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Cures Precede Ailments

Every word in the Torah has a purpose and a meaning. There are no superfluous words in
the Torah, and yet there seems to be a redundancy in the passuk that describes how Yaakov
blessed Ephraim and Menashe. He said, “May the Lord render you like Ephraim and
Menashe.” And then, the Torah tells us, that “he placed Ephraim before Menashe.”

There is a deeper meaning here, explains Rav Levi Yitzchak. The Gemara tells us
(Megillah 15a), “Come and see how the Holy Blessed One’s attributes differ from those of
mortals. Mortals place the pot on the fire and then fill it with water, but the Holy Blessed One
fills it with water and then puts the pot on the fire.” What does this mean?

It refers to the preparation of the remedy before the affliction appears. The physical
suffering is symbolized by the pot, and the divine kindness that restores health and serenity
is symbolized by water. A person pours water into the pot after it has been placed in the
oven, in other words, he is faced with an ailment and seeks water to pour over it. But the
Almighty begins with the water. He wants to do certain acts of kindness for a person, but the
person may be unworthy; his pot may be too small, so to speak. So the Almighty afflicts him.
He breaks the little pot in order to remold it into a bigger pot that is worthy of receiving the
kindness in store for him.

This holds true for any tragedy or calamity that befalls a person. The Almighty has
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11.

"garments" [thought, speech and action]... and the entire body should be permeated with
them alone, to the exclusion of any alien influence, G-d forbid... While the animal soul

desires the very opposite...

. There are two types of pleasure before G-d. The first is from the complete nullification of evil

and its transformation from bitterness to sweetness and from darkness to light by the
perfectly righteous. The second [pleasure] is when evil is repelled while it is still at its
strongest and mightiest... through the efforts of the "intermediate man" (beinoni)... As in the
analogy of physical food, in which there are two types of delicacies that give pleasure: the
first being the pleasure derived from sweet and pleasant foods; and the second, from sharp
and sour foods, which are spiced and prepared in such a way that they become delicacies

that revive the soul...

. When one's body is viewed with scorn and contempt, and one's joy is in the soul alone, this

constitutes a direct and simple way to fulfill the commandment "Love your fellow as yourself"
toward every Jew, great or small... For the source of their souls is in the One G-d, and they
aredivided only by virtue of their bodies. Therefore, those who give priority to their body over
their soul, find it impossible to share true love and brotherhood except that which is
conditional on some benefit. This is what Hillel the Elder meant when he said about this
commandment [the love of Israel]: "This is the whole Torah; and the rest is commentary." For
the foundation and source of all Torah is to elevate and give ascendancy to the soul over the
body ...

Also those who are far from G-d's Torah and His service... one must draw them close with
strong cords of love — perhaps one might succeed in bringing them closer to Torah and the
service of G-d. And even if one fails, one has still merited the rewards of the fulfillment of the

Mitzvah, "Love your fellow."

It is written: "Forever, O G-d, Your word stands firm in the heavens" (Psalms 119:89). Rabbi

Israel Baal Shem Tov, of blessed memory, explained the verse thus: Your word which you
uttered, "Let there be a firmament..." (Genesis 1:6), these very words and letters stand firmly
forever within the firmament of heaven and are forever clothed within the heavens to give
them life and existence... And so it is with all created things, down to the most corporeal and

inanimate of substances. If the letters of the "ten utterances" by which the world was created
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during the six days of creation were to depart from it for but an instant, G-d forbid, it would

revert to absolute nothingness.

If the human eye were allowed to see the spiritual vitality flowing from the utterance of G-d's
mouth into every creation, we would not see the materiality, grossness and tangibility of the

creation, for it would be utterly nullified in relation to this divine life-force.

The era of Moshiach is the fulfillment and culmination of the creation of the world, for which
purpose it was originally created. Something of this revelation has been experienced once
before on earth, at the giving of the Torah at Mount Sinai [when] "To you it has been shown,

to know that the L-rd is G-d; there is none else beside Him" (Deuteronomy 4:35). G-dliness

was then perceived with physical vision.... Subsequently, however, sin coarsened both them
and the world - until the era of Moshiach, when the physicality of the body and the world will
be refined, and we will be able to apprehend the revealed Divine light which will shine forth to
Israel by means of the Torah.... "The glory of G-d will be revealed; and all flesh will see that
the mouth of G-d has spoken" (Isaiah 40:5)... This all depends on our deeds and labor
throughout the duration of the galut... When a person does a mitzvah, he draws down a flow

of Divine light into the world, to be suffused and integrated into the material reality...

Our sages have taught, "Whoever gets angry, it is as if he worshipped idols" (Zohar |, 27b).
The reason for this is... because at the time of his anger, his faith has left him. For were he to
believe that what happened to him was G d’s doing, he would not be angry at all. For
although it is a person possessed of free choice that is cursing him, or striking him, or
causing damage to his property — and is accountable according to the laws of man and the
laws of heaven for his evil choice — nevertheless, as regards the person harmed, this
[incident] was already decreed in heaven and “G d has many agents” [to carry out the

decree]...

Rabbi Mordechai of Haradak, a disciple of Rabbi Schneur Zalman, told: The first thing we
heard from the Rebbe was: "What is forbidden, one must not; and what is permitted, one
need not." Three or four years we toiled with this, until we this approach was ingrained in our
lives. Only then would we be received in a private audience with the Rebbe to ask about our

individual paths in serving the Almighty.
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To a disciple who complained of his financial troubles: You speak of what you need, but you

say nothing of what you are needed for.

"One who is satisfied with his lot" (Ethics of the Fathers 4:1) describes a tremendous virtue in

material matters, and a tremendous failing in all that pertains to one's spiritual attainments.

During the time that Rabbi Schneur Zalman was imprisoned in Petersburg, one of the czar's
ministers asked him to explain the verse (Genesis 3:9) "And G-d called out to the man and
said to him: Where are you?" Did G-d not know where Adam was? Rabbi Schneur Zalman
asked the minister: Do you believe that the Torah is eternal, that its every word applies to
every individual, under all conditions, at all times? The minister replied that he did. Rabbi
Schneur Zalman was very gratified to hear this, for this was a basic principle of the
"subversive" teachings of the Baal Shem Tov, the propagation of which was at the heart of
the accusations leveled against him. "Where are you?" said Rabbi Schneur Zalman to the
minister, "is G-d's perpetual call to every man. Where are you in the world? You have been
allotted a certain number of days, hours, and minutes in which to fulfill your mission in life.
You have lived so many years and so many days — Where are you? What have you

accomplished?"

Once, in the early years of his leadership, Rabbi Schneur Zalman of Liadi said to his
disciples: "One must live with the times." He later explained his meaning: One should live
with and experience in one's own life the Torah portion of the week and the specific section

of the week's portion which is connected to that day.

In essence, every mitzvah is as supra-rational as the law of the Red Heifer. It is only that the

divine will is revealed to us in varying degrees of rational "garments".
There is love like fire, and there is love like water.

Following his release from imprisonment on Kislev 19, 5559 (1798), an event which marked
the Chassidic movement's decisive victory over its opponents, Rabbi Schneur Zalman sent a
letter to his followers. The letter begins by quoting the verse in which Jacob says to G-d, "I

am diminished by all the kindnesses... You have shown Your servant" (Genesis 32:11). "The

meaning of this," explains Rabbi Schneur Zalman "is that every kindness bestowed by G-d

upon a person should cause him to be exceedingly humble. For a [Divine] kindness is [an
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expression of] ... 'His right hand does embrace me' (Song_of Songs 2:6) — G-d is literally

bringing the person close to Himself, far more intensely than before. And the closer a person
is to G-d ... the greater the humility this should evoke in him... This because 'all before Him is
as naught' (Zohar), so that the more 'before Him' a person is, the more 'as naught' [does he
perceive himself to be].... This is the attribute of Jacob... The very opposite is the case in the
contrasting realm of ... kelipah (evil): the greater the kindness shown a person, the more he
grows in arrogance and self-satisfaction..." The letter concludes: "Therefore, | come with a
great call to all our community regarding the many kindnesses which G-d has exceedingly
shown us: Assume the attribute of Jacob... Do not feel yourselves superior to your brethren
(i.e., the opponents of Chassidism); do not give free rein to your mouths regarding them, or
hiss at them, G-d forbid. [I] strictly warn: Make no mention [of our victory]. Only humble your

spirits and hearts with the truth of Jacob..."

The life of a tzaddik is not a life of the flesh, but a spiritual life consisting wholly of faith, awe,

and love of G-d.

"And now, Israel: What does the L-rd your G-d ask of you? Only to fear G-d" (Deuteronomy,
10:12). Regarding this verse, the Talmud asks: "Is fear of G-d a minor thing?" The answer
given is, "Yes, for Moses it is a minor thing." At first glance, this answer is incomprehensible,
since the verse says "What does G-d ask of you" - i.e., every individual Jew! But the
explanation is as follows: Each and every soul of the house of Israel contains within it
something of the quality of our teacher Moses, for he is one of the "seven shepherds" who
feed vitality and G-dliness to the community of the souls of Israel.... Moses is the sum of
them all, called the "shepherd of faith" (raaya meheimna) in the sense that he nourishes the
community of Israel with the knowledge and recognition of G-d... So although who is the man
who dares presume in his heart to approach and attain even a thousandth part of the level of
the faithful shepherd, nevertheless, an infinitesimal fringe and minute particle of his great

goodness and light illuminates every Jew in each and every generation.

It is stated in the sacred Zohar that "When the tzaddik departs he is to be found in all worlds
more than in his lifetime." Now this needs to be understood. For, granted that he is to be
found increasingly in the supernal worlds, because he ascends to there; but how can he be

found more in this world? ... This can be explained based on [the maxim] that the life of a
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tzaddik is not a physical life but a spiritual life, consisting wholly of faith, awe, and love of
G-d... While the tzaddik was alive on earth, these three qualities were contained in their
physical vessel and garment (i.e. the body) on the plane of physical space... All his disciples
receive but a reflection of these attributes, a ray radiating beyond this vessel by means of his
holy utterances and thoughts... But after his passing... whoever is close to him can receive a
[far loftier dimension] of these three qualities, since they are no longer confined within a
[material] vessel, nor bounded by physical space... Thus it is very easy for his disciples to
receive their part of their master's quintessential spirit, each according to the level of his
loving attachment (hitkashrut) and closeness to the tzaddik during his lifetime and after his
death...

Rabbi Schneur Zalman's disciples would say: Our Rebbe revives the dead. What is a
corpse? Something cold and unfeeling. Life is movement, warmth, excitement. Is there
anything as frozen in self-absorption, as cold and unfeeling as the mind? And when the cold-
blooded mind understands, comprehends, and is excited by a G-dly idea - is this not a

revival of the dead?

Before a king enters the city, the people of the city go out to greet him in the field. There,
everyone who so desires is permitted to meet him; he receives them all with a cheerful
countenance and shows a smiling face to them all. And when he goes to the city, they follow
him there. Later, however, after he enters his royal palace, none can enter into his presence
except by appointment, and only special people and select individuals. So, too, by analogy,
the month of Elul (which precedes G-d's "coronation" as King on Rosh Hashanah) is when

we meet G-d in the field.

From a note penned by Rabbi Schneur Zalman shortly before his passing: The truly humble
soul recognizes that its mission in life lies in the pragmatic aspect of Torah, both in studying it
for himself and explaining it to others; and in doing acts of material kindness by lending an
empathizing mind and counsel from afar regarding household concerns, though the majority,
if not all, of these concerns are things of falsehood. For the loftiest beginnings are rooted in
the end.

Rabbi Shneur Zalman of Liadi (18 Elul 1745-24 Tevet 1812), known as "the Alter Rebbe," was one of the main disciples of
the Maggid of Mezritch, and the founder of the Chabad Chassidism. He is the author of Shulchan Aruch HaRav and Tanya
as well as many other major works in both Jewish law and the mystical teachings.



The Zera Shimshon, Rav Shimshon
Chaim ben Rav Nachmon Michoel

Nachmani, was born in 5467
(1706/1707) into an illustrious
family with great Rabbinical
lineage. He studied the revealed and
concealed parts of the Torah by the
Torah greats of his day.

He served as Rav of Modena, Pisa,
Sienna and Reggio, Italy, and was
recognized as a holy and pious
individual, as well as a tremendous
Torah scholar in all areas of Torah.
He passed away on the 6™ of Elul
5539 (1779).

His Seforim were named, Toldos
Shimshon (The ‘Offspring’ of
Shimshon) on Pirkei Avos and Zera
Shimshon (The ‘Seed’ of
Shimshon) on the Parshi’os of the
Torah. In his introduction, he
explains that since his only son had
died during his lifetime, he wrote
his Seforim to perpetuate his own
memory after his passing.

The following is his passionate
request to learn his works.

“I implore of you with ten terms of
supplication to choose from my
Chiddushim (novella) the piece that
finds favor in your eyes, for your
learning will sooth my soul etc...
“This righteousness will stand by
you forever — to ‘eat’ in this world,
and be satiated in the next. In this
merit, Hashem will repay you with
children, health and sustenance.
“..and now my brothers and
friends etc. do a true kindness, and
with your eyes you will see children
and  grandchildren  surrounding
your table, houses filled with all
that is good, wealth and honor will
not cease from your children...”
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A blessing to the father and mother - Tarqum (49:25)

The Zera Shimshon explains this passuk to be a blessing to a father and
mother to rejoice with their children by seeing them going on the right path. He links
this passuk with the passuk in Mishlei (23:25) that says, "Let your father and mother
rejoice etc", which refers to a child that follows the way of the Torah.

The Zera Shimshon teaches that a couple merits happiness from their
children when they work together - as friends - on raising their children.

This, the Zera Shimshon learns from following Mishnayos in Pirkei Avos.

In the second Perek (Mishna 9), the Mishna tells how Rabban Yochanan Ben
Zakkai listed the praises of his five disciples. About R' Yehoshua he said, "Praised is
the one who gave birth to him". R' Ovadia Bartenura explains that R' Yehoshua's
mother went around to Torah scholars and requested that they pray for the child she
was expecting to be a Chacham. Once he was born, she placed his crib in the Beis
Medrash so that he should only hear the words of Torah. This is why she merited
being praised like this by Rabban Yochanan Ben Zakkai.

In a later Mishna (11), Rabban Yochanan Ben Zakkai asked his students what
they think the most important thing a person should focus on in order to serve
Hashem properly. R' Yehoshua's answer was to have a good friend.

The Zera Shimshon explains that the praises that Rabban Yochanan Ben
Zakkai gave his students and his students' opinions as to what is the most important
thing one should focus on - are connected. He explains this as follows.

A husband and wife are referred to by the passuk in Malachi (2:14) as friends.
They are in fact friends because for a child to succeed, both the mother and father
have to contribute to his growth. This can only happen if they work together - as
friends.

This is what Rabban Yochanan Ben Zakkai meant by his praise of R'
Yehoshua's mother. It was in addition to the effort that his father put into him. Most
of the time, either parent suffices with what the other parent did. Here, R'
Yehoshua's mother added to his eventual greatness by adding to what his father
would do. Thus, the praise is not that only his mother contributed to his greatness,
rather, that both parents did. What Rabban Yochanan Ben Zakkai wanted to bring
out was the (possibly overlooked) part that R' Yehoshua's mother added.

If husband and wife have to work as friends for their children to succeed,
then R' Yehoshua's parents were the prime example of such a couple.

This influenced R' Yehoshua's opinion later on life as to what the most
important thing a person should focus on to serve Hashem - a good friend. Although
his words were intended to be understood at face value, they were also in reference
to his parents and how they worked together as friends, which enabled him to
succeed.
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Weekly Bulletin on the Parshah

Pachad David

Weekly talk on the Parshah given by Moreinu v’'Rabbeinu Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita

Published by Mosdot “Orot Chaim U’Moshe” in Israel
Under the auspices of Moreinu v’Rabbeinu Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita

Son of the tzaddik Rabbi Moshe Ahron Pinto, zt”l, and grandson of the holy tzaddik and miracle-worker Rabbi Chaim Pinto, zy”a

"Ya'akov lived in the land of Egypt seventeen years"
(Bereishit 47:28)

Chazal say that those seventeen years that Ya'akov lived
in Egypt were the best years of his life. This was because
he merited witnessing how his precious son Yosef retained
his righteousness even while in the foreign land of Egypt.
Despite all the difficult challenges that Yosef endured, he
retained his holiness and purity to the extent that he merited
being adorned with the title "Righteous one, foundation of
the world".

This is the implication of the verse (ibid 45:27), "And he
saw the wagons that Yosef had sent to transport him, then
the spirit of their father Ya'akov was revived". Rashi writes,
"Yosef directed his brothers to say that the last topic he and
Ya'akov had studied together was that of 'eglah arufah' [the
calf whose neck was broken in expiation of an unsolved
murder]. The word MI7V', wagons, can also be translated
as calves, thus alluding to that topic. Therefore, it is written,
'And he saw the wagons that Yosef had sent' and does not
say ...that Pharaoh had sent". | would like to add that the
word 'MI7V', wagons, can be split up into two words, M7 'V,
'seventy, exile', implying that Ya'akov discovered that Yosef,
his righteous son, merited engaging in the Holy Torah which
can beinterpreted in seventy languages, even during his exile,
and that is why "the spirit of their father Ya'akov was revived".

This is the foundation that our Holy forefathers set down
for us during their sojourn in Egypt. They paved the way and
showed us that in every situation it is possible to study and
grow in Torah, and even when a person is in exile surrounded
by difficult challenges, then too, if he only desires, he can
study Torah and engage in it with all his strength. The major-
ity of the Torah (the Oral Law) that has been passed down
to us from generation to generation emanated from those
in exile. For example, the Talmud Bavli was compiled by the
Holy Tanna'im and Amora'im at the time of the Babylonian
exile, while the Holy Rashi and all the Ba'alei HaTosafot lived
their elevated lives in France. The Rambam lived in Egypt and
there were others too in all countries of the Diaspora. This
shows us that man is obligated to engage in Torah regardless
of his situation. He must overcome all life's challenges and
divest himself of all his preoccupations so that he feels free
to immerse himself in the tent of Torah.

Since Ya'akov Avinu a"h was aware that not everyone
would be able to overcome the challenges as did his son
Yosef Hatzadik, he therefore decided to establish a Yeshiva
in Egypt from where they would merit drawing on Torah and
fear of G-d. As it says (Bereishit 46:28), "He sent Yehuda ahead
of him to Yosef, to prepare ahead of him in Goshen". Rashi
cites the Midrash who interprets 'nnInY' (to prepare) as 'to
teach' which implies that Yehuda's mission was to establish a
Torah academy which would impart instruction. For although
Yosef Hatzadik merited maintaining his purity even without
the atmosphere of a holy Yeshiva and merited ruling over
his inclination, this is not a simple matter at all. Not every
person is capable of achieving this level, and it could be that
the difficult tests presented by Egypt, a country awash with
lewdness and obscenity, were enough to make man fall into
the trap of the Yetzer Hara, for it is extremely difficult to

A Person is Obligated to Overcome All Life's Challenges

abstain from sin. This is why Ya'akov wished to establish a
Yeshiva in Goshen. It would serve as a lighthouse, with the
holiness of the place shining light onto the tribes and their
offspring and influencing them positively. In this way, they will
be imbued with strength to guard their purity and holiness
even when living in a gentile land.

This was the entire essence of Ya'akov's way of life. His
heart's aspiration was to ‘kill" himself in the tent of Torah.
Even when he went to sleep he was engaged in Torah, as it
says (ibid 28:16), "Ya'akov awoke from his sleep”, on which
Chazal expound, "Do not read 'from his sleep' (Imiwn) but
'from his learning' (Imawnn).

How is it possible to study Torah while sleeping?

The answer is that if one considers Torah study as one's sole
occupation, then even when sleep overcomes him against his
will and due to his extreme fatigue from the toil of Torah he
falls asleep, he is considered as compelled. In this case, the
Torah considers it as if he is still engaged in Torah even while
asleep. For in essence his soul desires Torah, and had he not
fallen asleep he would strongly wish to continue his Torah
diligence. However, since sleep is an inevitable necessity and
cannot be ignored, and since he is sleeping contrary to his
desire, the Torah considers it as if he is still engaged in Torah.

Just as Yosef Hatzadik guarded the purity of his soul, so too
he instructed his pious children, Menashe and Ephraim, to
conduct themselves in this way. This is why Ya'akov said to
Yosef (Bereishit 48:20), "By you shall Israel bless saying, 'May
G-d make you like Ephraim and like Menashe'". Rashi writes:
"One who wishes to bless his children will bless them with this
blessing. Each father will bless his son, 'May Hashem make
you like Ephraim and Menashe'." It is necessary to understand
why Ephraim and Menashe were singled out over the children
of the other tribes, to the extent that they became the model
for all Jewish children throughout the generations.

The reason is that the other holy tribes and their offspring
were raised in the house of their holy grandfather, Ya'akov
Avinu a"h. They lived their lives in a holy and elevated at-
mosphere, so it is no wonder that they merited becoming
the holy and pure tribes of G-d. In contrast, Ephraim and
Menashe were born and raised in Egypt, an impure and
abominable land of idolatry, full of lewdness and abomina-
tions. Besides, Yosef's children had close connections with
the Egyptian royalty, its ministers and sorcerers, due to the
capacity of their father's position. Despite this, they main-
tained their holiness and purity and Ya'akov observed that
they were not lured in the slightest by Egypt's impurity and
did not learn from their ways and inferior behavior. On the
contrary, their father Yosef raised them in the path of Torah
and fear of G-d, to the extent that they were found fitting
to be considered as one of the tribes, as it says (ibid 48:5),
"Ephraim and Menashe shall be like mine like Reuven and
Shimon". In spite of their lives being full of numerous and diffi-
cult challenges, they nevertheless overcame all the obstacles
that stood in their path. They strode only in the upright way
of their holy forefathers, as their father, the tzaddik guided
them. With this in mind, each father blesses his children that
they should always walk in the path of Torah and never learn
from the ways of the sinners who surround us.




Walking in their Ways

The Mystical Significance of Wednesday

Afamous philanthropist, well-known for his acts on behalf of Torah and
chesed, found himselfin a very difficult situation. His scholarly twenty-two-
year-old son, of marriageable age, was considered a genius in his yeshiva,
yet suddenly he was struck with a mental illness which intensified from
day to day. He was eventually admitted to the psychiatric ward of the Tel
Hashomer hospital, in critical condition.

The boy’s iliness completely broke his parents. They tried every means
available to pull him out of his condition but to no avail. When they heard
that | was in Israel, not far from their home, they decided to visit me with
their son who was brought from the hospital on a stretcher in a special
vehicle.

As they entered my room they burst into heartrending sobs. They
bemoaned the fact that they had finally reached the stage where their
son, a budding talmid chacham with wonderful character traits, was of a
marriageable age when suddenly their world had turned black.

| looked at the stricken boy and then turned to his parents. “Did his
illness begin on a Wednesday?” | inquired.

They racked their brains, trying to recall just when this calamity had
struck them. Finally, they said, “Yes! It all started on a Wednesday!”

| thought for a while and then calmed them down. “Have no fear,” |
assured them. “B’ezrat Hashem, your son’s malady will begin to heal
tomorrow. Within the coming year, he will get married.”

The reason | had asked whether his illness began on a Wednesday and
not on any other day is that there is a special mystical significance to this
day. A certain mighty Heavenly angel is appointed authority over this day,
but now is not the place to go into details.

In any case, | realized that it was the impure forces which had wreaked
havoc with this young scholar’s mind and prayed for his return to normalcy.

In Tehillim (136:4) we read, “To Him Who alone performs great won-
ders.” With Hashem’s kindness, the boy slowly but surely emerged from his
iliness and was finally completely cured. He married a fine Jewish girl from
a wonderful home. Together, they have established a true Torah home.

The Haftarah

"Kind David's days grew near to die" (Melachim I, 2)

The connection to the Parsha: The Haftarah speaks about the death of David
Hamelech a"h, and his final instructions to his son Shlomo. The Parsha speaks
about Ya'akov Avinu's death and his testament to his son Yosef.

Guard Your Tongue

Differentiating Between Lack of Knowledge and Wickedness

The Holy Torah commands us, "You shall not be a gossipmonger among your people"

(Vayikra 19:15)

From the word 'your people' Chazal derive that one is prohibited to speak lashon hara
about a Jew only when he acts in accordance with 'your people', meaning as long as he

follows in the way of the holy Jewish people.

According to this, the prohibition does not include discussing the shortcomings of a cruel
and evil rasha. However, one who sins out of lack of knowledge or because he was unable
to withstand the temptations of the Yetzer Hara, is still considered as 'your people' and

it is prohibited to speak lashon hara about him.

Tidbits of faith and trust penned by Moreinu v'Rabbeinu
Hagaon Hatzaddik Rabbi David Chananya Pinto, shiita o

/ In Qur Father’s Path

Why Did Ya'akov Avinu Kiss Menashe and
Ephraim?

It is a Jewish custom that children kiss the hand of the
Sage who blesses them. The Remah of Pano writes that the
reason for this is because the Sage writes Torah insights,
and therefore his hand attains the status of a mitzvah object
on which the Shechina rests. The Holy Zohar writes deep
secrets about Sages who inscribe Torah insights at the side
of their Gemara.

This shows us that there is validity to the custom of kiss-
ing the Sage's hand, and that of one's parents. But what is
the source for the Sage kissing the one being blessed? And
why did Ya'akov kiss Menashe and Ephraim?

The answer is, explains the sefer 'Doresh Tzion', that a
Talmid Chacham can bless with just a gaze, and this is be-
cause his eyes have attained a holy status through studying
Torah.

The Gemara (Chagiga 5b) tells about Rabbi Chiya and
Rabbi Yehuda Hanassi who were walking and arrived at a
certain town. They asked the local residents: "Is there a
Talmid Chacham here whom we can go and greet?"

They answered, "There is a Talmid Chacham but he is
blind".

Rabbi Chiya then said to Rabbeinu Hakadosh, "It is not
befitting for you to go due to your status of being a leader
of Yisrael, rather | will go and greet that Sage."

But Rabbeinu Hakadosh did not agree and went with
Rabbi Chiya to greet the Sage. As they took leave of that
blind Talmid Chacham, he said to them, "You greeted a face
that can be seen but cannot see. May you merit welcom-

ing the Divine Presence that personifies 'can see but
cannot be seen'."

Rabbeinu Hakadosh turned to Rabbi Chiya: "And you
wished to prevent me from receiving this blessing?!"

The blessing of that blind Sage was significant, even
though generally a Sage can bless just by gazing with
his eyes that have become sanctified through the

words of Torah that they see the entire day.

Concerning Ya'akov Avinu it says, "Now Israel's
eyes were heavy with age". Since this was
the case, how could he bless Menashe and
Ephraim? Therefore, for the blessing to fall,
. he hugged and kissed them.

Concerning Yitzchak Avinu, we are also

| told, "And it came to pass, when Yitzchak

had become old, and his eyes dimmed from

seeing". This is why he asked Ya'akov Avinu,

"Come close, if you please, and kiss me" so

that the blessing will befall the one being
blessed.



Pearls of the Parsha

A Directive for Generations: Return to the Land of Our
Fathers

"Please do not bury me in Egypt" (Bereishit 47:29)

When Ya'akov Avinu a"h perceived his children and grandchildren
settling in Egypt, he was afraid that they might come to consider
this land as their native land, over time forgetting their birthplace
and exchanging the Jordan river with Egypt's Nile.

This concern, explains Rabbi Shamshon Rafael Hirsch zt"l, aroused
Ya'akov as the Patriarch of the family, to strengthen the hope in the
heart of his descendants to return to the Land of their fathers. He
said to them, "My children, do you really wish to live in Egypt? | do
not even wish to be buried there!"

A Symbol of Brotherly Love

"By you shall Yisrael bless saying, 'May G-d make you like Ephraim
and like Menashe'" (Bereishit 48:20)

The two brothers, Ephraim and Menashe, personified a special
attribute. Ever since the creation of the world, dissension between
brothers has always been a frequent occurrence. They were always
a symbol of jealousy and competition.

This is how it was with Kayin and Hevel, Yitzchak and Yishmael,
Ya'akov and Esav, and even Yosef with his brothers.

However, the relationship between Ephraim and Menashe was
the exception, as the sefer 'Mikdash Mordechai' points out. Even
though Ya'akov put Ephraim, the younger brother, first and Menashe
could have justifiably hated him for this, the act did not arouse any
jealousy and the two brothers lived in total fraternity.

In line with this attribute that Ephraim and Menashe personified,
Ya'akov blessed them that others will be blessed through them. "May
G-d make you like Ephraim and like Menashe" who excelled in the
attribute of fraternity. They should be a symbol to all who wish to
bless their children with love and harmony.

Intention, in Mitzvah Performance Only

"For in their rage they murdered people and with their will, they
maimed an ox" (Bereishit 49:6)

The Holy Rashi explains the moral of this verse. "'For in their rage
they murdered people', this refers to Chamor and the people of
Shechem. 'And with their will, they maimed an ox', this refers to
the fact that they wished to disable Yosef who is figuratively likened
to an ox."

Rabbi Avraham Palagi, quoting one of the Gaonim of Tzefat,
Rabbi Yosef Shaul, offers an interesting explanation on these words.
When a person transgresses a sin it is better for him to perform it
unintentionally, without intending to transgress. But when a person
performs a mitzvah it is better to do so intentionally.

But some people lack mazal and mix things up. They sin with
specific intent and perform mitzvot unintentionally.

Killing the people of Shechem because of the sin they transgressed,
was considered a mitzvah. But how was it carried out? "For in their
rage", with much anger and not with the intention of performing a
mitzvah. On the other hand, when they sold Yosef, an act that was
considered a sin, they did it with intent, as it says "and with their
will, they maimed an ox".

This, then, was the claim against them. Why did they behave like
this, "for in their rage they murdered people with their will, they
maimed an ox"? If they had no choice but to carry out these acts, they
could have at least mixed things up, "for in their rage they maimed an
ox and with their will, they murdered people". They should have sold

Yosef with anger and with intent killed the people of Shechem.

Treasures

Based on the teachings of
Moreinu v’'Rabbeinu Hagaon
Hatzaddik Rabbi David Chananya
Pinto, shlita

The Singularity of Menashe and Ephraim
"So he blessed them on that day, saying" (Bereishit 48:20)

The holy Alshich zya"a questions why the verse stresses that he blessed
them "on that day". Seemingly it would suffice to say "So he blessed
them, saying". He also questions the implication of the extra 'vav' in the
word INN?', saying, which is usually spelt nx?'.

I would like to suggest the following answer. Rashi writes on this verse
that one who wishes to bless his children will bless them with this bless-
ing. Each father will bless his son saying, ‘May G-d make you like Ephraim
and like Menashe'. This means that the holy tribes too were commanded
to bless their children "May G-d make you like Ephraim and Menashe".
This could have aroused a measure of grievance in their hearts, causing
them to think, "Why are these offspring superior to the offspring of the
other brothers? Why should all be blessed to be like Yosef's sons? Are
we and our children inferior to them?'

On that day that Yosef brought his sons to be blessed by his father
before his passing, certainly the other tribes also brought their children
with them to receive a blessing from Ya'akov. And suddenly Ya'akov put
his other grandchildren to the side and praised the prominence and
greatness of Ephraim and Menashe. In addition, he instructed them
all to bless their children to be like them. This could have, G-d forbid,
aroused feelings of jealousy in their hearts, for why are Yosef's sons more
important than the sons of the other tribes?

But Ya'akov Avinu a"h wished to impart to them an ethical message
and way of life. They should understand that they are obligated to listen
to and obey Da'at Torah, and if this is what the holy grandfather has
established, they have no permission to reflect on his deeds. Since his
opinion is Da'at Torah, they must accept it willingly even if they do not
completely understand the matter. They are obligated to recognize and
understand clearly that their grandfather Ya'akov perceives far into the
distance what they cannot see. Therefore, they must accept his opinion
without questioning and without differing. The tribes withstood the test
and accepted the holy opinion of their father with joy and love. And
indeed they all blessed their children with the blessing "May G-d make
you like Ephraim and Menashe".

So that this instruction should be preserved for all generations and
no individual will be able to contend with the fact that particularly the
sons of Yosef were chosen for the 'Blessing of the Children’, it therefore
says "on that day", implying that this is something they should forever
remember. Due to this, Ya'akov went to the trouble of maneuvering his
hands before blessing Ephraim and Menashe (he crossed his hands and
put his right hand on Ephraim who was standing on his left and his left
hand on Menashe who was standing on his right), rather than changing
their positions which would make it easier for him to bless them. Even
though he was very sick and elderly and maneuvering his hands involved
great effort, he nevertheless went to the trouble so that all should re-
member this day and the act will be imprinted in their memory forever,
so that throughout the generations no-one will contend with the blessing
that Ephraim and Menashe received.

The verse says "on that day" to stress that we are talking about a spe-
cial, distinctive day where all witnessed the uniqueness and worthiness
of Ephraim and Menashe. This was the day on which Ya'akov invested
special effort to perform a unique act of crossing over his hands to bless
them. In this way, the great importance of Ephraim and Menashe was
made clear for all generations.



a'akov Avinu crossed back
over the river to fetch
some small earthenware
pitchers that he had for-
gotten. The Gemara tells
us that Ya'akov went back
because "to the righteous, their money
is dearer to them than their bodies", be-
cause they scrupulously avoid even a sug-
gestion of dishonesty. In this week's Parsha
Rashi points out on the words "my grave
which | have hewn for myself" (Bereishit
50:5), “Ya'akov took all the silver and gold
that he brought from Lavan's house and
made it into a heap and said to Esav, ‘Take
this in exchange for your share in the Cave
of Machpelah’”. Rashi in Parshat Vayigash
(Bereishit 46:6) writes, "But what he had
amassed in Padan Aram, he gave it all to
Esav for his share in the Cave of Mach-
pelah. He said, "My acquisitions acquired
outside Eretz Yisrael are not worthwhile
for me'. This is the meaning of 'my grave
which | have hewn for myself'. He stacked
for him piles of gold and silver like a heap
and told Esav, 'Take these'."

Rabbi Moshe Weiss, in his sefer 'Mei
ZahaVv', brings a wonderful explanation.
Ya'akov Avinu did not want to benefit
from money acquired in Chutz La'aretz
because the Gemara says (Ketubot 110b)
that anyone who lives in Chutz La'aretz
is compared to one who does not have
a G-d. As the Ramban in Parshat Acharei
Mot explains, outside of Eretz Yisrael
there is a different form of Divine Provi-
dence than that of Eretz Yisrael. It is writ-
ten concerning Eretz Yisrael, "The eyes of
Hashem, your G-d, are always upon it,
from the beginning of the year to year's
end" (Devarim 11:12). Other places in
the world are subject to the interven-
tion of angels who are appointed over
that country.

It follows that outside of Eretz Yisrael,
all the material abundance that comes to
the world comes through the appointed
angel or the Zodiac signs and not directly
through Hashem. Whereas in Eretz Yisrael,

A NOVEL LOOK AT THE PARSHA

the abundance emanates directly from
Hashem.

Since this is the case, explains Rabbi
Yosef Salant zt"l, in his sefer 'Be'er Yosef',
Ya'akov Avinu said, | do not want to use
money that comes to me from the ap-
pointed angel or through the Zodiac signs
and not directly from Hashem. Ya'akov
Avinu gave away all his wealth in exchange
for a gravesite in the Cave of Machpelah,
saying that in Chutz La'aretz | acquired
wealth but lost out on two mitzvot, and
all this wealth is not worth losing two
mitzvot!

Which two mitzvot did he lose out
on? Chazal ask on the verse "Ya'akov
became very frightened and it distressed
him" (Bereishit 32:8), what was Ya'akov
afraid of? Hashem had told him that He
will watch over him! Chazal answer that
Ya'akov was afraid because of two mitzvot
that he did not fulfil, the mitzvot of living in
Eretz Yisrael and honoring one's parents.

To counteract this, Ya'akov publicly de-
clared that he was prepared to give away
all the money that he earned in Chutz
La'aretz in exchange for the merit of these
two mitzvot!

How will he merit these two mitzvot?

The Be'er Yosef explains that he handed
over all his money to Esav in exchange for
a portion in Eretz Yisrael, which also gave
him the merit of being buried next to his
father. This is how he merited these two
mitzvot, both honoring his parents and
settling in Eretz Yisrael.

This shows how precious he considered
Eretz Yisrael. And if Esav was prepared to
sell, for a few pennies, his portion in Eretz
Yisrael, it is a sign that he appreciated
neither Eretz Yisrael nor his father.

Now we understand why Ya'akov Avinu
was prepared to pay a fortune for his por-
tion in Eretz Yisrael. On the one hand so
as to atone for not living in Eretz Yisrael
and also for not being able to honor his
father during the time that he was away
from home.

What is the Value of Laying
Tefillin?

Harav Rosenblum shlita adds a beauti-
ful story concerning a Jew who lived in
Chutz La'aretz. After the shacharit prayers,
he mistakenly left his Tefillin in the Beit
Knesset and noticed only when he came

home that evening, at the end of a day's
work. Since he was extremely tired, he
decided not to go to the Beit Knesset to
fetch them, despite being afraid that they
may be stolen during the night.

The next morning when he awoke, he
noticed that heavy snow had piled up on
the roads and sidewalk during the night.
He decided to pray at home, but how
could he do so without his Tefillin? He
called his Rav who told him that the Shul-
chan Aruch rules that a person is obligated
to give away a fifth of his assets to fulfil a
positive commandment.

He immediately called the municipal-
ity: "Why are you not clearing the street
where | live?" he demanded.

"Are you crazy?" they replied, "Do you
think we send forces to clear the entire
New York? We only clear the main streets."

"And how much will | have to pay for the
pleasure of having the road from my home
to the Beit Knesset cleared, a distance of
one and a half kilometers?"

"The pleasure will cost you ten thousand
dollars."

He recalled the ruling of the Shulchan
Aruch that his Rav had pointed out.
$10,000 was less than a fifth of his assets
so he replied, "Okay. It's fine with me. |
would like you to come."

After taking care of the payment with
his credit card, a team of workers arrived
and carried out the work which took a
few hours.

When he arrived at the Beit Knesset,
his Rav was there. When the Rav heard
the lengths to which this man had gone
for the sake of retrieving his Tefillin, he
told him with emotion: "Shloimele! With
this impressive deed that you performed,
you attached a price to your mitzvah of
Tefillin! You proved that laying Tefillin is
as dear and precious to you as $10,000.
From now on you will receive a reward for
laying Tefillin in line with how you defined
the mitzvah. Besides, all the times you laid
Tefillin until today, will retroactively also
be regarded in line with this definition, for
you proved your relationship to this mitz-
vah. Two people can lay Tefillin and each
will receive a different reward. It depends
on the extent to which each one attaches
importance to the mitzvah.
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Shnei haMeOros HaGedolim — MeOros haMaggid & MeOros Berditchev
.
Introduction
i i
The holy light of der groise maggid — Rav DovBer of Mezritch and his talmid
Rav Levi Yitzchok of Berditchev are inseparably tied together like a flame within a
E:; fiery coal - shalheves keshura be'gacheles. That is the imagery cited by many E:;
+ Chassidic academics who have researched the foundations of the Maggid's Torah. +
i it
As the holy Ba’al Shem Tov's successor and the rebbe par excellence of most
of the Chassidic Rebbes that founded the dynasties we know today, the Maggid of
Mezritch's teachings are of utmost importance for understanding the foundations
of the Chassidus we all know and love. Whether it’s the Rebbe Reb Meilech of
Lizensk, Chabad Lubavitch, Sanz-Ropshitz, Satmar, Belz the Chozeh and Peshischa
o from Kotzk down to Ger, to name just a few (and the list just goes on and on) all of i
;:: these famous living dynasties that inspire us worldwide all share their common root ;::
in Mezritch as their founders were either direct disciples or talmidim of those
disciples.
What is fascinating is that the faithful scribe and recorder, transmitter, and
teacher of his rebbe’s Torahs to us was none other than the beloved Berditchever
E:E Rav. There are 3 manuscript traditions that have been verifiably identified as EE
i collections of the Maggid's Torah interwoven and interlaced by the Kedushas Levi's. T
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Some of these were in the hands of the Avodas Yisrael — the Kozhnitzer Maggid
himself a talmid and disciple of both the Maggid and the Berditchever.

Culling from four of these manuscript traditions — the Imrei Tzadikim, Shmua
Tova, Kisvei Kodesh and newly uncovered Dibros Kesav Yad, we will attempt to
present to you selections that are translated for the first time into English. These
teachings are peppered with the well-known Berditchev style so familiar to us from
the Kedushas Levi, so inseparable from the Maggid's teachings themselves. Since
the mind of the master is now melded to the mind of his disciple and they have
fused into one. And so | humbly present to you — Shnei haMeOros haGedolim — the
two great luminaries of the MeOros haMaggid of Rav DovBer of Mezritch and
MeOros Berditchev from Rav Levi Yitzchok Derbamdigger.

Taste and see the light is good! Taamu u'reu ki tov!
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Shnei haMeOros haGedolim — Parshas VaYechi

Does Hashem Need Us and Our Honor?

Mishlei haMaggid as recorded by his faithful disciple Rav Levi Yitzchok, the
Berditchever Rav:

Citing the Midrash Rabbah (97:2) on the pasuk in parshas VaYechi “And he [Yaakov]
blessed Yosef saying: the G-d Who shepherds me,” (Bereishis 48:15) the midrash records two
views of how to interpret our pasuk, Rabbi Yochanan and Reish Lakish.

Rabbi Yochanan said the pasuk compares Hashem to a shepherd that stands [in the
rear while] watching over his flock that walk-in front of him.

Reish Lakish said that the pasuk compares Hashem to a Nasi who walks [ahead up-
front while] leading the elders who follow after him.

According to Rabbi Yochanan, we need to honor Him.
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According to Reish Lakish, He needs our honor.

: ;
i The Mezritcher Maggid taught: We can explain and understand this best based on gz
g:a what the holy Zohar teaches us (III VaYikra 7b) Bnei Yisroel give sustenance to their Father g:s
58 in Heaven — Mefarnesin LeAvihem SheBaShomayim. At first glance this makes no sense, how B8
i can we understand the meaning of the Zohar when there is no parnasah or sustenance up gz
& above in the Heavens - what is the Zohar referring to? i
The answer is based on the pasuk in “Israel in whom I take pride,” (Yeshaya 49:3) Hashem
it takes pride in the righteous acts of the tzadikim and in their Torah. As it says “my son if your kg
heart is wise, my heart shall also rejoice with me,” (Mishlei 27:11) he causes nachas —
e satisfaction and simchah — joy on High. We know that simchah comes from the feeling of &
ot delight and satisfaction that we feel. After we delight then we rejoice. Satisfaction and delight

give us satisfaction that satisfies us and makes us feel full and sated.

For example, a mashal or parable if a person sits down to eat a meal and afterwards he
feels full and satisfied. We can clearly see and observe that he is full and sated from the chiyus
and ruchniyus - the vitality and spirituality that was within that food and not from the
physical gashmiyus of the food itself. Rather, we can clearly see that the delight that the food
gives us, which is something spiritual is what satisfies us. Another proof is that if a person is
delighted by some pleasure that gives him satisfaction, he feels full and his hunger is sated, he
no longer needs to eat. We can see from these examples that they clearly demonstrate that
delight satisfies and satiates. So too, the tzaddik when he causes simchah, joy and delight on
High, this too is called parnassah, so to speak, [since it satiates and fills, sating and
satisfying.] * See Below how the Berditchever himself explains this in Kedushas Levi.

The Mezritcher Maggid continues: By way of introduction we can cite the pasuk
“Gather together and listen the children of Yaakov listen to Yisroel your father,” (Bereishis
49:2). Why did the pasuk start out calling them the sons of Yaakov and later call them to
listen to their father Yisroel, why the change in name?

The answer is based on the Zohar (II 42b) all influences and influx of blessings flowing
from on High known as shefa come from the attribute of Chochma as represented by the letter
Yud (of Hashem's four letter name.) The letter yud has a beginning, a middle, and an end
(ibid IT 180a) these are the top point and the lower point, as well as the body of the letter yud
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itself. These are in fact three yuds (Tikkunei Zohar #13, 27b). We can match them so that the
top point represents Yisroel which spells the words Li Rosh — the head is mine, the lower
point represents Yaakov which is the Ekev yud — the heel of the yud, the lower level, and the
body of the yud represents the name Yeshurun which contains the word shura — a queue
since Chazal say that no queue is less than three standing in line (Beitza 14b). All three names
also begin with the letter Yud — Yaakov, Yisroel, Yeshurun. Yaakov is known as the middle
pillar that stands and mediates, halfway between both extremes (Zohar II 175b).

Now the pasuk says “all of them were formed with wisdom,” (Tehillim 104:24) All the
life and vitality of all the worlds comes from the supernal attribute of wisdom known as the
head start or Reishis (Zohar 11 121b) this refers to the upper point of the yud — Li Rosh the
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g1 head start of all wisdom called Resthis Chochmah. Yeshurun is the body of the letter yud  g&
B8 which serves as a pipeline connecting and drawing down from above to below, and Yaakov is B8
;1'-; the lower point of the yud, which refers to gazing and looking at, as is known (Etz Chaim 4:1) ;1";
EI% that the lowest level of Chochma is to gaze and look at. This is known as the Eyn Yaakov or ;I:
@8 eye of Jacob (Devarim 33:28) and eyes are referred to as wisdom (Etz Chaim 8:1) as in the  B%
;i; pasuk “Eynei HaEida (lit. the eyes) — leaders of the congregation.” (Bamidbar 15:24). ;i;
;1'-2 We can best understand this based on the mashal or parable of a father teaching his ;i-:
;I; son. When father and son study together the son is receiving wisdom from his father. ;I:
88 Whatever he intellectually grasps is all based on what his father says and speaks to him. The 8§
;1'-; wisdom of the father is very great indeed, so great that it remains hidden. Only that amount ;1'-;
ere that the son can grasp is due to how much his father limits this vast wisdom, constricting it e
¥ . : . ) . s
B8 and dumbing it down to his son's level of understanding. He clothes the wisdom in garments 8%
;1'-; of vocal speech, spoken words that convey meaning. When the son puts his mind to it and ;1'-;
o uses his faculties to comprehend the ideas expressed by his father's spoken words that he is o
B8 receiving, they fuse and become one at that point. As it says (Berachos 22a) open your mouth 85
I so your words shall shine forth, wisdom shines within spoken vocalized words of spoken ;5-;
speech. This enlightens others so that students and disciples can also understand and ;::
B8 comprehend. When they do understand, then the father delights and he derives great BB

satisfaction from this, from being able to transmit his wisdom and give to others, influencing i

them. This is due to the well-known rule that more than the calf desires to nurse, the mother et

cow wants to feed her (Pesachim 112a).

The son causes his father delight, similar to the mashal or parable of how a small child
asks from his father for something. When the father is able to fulfill his child's request and
grant them what they asked for, by giving them what they want he receives satisfaction and
delight.

As it says “A tzaddik rules over the fear of G-d,” (Shmuel II 23:3) the will of Hashem
and the will of the tzaddik unite as one, whatever the tzadik wants and desires is His Divine
will, and therefore the tzaddik can transform the attribute of strict justice into mercy.

This is what our sages, chazal meant (Sanhedrin 65b) if the tzaddikim wished to they
could create the world, since “through the spoken word of Hashem the Heavens were made,”
(Tehillim 33:6) and furthermore it says “and He blew into his nostrils the breath of life — a
living soul,” (Bereishis 2:7) and the Targum renders this in Aramaic translation as a speaking,
talking soul.

Hashem is not made up of parts, He is infinite Ayn Sof, without beginning or end, we
cannot say of an Infinite being that He has a part of speech that blew into his nostrils, if so
whatever includes speech must encompass the entire whole.
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Based on what we said if tzaddikim so wished it, they could create the world, since the
spoken word of a tzaddik is so pure and refined it has no barriers or obstructions to block or
impede it. Not like the speech of those (Mishlei 16:28) heaven forbid, whose talk and speech
separate us from the One true G-d (Zohar III 16b). The tzaddik's speech is attached to its root
source and is truly and really the spoken Divine word of Hashem Himself Who made the
Heavens, and the will of the tzaddik is the very same Divine will of Hashem, they are one.

It is known that speech comes from the heart into the lungs and from there the sound
of the voice emanates out. This is transformed into spoken words. The understanding of our
heart comes from the faculty of thought which is what makes our hearts understand ( Tikkunei
Zohar Intro 17a) which is insightful and helps us understand one thing from another. When

£l
+l
£l
+l

g1 he receives one understanding this helps him understand something else and makes him  g&
B8 insightful. Thus, pure thought is hewn and engraved through insight whereas the voice is Bt
;1'-; hewn and engraved through speech. These two faculties are clothed as hewn engraved upon ;1";
;I: one another as it is called “Livnas HaSapir,” (Shemos 24:10) the sapphire means brilliance EI:
88 and shining light, it refers to seeing with wisdom called the eye or ayin, like a flash of  BE
;1"; understanding that illuminates all of a sudden when a flash of lightning suddenly illuminates ;1";
;I: the dark sky. So, does thought hew and engrave the heart until a flash of understanding EI:
gt comes, like an eye that sees suddenly in the blink of an eye! This is a supernal hewing and &£
;1"; engraving. The word for sapphire also refers to cipher — or counting things, referring to the ;1";
EIE lower engraver, speech and spoken words. EIE
EIE This is what our pasuk means the staff of rulership shall not depart from Yehudah EIE
B8 (Bereishis 49:10) the Jew or tzaddik is called Yehudah — the Yehudi, the staff of rulership 8%
;1'-; shall never depart from the tzaddik, because the tzaddik rules over the fear of G-d. The pasuk ;1'-;
ae continues “Neither shall the law giver — lit. the engraver — from between his legs,” this refers o
B8 to the two aforementioned engraves that hew the sapphire stone, as it says “Beneath His feet 85
I was like the Sapphire Stone — Livnas HaSapir,” (Shemos 24:10) which refers to the attribute ;5-;
of the tzadik — (Yesod) the hidden world as is known. E:i
GE These tzaddikim can cancel harsh Divine Heavenly decrees, and Hashem E:E

derives nachas, pleasure, great delight and satisfaction from this. As Chazal told &

us (Bava Metzia 59b) that when Rabbi Yehoshua said we do not pay attention to
Heavenly Voices — Bas Kol and when they asked what did Hashem respond, His
response was that He smiled and said My children have defeated Me.

This all explains the Midrash that we cited at the very beginning. Hashem is
shepherding us, and these and those are both the words of the living G-d and in reality [Rabbi
Yochanan and Reish Lakish do not really argue]. Rabbi Yochanan compared Hashem to a
shepherd watching over His flocks, this refers to the transmission of shefa in the direction
from above down to below. Whereas Reish Lakish compared Hashem to a Nasi leading His
elders, this refers to the purpose of Creation to give Him nachas, pleasure and satisfaction
from the direction of below to above as we said — Yisrael give parnassah to their Father in
Heaven, in this manner He needs us and our honor, since this gives Him pleasure, nachas and
delight, and He fulfills our will, and so to speak He needs our honor and glory. Understand
this.

(Based on Dibros HaMaggid Manuscript Pages 172b-173b, also found in Likkutim
Yekarim Siman 271, Ohr Torah Ohr HaEmes page 95a)

* In our English translation of MeOros Kedushas Levi on Parshas Tazria on the pasuk: If
a woman shall conceive and give birth to a male...(Vayikra 12:2)
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Rav Levi Yitzchok author of Kedushas Levi — the Heilige
Berditchever Rav s
o
BH BH
The Holy Zohar states: “The verse should have used the past tense: ‘If a woman EIE
g8 conceived..” Rabbi Yosei said: When a woman is expecting a child, from the day she gz
::a conceives until the day she gives birth, nothing leaves her mouth but ‘Will I give birth to a ;:s
% Dboyoragirl?..’ ” (Zohar I11:42b). e
E:f Says the Berditchever Rav: I heard from my master and Rebbe, Reb Dov Ber [the E:f
Maggid of Mezritch], regarding our Sages’ teaching “Yisrael gives sustenance to their
Father in Heaven” (Zohar III:7b), based on the verse “A wise son gladdens his father”
(Mishlei 10:1), that when we perform mitzvos and good deeds, it gives Hashem Yisbarach
¢f  Dpleasure. This is what it means to “give sustenance to our Father in Heaven,” since  gg
pleasure and delight is called “sustenance.”
ok ok
But how can it be that every Jew is able to give pleasure and delight to G-d by
performing mitzvos and good deeds? Why, the Holy One has many thousands of angels all
ga  declaring “Holy, Holy Holy” with awe and fear, and what is a mere human that he may be gz
E:f counted among them? E:f
Z Z
EIE We can illustrate [our question] with a parable. It is common among the dignitaries of EIE
88 the gentiles to keep parrots which they teach to speak like a human, and those who hear  B%
them speaking exclaim in wonder to their friends, “Come and see this novelty!” The
i analogy is self-explanatory. i
&

i
+ﬂ

i
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[The Rebbe is strengthening the question with his analogy: What is so spectacular
about a parrot when you have real people who talk? Why do you need people to be
holy and act like angels when Hashem has actual angels?]

]
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If so, you people, open your eyes and see the amazing virtues of the mitzvos and
good deeds: even the service of the highest angels is nothing compared to the deeds of
men.

Based on this we can explain the mishnah in Pirkei Avos (2:1): “Rebbi says: What is
the proper path that a man should choose for himself? Whatever brings glory [tiferes] to
one who does it and is glorified by others.” Rebbi is teaching us the good and proper path
in serving the Creator: Grasp the attribute of beauty and glory called “tiferes” and elevate
it; in other words, your primary objective when serving Hashem should be that Hashem
should glorify Himself through you. G-d should glorify Himself through the service of His
children, who although clothed with the base and lowly garb of the physical body devote
their hearts fully to divesting themselves of their physicality to clothe themselves in the
spirituality and holiness of the Creator. In this way He glorifies Himself through us.

D20 JTIYW 12 PRND NNOY I NIIDY NN

T 2 it o GO0 5 P 0 0 O OO B 5 0 o T B0 B

B o o



Ohev Yisroel VaYechi

VaYechi Yaakov Be'Eretz Mitzrayim Sheva Esra Shana — And Yaakov dwelled in the land of
Egypt seventeen years.

The Apta Rav begins by citing his own Torah to parshas VaYeshev: We have already
explained above how Yaakov Avinu fulfilled the mitzvah of yibum study it there at length:

How Yaakov Avinu Fulfilled the Mitzvah of Yibum By Settling the Land of Canaan and
Revitalizing the Sparks left behind.

VaYeshev Yaakov BeEretz MeGeurei Aviv — Roshei Teyvos Vayabam. The Apta Rav
notes that the first letters of the words of our pasuk form the acrostic VaYabam which means to
perform the mitzva of yibum. This hints at the secret of how Yaakov Avinu fulfilled the mitzvah
of yibum — levirate marriage.

We can understand this based on the writings of the Arizal (Shaar HaKdamos 62 Etz
Chaim Shaar Melachim 86) and the Zohar Kadosh (Mol | VaYeitze 155b) that explain the
mystery of the mitzvah of yibum based on the pasuk “If He puts His heart to it, His spirit and
His soul He would gather in to Himself.” (lyov 34:14) They interpret the pasuk to refer to the
fact that after the husband passes away, he leaves behind a spirit that he had initially given to
his wife. That spirit remains with her even after his death. When the deceased's brother
performs yibum and fulfills that mitzvah in purity and sanctity, he revives his brother's spirit
and gives it life and vitality, reawakening those holy sparks that remain behind from his brother
and adds to them his brother's spirit and soul.

[Therefore we reread our pasuk in lyov as “If He [the brother performing yibum] puts
His heart [in] to it [to perform yibum on his deceased brother's wife with pure sincere intent
with holiness and sanctity, then] his spirit and his soul [the deceased brother's spirit and soul]
he [the brother doing yibum] gathers [and adds to those sparks that his deceased brother left
behind.”]

Therefore, the new child born after yibum is called after the deceased brother because
they are his remaining sparks that have been given new life and revitalized through this yibum.

Hashem created this world to dwell down here within it and rest the holy presence of His
Shechina upon the earth so that the entire world will be filled with His glory. However, the
wicked generations of the dor nosh, and of the flood and haflaga, they cause the Divine
Presence of the Shechina to depart from this world (see Bereishis Rabbah 19:13). However,
there remained behind just a small measure of life and vitality to keep the world going this is
known by the holy Zohar as the Kusta DeChayusa (Zohar | 83a).

However, our holy forefather Yaakov Avinu did his best and he settled the land and
dwelled therein in his father's house — meaning that he settled the land down here below



creating a dwelling for his Heavenly father. By so doing he gave life and revitalized the holy
sparks that remained that aspect known as the Kusta DeChayusa. Especially and specifically in
Canaan that is the holy land of Eretz Yisroel. And by revitalizing and giving life to these
remaining sparks of holiness he fulfilled the secret of the mitzvah of yibum hinted at by the
acrostic — roshei teyvos of our opening pasuk VaYeshev Yaakov BeEretz MeGeurei Aviv —
Roshei Teyvos Vayabam.

Returning Back to Our Parshas VaYechi and our pasuk: VaYechi Yaakov Be'Eretz
Mitzrayim Sheva Esra Shana — And Yaakov dwelled in the land of Egypt seventeen years.

Here too we find a hint in the roshei teyvos that the letters form an acrostic spelling
VaYabem — that Yaakov fulfilled yibum. Meaning to say that here too in Egypt, Yaakov Avinu
also fulfilled the secret of yibum as well. (Although our explanation here might seem a bit
different than how we explained in parshas VaYeshev - nonetheless it all heads in the same
direction.)

When Yaakov Avinu arrived in Egypt, he uplifted all the fallen sparks that fell from such
a high lofty place, down to such a lowly place such as Egypt. This was possible because
Yaakov's image is hewn on Hashem's throne of glory, and he himself was from such a lofty
place.

All the good things that fell are hinted at by the seventeen years interval mentioned in
our pasuk since Tov has the gematria of seventeen (Tes=9 Vav=6, Bais=2 together they equal
17). All the good that is reserved for tzaddikim in the future to benefit from and enjoy is
similarly stored there as well. When Yaakov Avinu arrived in Egypt, he revived and revitalized
those fallen lofty holy sparks that fell there. He was able to draw them back to their original
source in holiness. Doing so he fulfilled the mystery of yibum which we explained above study
it there (that yibum uplifts revitalizes and revives the sparks of the deceased). Then you will
understand this.

“And the days of Yaakov, were the years of his life,” the Apta Rav explains that this
pasuk teaches us that each and every day of Yaakov Avinu's life was considered equal to a
whole entire year. Meaning that what Yaakov was able to achieve in just one single day would
take a normal average person an entire year to achieve and accomplish. Someone else would
need to serve Hashem for an entire year to achieve and accomplish what Yaakov could do in a
day! This is what the pasuk means that the days of Yaakov were the years of his life — each day
was equal to a year's worth of avodah.

“Seven years and forty and one hundred years.” it says in “he built it for seven
years,” (Melachim | 6:38) this hints at the following idea:

Chazal say that a person only sins if a spirit of insanity overtakes him and enters him
(Sotah 3a). Then after this spirit enters him, only then he sins, heaven forbid. This transforms



those very same abilities and powers that are actually given to him to serve a holy and lofty
purpose and redirects them towards transgression. These are the seven building blocks of the
seven days of Creation the seven supernal attributes (Chessed, Gevurah, Tiferes, Netzach, Hod,
Yesod and Malchus). For example it perverts his love and misdirects it towards foreign love
[desire for the forbidden] and misdirects his fear and awe of Hashem towards external fear — to
be scared (of what other people will think of him or say and their mockery) and to misuse true
pride and positive self-esteem instead for self-aggrandizement, arrogance and false pride.
Similarly, regarding all the other lofty seven attributes. Because the spirit of insanity has
entered him and taken hold — this ruach shetus lowers him and debases these powers and
abilities, heaven forbid perverting, warping, misdirecting and abusing these were the seven
building blocks of the seven days of Creation the seven supernal attributes.

Then afterwards, when a person repents and regrets his past misdeeds and actions, and
does teshuva returning to Hashem he reaches a true understanding of what he has done wrong,
regrets his past and resolves to better himself — this understanding reaches above the seven
lowered attributes up to the eighth one of Binah — supernal insight and understanding. Then he
begins to truly understand where do all these powers and attributes come from? What is their
source and from what a high lofty place they originate? When he suppresses his urges and
denies them and holds himself back with restraint from sin and transgression then from then on,
he attaches himself to the root source of each attribute, in its lofty supernal source on High.
This united and binds the seven days of Creation to their lofty root back to Binah. That is what
is hinted at by the pasuk “and he built it with Binah in seven years.” He used insight and
understanding of Binah imbuing the seven attributes with this and uplifting them all back to
their source in the supernal realm of Binah.

Hashem in His great Divine wisdom orders the world in such a way that He causes each
tzaddik to go through this process. Each tzaddik experiences some kind of downfall all in order
to rise up once more (even higher). Because by falling from his lofty level and afterwards
getting back up again by doing supernal Teshuva Illa — he not only rises up himself, he also
uplifts all his middos and attributes up together with him to their holy root source. He then
takes together all those fallen holy sparks from among external forces of darkness, back to the
seven days of Creation, with him and raises them up too.

This is the secret of the pasuk in Mishlei (24:16) “A tzaddik falls seven times and gets
back up,” the reason for the tzaddik's downfall through all the seven attributes is all because he
needs to get back up and raise them all back up together with him. This is known as yerida
le'tzorech aliya — falling down in order to rise back up again. When he rises back up again, he
takes together with him all those fallen holy sparks back to their lofty root source.

Here too we can hint this concept and idea that Yaakov Avinu's avodah was seven years
— an avodah through all seven middos — the seven attributes as we explained above. And also,
forty and one hundred years. Because one hundred forty equals the gematria of the words to
ride and get back up Kam - op = 140. (Because he fell down seven and got back up and rose
even higher up he fell down seven and every attribute is made up of the other ten = 70 and he
rose back up even higher double the amount to 140 - vaKam)
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