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 
              

         




              





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the ancient Jewish traditions and embrace the values of the modern world. These maskilim 
persecuted Rav Chaim mercilessly until he finally decided to leave Czernowitz and accept the 
position of Rav of Mogilev in White Russia, far to the north. This was the state of mind in 
which Rav Levi Yitzchok and Rav Yisrael found Rav Chaim. They invited him to join them on 
their journey to Iasi, and he accepted. 

As the coachman had reassured them, they arrived in Iasi early on Friday, and they 
immediately went to meet with Rav Avrohom Yehoshua Heschel, who was the Rav of Iasi 
and author of Oheiv Yisrael, who would one day become famous as the Rav of Apta and 
Mezhibuzh. These great Chassidic leaders met together in privacy for a long time, and when 
they emerged they did not reveal the purpose of this meeting to anyone. 

Twenty-five years later, Rav Yisrael of Ruzhin would visit Iasi and recall that mysterious 
meeting. “If Soton had known why the Berditchever Rav had wanted to come to Iasi, he 
would have set fire to the wheels of his coach.” 

The purpose of the meeting remains a mystery to this day. 

Having discussed what they discussed, the Chassidic leaders went together to shul to 
welcome the arrival of Shabbos. Word of the Berditchever’s arrival had spread quickly 
throughout Iasi and the surrounding villages, and a crowd of thousands, eager to hear the 
celestial sweetness of the Berditchever’s prayers, awaited the sages outside the shul. 

As expected, Rav Avrohom Yehoshua Heschel invited the Berditchever to lead all the 
prayers. Rav Levi Yitzchok in turn asked his son, Rav Yisrael, to lead Mincha, while he would 
lead Kabbolas Shabbos and Ma’ariv. 

After Mincha, Rav Levi Yitzchok wrapped himself in a tallis and took his place before the 
amud. Rav Avrohom Yehoshua Heschel left his designated place as the Rav and went to stand 
on the stairs leading to the aron kodesh to the immediate left of Rav Levi Yitzchok. Then Rav 
Chaim of Czernowitz came forward and stood on the stairs to the immediate right of Rav 
Levi Yitzchok. 

A great shudder went through the crowd. Why had these holy sages arranged themselves 
as a tribunal configuration usually seen only on Yom Kippur during Kol Nidrei? Why had the 
three Rabbonim arranged to come together here in Iasi on this Shabbos? What sort of 
impending doom hung over the people of Iasi and indeed all the Jewish people? And if so, 
how would these sages prevail upon Hashem to annul the harsh decree? 

As he sang the words of Lecha Dodi, Rav Levi Yitzchok lingered over the words, “Kumi 
tze’i mitoch hahafeicha, rav loch sheves b’emek habocha, vehu yachmol alayich chemla. Arise, depart 
from amidst the chaos. Long enough have you dwelt in the valley of weeping. He will grace 
you with compassion.” He repeated them and repeated them once again. Then he fell silent 
and cocked his head to one side, as if he were listening for a sound, a sign – something. The 
vast crowd observed all of this in shock. Terror gripped their hearts, and remorseful sobs 
soon filled the eerie silence. 

Finally, Rav Levi Yitzchok stirred and seemed to hear something no one else could hear, a 
sound that signaled Divine reprieve. He leaped into the air with great joy and concluded 
Lecha Dodi with ecstatic song. 

Later that year, Rav Levi Yitzchok passed away, and a question arose as to who would 
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succeed him as chief Rav of Berditchev. A committee of the city’s townspeople invited Rav 
Yisrael of Pikov to succeed his sainted father and awarded him a certificate of appointment. 

At that time, Berditchev was also graced with the presence of Rav Ephraim Kalker, the 
son-in-law of Rav Yechiel, who was the son of Rav Moshe Chaim Ephraim, the Rav of 
Sudilkov, author of Degel Machne Ephraim, grandson of the Ba’al Shem Tov. Rav Ephraim 
Kalker usually spent Rosh Hashana and Yom Kippur in Berditchev and Succos with his Rebbe, 
Rav Tzvi Leib of Alik. 

When the Berditchever passed away, Rav Ephraim Kalker proposed that Rav Tzvi Leib be 
appointed as his successor. Because of his great prestige and stature, Rav Ephraim’s opinion 
was embraced by several of the most prominent householders of Berditchev, and they 
prevailed on the townspeople to offer the position to Rav Tzvi Leib. A delegation traveled to 
Alik to make the offer in person. Rav Tzvi accepted and accompanied them back to 
Berditchev to become its new Rav, much to the chagrin of Rav Levi Yitzchok’s widow and his 
son Rav Yisrael, who had expected to step into his father’s shoes. 

Rav Tzvi Leib officiated as the Rav during all that Shabbos, and Rav Yisrael stayed away. 
But as the sun settled into the horizon and the people came together for sholosh seudos, Rav 
Yisrael decided to join them at Rav Tzvi Leib’s table. When he arrived the ritual was already 
well under way. 

As soon as Rav Yisrael entered, Rav Tzvi Leib stood up and called out, “Make way for the 
Berditchever Rav!” He moved over and seated Rav Yisrael next to him at the head of the table. 

“Do not worry, Rav Yisrael,” he said. “I acknowledge you as the Rav of Berditchev. Your 
father was sitting next to me just minutes ago as I was saying my divrei Torah, and he warned 
me not to encroach on that which is rightfully yours. I promised I would not spend another 
night in Berditchev.” He paused. “He also gave me a message for you.” 

Rav Yisrael held his breath. “What did he say?” 

“He said that had you been here during the divrei Torah he would have been able to 
appear to you every Shabbos during sholosh seudos.” 

True to his word, Rav Tzvi Leib left Berditchev right after havdola but not before stopping 
at Rav Levi Yitzchok’s home and personally telling his Rebbetzin exactly what had transpired 
during sholosh seudos. 

Rav Yisrael went onto serve as his father’s successor as Rav of Berditchev. According to his 
father’s specific instructions, he also incorporated some of his own thoughts in Kedushas Levi, 
his father’s written legacy to the world. 

n 

Dvar Torah 

Yosef withstood the advances of Potiphar’s wife. The Torah tells us that “vayemo’en, he 
refused” to succumb to her blandishments. The ta’am (cantillation note) over the word 
vayemo’en is a shalsheles, which directs the reader to chant the indicated syllable in three 
twists. Why is this ta’am attached to this word? 

The three-tiered shalsheles, explains Rav Yisrael of Pikov, indicates that the merit of the 
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three patriarchs, Avrohom, Yitzchok and Yaakov, enabled Yosef to resist the Egyptian 
temptress. Moreover, it may indicate the thoughts that went through Yosef’s mind as she 
tried to draw him into sin. The prophet (Amos 5:15) speaks of “the remnant of Yosef”, on 
which Rashi explains that the name Yosef can refer to the entire Jewish people.  

Yosef realized that all three subdivisions of the Jewish nation − Kohanim, Leviim and 
Yisraelim – would suffer irreparable damage if he failed this crucial test, and this gave him 
the strength to resist. In addition, Yosef knew that he would ultimately be known by three 
names: Yosef, Yehosef and Tzofnas Pa’anei’ach, the last of which, according to Targum 
Onkelos, means “a person to whom hidden matters are revealed”. It would thus be 
unacceptable for him to succumb to Potiphar’s wife. 

nnn 

 

Kedushas Levi on Chanuka 

The Salvation and Redemption of Chanuka Happens Again – in These Days as in Those  

The Berditchever taught regarding the nusach of the berocha: “Who did miracles for our 
forefathers, in those days, in this time”, that all the other miracles were above and outside the 
framework of time, such as the miracles in Egypt, the splitting of the sea and the splitting of 
the Jordan River. All these miracles were supernatural, whereas the miracles of Chanuka and 
Purim were both clothed in nature. On Chanuka, the Chashmono’im waged a war; on Purim it 
was through Esther’s unique position as the queen. We therefore recite the berocha on Chanuka 
“Who did miracles . . . in this time”. This means it was within the framework of time; in this 
world, Hashem did miracles within the natural order, even though all is from Hashem. 

That is why this holiday is called Chanuka, since Chazal taught (Sifri Matos 30:2) that 
Moshe prophesied using the [exact] term “Zeh – this” and all the other nevi’im (prophets) 
prophesied using the [relative term] “Koh – like this”. Koh refers to this world [where things 
are relative]. Moshe, however, who was always attached, cleaving to Hashem in dveikus, was 
above time; he used the [absolute] term Zeh – this.  

Thus, Chanuka means Chanu Koh – they rested on Koh, they rested their understanding 
of these miracles on Koh – the relativism of this world, since the miracle was within the 
framework of time and the natural order. 

Every year, during these days, that miracle is revealed once again, and Hashem sends 
His nation an abundance of blessings of salvation and redemption. This is as we recite during 
the Shemone Esrei prayer (Nusach Al HaNissim) “And to Your nation and people Yisrael You 
performed a great salvation and redemption as on this day,” – Kehayom – as on this day – 
specifically. Today there will be a salvation and redemption during these days as it was 
during those days in the past. 

n 
Kislev is the month in which Chanuka occurs, for Kislev corresponds to Yaakov, and 

miracles are in the merit of Yaakov, [Note: The connection with the month of Kislev is the 
verse (Bereishis 50:11), “The Canaanite inhabitants of the land saw…” (“Mishnas Chassidim,” 
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Maseches Cheshvan-Kislev, Chapter 1, Mishna 3), which was said at the time of the death of 
Yaakov, in the month of Kislev; See Bnei Yissosschor section on Kislev - Teves, Essay 1, Letter 1.] 
as is known; and therefore, the principal miracle of Chanuka occurred in this month. This 
month is also the third, counting from Tishrei as the beginning of the year, which corresponds 
to Levi, the third of the Tribes (See Tikkunei Zohar, Tikkun 18, 32; and in the Kisei Melech 
ibid.)And therefore, the miracle was accomplished through the agency of the Chashmono’im, 
for Kohanim belong to the Tribe of Levi. 

{Chanuka falls in Kislev, the month of Yaakov’s petira, in whose merit miracles occur. 
The month is also the third, counting from Tishrei, which corresponds to Levi, and that is why 
the miracle was performed by the Kohanim Family of the Chashmono’im.} 

The Principle is that on Rosh HaShana and Yom Kippur the Holy One, Blessed is He, 
remembers His people for the good, but it is not until Chanuka that they perceive that good 
intellectually, for “…the eyes of the People…” (Bamidbar 15:24) [Note: The pasuk refers to a 
case where the Sanhedrin mistakenly ruled that a form of idol worship was permissible.] is 
explained by Rashi (Taanis 24a) as referring to the wise men of the people. [Note: See Shir 
HaShirim Rabba 1:15, 2; Zohar HaKodosh part 2, text beginning “The sweet smell”.] And 
therefore, the celebration of Chanuka is by means of lamps, for they are a source of light and 
make vision possible. And afterward, the main celebration of Purim is through speech, for 
then Megillas Esther is read aloud in public, and on Pesach the main celebration is through 
deed, which is why we eat matza. [Note: On Pesach, speech is also a major component of the 
celebration, because we are obligated to recount the events of the Exodus at the Seder.] But 
again on Chanuka, sight and vision are primary, and its time of celebration is the month of 
Kislev, the connection to which is the verse (Bereishis 50:11), “The Canaanite inhabitants of the 
land saw…” (Mishnas Chassidimm, Maseches Cheshvan-Kislev, Chapter 1, Mishna 3), that speaks 
in terms of “seeing.”. 

{On the Yomim Noro’im Hashem remembers His people for good. But it is not until 
Chanuka that the people see that good in their minds’ eyes. And that is why the celebration of 
the holiday involves lamps, for they are a source of light. Similarly, the main celebration of 
Purim is through speech, for then the Megilla is read. And the celebration of Pesach is through 
deed, for then we eat matza.} 

n 

The inauguration of the Mishkon took place on Rosh Chodesh Nissan (Shemos 40:17), 
the inauguration of the first Bais HaMikdosh was in Tishrei (Pesikta Rabbosi 6:5) and the 
inauguration of the second Bais HaMikdosh took place in Kislev (Chaggai 2:10,18) [Note: The 
reference given in the text of the Kedushas Levi before us in Melochim Aleph is not correct.], 
each according to its special quality. The miracles which took place at the time of the Mishkon 
occurred close to Nissan; therefore, its inauguration took place then. And the second Bais 
HaMikdosh, in connection with which the miracle involving the Chashmono’im occurred in the 
month of Kislev, had its inauguration at that time. And the inauguration of the first Bais 
HaMikdosh occurred in the month of Tishrei. The underlying reason is this: The Mishkon 
represents what the body is capable of understanding in terms of the existence of a Creator, 
Blessed is He, and the Bais HaMikdosh represents what the neshoma (soul) is capable of 
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understanding in terms of the existence of the Creator of the Universe. And the time that the 
neshoma is most active in perceiving the Creator is Tishrei, because He forgives our 
wrongdoings at that time, while in Nissan the body is most active in perceiving the existence 
of a Creator of the Universe, for it is through miracles and wonders that the body recognizes 
Him. 

{The inaugurations of the Mishkon, first Bais HaMikdosh and second Bais HaMikdosh 
took place in Nissan, Tishrei and Kislev, respectively.} 

Therefore, the Bais HaMikdosh is called the Eternal House (Melochim Aleph8:13), 
because the neshoma is eternal while the body is transient. And the following statement of 
Chazal (Eruvin 2a) shows clearly that this is true: “How do we know that the Bais Hamikdosh is 
also referred to as a Mishkon, and that the Mishkon is also referred to as a Bais Hamikdosh?” For 
in truth there is a connection, by virtue of which the neshoma takes pleasure as well in what 
the body takes pleasure in, for it is the continued existence of the body that ensures the 
continued existence of the neshoma in this world, to serve the Creator. The opposite is also 
true, namely, that the neshoma’s activity in serving the Creator is also a source of tranquillity 
for the body. And that is the reason why the Mishkon, which is more closely associated with 
the body, is also referred to as a Bais Hamikdosh, and why the Bais Hamikdosh is also called a 
Mishkon; upon reflection this will become obvious. 

{Because the soul is eternal, the Bais HaMikdosh is called the Eternal House. But the Bais 
HaMikdosh is also called a Mishkon. And the Mishkon is also called a Bais HaMikdosh. For there 
is a connection between the two entities. The soul takes pleasure in what the body takes 
pleasure in, because it is the body that ensures the existence in this world of the neshoma, to 
serve Hashem. And the neshoma’s activity in serving the Creator is also a source of tranquillity 
for the body.} 

Now we will explain by an analogy, with the Help of Heaven, the statement of Chazal 
(Shabbos 21b) that there is a disagreement as to whether it is permitted to use the light of the 

Chanuka lamp or whether such usage is prohibited. The analogy is as follows: A mighty 
king comes to spend the night in the house of a poor person. Now, it is natural that when a 
mighty king comes to visit someone, one sees the magnificence of his wealth and his 
greatness, and this poor person also rejoices in his heart when he sees the great wealth of the 
king, wealth beyond anything he has ever seen before. But a different poor individual, who is 
also wise, does not rejoice over the great wealth of the king, for he knows that from the 
perspective of the king, his wealth is insignificant; rather, he rejoices in the very fact that the 
king has decided to spend the night with him, in his house. So it is when Hashem, May He be 
Blessed, performs miracles for human beings: one rejoices in receiving the benefit of the 
miracle itself, that Hashem, may He be blessed, has performed. This is analogous to the poor 
person who is very much impressed by the wealth of the king in and of itself; so does he 
rejoice in the miraculous kindness that was performed for him. But the other type of poor 
person does not rejoice in the miracles per se, for he realizes that the Holy One, Blessed is He, 
created all the Worlds and that He is omnipotent. Rather, his pleasure in contemplating the 
miracles derives from the fact that they are evidence that the Holy One, blessed is He, as it 
were, wears humanity as a garment, because He performs miracles for human beings. For this 
reason he feels joy as, in the analogy, the more sophisticated poor man rejoices that the 
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mighty king chose to spend the night and be involved with him. So again does the more 
sophisticated observer of miracles rejoice at the fact that the mighty and omnipotent King 
chose, as it were, to dwell among human beings.

{Now we will explain, by way of an analogy, the 
permitted to use the light of the 
poor individuals. One is impressed by the king’s wealth; the other, by the fact that the king 
has come to visit him. Similarly, when
miracle itself; the other, the fact that 

And this disagreement, where one opinion maintains that it is permitted to make use 
of the light of the Chanuka lamp,
that Hashem, may He be blessed, performed this miracle, whose benefit is in this world,
him, and this world exists for the purpose of human beings benefiting from it

reason this opinion considers it permissible to make use of the light of the 
the other opinion, that it is forbidden to make use of the light of the 
corresponds to the perspective that we rejoice in 
chose to clothe His radiance, as it were, inhuman beings. From this perspective, any benefit 
derived from the miracle is inconsequential, and is only evidence of a much greater idea, far 
above the concerns of this world, and it is not permitted for 
anything that is not of this world. Regarding such matters we are guided by the verse, 
eye has seen, O G-d, beside You…”
beginning of the world man has not heard, n
beside You, what He has prepared for them that wait for Him.”
this verse to demonstrate that Torah 
reward that they might receive in the World
such matters.] (Berochos 34b). For that reason, this opinion holds that it is forbidden to make 
use of the light of the Chanuka lamp.

{The disagreement with regard to the pe
lamp depends on the difference in perspective with respect to 
that one may appreciate the miracle in itself for the benefits that it has afforded human 
beings, will hold that it is permissible to use the light of the 
should, rather, appreciate the fact that the infinite G
human beings, will assert that it is prohibited to use the light of the 

n

Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/

Biographical information and yahrzeits 

� 26th of Kislev ~ Begins Fri
� Rav Avrohom ben Dovid, Raavad

third of three great Jews named 

Avrohom was born in Provence in the small village of Puskeiras (Posquières) to a wealthy and 

prominent man who was close to Prince Roger. At the age of twelve

Vayeishev - Chanuka / MeOros.HaTzaddikim@gmail.com 

to spend the night and be involved with him. So again does the more 
sophisticated observer of miracles rejoice at the fact that the mighty and omnipotent King 
chose, as it were, to dwell among human beings. 

{Now we will explain, by way of an analogy, the disagreement as to whether it is 
permitted to use the light of the Chanuka lamp or not. A mighty king has come to visit two 
poor individuals. One is impressed by the king’s wealth; the other, by the fact that the king 
has come to visit him. Similarly, when Hashem performs miracles; One person appreciates the 
miracle itself; the other, the fact that Hashem performs miracles for human beings.}

And this disagreement, where one opinion maintains that it is permitted to make use 
lamp, is in alignment with the idea that it is appropriate to rejoice 

, may He be blessed, performed this miracle, whose benefit is in this world,
for the purpose of human beings benefiting from it

opinion considers it permissible to make use of the light of the Chanuka
the other opinion, that it is forbidden to make use of the light of the 
corresponds to the perspective that we rejoice in Hashem, may He be blessed, Himself, 
chose to clothe His radiance, as it were, inhuman beings. From this perspective, any benefit 
derived from the miracle is inconsequential, and is only evidence of a much greater idea, far 
above the concerns of this world, and it is not permitted for human beings to make use of 
anything that is not of this world. Regarding such matters we are guided by the verse, 

d, beside You…”[Note: The full text of the verse quoted is, 
beginning of the world man has not heard, nor perceived by the ear, neither has the eye seen, O G

, what He has prepared for them that wait for Him.” (Yeshayohu 64:3)The 
Torah scholars do not condition their righteous behavior on any 

hat they might receive in the World-to-Come; they prefer to trust 
34b). For that reason, this opinion holds that it is forbidden to make 

lamp. 

{The disagreement with regard to the permissibility of using the light of the 
lamp depends on the difference in perspective with respect to Hashem’s miracles. The view 
that one may appreciate the miracle in itself for the benefits that it has afforded human 

permissible to use the light of the Chanuka lamp. The view that one 
should, rather, appreciate the fact that the infinite G-d has chosen to involve Himself with 
human beings, will assert that it is prohibited to use the light of the Chanuka
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Friday Night (Dec 11
th

) ~ 2
nd

 day of Chanukah
Raavad III, also known as the Ba’al HaSogos

third of three great Jews named Avrohom ben Dovid who lived in the same era, this Rav 

Avrohom was born in Provence in the small village of Puskeiras (Posquières) to a wealthy and 

prominent man who was close to Prince Roger. At the age of twelve he went to Lunel to study 

to spend the night and be involved with him. So again does the more 
sophisticated observer of miracles rejoice at the fact that the mighty and omnipotent King 

disagreement as to whether it is 
lamp or not. A mighty king has come to visit two 

poor individuals. One is impressed by the king’s wealth; the other, by the fact that the king 
performs miracles; One person appreciates the 

performs miracles for human beings.} 

And this disagreement, where one opinion maintains that it is permitted to make use 
is in alignment with the idea that it is appropriate to rejoice 

, may He be blessed, performed this miracle, whose benefit is in this world, for 
for the purpose of human beings benefiting from it; for that 

Chanuka lamp. And 
the other opinion, that it is forbidden to make use of the light of the Chanuka lamp, 

, may He be blessed, Himself, for He 
chose to clothe His radiance, as it were, inhuman beings. From this perspective, any benefit 
derived from the miracle is inconsequential, and is only evidence of a much greater idea, far 

human beings to make use of 
anything that is not of this world. Regarding such matters we are guided by the verse, “…no 

The full text of the verse quoted is, “For since the 
neither has the eye seen, O G-d, 

64:3)The Talmud cites 
scholars do not condition their righteous behavior on any 

Come; they prefer to trust Hashem regarding 
34b). For that reason, this opinion holds that it is forbidden to make 

rmissibility of using the light of the Chanuka 
’s miracles. The view 

that one may appreciate the miracle in itself for the benefits that it has afforded human 
lamp. The view that one 

d has chosen to involve Himself with 
Chanuka lamp.} 
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day of Chanukah 
Ba’al HaSogos (1121–1198). The 

Dovid who lived in the same era, this Rav 

Avrohom was born in Provence in the small village of Puskeiras (Posquières) to a wealthy and 

he went to Lunel to study 
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with Rav Meshulem ben Moshe, author of Hashlama on the Rif. He married the daughter of 

Rav Avrohom ben Yitzchok, Av Bais Din (known as Raavad II), the author of Ho’Eshkol. He 

then learned in the Yeshiva of Narbonne, headed by Rav Yosef ben Marven HaLevi. The 

Ravad's brief critical notes to the Mishne Torah are known for their abrasive quality. He 

objected to the Rambam’s methodology of presenting normative rulings without indication of 

their sources of rationales. In his later years, he learned kabbola, and his two sons, Rav Dovid 

and Rav Yitzchok Sagi Nohor, were among Provence’s first mekubolim. Among the Raavad 

III’s greatest students were Rav Yitzchok HaKohen of Narbonne (the first commentator on the 

Yerushalmi), Rav Avrohom ben Nosson HaYarchi (author of HaManhig), Rav Meir ben 

Yitzchok (author of HaEzer), and Rav Asher ben Meshulem of Lunel, (4959/1198); 

� Rav Elozor of Kozhnitz [Kozienice]. Son of Rav Yisrael, the Kozhnitzer Maggid, his thoughts 

are recorded in Likutei Mahara. One of his disciples was Rav Aryeh Yehuda Leib HaLevi 

Epstein (1837–1914), "Rebbe Leibush the Second," author of Birkas Tov, (5624/1863); 

� Rav Meshulam Roth (1875–1962). Born in Gorodenka, Galicia (now in Ukraine), his teachers 

in Talmud and halocha were Rav Yaakov Weidenfeld (Rav of Grimaylov and father of the 

Tschebiner Rav, Rav Dov Berish Weidenfeld), Rav Avrohom Mendel Steinberg (Rav of Brody) 

and Rav Meir Arik (Rav of Bucach, and perhaps the leading Galician sage of the period). For a 

time, Rav Roth also studied with Rav Yehuda Modern of Sighet, from whom he gained a strong 

attachment to the works of the Chasam Sofer. After his marriage, he was elected Rav of 

Chorostkiv (Ukraine). Rav Roth was eventually elected Rav of Shatz (Suceava, Romania) and 

later Czernowitz (Tchernovitz), Ukraine, where he witnessed the community's destruction 

during the Holocaust. In 1944, Rav Roth managed to escape to Eretz Yisrael. [16 Kislev, 

according to Yated 2006 and 2007], (5723/1962); 

� Rav Yehoshua Zelig Diskin, Rav of Pardes Chana (1896–1970), born in Chislavichi, son of 

Rav Shimon Moshe Diskin (1872–1930), author of Medrash Shimoni. Rav Yehoshua wrote the 

preface to his father’s sefer, entitled Toldos HaMechaber. His son, named for his father, Rav 

Shimon Diskin (1932–1999), was born in the town of Periaslov in the Kiev region of the 

Ukraine where Rav Yehoshua Zelig was Rav. He became one of the Roshei Yeshiva of Kol 

Torah. The Diskin family is descended from the Maharal of Prague and the Chavos Yo'ir, 

(5731/1970); 

� Rav Dovid Hirsch Mayer, Rosh Yeshiva, Bais Binyomin, Stamford, Connecticut (1947–2002). 

Son of Rav Yitzchok Zev Mayer (Nitra, Czechoslovakia), author of Maharsha Ha’Oruch, a 

close friend of Rav Michoel Ber Weissmandl. His mother, Leah, was the main character in the 

famous story of the woman who demanded a knife for her newborn son as she was being taken 

away to a concentration camp; she then circumcised her 8-day-old child. The child was Rav 

Dovid Hirsch’s older brother, Menashe. The family survived and moved to America. Rav Dovid 

Hirsch learned at the Nitra Yeshiva in Mount Kisco, NY, then in Lakewood. He was close to 

Rav Shneur Kotler and Rav Nosson Wachtfogel and was instrumental in the founding of the 

Los Angeles Kollel. He founded Bais Binyomin in 1977, (5763/2002). 

� 27th of Kislev ~ Begins Motzai Shabboa (Dec 12
th
) ~ 3

rd
 day of Chanukah 

� Rav Tzvi Hirsch Rosanish, author of Tesha Shitos. He was the son of Rav Yissochor Berish, 

Av Bais Din of Podhajce, and grandson of Rav Yaakov Yehoshua of Cracow and Lvov, author 

of the Pnei Yehoshua, (5565/1804); 

� Rav Chaim (Tirar) Czernowitz (or Chernovitzer) (1760–1816), author of Be’er Mayim 

Chaim. Born near Butchatch, Galicia (now Poland), he studied under Rav Tzvi Hirsch of 

Botchatch and became a Chassid of Rav Yechiel Michel of Zlotchov, Rav Shmelke of 













































MeOros Ramchal Chanukah 
 

The Chanukah candles light up the light of  the Shechina to take us out of  
galus 
 
"O house of  Yaakov, come and let us go in the light of  Hashem." (Yeshaya 
2:5) 
 

The Ramchal explains that there are two types of  Shechinah – illa and tata, higher 
and lower, correspondingly Leah is the embodiment of  the supernal higher Shechinah 
illa and Rachel embodies the lower Shechinah tata. . . 
 

The Ramchal then teaches us that the kavanah we must have in mind when 
lighting Chanukah candles is that the candle or Ner in Hebrew corresponds to Leah 
and when we light this candle it illuminates Rachel as she descends down to the 
worlds of  biy”a (beriah, yetzira, assiyah).  
 

The menorah [of  the bais hamikdash] had seven branches which correspond to 
the seven lower sefiros of  Atik. When we light our menorah, it corresponds to the 
menorah that was in the bais hamikdash which had seven branches, and then we cause 
Leah to illuminate Rachel as she descends to biy”a.  
 

Then this awakens the seven lower sefiros of  Atik to draw them up and bring 
them, along with us, out of  the exile of  galus where we now we transform all evil into 
good as is the secret of  the supernal yichud - unity. 
 

This is what the pasuk means when it says “let us walk in the light of  Hashem,” 
(Yeshaya 2:5) when you go down to beriyah in order to unite and send down shefa upon 
us then we must have in mind to repair Leah [Shechinah illa] so she can in turn repair 
Rachel [Shechinah tata] through the Ner Chanukah as we explained. 
 
Why did the Yavanim Greeks decree against Bris Milah and Why does Eliyahu 
come to every bris milah? 
 
“Behold I am hereby sending you Eliyahu HaNavi,”  (Malachi 3:23) 
 

There was a time when Bnei Yisroel failed to circumcise because they lacked the 
healing of  the North wind. Due to this failure the Greeks came and decreed against 
circumcision. 
 



Apta Rav – Chanuka, A Meditation For Ner 
 

 
The Apta Rav in Ohev Yisroel tells us that the three yichudim – meditations for the 

candle are explained in the writings of the holy Arizal as follows: 
 

The Hebrew word for candle is Ner spelled Nun Reish whose gematria equals 50 
plus 200 = 250. 
 

The following Divine Names equal the same gematria value of 250 when added 
together: 

YHV”H=26 EHY”H=21 ( ה”אהי ה”יהו )  

YH”VH=26 ELOKIM=86  ( ם”אלהי ה”יהו )  

YH”VH=26 ADN”Y=65 ( י"אדנ ה”יהו )  

 
For the purpose of working out the math please use this chart: 
 
1 Aleph  א  
2 Bais   ב  
3 Gimel  ג 
4 Dalet  ד  
5 Heh  ה 
6 Vav      ו     
7 Zayin   ז 
8 Ches   ח 
9 Tes  ט 
10 Yod       י   
20 Kaf  כ 
30 Lamed  ל 
40 Mem      מ  
50 Nun   נ    
60 Samech  ס  
70 Ayin        ע   
80 Peh          פ 
90 Tzadi     צ  
100 Koof  ק 
200 Reish  ר  
300 Shin   ש   
400 Tav  ת  
 

The Apta Rav then teaches us what each Divine Name means to us through our 
derech avodah – this means how we can relate to the aspects of the Divine revelation, how 
they can guide us, shape us, mold us and influence us to grow spiritual, improve and 
better ourselves to feel the Divine light of Hashem in our lives. 
 



He begins with the Divine Name EHY”H and teaches us that: 
 

When a person purifies and refines his thoughts connecting and binding them 
only to Hashem; and accepts upon himself to only serve Hashem with love and sincerity 
and with great yearning all the days of his life this is an aspect of the Divine Name EHY”H. 
The name literally translated means I shall be – in the future tense, and when we bind that 
to the next Divine Name of YH”VH true being (is was and will be) this unites the two 
names together in the union of a yichud between YH”VH EH”YH. 
 

Then when a person purifies and refines himself, ensuring that all his deeds and 
actions should only be solely for the sake of Hashem's honor and glory and he unites all 
his abilities and his acts and deeds to  Divine Name of YH”VH true being this unites the 
two names together in the union of a yichud between YH”VH ELOKIM. 
 

And finally when a person accepts upon himself the yoke of the kingship of Heaven 
– ol malchus shomayim and crown Hashem as king over all his entire body and all its 
limbs, and prepares a proper living space for Hashem to dwell in his heart and body, and 
he safeguards his mouth and tongue from frivolous chatter and idle speech and 
forbidden talk, instead always speaking words of Torah, this is an aspect of unity in the 
union of a yichud between the two names YH”VH ADN”Y.  
 

In order to internalize the holy words of the tzaddik, the Apta Rav here in Ohev 
Yisroel on Chanuka let us try to explore some of the method to apply this teaching 
practically through our derech avodah. 
 
The 3 levels of Thought, Action and Speech 
 

The Apta Rav outlined three corresponding garments of the soul to the three 
unifications of the Divine Names. The three garments of the soul are explained in depth by 
the fourth chapter of the Tanya Kadisha of the Alter Rebbe and founder of Chabad, Rav 
Shneur Zalman of Liadi. These three are called garments because they are not the soul 
itself but rather clothe it externally so that just as what we wear both hides our body yet 
expresses ourself – for example wearing a uniform or symbol reveals our position, social 
standing and occupation to others, so too the garments of the soul express the soul to the 
outside world.  
 

And just as garments can be worn or taken off and removed at will, we can control 
these garments as well and thereby shape and hone our soul's interactions with the world. 
A mitzvah is truly complete when it involves all aspects of the three garments of the soul, 
thought in the kavanah or aim of the mitzva and its purpose, speech in the blessings 
recited over the mitzva or the actual verbal aspect such as mitzvos that involve speech 
such as reciting Shema, davening, and studying Torah, and action by doing the mitzva 
and fulfilling the practical act such as giving a coin to tzedaka. 
 

[Although the three garments are usually written in the order of internal to external 
from thought, the most internal to speech and finally to action the most external the Apta 
Rav explains the yichudim as corresponding to the garments in the order of thought, 



action and speech.  
 
Perhaps this mirrors the way we light the candles on Chanuka so that first we have in 
mind that we are about to do a mitzva focus and meditate on what we are about to do, this 
is the level of thought. Then we actually light the menora, this is the level of action. 
Afterwards we sing praises and songs by the light of the candles and this is the final level 
of garment of speech.] 
 

Therefore using this introduction, we can apply the Apta Rav's teaching practically 
as follows: 
 
While reciting the blessing when we say the word Ner we can meditate on these three sets 
of Divine Names that equal the gematria of Ner. The thoughts of our kavanas haMitzvah 

express the first yichud of YHV”H=26 EHY”H=21 ( ה”אהי  ה”יהו ).  The action of our lighting 

the candle expresses the second yichud of  YH”VH=26 ELOKIM=86  ( ם”אלהי  ה”יהו ) The 

spoken words of the berachos and later the songs and praises express the third yichud of 

YH”VH=26 ADN”Y=65 ( י"אדנ ה”יהו ) . 

 
(Since the mitzva of Chanuka is minimally Ner Ish uBayso we can have this in 

mind every night we light the first candle and fulfill the mitzvah even though we will be 
lighting many candles.) 
 

After lighting when we gaze at the candles, we can further meditate on how we can 
better our thoughts, speech and actions by sur me'ra veasay tov – refraining from evil 
destructive ways and moving towards positive and corrective action.  
 

So that we clear our minds of negative pessimistic belief that we cannot change 
direct sur me'ra instead directing our thoughts positively veasay tov towards tikkun. We 
can so this by gazing at the light of the holy candles that represent the miracle of Chanuka 
and feel the Divine Light of Hashem enlightening our mind and thought. Cleansing us and 

purifying us, refined as the first yichud of YHV”H=26 EHY”H=21 ( ה”אהי ה”יהו ) . 

 
Next day when we light the candles and whenever we do other active positive 

mitzvos such as giving charity - tzedaka we can think about how we are redirecting our 
energy away from destructive acts, misdeeds and transgressions instead channeling them 
into positive action, good deeds and mitzvos this is the second yichud of YH”VH=26 

ELOKIM=86  ( ם”אלהי ה”יהו ) . 

 
Then finally as we say HaNeiros HaLalu and sing Maoz Tzur and other Chanuka 

songs and the Tehilim of praise we can cleanse our mouth, tongue and lips that spoke 
negatively, saying slander, falsehoods and words that lacked trust and faith in Hashem. By 
our song and praise we sanctify our mouth and speech redirecting them to express the 

third yichud of YH”VH=26 ADN”Y=65 ( י"אדנ ה”יהו ) . 

 



Mishlei ha'Ba'al Shem Tov 

 
Collected from Ba'al Shem Tov on the Torah and other sources – fleshed out and 
embellished, while trying best to remain truth & faithful to the original vision. 

 
Parshas Miketz 
 

Rav Yaakov Yosef  of  Polnoy in Ben Poras Yosef  (74b) cites the Midrash Rabbah (89) 
that comments on the word Miketz – comparing it with the pasuk (Iyov 28:3) “He put an 
end to darkness,” - we know that every Divine spark is like an entire spiritual edifice made 
up of  248 limbs and 365 sinews, that so long as that spark is imprisoned within an 
inanimate object, plant or animal – it is jailed like a bound prisoner – who cannot stretch 
out his limbs in his cramped cell, in his prison his head rests on his knees, prostrated in a 
position of  a prisoner. Whoever can release and emancipate the jailed spark and uplift them 
from the lowly inanimate, plant or animal to a human speaker, is freeing them from their jail 
and there is no greater form of  pidyon shevuyim – redeeming of  captives than this! As I heard 
from my master and mentor the Ba’al Shem Tov: 

 

There was once a prince who had committed such crimes against the king that he 
was imprisoned for his offenses. The once proud prince was manacled and chained, 
sent to slave in the dungeon. 

A lobbyist who was schooled and an expert in court etiquette and advocacy did his 
best to convince the authorities to have the prince set free. The prince emerged from 
darkness to light and from slavery to freedom.  

On that day the prince, the former prisoner, finally arrived back home. When his 
father the king finally gazed once more on the face of  his son, the king's joy was 
tremendous and his happiness knew no bounds at being reunited with his lost son. 

Surely when the time arrives for the lobbyist turned advocate's reward, it will be 
double the standard to cause the king such joy! 

The Ba’al Shem Tov explained that this was exactly the parallel parable for the reward 
we receive when we elevate the Divine sparks and release them from their earthly prison, 
reuniting them with their Heavenly Supernal Father the King, on High. 

Ultimately, the supreme Justice Himself  will be the only One to determine how and 
when the darkness shall end, and until how long will the prison sentence continues and our 
exile jails us as prisoners of  hope, and when do we finally go free and are redeemed, and 
who shall be he that sets us finally free. 



Shnei haMeOros haGedolim - Chanuka 

Rav Levi Yitzchok, author of Kedushas Levi – the Heilige Berditchever Rav 

Kindling The Soul To Do A Mitzva With Fiery Enthusiasm 

 

The Gemara in Shabbos (22b) asks is it the lightning of  the menora that fulfills the 
mitzva or the setting down of  the menora in place that fulfills the mitzva? 
 

The Gemara concludes that the same opinion who holds that lighting fulfills the 
mitzva holds that if  the candles go out you are obligated to relight them. Whereas the 
opinion that argues that setting the candles down fulfills the mitzva holds that if  they go out, 
you need not relight them. 
 

The Berditchever Rav that in reality there is no dispute between the two opinions. 
 

He resolved their apparent dispute by explaining the meaning of  the berachah that we 
recite over lighting the candles: We say “asher kideshanu be'mitzvosav ve'tzivanu le'hadlik ner 
chanukkah,” this means that Hashem sanctified us with all of  His commandments to kindle – 
this means to light ourselves aflame with the fires of  excitement and hislahavus. Fiery 
enthusiasm or hislahavus comes from the Hebrew word for a flame – lahav therefore when 
we say to light or kindle, we mean the flame inside us of  fiery passion for mitzvos. We need 
to use that fiery passionate excitement to ignite and kindle the candle – the ner that stands 
for our Nefesh Ruach – our soul and spirit (whose acronym Nun Reish spell Ner a candle). 
The word Chanuka means to inaugurate and initiate through Chinuch. This is then the way 
for a person to initiate his own process of  self-education – chinuch for all the rest of  his life 
he must ignite the flame of  fiery passion in his soul to light the candle within. 
 

This explanation of  the berachah will help us explain our Gemara's original question 
whether it is the lightning [of  the menora] that fulfills the mitzva or the setting down of  the 
menora in place that fulfills the mitzva? 
 

The deeper meaning of  the question asked is – hadlaka oseh mitzva is it only true that 
if  we perform the mitzva when we are lit and aflame with hislahavus, is it only when we are 
on fire that we fulfill the mitzva? Then it is called a mitzva because I am performing it with 
passionate enthusiasm? Or perhaps hanacha oseh mitzva – maybe setting is a mitzva – maybe I 
can perform and fulfill the mitzvos even be' hanacha calmly and quietly without any passion or 
fiery enthusiasm?  
 

This also explains the Gemara's conclusion that although ideally le'chatchila you should 
be excited and aflame still - kavsa zakuk la – if  your passionate enthusiasm wanes until it 



goes out, like a snuffed candle, still zakuk la you still have to do it even without the  
hislahavus.  
 

As Rashi teaches  in his commentary to the pasuk “And you shall set these words of  
Mine upon your heart,” (Devarim 11:18) “Even after you have been exiled, make yourselves 
distinctive with My commandments: Put on tefillin and make mezuzos, so that these will not 
be new to you when you return.” 
 

According to the other opinion that hanacha oseh mitzva – the setting down [of  the 
menora in place] that fulfills the mitzva, he also holds that ideally le'chatchila you should be 
excited and do mitzvos with hislahavus if  possible, but he is saying since that is not always 
possible you must still do them, hanacha oseh mitzva – the calm performance is also a mitzva 
therefore he says a settled calm mitzva still counts as a mitzva. The meaning of  his 
conclusion that kavsa ayn zakuk la is even if  your flame was extinguished like a candle 
snuffed out ayn pay no attention to that, rather zakuk la go and do the mitzva anyway 
despite this, as Rashi said above [even in exile do the mitzvos and prepare yourself  for the 
homecoming when you can do them again in an ideal state.] Based on our explanation they 
do not argue with another, rather one opinion is simply saying what the ideal is le'chatchila, 
whereas the other is speaking after the fact bi'di'eved what we do now. However, both agree 
that the ideal is to do mitzvas with passionate hislahavus and both agree that even at times 
when you lack any feelings of  hislahavus do the mitzvos and perform them even without 
feeling that excitement. Until such time as when from on High They will have mercy upon 
you and grant you an expanded mind and broaden your horizons – mochin gedolim to do the 
mitzvos with fiery enthusiasm and great teshuva. (Based on Imrei Tzaddikim) 
 

Victory Of  The Weak Over The Strong 
 

The Berditchever asked for the meaning of  what we say when we recite in Al 
HaNissim that Hashem handed victory of  the strong over to the weak – giborim be'yad 
chalashim, but at first glance this is difficult to accept as true since we know that the 
Chashmonaim were strong soldiers and courageous warriors, how then can we explain this? 
 

He answers that Josephus tells us that on the 23rd of  Kislev a large Jewish force went 
out to battle the outnumbered Greeks and the larger Jewish force was defeated. Then the 
next day on the 24th of  Kislev the sons of  Chashmonaim went out to battle and they were 
greatly outnumbered, this fits well with what we say in Al HaNissim – that victory was 
handed to the few over the many, rabim be'yad meatim. 
 

Since in this case the winning side of  the Chashmonaim were outnumbered, so they 
were the few – the reason for their victory was their simple faith and trust in Hashem.  
 

Whereas the day before when the Jews greatly outnumbered the Greek forces they 
were too self-confident and believed in themselves and their own force and strength, now 



however the very fact that the bnei Chashmonaim were few in number made them believe 
themselves to be weaker in strength, therefore they had no self-confidence and no false 
trust in their own assured victory by sheer strength or number.  
 

Rather they placed all their trust and faith in Hashem alone that He will perform a 
miracle for them, and that is how and why they achieved victory. They believed themselves 
to be weak and that is why the won, even though in reality they were strong and 
courageous. Therefore, to commemorate and remember their trust in Hashem we recite that 
Hashem handed victory of  the strong over to the weak – giborim be'yad chalashim – in their 
hearts they believed themselves to be weak. (Based on Imrei Tzaddikim) 
 

Ohev Yisroel 

Collected from the holy tzadik of Apta-Mezibuz  

Rav Avraham Yehoshua Heschel - the Apta Rav. 
 

In order to understand the meaning of  the miracle of  Chanuka we ask what was it? 
 

Why did chazal establish the commemoration of  this miraculous event specifically 
over the miracle of  the oil and not to commemorate the military victory? Which was itself  a 
great wonder and a public display demonstrating great courage and might. Was this not a 
greater miracle than that of  the oil? 
 

We also need to understand why the wicked leaders decreed that we right on the 
horns of  the ox that we have no portion in the G-d of  Israel (Bereishis Rabbah 2). Why did 
they ask us to inscribe this specifically on the horns of  the ox? 
 

By answering these questions, we will explain many other wondrous things that seem 
incomprehensible and mysterious. 
 

When Anointed the Temple Vessels Came Alive 
 

When Betzalel fashioned the temple vessels for the bais hamikdash he fashioned the 
aron and kelei kodesh fully and completely based on the vision that Moshe Rabbeinu was 
shown at Mount Sinai. However, although the vision was fulfilled externally, the vessels 
remained incomplete since they lacked one key element: life. This living life force was the 
true fulfillment of  the Divine Will, and without this key element, the Creator's true design 
remained incomplete and unfulfilled until the keilim were nimshach be'shemen hamishcha – only 
once Moshe Rabbeinu anointed the holy vessels by the anointing the oil was this complete. 
 



Once anointed the vessels were filled with a chiyus – a vitality and life force that 
literally made them come alive. This is similar to what we know from Chazal about the 
cherubs – the keruvim (See Bava Basra 99a, Rashbam there and Zohar III 59a) [the cherubs 
were fashioned to resemble a male and female in union and when the Jewish people were in 
harmony they too miraculously turned to face one another, whereas when Bnei Yisroel were 
in strife, they too emulated us and miraculously moved and turned away from one another.] 
This was due to the anointing oil of  shemen hamishcha that drew down a vital life force into 
the holy vessels and animated them, bringing them to life. 
 
Oil is Shefa and Chochmah 
 

This is the secret of  the anointing oil - shemen hamishcha, since oil corresponds to the 
supernal attribute of  wisdom – chochmah regarding which it says that wisdom animates and 
gives life to its possessors. Therefore, anointing the vessels with this oil animated them and 
brought them to life, because of  the holy oil upon them. 
 

Similarly, the pasuk Tehillim 133:2 teaches us that the oil drips down to flow through 
all the midos and attributes – so that from the oil of  wisdom there is an influx of  shefa that 
flows downwards carrying life and drawing down this wisdom, down to all the middos, and 
all the worlds, and we are the ones who draw this all down. As is known that Bnei Yisroel's 
job is to draw down an influx of  blessings and abundance of  shefa to give power to the right 
side to overcome the left and to thereby incorporate and include the left into the right. This 
draws down shefa and vitality over all the worlds and all the supernal attributes or middos. 
 

However, the wicked government of  the Greeks wanted to give power to the left 
over the right since that is where they draw their own life and vitality from. By doing so 
they tried to contaminate and defile the oils, heaven forbid. They sought to contaminate 
and defile the shefa that is known as oil as we explained above. 
 
The Horn of  the Ox Power of  the Left 
 

It is further known that in the vision of  the celestial chariot the lion was on the right 
side and the ox on the left side. This is the source of  the power of  the left, therefore they 
told the Jewish people to inscribe on the horn of  the ox – specifically there – because the 
horn represents the power of  the ox, the power of  the left. 
 

They wanted Bnei Yisroel to agree with and cooperate with the left and help them run 
the world with their leftist agenda, to declare, heaven forbid the heresy that they have no 
portion in the G-d of  Israel. This was the desire of  the wicked and the forces of  evil 
known as the klippos. 
 

 
 



The Thirteen Breaches 
 
There is a continuous supernal flow from the celestial sphere where there are thirteen rivers 
flowing with parsimon oil which pours down to nourish the attributes of  foundation and 
kingship. So long as the flow continues unabated the world is filled with an abundance of  
supernal blessings, an influx of  joy and delight and supernal light.  
 
Therefore the wicked Greek government ordered its minions to correspondingly breach the 
wall thirteen times, and as Chazal said (Middos 2:3) the Greeks did in fact break through the 
wall of  the temple courtyard – the azara, thirteen breaches into the heichal, all in order to 
defile and contaminate the oils and thereby interrupt the supernal flow of  the holy shefa and 
influx. 
 
Why we observe eight days of  Chanuka 
 
When Matisyahu Kohen Gadol saw this breach, he was filled with holy vengeance and garbed 
himself  in the robes and vestments of  majesty (Hod) and kingship (Malchus). He rectified 
and repaired as much as he could of  the breach, up to the eighth attribute known as notzer 
chessed – the secret supernal mazal and why we observe eight days of  Chanuka.  
 
This alludes to the great tikkun effected by the sons of  the Chashmonaim - the holy Kohanim 
that reached up to the eighth attribute.  
 

Yehudah the Macabee 
 

Yehudah the Macabee son of  Matisyahu Kohen Gadol girded himself  in holy 
vengeance. The deeper meaning of  the name Macabee is a notrikon for Mi Kamocha BaE-ilim 

Hashem? |  י”מכב יי לים”בא כמוכה מי   - and with personal self-sacrifice he jumped into the fray 

and attacked the thousands of  our enemies and yelling for vengeance by G-d's sword he 
attacked and conquered. By his attachment to Hashem and bond with Torah he was 
victorious and succeeded in defeating them. They considered themselves as nothing and by 
doing so, lowering and humbling themselves to the point of  being willing to make the 
ultimate sacrifice, laying down their very lives for Hashem, His Torah and the Jewish people. 
Doing so they reached the ultimate supernal level of  Ayin – nothingness total self-
effacement and bitul to the Creator which is the supernal higher world of  Ayin. Once they 
ascended to such a high level, they reached a state of  existence where even opposites can 
simultaneously coexist equally, and they can be exchanged and overturned from their 
previous state. Then all matters took a turn for the best, and the thirteen breaches were 
overturned to the thirteen rivers flowing with parsimon oil. The first of  the thirteen 
attributes (of  mercy) is E”l which means power or strength as in (Yechezkel 17:13) “the 
mighty of  the land.” And from this Divine Name and attribute we draw all power and 
strength. This gave them the power and strength to achieve victory and defeat G-d's 



enemies and repair the eighth attribute as we explained above. 
 

Thereby, Hod (majesty) repaired Malchus (kingship) which was damaged by the angelic 
minister of  Esav when he touched Yaakov's thigh (Bereishis 32:26) this was repaired by their 
military victory. All military victories are achieved by a rectification of  Hod the secret power 
of  Gevura – might and courage as it says Tehillim 45:4 “gird your sword on your thigh O 
heroic warrior! Your majesty Hod and glory Hadar.” 
 

And we need to try and understand how could Kohanim who descend from the 
attribute of  chessed and loving kindness act with such displays of  bravery, strength and 
courage – characteristics of  gevurah? 
 
Chessed, Gevurah and Hod the Diagonals 
 

We know from the holy Zohar (I 266b) that Aharon haKohen corresponds to Hod – 
majesty since he is counted among the seven shepherds the tzaddikim - Avraham, Yitzchok, 
Yaakov, Moshe, Aharon, Yosef  and Dovid, where Aharon occupies the fifth spot 
corresponding to Hod (majesty) [So that the entire list each correspond to the seven 
supernal attributes: Avraham to Chessed, Yitzchok to Gevurah, Yaakov to Tiferes, Moshe to 
Netzach, Aharon to Hod, Yosef  to Yesod and David to Malchus.] We also find in the holy 
Zohar (ibid) that Aharon haKohen corresponds to the attribute of  chessed loving kindness as 
well.  
 

By awakening our hearts, we can resolve this apparent contradiction as follows: 
The sefirotic relationship between the supernal Divine attributes flows both from top to 
bottom and also diagonally. When Hashem desired to draw down loving kindness and save 
His beloved people while simultaneously take vengeance against their enemies He saw that 
by achieving a military victory the best benefit and kindness would reach all of  Klal Yisroel. 
Then supernal chesed influences the vessels Gevurah by a diagonal flow where left and right 
forces intertwine and are incorporated and included within one another. Then from the 
vessels of  Gevurah this flows down towards Hod. From here salvation and kindness were 
drawn down to aid the Jewish people. They were empowered with strength and courage, 
bravery and might to defeat and conquer their enemies, this is how Aharon haKohen can be 
simultaneously both Chessed and Hod. It depends on what is needed at that particular time, 
whether to garb ourselves in the spiritual garments of  the attribute of  chessed to dress in the 
guise of  gevurah. 
 

In this manner the miracle of  the Matisyahu and his sons the Kohanim was cloaked. It 
was a form of  gevurah she'be'chessed – might and power within loving kindness. Though they 
were Kohanim they acted with might and courage, strength and bravery using the vessels of  
gevurah an act of  Hod and majesty. This was the true way to serve Hashem and incorporate 
the left into the right, as Bnei Yisroel Bnei E”l Chai – sons of  the living G-d. 
 



In this manner they achieved victory by uplifting the power of  the right and purifying all of  
the holy sacred oils. Therefore, we can now understand why we commemorate the miracle 
primarily over the oil. Since it represents the abundance of  blessings that the Kohanim the 
sons of  Chashmonaim drew down through their great purity and sanctity as we explained. 
 

The miraculous military victory followed almost as an automatic consequence of  this 
and therefore our sages, Chazal instituted (Middos 2:3) to bow down and prostrate ourselves 
13 times in the temple courtyard known as the azara – to correspond to the thirteen 
breaches that the wicked enemy breached the wall as we cited previously above. Bowing 
down and prostrating ourselves illustrates drawing down the abundance of  influx of  shefa 
from above down below. 
 
Illuminating Even the Lowest Places 
 

There is a hint of  Chanuka in Chazal's aggada (Bava Metzia 59a) “If  your wife is short 
bend down to whisper in her ear,” this alludes to the mystery of  the lighting of  the Chanuka 
candles – and it can be understood in the light of  the writings of  the Arizal and the Shelah 
haKadosh, that the secret of  the mitzva of  lighting Chanuka candles is below the height of  
ten tefachim, study it there and understand. 
 
A Story - A Most Bewildering Preparation for Lighting the Menora 
 

The tzaddik Rav Dovid of  Tolna prepared to light the Chanuka candles as the crowd 
of  chassidim surrounding him pushed and jostled to get a better look and gaze at the 
tzaddik's avodah, unexpectedly the rebbe turned away from the unlit candles and instead 
turned towards one of  the chassidim and walked over to him and asked a question that sent 
ripples of  puzzled whispers through the crowd, and caused many an eyebrow to rise up in 
amazement and wonder. . .what the tzaddik asked his follower as this: 
 

"Tell me, your wife's name is Gutza right? She is significantly shorter than you, if  you 
wish to tell her something what do you do? Do you bend down to whisper in her ear or 
does she rise up to tell you?" 

 
After this puzzling question, the rebbe did something even more puzzling, without 

waiting for an answer he walked back, recited the berachah and lit the candles! 
 

Our chassid was surprised to say the least, but not only him, the whispers that went to 
and fro through the crowd all asked the same question, what did the rebbe mean by this 
bizarre question? They reasoned: Surely, the chassidim believed, there must be some secret 
mystery to the tzaddik's bizarre question? 
 

Present at the time was none other than Rav Dovid of  Tolna's great nephew, Rav 
Mordechai Dov of  Horensteipel. He too witnessed the strange event, but unlike the 



chassidim he believed he understood his great uncle's hidden intentions. When he saw the 
bewilderment of  the chassidim, he decided to reveal to them what he thought he knew: 
 

I will explain to you my holy uncle's intention, as far as I can understand. For you see 
the Gemara says (Sukka 5a) the Shechina never went down below ten tefachim, however the 
exception to this rule are the Chanuka candles, when we light the candles on Chanuka the 
best way to perform this mitzva is ideally to set them below ten tefachim in height, close to 
the ground. This draws down the light of the Shechina even below ten, to brighten and 
illuminate even the lowest and darkest of places as is hinted at in the writings of the Arizal 
that this is the secret deeper meaning of the Gemara's proverb in Bava Metzia - if your wife is 
short bend down and whisper to her. That is what my holy uncle was hinting at!” (If your 
wife alluding to the Shechina – is short, if you wish to draw down the light of the Shechina 
down even below ten tefachim to illuminate the darkest places, bend down and whisper to 
her, lower yourself, humble yourself and light the candles below ten tefachim and whisper to 
her.) (Sippurei Chassidim) 
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