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Lag BaOmer with 
Rav Aharele of Belz
R’ Yitzchak Shlomo Ungar related an 
otherworldly story that he experienced 
at the table of Rav Ahar’ele of Belz on 
Lag BaOmer.

R’ Ungar was returning from Meron 
when he stopped at the seudah of Rav 
Ahar’ele. As he entered, Rav Ahar’ele 
asked him, “What is happening 
in Meron? Is Rav Asher Zelig 
(Margolious) well enough to dance?” 
In those years, Rav Asher Zelig was 
known to dance extensively in Meron.

R’ Ungar added that those present 
were astonished that Rav Ahar’ele 
knew such specific details of what was 
taking place in Meron on Lag BaOmer, 
even knowing who the dancers were. 
They were especially perplexed by his 
question regarding Rav Asher Zelig.

The next day, R’ Ungar reported to Rav 
Asher Zelig that his name had been 
mentioned at Rav Ahar’ele’s seudah. 
Rav Asher Zelig reacted with deep 
emotion upon hearing this.

He explained: “After davening 
in Meron, I suddenly felt weak—
especially in my legs. I was afraid I 

wouldn’t be able to dance, to bring joy 
to the crowd as I do every year on Lag 
BaOmer. 

“In that moment, a thought crossed 
my mind—how I wished I could send 
someone to Rav Ahar’ele, to mention 
my name before him, so he would 
daven for me. Perhaps then I would 
regain the strength to dance in honor of 
this holy day.

“Almost immediately, I felt a surge 
of strength return to my body. I knew 
I would be able to dance again, just 
as in all the previous years. Now I 
understand,” he concluded, “that my 
thought occurred at the exact time Rav 
Ahar’ele was asking about me.”

R’ Ungar added that Rav Asher Zelig 
immediately took leave of him in order 
to travel to Rav Ahar’ele and properly 
thank him.

M E R O N
Rav Meilich Biderman notes that 
when people would tell R’ Aharele that 
they were traveling to Meron for Lag 
BaOmer, he would ask them to daven 
for him there. Once, someone told 
him that he tried to be in Meron for 
Lag BaOmer, but it didn’t work out., 
R’ Aharele replied, “Reb Shimon’s 
kedushah is everywhere!”

יואל ווערצבערגער, 
נשיא מכון

S P O N S O R E D  B Y

I N  H O N O R  O F ר  ת ס א ה  ר ו פ צ ן  ב א  ג ר ש ל  א ק ז ח F  י O R  A  S P E E D Y  R E C O V E R Y   

V O L U M E  2 :  I S S U E  3

Keeping Keeping 
Their Their 
Torah  Alive.Torah  Alive.

 ר’ יצחק שלמה ב”ר
 אברהם צבי אונגר

R’ Yitzchak Shlomo 
Ungar (17 Adar II 
1921-22 Sivan 2004) 
was the firstborn to 
his father R’ Avraham 
Tzvi H”yd, author of 
Machaneh Avraham. 

He was born in Beled, Hungary and then 
as a young child, the family moved to 
Kaposvár, where his father, was appointed 
as the Rabbi. R’ Ungar studied under R’ 
Yaakov Yechezkia Grunwald (1882-1941) 
of Pápa (the VaYaged Yaakov). The Pápa 
Rav was very close with the rebbis of Belz, 
and he introduced his start talmid to R’ 
Aharele. R’ Ungar remained close with 
R’ Aharele for his entire life. The young R’ 
Ungar received semichah from R’ Shabsai 
Shevtel Weiss, who rarely gave semichah to 
bachurim. During the War, R’ Avraham Tzvi 
promised his son, that he would survive 
with some of his siblings, but that he was 
to open a yeshivah and teach Torah. R’ 
Ungar survived the holocaust, and, in 1946, 
married Rachel Lowy (d. 1992) in the DP 
camp of Bad Windsheim, Germany, where 
he served as the leader of the camp. Upon 
emigrating to Israel, R’ Ungar served as the 
Rabbi of the Givat Shaul neighborhood of 
Jerusalem until 1957, when at the behest 
of R’ Aharele and R’ Akiva Soer he assumed 
the leadership of the Chug Chasam Sofer 
community in Bnei Brak. In 1964 he fulfilled 
the directive of his father and opened a 
yeshiva “Chug Chasam Sofer - Machaneh 
Avraham,” which over the years expanded. 
He not only gave shiurim, but was involved 
with every detail of it, and successfully 
produced Great talmidei chachamim. He 
simultaneously was a dayan together R’ 
Wosner and R’ Gestetner. Within several 
years of his passing, three volumes of his 
Torah were released, entitled Toras Ish.
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רב אהרן רוקח מבעלז
Rav Aharon Rokeach was born in 1880 to Rav Yissachar Dov, the third rebbe of the Belzer dynasty. After his father’s passing in 1926, he became the leader of Belz 
until his passing in 21 Av 1957. 
He miraculously escaped the WWII with his half-brother, Rav Mordechai the Rav of Bulgorai (1902-1949). Both of their entire families were murdered. Rav Mordechai 
remarried and had a son who succeeded Rav Aharon.

Meir ben Yaakov Shlomo Deutsch (Fritzy) 
A”H was an only child, born Jan 2 1924, 
in the 2nd District of prewar Vienna 
called Leopoldstadt. This section was 
originally established as a central Jewish 
community by Rav Yom Tov Lipman 
Heller in 1625. He was a descendant 
of  Gaon R’ Binyamin Wolf Abeles 
(Nachalas Binyomin) Rov in Tab and a 4th 
great nephew of Rabbi Akiva Eiger. It was 
also a family of askanim members of 
whom were Roshei Kahal in Mattersdorf 
and Sopron and a cousin who was the 
leader of the Agudas Yisrael of Vienna 
– Julius (Yaakov Shlomo) Steinfeld who 
enabled almost 9,000 Jews to escape 
the Nazis through emigration including 
the arrangement of the Kindertransport 
from Vienna.

After the Anschluss, Fritzy’s mother, 
Seren Breuer, became determined to 
leave Austria by any means possible. 
She contacted Julius Steinfeld, who 
informed her of an illegal voyage to Eretz 
Yisrael organized by the Revisionist 
Zionists (Irgun). When they attempted 
to register, she was told they could not 
join because her son—who was 14 at the 
time—was considered too young. The 
journey was dangerous, and passengers 
would likely need to swim ashore, as 
the ship would have to secretly land 
them in Eretz Yisrael without detection 
by the British Mandate authorities. 
Seren refused to accept this decision. 
She persuaded the Irgun to give Fritzy a 
swimming test, with the understanding 
that if he passed, they would be allowed 
to join. He did pass, and they were 
granted permission to embark on the 
journey.

Life in Eretz Yisrael under the British 
Mandate was extremely difficult. The 
British authorities discovered their 
illegal arrival, and his father, Yaakov 

Shlomo, was forced to go into hiding 
repeatedly to avoid deportation. Then 
tragedy struck. On September 9, 1940, 
Italian forces—then allied with Nazi 
Germany—bombed Tel Aviv from the air, 
killing 137 people, most of them Jews. 
Among the victims was Yaakov Shlomo 
ben Meir Deutsch (6 Elul).

Fritzy was highly intellectual; however, 
due to the financial hardships of those 
years, he was forced to enter the 
workforce and was unable to complete 
even a high school education. An 
example of his intellectual curiosity 
was his habit of borrowing a volume of 
the Encyclopedia Judaica each month. 
He would carefully read through the 
entire volume before returning it and 
borrowing the next, continuing this 
process until he had worked his way 
through the entire set.

Fritzy was also an avid stamp collector. 
Unfortunately, when his family fled 
from Hitler, he lost his entire collection. 
The loss affected him so deeply that 
he made a neder (vow) never to collect 
stamps again. Years later, while living in 
America, he found himself missing his 
favorite pastime. To honor his neder 
while still engaging his passion, he 
began assembling a stamp collection for 
a cousin’s child. Over time, he built an 
extraordinary collection spanning many 
years and featuring stamps from all over 
the world.

He regularly attended local Torah 
shiurim and listened to Torah tapes. 
He also gave generously to tzedakah, 
always doing so privately and without 
any public recognition.

His mother, Tzivia bas Menachem 
Mendel, passed away 25 Elul 1974 
(5734), while he passed away 13 Iyar 
2009 (5769), Yehiyu Zichronum Livaruch.

M E I R  ( F R I T Z Y )  D E U T S C H 

YA A K O V  S H L O M O  D E U T S C H  H ” Y D

In memory of Meir ben Yaakov Shlomo Deutsch (Fritzy) A”H
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must be read as a unit. Since the obligation to love 
one’s fellow follows the prohibitions against taking 
revenge and bearing a grudge, the concluding 
phrase is meant as a continuation of those 
prohibitions: “love your fellow” is expressed by 
refraining from harmful behavior. In this view, the 
emphasis is less on cultivating positive treatment of 
another (a positive mitzvah) and more on avoiding 
mistreatment (a prohibition).

The Shem Olam notes that the Maharshah’s 
approach addresses the famous questions of the 
Ramban. How can the Torah command each 
person to love another as much as himself—
something seemingly beyond human capacity? 
And how does this align with the principle of 
chayecha kodmin (חייך קודמין – one’s own life takes 
precedence)? According to the Maharsha, the 
Torah does not demand equal emotional love or 
self-sacrifice; rather, it prohibits treating others in 
ways one would find objectionable.

However, this interpretation requires further 
clarification. A similar command appears regarding 
loving a convert: “you shall love him as yourself” 
(Vayikra 19:34 – ואהבת לו כמוך). There too, Targum 
Onkelos and Targum Yonasan maintain their 
respective approaches. Yet in that context, the 
verse is not directly preceded by the same cluster 
of prohibitions (though it does say, “do not oppress 
him” a passuk before).

Additionally, the Rambam (De’os 6:3; Avel 14:1) 
clearly codifies loving one’s fellow as a positive 
mitzvah. This seems to suggest that the Rambam 
is in disagreement with Hillel and his greatest 
student, Yonasan ben Uziel. (Sukka 28a) 

O N  O N E  F O O T
The Shem Olam resolves this by explaining 
that Hillel’s formulation was situational. The 
convert’s condition—to learn the entire Torah in 
the time it takes to stand on one foot—necessitated 
brevity. Had Hillel presented the mitzvah in its 
full positive sense, it would have invited the very 

difficulties raised by the Ramban, prolonging 
the exchange. The negative formulation allowed 
Hillel to convey the essence concisely. In truth, 
Hillel – and Yonasan ben Uziel who quotes 
his rebbi verbatim – agree that the mitzvah is 
fundamentally a positive mitzvah, as understood 
by the Rambam.

C O N V E R T S     
The Shoel Umeishiv (Terumah, Mahadura 
Revii) quotes that he heard from the chabura 
of chasidei Kotzk and specifically in the name 
of Hagaon R’ Yitzchak Meir (the Chidushei 
Harim). 

Hillel recognized that a non-Jew might 
not fully grasp the depth of loving another 
as oneself. Therefore, he presented a 
more accessible formulation – the mirror 
explanation. After conversion, the individual 
would be capable of appreciating the mitzvah 
in its fuller, positive sense.

The Shoel Umeishiv further notes that Jewish 
communal life fosters a unique sense of 
interdependence. Many mitzvos require the 
presence of others—for example, a minyan 
of ten is necessary for certain prayers, 
and Chazal teach that the Shechina rests 
among them (Sanhedrin 39a). This structure 
cultivates a deep awareness of mutual reliance, 
strengthening bonds between individuals.

The message that emerges is both practical 
and aspirational. At a minimum, we must 
avoid harming others in ways we ourselves 
would resent. At a higher level, we are called 
to actively cultivate genuine love and concern 
for our fellow. By internalizing this dual 
perspective, we can promote greater peace 
and unity—values that, in Jewish thought, are 
essential foundations for redemption.

The Shoel Umeishiv in this parashah offers a 
couple of other explanations.

שואל ומשיב
Rav Yosef Shaul 
Halevi Nathanson 
(1808–27 Adar I, 1875) 
was from a wealthy 
family in Brezhan, 
Galicia. His father was 
a talmid chacham. His 
great-uncle was the 
wealthy and learned 
R’ Yudel Nathanson. 
His grandfather was 
a leader in Brody. He 
also learned with his 
maternal grandfather, R’ 
Dov Berish Heilperin, in 
Berzhan.
At 17 he married into the 
wealthy Ettinga family 
from Lemberg. His father-
in-law, Rav Yitzchak 
Ahron (1827-1891), was 
the son-in-law of R’ 
Mordechai Orenstein, the 
Rav of Lemberg (Lvov), 
who was succeeded by 
his son R’ Yaakov, the 
Yeshuos Yaakov.
The Shoel Umeishiv 
learned with his brother-
in-law R’ Mordechai 
Ettinga (1804-1863). 
Together they published 
five sefarim and 
corresponded with the 
giants of the generation, 
such as R’ Akiva Eiger, the 
Nesivos, R’ Mordechai 
Banet, and the Chasam 
Sofer.  
In 1857, he was appointed 
Rav in Lvov, a position 
that had been left empty 
since the passing of 
the Yeshuos Yaakov, 
his wife’s uncle. On 26th 
Sivan of the same year, 
his Rebbetzin passed 
away. A year later, on 
12 Adar, he married 
Rebbetzin Shifra Buna, 
and with her money he 
refused a wage from the 
community. The Shoel 
Umeishiv is one of the 
greatest poskim of his 
time, and the author of 
over 3000 teshuvahs on 
all subjects, besides 
works of Torah and 
Aggadah.
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