 

א ש ֶ
וּלְהַכְעִּיסֶךָ, אֶלָּ

 
י הָרַע, לָכֵן סְלַח וּמְחַל עֲווֹנִּי, 

ל יִּצְרִּ
לַעֲמוֹד בפיתויו ש ֶ

אָמֵן.
 

תְךָ, אֵל חֶסֶד, כִּּי אֵיךְ לֹא אֶפְחַד וְאֵיךְ לֹא 
חֲוָה לְעֻמָּ

ךָ. כּוֹרַעַת אֲנִּי וּמִּש ְתַּ
הָקֵם לַאֲמָתְךָ חַסְדְּ

פְ 
ט בִּּ

עֵת עָמְדִּי לְמִּש ְפָּ
תֹאחֲזֵנִּי רְעָדָה וּפַלָצוּת בְּ

תְנַצֵּל עַל עֲווֹנוֹתַי. 
ל מַעְלָה, לְהִּ

נֵי בֵּית דִּּין ש ֶ
ר וָדָם אֵין רַחֲמִּים בְּדִּינוֹ,

פְנֵי ש וֹפֵט בָּש ָ
תְךָ, כִּּי לִּ

ר מִּדָּ
ת בָּש ָ

ל עוֹלָם, לֹא כְּמִּדַּ
בּוֹנוֹ ש ֶ

ה, רִּ
וְאַתָּ

 
ט,

עֵת מִּש ְפָּ
ה פֶּלֶא וּמַרְאֶה רַחֲמֶיךָ בְּ

ה יְיָ עוֹש ֶ
אֲבָל אַתָּ

 
חַיִּּים אֲרֻכִּּים, לִּי 

לָכֵן רַחֵם עָלַי וְחִּנֵּנִּי בְּ
וּלְאִּיש ִּי וְלִּילָדַי, אָמֵן.
 

ּוֹפָר, וְכַפֵּר לַחֲטָאֵינוּ עַל  קוֹל הַש 
סְתֹּם בְּ

קַטְרֵג עָלֵינוּ תָּמִּיד, תִּּ
טָן הַמְּ

גַּל מֵעָלֵי חֲרוֹנֶךָ, וּפִּי ש ָ
 אֵלֶיךָ 

 לְש וּב
 לְבָבֵנוּ

 נכוף
 כֵן

פוּף,
 כָּ

 בְּש וֹפָר
 תּוֹקְעִּים

אָנוּ
 ש ֶ

ם
 וּכְש ֵ

ּוֹפָר.  הַש 
 קוֹל

יְדֵי
מֵעֲווֹנוֹתֵינוּ, וְנִּזְכֶּ 

דְקֵנוּ, אָמֵן.
ל מְש ִּיחַ צִּ

מֹעַ קוֹל ש ֹפָרוֹ ש ֶ
ה בְּש ָנָה הַזֹּאת לִּש ְ

 

תְבּוֹנַנְתִּּי 
י הָרַע לְגָרוֹת אוֹתִּי, וְלֹא הִּ

תוֹעֲבוֹת וּבְמַעֲש ִּים רָעִּים. נָתַתִּּי עַצְמִּי בְּיַד יִּצְרִּ
בַקְתִּּי בְּ

דָּ
ט, רַק הָלַכְ 

פָנֶיךָ לְמִּש ְפָּ
סּוֹפִּי לַעֲמוֹד בְּ

ש ֶ
ם אֶרְצֶה 

ל עוֹלָם, אִּ
בּוֹנוֹ ש ֶ

 עַל עֲווֹנוֹתַי תִּּי אַחַר מַאֲוַיֵּי לִּבִּּי. רִּ
דוֹש 

מְךָ הַקָּ
פְנֵי ש ִּ

תְוַדּוֹת לִּ
לְהִּ

– 
ים וְהָעֲצוּמִּים לֹא יִּכְלוּ, 

יָמַי יִּכְלוּ, וְעֲוֹנוֹתַי הַמָּרִּ
רָצ

עָש ִּיתִּי בְּ
ם עַל אֵלֶּה ש ֶ

ה? אִּ
עַל אֵלּוּ עֲבֵרוֹת אֶתְוַדֶּ

גָגָה וְאֹנֶס. 
עָש ִּיתִּי בִּּש ְ

וֹן, אוֹ עַל אֵלֶּה ש ֶ
סֵנִּי ותטהרני 

כַבְּ
מְעוֹתַי, כֵן תְּ

רָחַצְתִּּי עַצְמִּי בְּדִּ
ם ש ֶ

פָנֶיִּךָ, כְּש ֵ
ל עוֹלָם, יְהִּי רָצוֹן מִּלְּ

בּוֹנוֹ ש ֶ
רִּ

ל עֲווֹנוֹתַי, אָמֵן.
מִּכָּ

 

מַים, לְ 
ָּ י אֵלֶיךָ, אָבִּי ש ְבַּש 

בּוּרִּ
א דִּּ

ָּ וְאֶש 
אֵימָה וּבְהַכְנָעָה: אוֹי וַי לִּי! אֵיךְ 

ח בְּ
ךָ, וְאֶפְתַּ

 חַסְדְּ
בַקֵּש 

ים 
לַוִּים לָאָדָם וּמְעִּידִּים עַל חַטֹּאתָיו הַמָּרִּ

לֹא יָרֵאתִּי מִּפְּנֵי ש ְנֵי עֵדַי, הֵם ש ְנֵי מַלְאָכִּים הַמְּ
ט, וּמַרְאִּים לוֹ חֲתִּימַת יָדוֹ עַל עַו

עֵת עָמְדוֹ לְמִּש ְפָּ
בְּ

חַמְתִּּי 
וֹנוֹתָיו. אוֹי! כֵּיצַד לֹא יָרֵאתִּי וְלֹא רִּ

רֹב
רַחֵם עָלַי בְּ

ךָ ש ֶתְּ
קַח מִּמֶּנִּּי עֵקֶב עֲווֹנוֹתַי. לָכֵן אֲבַקֶּש ְ

עֲלוּלִּים הָיוּ לְהִּלָּ
עַל יְלָדַי הָרַכִּּים, ש ֶ

 
ךָ, אָמֵן.

חַסְדְּ
 

לוּלֵא חֲסָדֶיךָ הָעוֹמְדִּים לוֹ לָאָדָם, עַל מָה אֶסְמֹךְ 
 

הֶם 
עֵן בַּיָּמִּים אֵלּוּ, יָמִּים נוֹרָאִּים, בָּ

ָּ וְאֶש 
ע לִּי? אֵין 

קְרָאִּים לְפָנָיו? אֶל מִּי אֶפְנֶה לְיֵש ַ
ה אָדָם וַעֲלִּילוֹתָיו נִּ

ל הַיְּצוּר, וְכָל מַעֲש ֶ
פְקָד כָּ

נִּ
ש וּ 

יוֹתֶךָ אֵת הַתְּ
בְרִּ
עֵן עַל רוּבֵּי רַחֲמֶךְ, ש ֶבָּרָאתָ לִּ

א לְהִּש ָ
לִּי אֶלָּ

בָה מֵחֲטָאֵיהֶם, לָכֵן אֲקַבֵּל עָלֵי 
ר לֵבָב.

ה בְּיֹש ֶ
ךָ מֵעַתָּ

ל חַטָאַי וּלְעָבְדְּ
לָש וּב עַל כָּ

 

ש וּ 
 לְפָנֶיךָ, לָכֵן כַּפֵּר נָא לַעֲווֹנוֹתָיו וְקַבֵּל תְּ

ךָ צוֹעֵק וּמְבַקֵּש 
חַסְדֶךָ תְדִּינֵנִּי, יְיָ אֱלֹהָי, עַמְּ

כְּ
בָתוֹ. 

עוּרוּ אֲבוֹתֵינוּ,
 

 
הֶם, לָכֵן נְבַקֵּש 

ק בָּ
צְטַדֵּ

יְש ֵנֵי מַכְפֵּל, לְסַעֲדֵנוּ. אַךְ אֵין בָּנוּ מַעֲש ִּים טוֹבִּים לְהִּ
בּוֹנוֹ 

בּוֹרְאֵנוּ ש ֶיְּרַחֵם עָלֵינוּ. רִּ
נָא מִּ

 
ךָ, יָגוֹלוּ 

קְרֹא לָנוּ עַמְּ
ל עוֹלָם, הַש ִּיבֵנוּ אֵלֶיךָ וְש וּב לִּ

ש ֶ
דוֹתֶיךָ, בִּּ 

ךָ עַל מִּ
חַסְדְּ

דוֹש ִּים, אָמֵן סֶלָה.
זְכוּת אֲבוֹתֵינוּ הַקְּ

 





Abraham's Legacy 
A Social Network for Prayer. 

Complete the book of tehillim 1000's of times a day collectively 

 
 

 

 

https://itunes.apple.com/us/app/abrahams-legacy/id1456107110?mt=8
https://play.google.com/store/apps/details?id=com.abraham.legacy


Let’s storm the Heaven’s together – Join today!! 

WHAT IS ABRAHAM’S LEGACY? 

Creating Technology that Enables us to Serve Hashem as One. 

Never worry about breaking up the book of tehillim again. With Abraham’s Legacy you 

can complete the book of tehillim thousands of times a day collectively with the entire 

world. Simply tap to pray and Abraham’s Legacy will give you the next chapter in the 

global count. 

Abraham’s Legacy is a 100% leshem shamayim initiative created in memory of 

Avraham ben Pauline A’H. 

A Social Network for Prayer. 

When someone’s life is in the balance every tefillah counts! 

 

PRAY 

Click to pray and receive the next chapter in the global count. 

 

STATS 

Track how many books have been completed, chapters read, countries reading and 

people reading around the globe. 

 

NOTIFICATIONS 

Set up daily notifications reminding you to read tehillim. 
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CARE365
DAYS A YEAR

QualityQuality

בעזהשי''ת
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1 MAIN STREET • MONSEY, N.Y. 10952
ON THE CORNER OF ROUTE 59 & 306

845-371-7200  |  WWW.CARE365.COM 

MORE CARE, COMING SOON...

INFUSION
CARE365+
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Infused with compassion
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SOFTWARE

IN THE U.S.

TIMELESS
CUSTOMER
SERVICE

914.777.2121
WWW.SBVWM.COM

TIME AND
ATTENDANCE
FOR HEALTHCARE
• Timekeeping | Scheduling | Accruals | PBJ

• Superb CUSTOMER SERVICE to achieve your goals

• Manage Union, DOH and DOL requirements

• Interface with your existing payroll system

• Track staff overages and avoid costly OT

• Robust analytics and custom reporting

• Extended support hours, including legal holidays

• Choice of biometric time clocks

• Affordable leasing options available

REDUCE PAYROLL COSTS
BY CONTROLLING BUDGETED LABOR



Sun. 12 pm - 12 am
Mon - Thu. 2pm - 12am
Fri. 12 pm - 8:30 pm
Shabbos/Sat. 5 pm - 1 am

NEED
CARE?
WE’RE
HERE!

845-CARE-365 | 845-371-7200

1 Main Street • Monsey, N.Y. 10952

WE’RE EASY TO REMEMBER.... 59 + 306 = 365

COVID-19TESTING

WE NOW OFFERRAPID and PCR

RE
SU

LTS
 READY WHILE YOU W

AIT!N
O

 A
PPO INTMENT  NECESSARY

!

Last patient 
check-in is 10 

minutes before 
hours listed

Are you anxious 
after you attended 
that simcha that 
had confirmed 
Covid-19 cases?

Are you 
planning on 

going to Uman 
for Rosh 
HaShana?

Are your children 
ready for the NYS 
mandated Covid-19 

certification for 
school entry?

Don’t delay! There is a nationwide shortage of Covid-19 test kits.

Care365 is FULLY STOCKED to handle
the needs of our community  – quickly and efficiently! 
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