
any of us are familiar with the Chazal (Sotah 49b) that 
point out the Simanim for Mashiach’s imminent arrival: 
וכו' יאמיר"  ויקר  יסגא,  חוצפא  משיחא   disrespect will "בעקבות 

increase, costs will soar etc. government will turn to heresy etc. 
We know that a number of these simanim have already been 
mekuyam. So the obvious question is – why has the ge’ulah not 
yet arrived? If all signs are pointing to Mashiach’s emergence, 
what is holding him back? What should we do to make it 
happen-certainly the events of the last century up until this very 
day, should rouse us to find the answer. 

One of the fundamental yesodos Chazal relate to us about 
yetzi’as Mitzrayim is that it serves as a blueprint for the future, 
as we have learned throughout Sefer Beraishis.  The passuk 
(Micha 7:15) states: "נפלאות  alerting ;”כימי צאתך מארץ מצרים אראנו 
us to learn that the nature of the galus and ge’ulah of Mitzrayim 
foreshadows the mehalech of galus and ge’ulah in the future. The 
 says (Sefer Mitzvos Ha’katzar, one of the Ba’alei Tosfos) סמ"ק
something which reflects this idea. Chazal (Shabbos 31a) tell 
us that one of the items a person is asked about in Shamayim 
after one hundred and twenty, is whether he awaited the ge’ulah: 
“Tzipisa l’yeshu’ah?” The סמ"ק wonders where in the Torah we 
find such a chiyuv that one must be metzapeh l’yeshu’ah. He 
concludes that the mekor is none other than the first dibrah of 
the Aseres Ha’dibros: "אנכי ה' אלקיך אשר הוצאתיך מארץ מצרים" . This, of 
course, is the mitzvah of emunah. But the סמ"ק understands that 
it includes an obligation to believe that Hakadosh Baruch Hu is 
a go’el, and just as He was go’el us “mei’Eretz Mitzrayim,” so will 
He be go’el us from this galus as well. (First Mitzvah Ha'Tluyos 
B'Lev)

So how, indeed, did the ge’ulah from galus Mitzrayim come 
about? Parshas Shemos contains a critical turning-point in 
the whole episode: אל־ שועתם  ותעל  ויזעקו  מן־העבדה  בני־ישראל  "ויאנחו 
את־נאקתם" אלקים  וישמע  מן־העבדה,   – All of these phrases . האלקים 
נאקתם" שועתם...  ויזעקו...   are all leshonos of tefillah, and – "ויאנחו... 
the mefarshim clarify their differences. In any event, Hashem 
appeared to Moshe shortly thereafter and announced the 
coming ge’ulah. In doing so, He declared:ראה ראיתי את־עני עמי אשר" 
 The Rishonim explain that the passuk is . במצרים ואת־צעקתם שמעתי"
referring to two things; not only did Hashem see the tza’ar that 
Yisroel was in, but He listened to each and every tefillah that 
Yisroel offered. And this is what brought the ge’ulah.

Indeed, this is a primary function of tzaros in the first place. 
Hashem desires to hear the voice of Yisroel, as He declares: 
נאוה" ומראיך  ערב  כי־קולך  את־קולך   let me hear your voice "השמיעיני 
because your voice is sweet to me. There are times He will bring 
tzaros upon a person; He will alleviate the suffering when a 
person davens, but he has to daven in order for the tzaros to be 
removed. The catalyst for the whole incident is Kadosh Baruch 
Hu's "desire" to hear the words pouring out of our שבלב  עבודה 
directed on high. We should not view the "tzarah" as the end 
game only to be removed by our Tefilos. This is evident from 
the Gemara (Megilla 13b) that Hashem creates the Refuah 
before the "Makkah"-what point is there for the Refuah to exist 
before the "Makkah"? It is only that Hashem designs the whole 
episode to conclude with a Teffilah-saturated finale-the ultimate 
connection in every aspect of man's life. Rav Yeruchem Levovitz, 
Mirrer Mashgiach (Daas Torah Bshalach) points this idea out in 
a Medrash (Shmos 21:5) that once the Bnei Yisroel realized they 
had nowhere to go at the Yam Suf they turned to Hashem-שהיה 
 The Medrash illustrates this with the Mashal .הקב"ה מתאוה לתפילתן
of someone who wanted to speak to the princess but she refused. 
He then endangered her life and she began calling out to him for 
help-the point wasn't the danger but her calling out to him. אמר 
 Rav Yeruchem understands the .הקב"ה לכך הייתי מבקש לשמוע קולכם
words of Rashi on the Pasuk 'ויצעקו בני ישראל אל ה that Klal Yisroel 
was אומנות אבותיהם  they seized the proficient skill of their ,תפשו 
fathers. He explains that the ability to Daven, the intense ויצעקו is 
something every Yid has in them from our Avos. The Mashgiach 
writes, that when a fire swept through the city of Mir, one of the 
people that attempted-poorly-to extinguish it was an אפיקורס, a 
heretic. His anguished shout was; עולם של   send rain from רבונו 
heaven. This from a man who believed in nothing, did nothing, 
but when in danger, he instinctively reached for the skill of his 
Avos. That is the point Rashi is alerting us to-we all have that 
skill to reach out to Tatteh-בכל קראנו אליו. 

Interestingly, we find that Moshe had to deal with his handicap of 
k’veidus peh throughout the whole process of yetzi’as Mitzrayim. 
We see that for the week that Moshe debated with Hashem at the 
 Moshe has a strong and legitimate argument. You can't send ,סנה
someone who talks like I do to Pharaoh-if you really wanted me 
to go You should have healed me first. Ramban (4:10) writes 
that Hashem certainly agreed, you can't disagree with the logic, 
but Moshe really didnt want to go. Moshe just complained 
this is my condition BUT HAD Moshe really Davened to be 
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healed Hashem would have healed him. The classic words of 
the Rambam: זה על  לפני  התפללת  ולא  ברפואתך  תרצה  שלא  כיון   it ועתה 
shall remain as is. Never do we see that he actually prayed for 
its removal. 

The bottom line is that Hakadosh Baruch Hu stands and is ready 
to provide us with all the gifts in the world, if only we would be 
mispallel to Him for them. We see that this is what brought the 
ge’ulah from Mitzrayim – and would bring the ge’ulah from our 
galus, as well. Yes, it may very well be that all of the simanim of 
ikvesa d’Meshicha have already been mekuyam. But if something 
is holding Mashiach back from coming, it may be the fact that 
we aren’t being mispallel to Hakadosh Baruch Hu enough, 
ה' קראתיך   to bring the ge’ulah. This Galus, in America ,ממעמקים 
and Europe, that we thought was going well enough, is starting 
to fall apart. We all need, בכל לבבך to again be תפשו אומנות אבותיהם.

There is another important factor in this regard that emerges 
from the parshah. Shortly after Moshe had killed the Mitzri, he 
came across Dasan and Aviram fighting and tried to intervene. 
But they reacted with antagonism, saying: הלהרגני אתה אמר כאשר" 
 :Moshe responded to their hostility by declaring . הרגת את־המצרי"
“Achein noda ha’davar – Behold, the matter is known.” What 
‘matter’ was Moshe referring to? Rashi in his second pshat, 
offers an interpretation based on the Midrash. It refers to the 
very fact of Yisroel’s shibud in Mitzrayim. Moshe had always 
wondered what Klal Yisroel had done to deserve such a harsh 
and severe punishment. After the encounter with Dasan and 
Aviram, however, the “matter” became clear. He realized that 
their suffering in galus was a result of such conduct, part of the 
sinister effects of lashon ha’ra. 

We learned above of the remarkable ko’ach ha’tefillah which 
is instrumental in bringing ge’ulos and yeshu’os. The Chafetz 
Chayim understands that this was the very point Moshe was 
making . Moshe now understood why it seemed that Yisroel was 
mired in such a terrible galus. Being that they were involved with 
lashon ha’ra, they had sullied their mouths and thus defiled their 
tefillos. As such, even if they would be mispallel to Hakadosh 
Baruch Hu, their tefillos would not ascend before Him. Their 
ge’ulah could not be effected unless and until they rectified this 
defect. 

It is frightening to learn the Gemara Shabbos (33a) as a result of 
-לא יהיה בך ערות דיבור talking immorally as Chazal Darshen-נבול פה
great Tzaros and difficult Gezeiros come about, Yesomim and 

Almana's cry out, צועקים ואינן נענין are not answered. How can this 
be? The Rambam (De'os 6:15) writes that ברית כרותה there is ברית, 
a treaty that the cries of יתומים ואלמנות are always answered? But 
a mouth tarnished by חטאי הלשון sabotages any cry, any Teffilah 
that comes from it- Hashem Yerachem-and they don't reach 
where we want them to reach. 

The lesson is, the great ikkar is to be mispallel with our whole 
heart, to understand that the toll this Galus has on us is off the 
charts in our רוחניות, both by the non-Frum and the Frum. All of 
us-just wanna go home! Ultimately, with Tefillah is how Yisroel 
were able to come out of galus Mitzrayim, and that is what will 
bring our ge’ulah, as well. But what is also imperative to bear 
in mind is that our tefillos must remain pristine. If they are 
sullied by lashon ha’ra and other sins of speech chas v’shalom, 
their effectiveness is greatly compromised. Hashem so strongly 
desires to hear our voice – “Hashmi’ini es koleich”; but the voice 
must come from a mouth that is pure and used with the skill of 
our Avos-ומביא גואל לבני בניהם. 

 
   
 
 

 



arshas Va'eira has in it the first seven of the ten Makkos 
Hashem visited upon Mitzrayim. It is a Parsha that 
elementary school Rabbeim and Mora's look forward 

to. Which child is not thrilled by the action packed storyline, 
the classroom is animated (pun not intended). We'd be  
hard put to find a 8-9 year old boy (maybe older too) that's 
not fascinated by frogs, rivaled only by blood. It's great for 
teaching children but there also has to be something for us 
adults to learn from, to derive a life-lesson from. Let's try and 
find something.

Frogs. There is a famous Gemara (Sanhedrin 67b) as to the 
origin of the צפרדע. Rebbe Akiva, based on the Pasuk (8:2) ותעל 
 singular, who believes one lone frog was the mother-הצפרדע 
of the Makkah. (Rashi in Sanhedrin seems to say she just kept 
on giving birth to frog after frog while Rashi in Chumash 
says that the Mitzriyim hit that frog and streams of frogs 
came out.) Rebbe Elazar Ben Azarya chastised Rebbe Akiva  
and says; these Agadiac topics are not for you-you should use 
your exceptional "Kishron" for the real hard stuff: Negaim 
and Ohalos. A disparaging compliment if there ever was one.  
Says Rebbe Elazar Ben Azarya what happened was that this 
one frog whistled and all the frogs of the world came-like a 
pied piper. We all wonder why Reb Akiva's Pshat was so off 
the mark that he deserved the comment, especially since Reb 
Elazar's Pshat does not seem that much better. 

The Avnei Shoam (Rav Moshe Leib Shachar, one of the יקירי 
 of the last generation) leads us to another famous ירושלם
Gemara (Pesachim 53b) which relates that Chananya, 
Mishael and Azarya learned from the צפרדע to walk into the 
fiery furnace of  Nevuchadnezzar rather than bowing to his 
monument. They said that if the frogs went into the ovens, 
surely we who are commanded in 'קידוש ה should do so. Reb 
Elazar's objection was that Reb Akiva held that all the frogs 
had been created in miraculous fashion, "miracle frogs" that 
were created for this very purpose, to carry out Hashem's 
Will through the Makkah. Reb Elazar held that the frogs were 
regular, natural, created for whatever frogs are created for-
they just came to Mitzrayim through the sound of a whistle 
which they heard.  He held that nothing can be learned from 
"miracle frogs" , created with this specific מסירת נפש in mind. 
The Kal V'Chomer can be learned only from regular frogs.

Such a fascinating thought leaves us wondering, in fact, what 
was Reb Akiva thinking? This train of thought leads us to 
try and appreciate the  עומק of yet another famous Gemara 
(Berachos 61b) and apply the life lesson to ourselves. The 
Gemara relates the tragic suffering of Reb Akiva's last 
moments as the Reshaim raked his skin. Despite all the pain, 
Reb Akiva said Shema Yisroel and when questioned by his 
Talmidim his response was: כל ימי הייתי מצטער על פסוק זה בכל נפשך 
 my entire life I was tormented by this Pasuk-אפי' נוטל את נפשך 
that requires us to sacrifice our lives' for Hashem -אמרתי מתי 
ואקיימנו לידי   I wondered anxiously, when will I have the-יבא 
chance to fulfill it-ועכשיו שבא לידי לא אקיימנו-and now I have the 
chance, should I not fulfill it? (Mefarshim explain that the 
Talmidim felt that he should use his powers to escape)

He taught them of his outlook on Kiddush Hashem. It is not 
just an obligation when the opportunity presents itself but it 
is an event, a moment of loving Hashem so much, connecting 
in the highest possible way that I yearn for it, with a constant 
hunger for it to happen-every single day. He showed them: 
this is what every man is created for-לקדש שם שמים-should I 
not want to accomplish the reason for which I was created for? 
He tutored them in  מה חובתו בעולמו-to be מקדש שם שמים. Every 
 .EVERYTHING-שהכל ברא לכבודו -is created for that task נברא 
To Reb Akiva there was no distinction between a "miracle 
frog" or a natural frog or even himself-we all have to do the 
same thing-to enhance  כבוד שמים. 

The life lesson is just that: a lesson about why Hashem gave 
us the life that we have. The way life is, it's too easy to make a 
 Much has .קידוש השם  and it's equally easy to make a חילול השם 
been written about the reaction of the Goyim to our behavior 
at the Siyum Hashas-Baruch Hashem we behaved in ways 
that impressed them. Even the Goyim have to see- וראו כל עמי 
 the way a Yid, who knows he carries the Shem Hashem -הארץ
on himself, conducts himself in all aspects of life. 

May we all be Zocheh to do our part of  קידוש שם שמים until the 
whole world will recognize the Borei Olam with the ultimate 
.גאולה במהרה 
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arshas Bo has the final blow, the Makeh B’Patish to the 
 The .עבדות and the long awaited Geulah from the מצריים
Makkas Bechoros brought Pharaoh to his knees and 

he finally, at first, agreed to Moshe and his long kneeling 
countrymen, to let us leave. Many Mefarshim discuss the 
seeming contradiction in the Pesukim – who actually carried 
out the Makkas Bechoros. In (11:4) Hashem is quoted as 
saying אני יוצא בתוך מצרים, as well as in (12:12) והכיתי כל בכור, and 
in (12:29) as well וה' הכה כל בכור (see Rashi there that 'וה-with 
a ואוו – always connotes Hashem and His Beis Din). Whereas 
the Pesukim (12:13 and 12:23) warns us not to leave our 
blood-protected homes lest “the משחית” harm us, because he 
can’t distinguish the Tzadik from the Rasha. 

The  אור החיים הקדוש has a spectacular Pshat of which I am sadly 
a distant spectator. The אור החיים takes us into areas of סודות way 
beyond my pay scale and despite all that I’d like to share – לפי 
 what I think I understand. His understanding is based -ערכנו
on (11:5) where the Pasuk describes the result –ומת כל בכור – 
they died rather than I will smite them. He compares this to 
incidents we find numerous times in Chazal (Shabbos 34A) 
about  יהודה בן גרים who was responsible for Rebbe Shimon Bar 
Yochai’s need to hide in the cave and in (Sanhedrin 100A) 
about the Talmid who only believed Rav Yochanan when he 
saw the precious stones himself and גל של ונעשה  עיניה  ביה   יהיב 
 he looked at him and he was turned into a pile of just עצמות
bones. We find the חכמים with the power of “looking at them” 
were able to exact the punishment of death. Here he explains 
it - as I understand it. There is nothing that is so, so evil that 
it does not have something good in it. Pure evil cannot exist. 
Even רשעים, being humans are still a hybrid of גוף and a holy 
 (.even Goyim have some kind of soul, at least) .נשמה

What these "צדיקים העצומים" –his words- were able to do was to 
focus, laser like, on what good was in that person and draw 
it out, leaving him lifeless. So too was the Makkas Bechoros, 
because any soul, any נשמה that has an affinity for Ruchnius, is 
drawn to קדושה “like a magnet”. This seems especially so when 
the soul, the נשמה is parched, is denied access to anything 
holy, the magnetic pull is so much more powerful. Hakadosh 
Baruch Hu said “I will pass through   ופסחתי -מצרים I will pass 
over them and their souls will be drawn out of them – I won’t 

have to kill them – the end will be ומת- they will die. 

The החיים החיים  titled דרשות in his Sefer of אור   writes מאור 
that this is the reason why the dogs did not bark that night, 
because they bark at the מלאך המות and he was not involved 
in their deaths. (From the Sefer ישמח משה, Pirush on the אור 
 This may be why the Bnei Yisroel had to be given .(החיים
their Mitzvos of מילה דם פסח and דם   to give their Neshamos 
something to remain and accomplish so as not to be drawn, 
pressured to couple with the שכינה that passed over them. That 
is as much as I understand from the  אור החיים – I sincerely 
hope that is what he meant – וה' הטוב יכפר. 

But the אור החיים did open up some doors for us to try and 
understand. His formula, of a parched soul, overdosing on 
Ruchnius to which it is unaccustomed to, may explain how 
Moshe killed the Mitzri with the שם המפורש. Hashem’s name 
is only lethal to that kind of unsatisfied soul, famished for the 
ultimate spirituality. 

This also may explain why in the Halachos of dealing with 
a Sotah, a suspected adulterous wife, we make her drink a 
potion that has in it the Shem Hashem as a test of her fidelity. 
If she is in fact guilty, the potion puts her through a torturous 
death. It is because if she is guilty she violated an oath, a pledge 
for her to be מקודשת-holy to her husband exclusively. What 
she did was put a brutal end to the קדושה that was supposed 
to be. For some who violates that kind of קדושה raw, intense, 
internal exposure to holiness will create the “magnet effect” 
that קדושה has for each other and bring about her demise.

Chazal tell us that Kadosh Baruch Hu wanted to be מזכה us so 
He gave us an abundance of תורה ומצות to keep our Neshamos 
satisfied and finally create שלום in our lives, to serve Hashem 
with שמחה רבה. 

May we all be Zocheh.
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habbos Parshas Beshalach is one of our titled Shabosos. It is 
titled Shabbos Shiros because the Krias Hatorah contains the 
Shira of Moshe and the Bnei Yisroel after Krias Yam Suf. We 

are accustomed to think that the Haftorah of Shiras Devorah just fits 
- Moshe sang Shira and Devorah sang Shira. However, the Gemara 
(Pesachim 118b) reveals a much more profound connection. Chazal 
Darshen that at Krias Yam Suf we hesitated to jump in being doubtful 
about the fate of the Mitzriyim. Maybe they too will enter and be 
allowed to exit on the other side just as we will. Kadosh Baruch Hu 
then told the Malach of the Yam to spit out the corpses on the shore. 
The Malach replied; can the Master ask the "Eved" to return the gift 
that He gave him? (We used to call this an Indian giver-I don't know 
why.)Hashem offered the Yam "Ribis", I'll return to you a time and a 
half of what you give back. The Malach replied; you are still my master, 
how can I ever come and demand my payment? Hashem then said that 
Nachal Kishon will be my  ערב- my co-signer to collect. Only then did 
the Yam Suf spit out the Mitzriyim. The time and a half, reports the 
Gemara , was that Pharaoh came with 600 chariots while Sisra came 
with 900 chariots and then Hashem commanded Nachal Kishon to 
give them up to the Yam Suf (Shoftim 4:21). This astounding parallel 
doesn't just make Shiras Devorah a fitting compliment to Shiras 
Moshe but reveals that Shiras Devorah was in fact the culmination, 
the final event of Shiras Moshe. Shiras Devorah was the conclusion 
Krias Yam Suf-Chelek Bais.

This window into fully appreciating Shiras Devorah as not being an 
isolated  נס  only visited by high school girls and the occasional man 
who realizes that his knowledge of  נביאים is deficient, allows us some 
fascinating research. Devorah is described as  לפידות נביאה אשת    a אשה 
 the wife of Lapidus. The Tanna D'Bei Eliyahu Rabbah (9) explains נביאה
how she was Zocheh to  נבואה. Lapidus was an  עם הארץ, ignorant of 
Torah and as a good wife she said to him I will make wicks and you 
will take them to the Mishkan in Shiloh so that you will connect with 
good people and be Zocheh to Olam Haboah. Lapidus made the 
wicks extra thick to produce more light and hence he is called Lapidus 
meaning torch. 

The Ahavas Yonason on the Haftorah (Reb Yonason Eibshutz) 
explains this based on the Gemara (Shabbos 22b) that says there was 
really no need for the  מנורה in the וכי לאורה הוא צריך -משכן - we existed by 
the 'אור ה for forty years in the Midbar, rather the מנורה is to show the 
world that the  שכינה rests on Yisrael. The answer leaves us wondering 
how it resolves the question. Says Reb Yonason, any Kohen that would 
enter the  משכן without any man-made light, would have to be able 
to see with the light of the  זיו השכינה. So the מנורה was there to avoid 
any unnecessary benefit from the זיו השכינה because in the משכן there 
was שכינה and the מנורה existence is testimony to that fact. Therefore, 
Devorah making wicks in order to publicize that שכינה is still with us in 
the משכן was herself Zocheh to שכינה in the form of מדה כנגד מדה - נבואה 
- classic Reb Yonason insight. (See also Baer Moshe in Sefer Shoftim 
4:4.)

The Chida (בשלח  - אנך  וחומת  ק:יט  לפי   points out that just as by (דבש 
Krias Yam Suf the women and Miriam sang, so too  ותשר דבורה, and by 
both שירות there was השראת השכינה and where there is אימתא דשכינה ליכא 
  רזנים and מלכים  which is why the קול אשה  and there is no issue of הרהור
(princes) could hear the song (Shoftim 5:3). 

The Chida also discloses another startling revelation ( דבש לפי ת:כט and 
 .that will help understand the scope of the incident (סדר הדורות עמ' מט'
Devorah received the  נשמה of  צפורה אשת משה and being that she was 
not present at Krias Yam Suf when everyone sang Shira, causing her 
much grief-ונצטערה- Hashem gave  נשמת צפורה another chance at singing 
Shira via  שירת דבורה. This was also a  שכר for צפורה for being the "Mohel" 
of her son thus enabling her to sing   ברוח הקודש the words בפרע פרעות 
  ברית associated with the פריעה  alluding to the Mitzvah of (4:2) בישראל 
 that points to the דעת זקנים מבעלי התוס'  We need to note the .( כתבי האר"י)
 בזכות numerically equals 8 because the Yam split "אז" starting with שירה 
 שירת Again we see how .לגוזר ים סוף לגזרים as it says in Tehilim (136) המילה 
 . משהשירת really is the concluding scene of the דבורה

Devorah summons Barak Ben Avinoam to join her in the battle against 
Sisera - ותשלח- sent a message (4:6). Mefarshim discuss who this Barak 
was, with some believing it was another name for Lapidus, Devorah's  
husband (see Radak). If he in fact was her husband, why were they 
not together, requiring   ותשלח. Radak's ASTONISHING answer is that 
since she began having  נבואה, she separated from her husband. We 
wonder as to why in the world such a thought would occur to her. But 
as we learned she was in fact   נשמת צפורה who in fact went through 
such a process with Moshe who separated from her when he got נבואה. 
She knew the procedure and she thought it could apply the other way 
around as well. 

Baruch Hashem we have established that שירת דבורה is the culmination 
of שירת משה but we are not done yet. In the שיר of Moshe it says; 
לאמר  ודור  which according to Ibn Ezra means ויאמרו  דור   שיר The .בכל 
of Devorah also has a (5:11) לאמר which according to  מעם לועז refers 
to Sanhedrin (91b) that states; ואמרו בעולם זוכה  הזה   כל האומר שירה בעולם 
 saying Shira here - meaning you are grateful and thankful for הבא 
all the  חסדים done to you - you can be Zocheh to be in that heavenly 
choir that praises Hashem in the עולם האמת. In fact the Zohar says that 
Devorah sings her Shira every day in גן עדן (see Sefer מה שהיה הוא שיהיה 
 תחית המתים future tense - proves - אז ישיר משה  Chazal teach that .(בשלח 
 לעיני כל - when the whole world and whoever was in the world ,מן התורה
 We all sang .גאולה  for the ultimate לעתיד לבא will sing the Shira of - חי
and  'אם ירצה ה we should all be Zocheh to sing again -בב"א.
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 normally stir Jews memories; memories of ימים טובים
past ימים טובים in their own experience as well as memories 
of “Chagim Uzmanim Lisason” that live only in their 
imagination. The Neshamos of Klal Yisroel are enveloped 
in well-worn longing to be allowed once more to celebrate 
fully our שלש רגלים as we solicit "בני ביתך כבתחילה". The Yom 
Tov of Pesach however, seems the most powerful when it 
comes to our personal nostalgia. The nights of the Seder 
are especially potent in raising sentimental retrospection. 
As we sit at the table surrounded with sights, smell and 
sounds we are subconsciously transported to another 
time, another place, and another world. All the הלכות and 
 that are designed to leave a lasting imprint on young מנהגים
people’s minds and hearts have done their job well. 

Some people have their Zeides tattered yarmulke that 
they wear only for those few hours when his memory 
is most vivid. Some Zeides wear their own striped caps, 
miraculously salvaged from their own גיהנם, as stark 
testimony to both the לכלותנו עלינו  עומדים  ודור  דור   and בכל 
the מידם מצילנו  הוא  ברוך   Balabustehs will wistfully .והקדוש 
comment that they made the fish the way their mothers 
did for Pesach. Their eyes will fill with tears for a moment 
as they tell the children,” this was your Bubbe’s special 
recipe for borscht (or Russell). Those still fortunate to 
have Zeides and Bubbes at their Seder will hear stories 
of Sedarim of yesteryear, stories of personal מצרים  ,יציאת 
stories of the darkest nights that seemed endless but still 
somehow ended up in sunlight. 

The exalted hours of the Seder night manage to fuse the past 
and the present into one seamless entity that is magically 
at once somber and hopeful, dark and illuminating. These 
moments of special chemistry then become the fabric of 
the participants future memories. 

This very unseemly mixture seems to be the היום  מצות 
of the Seder itself. The wording of Rambam (Chometz 
U’Matzah 7:6) in describing our responsibility, is to 
demonstrate or conduct oneself as if he himself was taken 

out of מצרים now, at this moment. This is why we behave 
in ways that demonstrate both the bitter slavery and the 
joyous redemption. Both the melancholy past and jubilant 
present are treated at the Seder. This contradictory 
behavior is the point the questions of מה נשתנה raise (see 
Abarbanel) Most children who have unremarkable pasts, 
have trouble understanding the need to clutter the present 
with what has been long gone and forgotten. The parent 
must explain that Klal Yisroel cannot escape its past nor 
does it want to. The true understanding of Geulah is linked 
to understanding our past. 

Ramban teaches this sophisticated lesson to us in his 
introduction to ספר שמות. The Ramban defines      גאולה from 
 .not as a geographical occurrence but as a spiritual one גלות
Even after the Exodus from Egyptian slavery, the cloud of 
Avdus lingered over us, until we returned to our place and 
we returned to מעלת אבותם. We can outlive the dark night of 
 only by clinging גאולה and enter the bright morning of גלות
to and least brushing our hands across the exalted divinity 
of our Avos. 

Given the Ramban’s definition of גלות as living in the 
absence of שכינה and גאולה as living in the presence of שכינה 
it is fascinating that the גאולה from מצרים began and ended 
with a similar phrase. The רבה  tells us (Shmos 3:1) מדרש 
that Hashem spoke to Moshe at the burning bush in the 
voice of Amram. Moshe thought his father was calling 
him and excitedly answered, “ הנני, father what do you 
want?” Hashem responded: I am not your father, but I am 
your fathers G-d, אביך  With these words, Moshe is .אלוקי 
sent to begin the גאולה. One cannot help but hear the echo 
of those words in the שירה of Moshe Rabbeinu after the 
splitting of the ים סוף when he says אלוקי אבי וארוממנו. Rashi 
explains: Moshe understood that he was not the origin of 
the קדושה, it was endowed to him, inbred in him from his 
 from start to finish, is this ,גאולה The bookends of .אבות
understanding- whatever שכינה we sense and are moved 
by, is because we are our parent’s children. Any cup of 
wine that we raise to our lips in celebration of any /גאולה
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 experience is filled with the wine from our father’s שכינה
vineyard. 

This affords us another vantagepoint of a Mishna in Tamid 
(3:2) which describes the preparations for the daily offering 
of the morning קרבן תמיד. (The identical Mishnah appears 
in Yoma (3:1) about the Yom Kippur Avodah.) The Kohen 
in charge asked if daylight was visible. He then asked if 
the entire eastern skyline was visible. He finally asked if 
daylight had reached Chevron. When it was daylight in 
chevron, then the daily Avodah could begin. The Rav 
explains, based on Yerushalmi, this was meant to invoke 
the Zechus of the Avos buried in Chevron. The עומק of this 
is clear- we recognize on a daily basis that we could not 
begin any Avodas Hashem if it were not for our Avos, who 
imbued in us the aptitude and capacity for Kedushah. This 
is equally true for any pedestrian weekday, as it is on the 
holiest of days Yom Kippur. On the Yom Hakadosh, one 
might have thought otherwise, given the transformation 
that any yid with a scent of יראת שמים undergoes in such 
close proximity to Hakadosh Baruch Hu- B’heyoso Karov. 
Vulgar man, usually in relentless pursuit of pleasure 
seeking, assumes an angelic posture on Yom Hakodesh. 
The דופק דודי   messages from his Neshama grant him קול 
strength-just this once-to wisely ignore all the sensuous 
demands of the never still “Guf ”. Today, he thinks. I’m 
finally a Mentch; I see clearly; I understand my task; I 
have conquered. It is toward this unique vanity on the 
most unique of days, that the appointed Kohen delivers 
his message. Even today, even when we might attribute 
this Gevurah to ourselves- no Avodah can begin until 
daybreak in Chevron. 

This thought emerges again from an unlikely source. 
Parshas Shmini identifies the types of animal life that 
Jews may and may not partake of. The theme of all the 
Meforshim, who attempt to understand why and how each 
Siman qualifies or disqualifies is apparent. Each in their 
own way are indicative of a negative character trait that 
exists in the animal and were a Yid to consume its flesh, it 
would enhance and promote the shortcoming of character 
in him. And we have enough problems without them.

What are we to make of מעלה גרה, rumination as a kashrus 
insignia? Animals are scavengers, incessantly searching 
for their next meal. The young lions roar after their prey… 
in their dens they crouch (Tehilim 104). Their days are 
spent in an unbroken mode of pursuing the next meal, 
even while satisfying themselves with the meal at hand. 
Instinctively, it focuses on its need for nourishment in 
the future. Not so, the גרה  creature. Having found מעלה 
its present meal, it turns down its instincts, knowing that 
tomorrow its nourishment will come from todays meal. 
The kosher animal rests easy today, unworried about 
tomorrow, knowing it will be sustained and given strength 
by its yesterday. When a yid ingests such food, it breeds 
in him the ability to appreciate the knowledge that he 
lives today because of yesterday’s achievements (Areshes 
Sifosaynu-Shemini). Klal Yisroel has always cherished 
and revered its past, in sharp contrast to the rest of the 
world that condemns it as a crude, primitive world. They, 
and sadly some segments of our own brothers and sisters, 
confuse technology with character and devotion. We, 
however, in our attempts to inject some of the מעלת אבותם of 
old into our lives sit at the Seder attentively, hoping maybe 
something will rub off on us, today. Teffilos to the Borei 
Olam are for the wisdom to recognize the roots of all our 
Ruchnius and to make them real and relevant today and 
thus, pave the way for the גאולה of tomorrow. The great day, 
when we will bask in the same sunlight as the ישני חברון, the 
 !!!!together- BBA ,בנים and their אבות 
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n observation: The first Mitzvah of Kedoshim (nearly 
impossible to translate well) is for us to be “holy”. Many 
people would envision “being holy” as a man with a shaved 

head, sitting on a mountain top in an obscure country in a yoga 
position, eyes only open to make sure the sheep he’s supposed to be 
watching are still there; contemplating the worlds secrets. Orange 
clothing is ONLY for a REAL holy man, an almost celestial being, 
more in heaven than on earth. But reading through קדשים  ,פרשת 
we find an abundance of לחבירו אדם  בין   These Mitzvahs are .מצוות 
supposed to make us “holy”? We must concur  that the answer is yes. 
The “Velt” says Hashem has enough Malachim, what Hashem really 
wants is אנשי קדוש, PEOPLE that have קדושה and arrive at it through 
 The Haftorah that some read for Kedoshim comes .מצות בין אדם לחבירו
from Yechezkel (22:1-16), where after a few Kapitlach chastising 
Yisroel for Avodah Zara, he says (22:7)אב ואם הקלו בך לגר עשו בעשק  
בך הונו  ואלמנה  יתום   As explained by the Malbim- since you .בתוכך 
no longer respected your father and mother (who would have 
reprimanded you) - you attacked the weak and oppressed them. 
The Navi then concludes ידיך תחזקנה  אם  לבך   will your ,(22:14)היעמד 
hearts stand up, will your hands be strong (for the Onesh). The 
Malbim again explains that if your Onesh was for בין אדם למקום, there 
is still hope for Teshuva; but since your punishment is for בין אדם 
 you wont be able to withstand it. Good, Ehrliche Yidden have לחבירו
long understood the זהירות of being especially careful with all Jews, 
and even more so with the weak and those that have no one else to 
take their side. 

Baruch Hashem, the Magefa is in a downward swing, and we are all 
awaiting the תקע בשופר גדול, that we will again be allowed on the 'הר ה, 
our Yeshivas, our Shuls and be finished with the nasty שובו לאהליכם. 
We must certainly prepare ourselves, our hearts and minds, to do 
it better this time. One of the things that occur this time of year, in 
school systems, is a painful and very sensitive problem- Yiddishe 
Kinder not being accepted in Yeshivas, Bais Yaakovs etc. I am fully 
aware of the nuances of the problem- I have been a Mechanech 
the vast majority of my life- כן ירבו. I know that some parents push 
their child into schools that are just not for them. I know that some 
schools will reject a child because of peer pressure etc. I know the 
problem but it hurts. ידעתי בני ידעתי.

The following article was penned by me 16 years ago and was 
published. The problem was not solved then. I tried to give voice to 
countless conversations that I had (still do) with Bachurim, using 
what I thought might be their choice of words. Please read and give 
it thought- MAYBE now we can solve it- ה' ירחם.

The question of the Yodea L’shol after Shavuos: 

Dear Hashem. 

I know I’m probably too old to be writing you letters, but it’s the 
only way I have to pour out my heart. I really hope nobody finds 
this. 

Hashem, you know I really love you and ever since my Bar 
Mitzvah last November, I try my hardest to do all the Mitzvahs 
and everything. My hardest thing though is learning Gemara- 
sometimes I get it but most of the time it’s all fuzzy in my head - no 
matter how hard I try. I know I’m not so smart – only you really 
know how much I wish I was, and I am not sure why you didn’t 
answer my Tefillos all the hundreds of times I cried myself to sleep 
after saying Hamapil (I promise to be better and remember to say it 
every night) to make me smarter. Mommy- how I love her – tries to 
talk to me and give me Chizuk all the time. She says brains are gift 
from Hashem, and he gives everybody different gifts. Mommy says 
that the gift You gave me are my Middos and my special love for 
Torah. And I’m good at sports. She even thinks I am a gifted writer. 
I don’t know. But I’m asking you Hashem, what good is a gift that 
you can’t use? It’s true, I love Torah, but all that does is give me this 
pain, an ache that goes from my head to my toes when I can’t get 
it. Why is it so hard for me when I see Tatty and Yitzy – my older 
brother but you know that – going through Blatts of Gemara– no 
sweat. Ya know, Hashem, one of the best times I had in my whole 
life – next to my bar mitzvah when after I Lained my whole Parsha 
(I only made one slip of the tongue mistake, not counting old Mr. 
Schwartz who’s hearing aids died that day and shouted out , real 
loud, three “mistakes” that he thought he heard) and the Haftorah, 
with some real hard words in it; my Tatty held my face in his hands, 
his eyes looked like they were about to cry and said, “Moishe’le 
you made me so proud, I have real Nachas today”. Oops, did I just 
say Lashon Harah about Mr. Schwartz? If I did, I’m sorry Hashem. 
Anyway, one of my greatest days was when Dovi- from my Shiur in 
Yeshiva, who may not be “the” smartest kid but one of the smartest- 
I think he is “the nicest“ - most of the other smart kids don’t give me 
the time of day, agreed to learn with me one Shabbos afternoon. We 
went to a Yeshiva, with big Bachurim, and sat by Shtenders like they 
do and learned for 2 1/2 hours. Dovi tried to teach me a Tosafos that 
Rebbe taught in Shiur. Once, twice, three times, from beginning to 
end-and I didn’t get it. But, I know you helped me the fourth time I 
got it! I really got it! It took me a lot of self-control not to jump on 
the chair and shout at the top of my lungs, “I got it, I got a whole 
Tosafos!” Boy, was that a great feeling. I tried many times again to 
get Dovi to learn with me but it didn’t happen. I even tried to teach 
Dovi how to play basketball so he will learn with me again. He did 
a few times, but only for a few minutes – not enough for me to get 
it. Well, the truth is I didn’t do so well in teaching him how to play 
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basketball, l either. 

Hashem, I don’t want to give up. I want so badly to be among the 
group of boys that Rebbe talks to during lunch break. I’m “Mamash” 
jealous of them, their thumbs swinging in semi-circles when they 
talk in learning, their faces shining when it finally becomes clear, 
and Rebbe patting them on their heads, smiling as he tells them to 
go eat to have Koach to learn more. Nobody knows this but You 
Hashem- I practice doing the thumb thing in front of the mirror in 
my house when no one is looking. I think, maybe, I’m pretty good 
at it. If only I could do it for real- please, please Hashem help me 
not give up.

I went for a Farher, and again - You know how scared I was. Tatty 
learned with me a little the week before we went- when he wasn’t 
busy learning with Yitzy. He told me to Daven so that I should get 
accepted to the Mesivta. I don’t think he had much hope - I’m not 
really sure about that, but that’s what it felt like. When I sat down in 
the Menahels office, I wasn’t sure if he could even hear me because 
my stomach was growling so loud. But I was armed with the Tosafos 
Dovi taught me and thought I had a chance. But the Menahel 
seemed so angry when I mixed up the first and second Terotz, and 
his words sounded mean to me when he asked to read another piece 
of Gemara that I messed up on. A week later, the dreaded letter of 
rejection came in the mail. I didn’t even read it. All I saw was my 
mother wiping her eyes after she read it. I had enough brains not to 
ask, I grabbed my basketball and played until it got dark – outside 
too. I couldn’t even eat the hot dogs that Mommy went out of her 
way to get especially for me, because she knows how much I like 
them. I went upstairs to my room and I tried the thumb thing again. 
That night, it didn’t even look right in the mirror.

What a horrible night. I lay in bed, still wearing my clothes, thinking 
and thinking again. Pesach was not that long ago and we learned 
about the four sons. I began to wonder – they even left me out in the 
Haggadah. I am not a Tzadik, even though I dream of it someday 
in the future; not a Rasha, not a simpleton and certainly not a 
Sheino Yodea Li’shol because boy, do I have questions.  Why am I 
not even in the Haggadah? Why doesn’t anyone try and help me out 
anymore? Why doesn’t it get easier? Why doesn’t any Mesivta want 
to take me in? Why, if my Neshama shouted Naaseh, doesn’t anyone 
want to help me with the Nishma? Hashem I’m not angry at You 
or at anyone else, I just feel that it’s all starting to slip away for me 
– I don’t want to end up like G (just his initials because You know 
him), who I see outside the pizza shop with other boys who don’t 
even wear Yarmulkes anymore. I was afraid to look and see if G was. 
Hashem, You have to remember G, he used to Daven Shemonah 
Esrei for so long and with such Kavana, I wished I could Daven like 
him. But everything changed when his father moved to California 
after the divorce. He really needs someone to care about him and 

set him straight, he’s the one I also Daven for - but You know that 
too. Maybe people don’t realize we’re not bums – even though that 
always grouchy man (no name this time) from shul Called me that 
on Shavuos night, when the watermelon rind I threw at Yanky 
hit him. It was 4 o’clock in the morning, and I just couldn’t learn 
anymore. Hashem, I love you and I know you love me, so please, 
please let people understand who we are and what we are, and give 
us the extra push we need to climb up what seems like the steepest 
mountain in the world. Please give me the courage not to give up 
and slide back down. Also, if it’s not too hard, get Dovi to learn with 
me some more; or someone like him, I want my parents to have 
Nachas from me – like from the others – more than anything in the 
world. But I need some help, because I just can’t do it myself. One 
last thing while I am at it – is there any way you could make Tosafos 
easier for me to understand? 

With love, 
Moishe You Know Who

Post script:

We all know that there are thousands of such letters, the vast 
majority are yet unwritten because the hurt and the confusion 
don’t let their authors articulate them. Moishele is their Shaliach 
Tzibur to ask his questions to us, the Tzibur of Mechanchim, Baalei 
Batim who shoulder the heavy burden of Klal Yisroel’s needs, to 
all of us. The answer is not printed in any Haggadah or Tikun Leil 
Shavuos. The answer is not readily apparent to us. It is Tzarich Iyun, 
which needs to be taken literally, and not simply dismissed as being 
unsolvable. We need to ponder, search, and be creative to find the 
answers to Moishele’s and Sara’s letters. We dare not ignore, forget 
and imagine they don’t exist, for the sake of these dear children 
(and their parents). We don’t have any “extra” Jewish children. We 
don’t have expendable Yiddishe Neshamas. We would be very ill 
advised to pay attention to the “gifted” child at the expense of the 
vast majority of our most valuable resource- the child like Kiruvim, 
who have a right to rest atop our Aron Kodesh. Many of us just 
might have not made the cut if we were in today’s system. We all 
need to sharpen our minds and soften our hearts to be able to 
answer these heart wrenching questions.

Halevai V’Amen. 
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s we learn of Yaakov’s sojourn in the house 
of Lavan, many of us will come across 
occurrences that are hard to understand; I 

certainly have. One of the questions that troubled 
me most was Rochel stealing her father’s idols. Rashi 
(31:19) explains that her intention was to separate 
her father from Avoda Zarah. See the Daas Zkainim 
M’Baalei Hatosafos, quoting a Pirke D’Rabi Eliezer 
that seems to attribute them to  כישוף - they killed a 
human Bechor and separated the head, preserved 
it and put a gold plate with a  שם הטומאה  inscribed 
on it in the mouth, lit a candle and it would talk. In 
order to prevent “the head” from conveying where 
they had run, she stole it to keep their whereabouts 
a secret. Whatever Rochel’s plan was, be it כישוף or 
זרה   she wanted Lavan to part company with ,עבודה 
it. How, we wonder, how will this work more than 
all her years living on good terms with her father, 
trying unsuccessfully to convince him of the  שקר of 
all his idols? How will a clandestine kidnapping of 
his g-d, as they escape from him under the cover of 
night, convince him of the folly of his worship? It was 
obviously not the ONLY one in town as Lavan did 
eventually catch them. Furthermore, why did Rochel 
keep it with her under the camels’ backpack?  She 
should have thrown it into a river, a well or simply 
gotten rid of it - questions we all ask that are echoed 
by many, many Mefarshim.

Rabeinu Bachye (31:19) quotes a Rabeinu Chananel 
who says that Rochel had hoped to prove that a g-d 
that can be stolen cannot be much of a protector. 
However, there is a phenomenal answer that leads 
us to a window of understanding that we would 
never have seen. Rav Yehoshua Bachrach (d. 2002) 
was known by many as a unique scholar and writer, 

who spent much time caring for and becoming a 
father to orphans in Eretz Yisroel after the war. He 
learned – and it’s obvious in his Sefarim – in Grodno 
by Rav Shimon Shkop and used the thought process 
of a “Lamdan” when teaching Neviim for seminaries 
in Israel. He is known for his Sefarim: אמה של מלכות  
on Rus, יונה בן אמיתי ואליהו ,מה בין שאול לדוד and others. 
His enlightening  חידוש is from the Sefer בין שאול  מה 
 .and even has a message for us today (p. 219) לדוד
He suggests, based on a Medrash (74:8), that Rochel 
staged the whole scene for the sake of the children, 
קה  Rochel realized a problem. The Shevatim .שבטי 
were born and raised in the house of Lavan, he was 
their “Zeideh”, like it or not. Living with a Zeideh 
like Lavan presents many problems. Some of you 
might remember the great song: Zeidy made us 
laugh…Zeidy made us Kiddush Friday night etc.. 
The Shevatim had the words “Zeidy played with his 
idols/shrunken heads not only on Friday night”. His 
 could have been considerable, especially on השפעה 
young children, to whom we can imagine he also gave  
lollypops. So Rochel staged one final  ליצנות, a parting 
and hopefully lasting mockery, where Lavan comes 
charging in with the cry למה גנבתם את אלהי, why did you 
steal my g-d? He comes and searches every tent, even 
under the camels and everywhere else. The Medrash 
comments: כיון ששמעו גנבתם את אלהי? אמר רבי אייבו,   למה 
אומר אתה  זקנותך  שלעת  אמנו  אבי  בך  "בשנו  אמרו  כך,   השבטים 
 Once the Shevatim heard that (and . למה גנבת את אלהי 
saw him searching for his g-d in the trash), they said: 
“You are embarrassing us, father of our mother, as an 
old man you still believe in that”. Rochel hoped this 
display of foolishness would forever remain with the 
Shevatim so that whatever influence the Galus had 
on them would dissipate. This article could continue 
for a long, long time about the influences our own 
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Galus, today, has on us and certainly our children but 
you are lucky - not today – but you are welcome to 
think about how you would end this article.

This breathtaking  פשט opens another window that 
deserves our attention. We have learned, many times 
before, the idea that Yaakov’s niche in אבות  מעשה 
לבנים   is as the Av of Galus - by Lavan and in סימן 
Mitzrayim. The Vilna Gaon directs us to the window 
to see that the Galus of Mitzrayim is the blueprint 
for all our wanderings, and for our long awaited 
Geulah, as the Navi Michah teaches (7:15) כימי צאתך 
נפלאות  אראנו  מצרים   Teaches the Gaon that the .מארץ 
אבות  for Mitzrayim was Yaakov in the house מעשה 
of Lavan. We know that Yaakov left Lavan’s house 
with great wealth, so too we left Mitzrayim ברכוש 
 Both Lavan and Pharaoh chased us at the end .גדול 
of the third day. This is why, explains the Gaon, our 
Mitzvah of  סיפור יציאת מצרים begins with the story of 
Lavan, because Yaakov’s Galus is where it all began. 
The Gaon advises us to learn the story well and see 
how perfectly it fits תיקו"ז) שמדקדק  למי  המעשה  כל   .וכן 
 מפירושי הגר"א עה"ת)

Let’s try just a little to listen to the Gaon – it’s always 
good advice. When Hashem decimated Mitzrayim, 
He promised that (Shemos 12:12) ובכל אלהי מצרים אעשה 
 and as Rashi quotes a Medrash that the ,שפטים אני ה' 
wooden and metal idols would disintegrate. The שה  
was to be reduced to becoming supper, thus ensuring 
that living in the Galus for hundreds of years would 
not continue to influence the יוצאי מצרים . The g-d’s of 
Mitzrayim had to be reduced to עפרא דארעא. We now 
know where the מעשה אבות for that came from - from 
Rochel’s staging Lavan’s senseless search for his g-d, 
leaving the impression of how frivolous pursuing 
them really was. Just as Lavan’s g-d was eliminated, 
and would no longer not be able to sabotage the 
Shevatim’s Aliyah, so too the g-d’s of Mitzrayim had 

to be torn down. 

Bear with me just a little longer. I have a story that 
I must share with you about someone everyone 
adored, The Ponevezher Rav. His legendary love 
for Jews, rivaled only by his love for Torah, allowed 
him to extend his love and his השפעה to everyone 
he met. He traveled the world for the last part of 
his life, trying to rebuild Torah after the Churban 
of Europe and his own personal Churban. He had 
the opportunity to speak in a Shul where the adults 
were still somewhat religious but the children, for the 
lack of Yeshivos, were getting lost in large numbers 
(I think it may have been South Africa – I had such 
cousins ר"ל), where many Yidden from Lithuania 
went. He railed at them, with such love, that Lavan, 
the Zeideh, shouted to his grandchildren – why did 
you steal my g-d? But your grandchildren will come 
to you, the Zeidehs, and cry out – why did you steal 
our G-d from us, and not teach us about the beauty 
and splendor of Yiddishkeit. Hafleh V’Peleh.

The Ribono Shel Olam is reminding us, all over 
the world, that we are still in Galus. Despite all the 
outside noise, we still need to protect ourselves from 
the inside and know what to cherish and embrace, 
and what we need to discard as Galus baggage and 
nothing more.

Among those who are מצפים לישועה.  
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he saga of Yosef continues. The Parsha tells of 
Yosef ’s release from prison and his dramatic 
rise from being a convict to the highest office 

of government in the land. (The opposite of what 
sometimes happens in this country.) He marries 
Osnas Bas Potifera and has two sons. He names 
the first born Menashe: עמלי כל  את  אלוקים  נשני  כי    
 Hashem has made me forget all my -ואת כל בית אבי
hardship and of my father’s household. He names 
the second son Efraim:
עניי בארץ  אלוקים  הפרני   Hashem has made me - כי 
fruitful in the land of my suffering. The difficult 
one is Menashe; usually, when naming a child one 
expresses some kind of Hakaras Hatov, gratitude, 
thankfulness for the gift of the child. Mefarshim 
wonder as to how this name gives any kind of 
appreciation. (See Netziv 41:51, 39:6 in Harchev 
Davor). Our wonder grows as we see the Medrash 
(BRR 79:5) that compares Yaakov to Yosef. The 
Medrash teaches that when Yaakov emerged from 
his Galuos with Esav, he was ,בבניו שלם  בגופו,   שלם 
 his learning was intact. But ,שלם בממונו ושלם בתלמודו
not Yosef, אבל יוסף שכח - he forgot his learning, as 
it says עמלי כל  את  אלוקים  נשני   How could Yosef .כי 
choose a name for his firstborn that highlights 
his forgetting the learning that he acquired in 
his father’s house? A very difficult question that 
requires a journey into the Kochus Hanefesh with 
a touch of sophistication. I heard this idea once, 
long ago from Mori V’Rebbi Harav Elya Svei. That 
memory was revived by what I saw this year, in the 
Sefer of Harav Elya Boruch Finkel as heard from 
Rav Refoel Solevetchick, in the name his father the 

Brisker Rav. There are times when it is in a person’s 
best interest to forget the past, in order for him 
to be able to deal with the task at hand wherever 
life is taking him. We know from our own life 
experience, and observing others, some people 
cannot get past it. I always tell Talmidim: Don’t 
let your yesterday rob you of your tomorrow. I 
tell them it does not matter if your second grade 
teacher punished you for something you never 
did, (you can fill in whatever MINOR trauma you 
think you had), just get over it! As adolescents in 
Yeshiva, we were inspired by the haunting tune and 
lived off the unforgettable lyrics of Harav Avraham 
Elya Kaplan in his Niggun Shokoh Chama; a laser-
like strike at our Neshamos:
 Should we forget everything and - האם לשכח כל ושמח
rejoice 
ובכות הכל  לזכור   Or should we remember - או 
everything and weep. 
He then asks for a tomorrow so that אולי אפתר את  
 maybe, maybe I will be able to interpret thisהחלום
dream. (See at the end of his Sefer בעקבות היראה)
Being a child of Holocaust survivors, I saw that 
lesson first hand. Those that had the strength to 
rebuild, to make life livable had to, at some level, 
put the past on the back burner and only look 
forward. So sometimes, forgetting is in fact a 
Bracha and something to say thank you for. Some 
of you may be thinking: nice point, maybe even 
something I never thought about, but rabbi you 
are talking about forgetting Torah! A word about 
that too. The Gemara (Bava Metzia 85A) tells that 
when Rav Zeira was moving to Eretz Yisroel, he 
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fasted 100 days מיניה בבלאה  גמרא   to forget דלשתכח 
Talmud Bavli in order for him to fully understand 
Talmud Yerushalmi. Rashi explains because they 
had a different style of learning, another Derech 
Halimud. Rav Simcha Zissel Brode, Chevroner 
Rosh Yeshiva explains that to learn in the house 
of Yaakov, with Yaakov as a Chavrusa, was the best 
Yeshiva in the world - Gan Eden Mamash. But now, 
thrown into a whole different set of circumstances 
and all the while realizing that it is Hashem’s 
doing, he had to change his Derech Halimud (I see 
this as similar to leaving Kollel and going out in 
the workplace - different Nisyonos). Yosef is in the 
worst country, with that country’s low-lives, in jail 
or on the streets, given a job that should take 100 
men to do – he had to change his style. As such, we 
are not talking about forgetting, but rather using a 
different approach. Rav Simcha Zissel points out a 
fascinating idea, to which we chould add something 
implied from the newly published Sefer on 
Chumash from Rav Avraham Ben Harambam. He 
seems to be saying that he described his Nisayon, 
to forget the house of his father and the Torah, but 
he overcame that Nisayon and got back on track. 
This is proven by Rashi (Shmos 1:5) on the Pasuk 
במצרים היה   indicates היה that Chazal say the ,ויוסף 
that the same Yosef that was his father’s shepherd 
was the same one that was in Mitzraim ונעשה מלך 
 Yosef knew, that to convince his father .ועומד בצדקו
he had to send wagons that were reminiscent of 
the last Sugya of ארופה  .which they learned עגלה 
Therefore, Yosef named him Menashe, indicating 
the different Nisyonos that we all have when it 
comes to Talmud Torah. The Netziv, in fact, learns 

that half of Menashe took their share together with 
the Bnei Gad U’Bnei Reuven on the other side 
of Yarden, EVEN THOUGH THEY DID NOT 
ASK TO GO THERE. They were sent by Moshe, 
because עבר לירדן also needs Talmidei Chachamim, 
so they were sent to teach them Torah. It seems 
they understood why they were named, and the 
responsibility to learn no matter what side of 
the Yarden you are on, or whatever country and 
circumstance you find yourself. 
May we all be Zoche to continue to be מוסיף והולך in 
Talmud Torah and bringing Nachas Ruach to the 
Ribono Shel Olam. 
Among those who are מצפים לישועה,
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any of us, if not all, recall our first exposure to 
Chumash, at least in its story form as taught to 
us by dedicated teachers. Undoubtedly, some 

of the narrative we learned remains more vivid than 
others; my guess is that one of the more fascinating 
ones - depending on the talent of the Morah - was the 
incident of Moshe Rabeinu at the burning bush that 
would not be consumed. Chasing a sheep, the fire, 
Hashem speaking to Moshe alone in the desert, all 
make for a story that the child cannot wait to share at 
home. That’s the way it should be. As we grow older, 
and our teachers reveal more and more of the “rest 
of the story”, the entire episode stimulates more and 
more thought and deliberation. So here we are now, 
and maybe we can explore it again as adults, and gain 
something that we would also want to absorb and 
share at home. Let’s try. 

Moshe Rabeinu sees the burning bush and realizes 
it is something unusual and tries, as Sforno explains 
 to understand it. Rashi points out, based ,ואתבונן ואראה 
on Shemos Rabbah (3:5), that Hashem chose the first 
revelation of  נבואה to Moshe from a thorn bush to 
convey the message of  עמו אנכי בצרה, that the Ribono 
Shel Olam  כביכול suffers along with Klal Yisroel. The 
age old, invigorating and hope giving belief that the 
darkness of Galus will slowly end, and the Jewish 
people will survive, because Hashem is with us. The 
fire may burn, and to the amazement of all onlookers, 
Klal Yisroel will emerge reinforced by knowing that 
the  יד החזקה never let go of our hand.

Moshe then turns his head, or takes five steps (SM’R 
3:6), indicating that Jews suffering means something to 
him and Hashem says he is the one, the true shepherd 

for Klal Yisroel. Hashem instructs Moshe to remove 
his shoes because you are on Holy Land; של נעליך מעל 
 There are .רגליך כי המקום אשר אתה עומד עליו אדמת קודש הוא
many interesting ways to understand this (see Rabeinu 
Bachya, Kli Yakkar etc.). The Ramban (3:5) quotes 
Medrash Rabbah (SM”R 2:13); נגלת שהשכינה  מקום   בכל 
בנעילת הסנדל  is revealed שכינה  anyplace that the , אסור 
it is forbidden to wear shoes. Therefore, Moshe and 
Yehoshua (5:15) were told to remove their shoes, and 
the Kohanim would serve in the Bais Hamikdash 
barefoot. At its simple meaning, the one we always 
understood from this Ramban, was that if the ground 
is holy we want to maximize OUR exposure to partake 
of that קדושה.

The יוסף  Rav Yosef Salant, one of the Gedolai) באר 
Yerushalayim who was a contemporary of Rav Yosef 
Chaim Sonenfeld and a very sought after Darshan) 
uses a של"ה to show us an  עומק that we would have 
likely otherwise missed. A little background. The 
Gemara (Berachos 60b) teaches that our השחר  ברכות 
were designed to be said in the various stages of 
getting up and ready for the day ahead. When you put 
on your shoes, we should say the Beracha of לי  שעשה 
צרכי  .You have given me everything that I need – כל 
The של"ה quotes his Rebbi, the מהרש"ל (in the Siddur 
השמים  who explains why shoes translate into ,(שער 
“everything that I need”. There are four basic elements 
of creation: דומם - inanimate objects, צומח - plant life, חי 
- living beings and מדבר - man that speaks. Each level 
of creation is nurtured and lives off the level beneath it. 
Plants live off the ground and are consumed by living 
beings, who are in turn consumed by humans. Said 
the מהרש"ל, when man takes the skin off of an animal 
and steps on it, he is establishing his governorship, his 
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dominion over all of creation. Adds Rav Yosef Shaul 
Nathanson  ( ומשיב  in his Derashos for Shabbos שואל 
Shuva תרל"א) that this is the reason why there is an 
 to wear leather shoes on Yom Kippur, since our איסור 
 is to become more angelic and divorce ourselves עבודה 
from the shackles of  הזה  So by stepping out of .עולם 
our shoes, we relinquish our control, our reign over כל 
 that is the pedestrian world. I declare myself “Ois צרכי 
Baalhabohs” of this world and all of its pleasures - it 
does not belong to me, at least for today. Rav Yosef 
Shaul goes on to explain the Mitzvah of  חליצה. There is 
a “relationship” between the  יבם and the  יבמה, named 
 from יבמה by Chazal, which binds and limits the זיקה 
marrying anyone besides the יבם unless the process is 
done. This is not the place to try and explain זיקה, the 
obscure secret of Maseches Yevamos - even if I could 
adequately define it. The procedure of חליצה entails the 
removal of the shoe from the Yavams foot, which we 
now understand; the Yavam is releasing his זיקה which 
controls the Yevama, symbolized by removing his shoe 
which relinquishes his dominion over her. הפלא ופלא.

Rav Yosef Salant goes on to explain: To exhibit any 
kind of governing conduct, to display any kind of 
jurisdiction in a place of Shechina’s revelation, is a 
form of disobedience. To wear leather shoes where 
the Shechina should be tangible to us is an act of 
defiance. To think it’s really YOUR WORLD could 
be considered resisting the ultimate authority. He 
bases this on a Gemara (Kiddushin 43a), according 
to the opinion that Dovid was not guilty for the 
death of Uriah Hachiti. Because Uriah was a מורד 
 traitorous to the kingdom, he was therefore ,במלכות 
allowed to be put to death. Uriah referred (Shmuel II 
11:11) to Yoav the general, as V’Adoni Yoav – Yoav 
my lord, in the presence of Dovid the Melech. Rashi 

comments (s.v. V’Adoni) - זהו מרד שקראו אדון בפני המלך, 
insubordinate in the presence of the king. Therefore, 
when standing before the Melech on Holy Ground, we 
remove our shoes to indicate we know who the “REAL 
BAALHABOHS” is.

This Vort really resonated with me, and hopefully to 
all of us, because of the world’s situation. We have 
all tried to learn SOMETHING during this almost 
a year of  צרה . Boy, do we really need a Navi now. 
So we are stuck with our own devices to figure out 
WHAT THE  עולם  WANTS FROM US. One  רבונו של 
of the lessons is the world is NOT OURS TO RUN. 
The world as we knew it is but a nostalgic, distant 
memory. Shul’s, Yeshivos, family Simchos, traveling 
– we can add whatever bothers us the most. Just as 
some of us had SOMEWHAT gotten used to this new 
world and grew encouraged by the news of vaccines, 
Hashem, it seems said, not so fast. My Yidden still 
don’t get it and they hope to go back to the way it was 
before – מפטירין כדאתמול. Think about it for a moment 
– Does ANYONE think that the virus mutated on its 
own, without Hashem?? We still need to “Chazer” the 
lesson, to take off our shoes and remember who is the 
REAL BAALHABOHS and not forget that He is still 
sending us messages we must pay attention to. 

May we all be Zocheh.

Among those that are מצפים לישועה    
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s we learn in the parsha of the first seven 
Makkos, we are drawn again to our 
childhood memories of the first time we 

heard, breathless and in absolute fascination, 
from our teachers. That was great then, but we 
all need to learn, to ponder, and try mightily 
to really understand it as adults. I promise you, 
dear readers, that EVEN reading through this 
article will leave us short of the ultimate goal, but 
hopefully it will be a start. 

 Many Mefarshim create an equation that, 
at least for me, opens up a door to allow a mere 
glimpse into areas that we can only hope one day 
to be allowed to view the treasures inside. The 
equation is that the 10 makkos correspond to 
the 10 Maamaros of נברא העולם  the ,בעשרה מאמרות 
words that Hashem used to create the world, and 
the Makkos led to the עשרת הדברות, which was the 
purpose of the entire יציאת מצרים as foretold to משה 
at the סנה. We imagine this to mean that the world 
was created to be the platform where there would 
be גילוי שכינה, a revelation of G-dliness, where וידע 
פעלתו אתה  כי  פעול   known to EVERYONE. The ;כל 
ten Makkos were sent to refresh that אמונה in the 
world, and we are therefore charged to tell our 
descendants - בנך ובן בנך - every year to accomplish 
the end goal of 'שמות י:א( וידעתם כי אני ה( to know 'ה 
and follow in his דברות – which means directing 
behavior, being led to serve 'ה. These are all 
lessons in comprehending the שכינה to the best of 
our abilities. )See Maran Harav Moshe Shapiro 

in ממעמקים שמות pg. 159 based on the Maharal in 
 )גבורות ה' פ' נז'

 There are also lessons in the הנפש  of כוחות 
man - his weaknesses, his ego, his insolence and 
his arrogance, amongst others. We, sadly, know 
them all too well. 

 Let me share with you something that I 
never knew until this year. This reminds me that 
I should also listen to all of the advice that I offer. 
The Makkah of דם should have been enough to 
convince Pharoah to send Klal Yisroel out of מצרים. 
Every drop of water, even dew, turned to blood 
and ONLY buying water from a Jew would allow 
them a drink. Jews made money -דם העשירו  ממכת 
 Shmos Rabbah 9:10( a business taken over( ישראל
by Poland Springs - does anyone remember when 
we all drank water from the sink? Let’s examine 
the Pesukim; in 7:22 it says ויחזק לב פרעה and then 
it says )7:23( ויפן פרעה ויבא אל ביתו ולא שת לבו גם לזאת, 
Pharaoh turned and came home and he also 
ignored )or failed to take to heart( this Makka. 
What happened when he came home? Rav Meir 
Simcha, )See Darash Mordechai pg. 73 who later 
found this novel idea in the Medrash Hagadol - 
29( says a חידוש: The Makkah of דם did not affect 
Pharoah’s house - his water remained water - 
because every Mitzri had to pay for his water, but 
Pharoah already paid “his dues” by raising משה in 
his palace. He had his own anti-bodies to the דם. 
What a חידוש in the facts, and what an insight into 
Pharoah’s and man’s character. His whole country 
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is suffering, parched and broke but being that 
everything is perfect in his own home, he therefore 
takes nothing to heart. There is a Vort attributed 
to Rav Mottel Katz, Telzer Rosh Yeshiva, that what 
impressed Pharoah about Yosef ’s interpretation 
of his dreams, in contrast to the others )seven 
daughters etc.(, was that Yosef understood 
that a Melech dreams about the welfare of his 
constituents, the people that rely on him, and not 
about his own personal well-being. That is the 
mark of greatness by any leader, any מנהיג; who are 
your dreams about, as Chazal explain that certain 
dreams are attributed to your daytime thoughts 
are. Pharoah realized that in Yosef, and therefore 
gave him the position of authority to care for 
others. 

 There is another lesson into the essence of 
man. Pharoah has the sensitivity to understand 
the quality of a Melech, to be constantly aware of 
his dependents’ needs. This disappears when his 
kingdom is threatened by the exodus of millions 
from his work force, and then, his care becomes 
self-centered, only directed inwards. I told this 
Vort to a Chashuveh Yid from Eretz Yisroel, and 
he wisely added that a part of the ויקם מלך חדש על 
 who did not know Yosef – was that he did מצרים
not just to forget the MAN YOSEF but also the 
lesson and the expertise that YOSEF displayed in 
his awareness of royalty. 

 We have another example of this closer to 
home. The Gemara in Moed Katan )26A( relates 
that King Yehoyakum had them read the first 

draft of איכה  that Yirmiyahu wrote. When מגילת 
they read בדד ישבה   ,alas, she sits in solitude ,איכה 
Yehoyakums response was אנא מלכא, but I’m still 
king. When they read “She weeps bitterly in the 
night”, he said but I am still king. He had the same 
response to גלתה יהודה מעני and “The roads of Zion of 
mourning” - אנא מלכא. But when they read היו צריה 
 - her adversaries have become her master’s ,לראש
meaning he would lose his throne - that is when 
he cut out all the names of Hashem and burned 
them in the fire )See Tosfos sv קצר(. Certainly not 
the approach for a Melech of Yisroel. 

 That level of caring and concern is a 
responsibility to everyone that is given this task - 
NOT JUST a מלך, but a father, a mother, a Rebbe, a 
Menahel, a boss. Really great people have it. They 
know when to allow their ego to govern and when 
to shut it down and focus on others. It is a quality 
we all need to admire and strive for. 

May we all be Zoche. 

Among those that are מצפה לישועה. 
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arshas Bo details the final three Makkos that 
finally convince Pharaoh of his mistake. As we 
were always told, the Gimatria of  בא is three, 

which helps us memorize how many Makkos there 
are in each Parsha. We look back at the Makkos as a 
unit of Nissim that Hashem did to teach us, and the 
world, that He is the creator and can manipulate His 
creations at will. The Mitzvah that Kadosh Baruch 
Hu commands us to do is to pass on our Emunah to 
the next generation - והגדת לבנך ביום ההוא לאמר (Shemos 
13:8) - teach them all of the Nissim, Makkah after 
Makkah, of miraculous incidents with laser-like 
accuracy targeting only what was needed. The Ohr 
Hachaim wonders, being that the Mitzvah of  הגדה is 
ONLY AT NIGHT in the presence of Matzah and 
Marror, why does the Pasuk assign the moment 
of transmitting the Mesorah to  ההוא  to the , ביום 
daytime? He suggests, ואולי, to include that the night 
of  יציאת מצרים was as bright as daylight ולילה כיום יאיר  
-(Tehilim 139:12) – as EVEN that  נס is to be included 
in the Mitzvah of סיפור.

We also need to include, based on my thinking, a Nes 
that leapt off the pages of the Chumash at me this 
year. We all know how masters treat their servants, 
from the history of the world in general. The Pesukim 
and Chazal teach us how the Mitzriyim treated us in 
our servitude in  מצרים. Back breaking work, bathing 
in our blood, physically and physcologically and 
then taking our newborn babies and throwing them, 
undoubtedly mercilessly, into the sea. Even without 
too much imagination, we can visualize the animosity 
and the revolting, beastlike nature of “something” 
that could do that. We have, sadly, seen pictures and 
heard stories in our time of such ferocious savagery. 

All this makes us marvel at what, if I had a vote, would 
count it as the eleventh “Nes”. Hashem promises that 
we would find  חן in the eyes of Mitzrayim – (3:21), 
(11:3), (12:36), and obviously we did. The kind of חן 
that when we asked to “borrow” their silver and gold 
-  it worked - we cleaned them out (in the words 
of Chazal). These same slave masters somehow 
developed a soft hearted approach to their oppressed 
slaves. The image that I imagine is, the same low-
life who would throw a beer bottle at you while 
riding by on his camel, would now happily lend you 
his championship soccer jersey. Astonishing! It is 
also amazing that the Pasuk (11:2) calls them “our 
friends” - וישאלו איש מאת רעהו ואשה מאת רעותה כלי כסף וכלי 
 Mefarshim wonder how the Mitzriyim earned .זהב
the title of רעהו , a description that is usually reserved 
only for Yidden.

Rabeinu Bachya explains this with a Chidush. Before 
 still had a chance) רעהו EVERYONE was a ,מתן תורה
to enlist as Hashem’s servants) but after they refused 
to accept the Torah, the title of למען אחי ורעי (Tehilim 
122:8) was reserved "בעם ישראל בלבד". Rav S.R. Hirsh 
takes another approach. These are his words (11:12): 
“The people had just proven their moral worth 
in a most brilliant manner…for three days all the 
possessions of the Egyptians had lain unprotected 
in their homes. But no Jew took advantage of this 
opportunity for revenge; no Jew touched an Egyptian 
or even the least of his possessions…that G-d caused 
the Egyptians to comprehend the moral greatness 
of this people…at last overcame the antipathy they 
had felt for the Hebrews.” Our behavior during חושך, 
being honest and Ehrlich when we could have had an 
encyclopedia of excuses, earned respect, earned us a 
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dimension of רעהו coming from the side of מצרים.

The Netziv (Ha’amek Davar 11:2) follows a similar 
approach, but says an astounding  חידוש. The 
Mitzriyim felt a level of brotherhood to the Yiden 
because during the first three days of  חושך, they 
could not budge; not up or down, certainly not in 
any direction. How did they fast for three days? THE 
YIDEN FED THEM -  הושיטו להם מזון וכל ההכרחי - and 
that is how we found favor in their eyes. הפלא ופלא!

What a lesson! By being honest and upstanding, 
by showing Mentchlichkeit can turn even small 
people, who Chazal refer to as חמורים, to recognize 
greatness and maybe even change their pre-existing 
animosity. The words of the Netziv should resonate 
with us now more than ever. Some of us probably 
heard one of the  מכשפות, one of “our cousins”, who 
was elected by mental midgets to a government 
position, complaining that Israel does not give 
vaccines to West Bank inhabitants because they are 
an apartheid State etc.. How are they supposed to 
have the strength to send balloons to set fires? She 
also seemed to have forgotten that the “religious 
leaders” Paskened that its forbidden to use anything 
from the U.S or Israel. How many people will believe 
her propaganda instead of believing the steady influx 
– secretly – of “cousin” patients being treated in our 
racist hospitals? Our entire country needs to become 
more aware of the insidious power of SHEKER.

B’H we’ve learned three ways to understand the 
Pesukim – all of which accept that the bond of רעות    
existed between us and Mitzrayim. The Vilna Gaon 
(Kol Eliyahu, הגר'א משולחן   based on Rashi (פנינים 
(12:35) takes a different approach. ובני ישראל עשו כדבר 
 Rashi explains – משה וישאלו ממצרים כלי כסף וכלי זהב ושמלות

 ,to mean as he said to them in Mitzrayim עשו כדבר משה
“man shall ask from his neighbor etc.”, which seems 
superfluous since those are the very next words in 
the Pasuk. Explains the Gaon that in order for that 
 WITH EACH חסד  to exist, we Yiden had to do חן 
OTHER to create an environment of  יבנה חסד   ,עולם 
which then would even spill over to our captors the 
Mitzriyim. Indeed, they felt the חן, which allowed 
them to “lend” all their wealth to us. The Gaon learns 
that  רעהו NEVER MEANT the Egyptians, but it 
meant us – אחי ורעי.

So what can we take from this? Especially those who 
think you’re back in Yeshiva/school in a Chumash 
class? The thing that makes us all brothers is the 
Torah – even those estranged and factually distant 
from Sinai - were still taught the Torah by a Malach 
and despite where they are, are still בפיך ובלבבך לעשותו. 
I always tell Talmidim as they are about to enter 
“the Parsha”  that they have to COMMAND respect  
and not DEMAND it, and every relationship needs 
respect at its core (said with the hope that it will keep 
them in line). Be honest, be Ehrlich to others – and to 
yourself. Don’t forget who your brothers and sisters 
are and treat them with kindness. 

May Hashem again end the darkness of this Galus 
like the one that ended in daylight יאיר  and לילה כיום 
we should be Zocheh to see it  במהרה.

Among those who are  מצפים לישועה.
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e have already learned from what Mefarshim 
have alerted us, based on the Pesukim, that the 
ten Maakos correspond to the ten Maamaros 

that Hashem used to create the world. The message 
being that the ten Maakos are to reinforce the אמונה  
of Hashem, the Creator of everything, who controls 
it all as He wishes. That  אמונה needs to be augmented, 
because no human was a witness to creation, and it 
can be easily forgotten - ישכחך שלא  איש   When .אשרי 
Hashem, כביכול, introduced Himself to us at Har Sinai, 
His words were NOT I am Hashem that created heaven 
and earth, but rather I am Hashem who took you out 
of Mitzrayim for that very reason. The entire episode 
of the Geulah, ending with the splitting of the Yam 
Suf, are meant to be Klal Yisroel’s course in EMUNAH 
101 - Kadosh Baruch Hu’s mastery of the world and 
every minute occurrence that happens in it. 

As young Yeshivah Bachurim, we cut our teeth on 
the words of the Baalei Mussar, especially the words 
of Rav Yerucham Levovitz, the Mirrer Mashgiach. 
Sometimes we even understood what he trying to 
teach us. However, given our age and our undeveloped 
thought process, there were some of his deep מחשבות  
that escaped us. One Shmuz that always eluded 
me was the first Maamar in the third volume of דעת 
ומוסר   which I now think I may understand ,חכמה 

it somewhat. I think. I leave it to you to judge if I 
can commit it in writing, at least the little I think I 
understand. Rav Yerucham has an  עומק in the Rashi 
at the start of Parshas Va’era (6:3). Moshe is chastised 
by Hashem for his question which the Avos would 
never had asked. Hashem said I promised the Avos, 
but I never allowed them to see the fulfillment of 
those promises. The promises were made with the 

“name” “Kail Shakai”, but they never saw לא ה'   ושמי 
 the “name” Hashem means you can count ,נודעתי להם 
on Him to make it happen -  דברי  to make it - לאמת 
true. Rav Yerucham explains that are different names 
of Hashem for various conducts. Sefarim explain that 
NONE of the names we use for Hashem are actually 
describing HIS ESSENCE, which is impossible, but 
rather are descriptions of the “ACTS” that the Borei 
Olam is performing in HIS WORLD at that time. 
There is a “name” of “Kail Shakai”, which is the “name 
of promises”, even WITHOUT it being fulfilled and 
whose purpose is to test, to exercise our  אמונה in 
believing that IT WILL HAPPEN. The promises of 
Kadosh Baruch Hu are not subject to human frailties - 
we can be sure it will happen even as we pass through 
the dark tunnel which might breed doubt, secure and 
firm in the belief of the pledge coming true. By the 
Avos, the covenant was already guaranteed, without 
seeing it happen. והאמין בה' ויחשבה לצדקה.

Rav Yerucham finds this substantiated by the Medrash 
(Vayechi 98:20) that states: בקיווי  everything ,הכל 
depends on how much you hope for it to happen. He 
brings a scary  ספורנו (Shemos (6:7-9) that the four 
גאולה של   were accepted as fact by Klal Yisroel  לשונות 
and were sure that שאעשה כל מה שאמרתי. But והבאתי, to 
bring them into Eretz Yisroel, נתנו לב להתבונן  they , לא 
didn’t believe it could happen and therefore, Hashem 
did not allow them into Yisroel, ONLY their children. 
The way Hashem works is that you can only be Zocheh 
to anything AFTER you show  בטחון that you can get 
it. Rav Yerucham concludes: ובאמת יסוד גדול הוא לכל דבר 
.ודבר...וזהו ענין סדר גאולת מצרים

We were only Zocheh to Geulas Mitzrayim with 
actions that displayed our אמונה. To slaughter the gods 
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of Egypt “in their faces” can only be done by someone 
who knows that he is leaving. Try and equate that 
with burning a pile of Korans in a Muslim country 
- maybe even Portland. It had to be roasted, says the 
Daas Zkainim (Shemos 12:9) quoting Ibn Ezra, so that 
the smell would be strong and everyone would know 
there were lamb chops on the barbeque. The Mitzvah 
was NOT to hide it but an open declaration of the 
 we had as we dressed in walking shoes with our בטחון 
canes - see Sforno (12:11). Our exit from Egypt and 
our tests in the Midbar were designed to, as Rabeinu 
Bachya writes, כדי שיגדלו נפשם השכלית במדרגת הבטחון שהוא 
 that’s why we had , שורש האמונה כדי שיהיו ראוים לקבל התורה
to enter - with our  בטחון - into the waters of the Yam 
before Hashem split it. Maybe that’s why every שבט  
had their own  קריאת ים סוף, to allow for every  שבט to 
show their own  בטחון. We all say, daily, that we ask for 
Torah in the Zchus of אבותינו שבטחו בך. But that’s a topic 
for its own article - בס"ד.

We all know the Chazal that the Geulah from Mitzrayim 
was in the Zechus of the נשים צדקניות. This refers to their 
steadfast  אמונה in bearing children despite the decrees 
of Pharaoh. There is another aspect that always amazes 
me, especially about Miriam. Her invincible אמונה to 
tell her father, the Gadol Hador, that his actions were 
worse than Pharaoh. Her supreme  אמונה that was put 
to the test when Moshe was cast adrift in the river, 
even then she did not falter. She stood, מרחוק – from 
afar, unshaken, knowing Moshe would be saved, only 
uncertain of how – see Haamek Davar (2:4). But we 
cannot miss the Mechilta, quoted by Rashi (15:20), 
that after the Bnai Yisroel sang Shira, Miriam took her 
drum - בידה  and all the other women followed – התף 
suit with their own instruments. Where did they get 
these instruments? Mechilta teaches that היו  מובטחות 
שבדור  that Hashem would do Nissim, so they צדקניות 

brought along their instruments! Running like slaves 
escaping, carrying the wealth of Egypt with them they 
were sure -  מובטחות - that there will be a celebration; 
we are going to need a band. As an aside, Mefarshim 
explain that we did not WANT to “borrow” their gold 
and silver, which would ensure the Mitzriyim would 
chase us, but one  נא from Hashem – one please, 
convinced them. A lesson in and of itself – who knows 
what one please can accomplish? The belief of these 
women was so powerful – the Galus will end and we 
need to celebrate the Geulah. 

One final point based on an observation of the Netziv. 
The Pasuk says  מרים להם    ותען as he points out ,ותען 
means to answer, to respond. See the Netziv how he 
applies it. We need to notice that whenever we speak 
of Shira, the verb is always a derivative of  לענות - to 
answer. ואמרו ענו  קלי  , זה  שירה  ענו  לך   . That is because 
whenever Hashem does a miracle for us our response 
is Shira because Hashem is TALKING TO US, He 
wants something from us and we must RESPOND, 
and our first response is  שירה, saying thank you and 
appreciating His  חסדים. Then we must be  מתבונן, ponder 
well, what could Hashem expect from us by bestowing 
me with His graciousness. We should all declare זה קלי 
 He is my G-d and He will ultimately fulfill , ענו ואמרו 
EVERY promise He made to us through his Nevi’im.

Just like the Geulah from Mitzrayim was based on our 
ובטחון  so too the end of this Galus – long and , אמונה 
certainly not getting better – depends on our  אמונה.

May we all be Zocheh.

Among those who are  מצפים לישועה.
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here are times in everyone’s life when we wish - 
usually helplessly - that we could be someone else. 
Sometimes it is a person with unusual talent or 

exemplary character which enables them to accomplish 
achievements that we pedestrians can only long for. We 
envy, without malice, people of remarkable perseverance 
and humans with the near angelic property of always 
smiling and being upbeat. We wish for some musical 
talent and abandon the hope to reach the level of 
knowledge and intellect of those geniuses that wander 
into our lives. I have a confession to make: I am guilty of 
all of the above, but there is something that I sometimes 
wish for which I assume is unique. I wish I could have 
been a fly on the wall when Yisro and his social-worker 
had their sessions. What an interesting, enigmatic and 
intriguing person! 

We find Yisro as one of the three advisors to Pharaoh 
when he devised the plan to throw all the Jewish children 
into the sea. We should be able to assume that being 
an advisor to the king presumes intelligence – despite 
what our last election proved. He refuses to sign off on 
the decree, and runs away to Midian, and was Zocheh 
to have his descendants sitting in the Mikdash (Sotah 
11a). Mefarshim enlighten us and teach that the Zechus 
which Yisro had, in not participating in Pharaoh’s plan, 
enabled him to give advice to Moshe and have a Parsha 
named after him. He was the pope of Midian that realized 
the folly of its Avodah Zara, and he renounced it, which 
results in him being ostracized. No one would work for 
him, so he must utilize his own daughters as shepherds, 
who also suffer from him being an outcast (Rashi Shemos 
2:16). Yisro then goes searching for g-d, and travels the 
world with no success – he encountered EVERY Avoda 
Zara – (he went to India, Africa, Jamaica and maybe even 
Berkley California) - Rashi 18:11. He finally comes to 

the realization that  האלוקים הוא   and he joins Moshe , ה' 
with great honor. It seems as if this lonely man searching 
for the truth finally achieved his goal. But then we find 
that he leaves again (18:27), and according to some even 
BEFORE the giving of the Torah, saying that he is going 
to be  מגייר בני משפחתו, his family (Rashi quoting Mechilta). 
See  ירמיהו  who explains that the Mechilta really , דברי 
says מדינתי בני  לכל   the whole country. The actual – ואגייר 
words of the Mechilta are: ואגייר לכל בני מדינתי ואביאם לתלמוד 
וכו' עשה  ולא  יכול שהלך  השכינה.  כנפי  תחת  ואקרבם   which – תורה 
he understands that Yisro was not able to convince the 
entire country BUT ONLY HIS OWN FAMILY. Yisro 
remains steadfast even in the face of Moshe’s impassioned 
pleas for him to stay – see  10:29-32 בהעלותך) based on the 
reading of  פשוטו של מקרא. However, see Ramban (Shemos 
18:1) near the end where he says that ונראה שקיבל דבריו ועשה 
עזבם  ולא   that Yisro in fact stayed with Moshe. See כרצונו 
Sforno here and in בהעלותך who seems to learn that Yisro 
refused to go into Eretz Yisroel because of his age and 
health - שלא תסבול זקנתי אויר ארץ אחרת ומזונותיה - so much said 
for a middle eastern diet.  

We are even more startled at the  קיני - descendants of 
Yisro – who Shaul has to warn to leave Amaleik, who they 
were living with, before he goes to war with them. With 
Amalek? One of the catalysts for Yisro becoming a Ger, 
and yet they befriended them? They cannot sit still. In our 
world, behavioral analysts would figure out some form of 
an acronym with letters of the alphabet to describe that 
diagnosis.  

To understand this, we need to peek, just a little, into what 
so many of the Mefarshim discuss. Let’s start with Chidah 
in Sefer  אנך האר"י) ,Yisro חומת  (מגורי  כהן   in Shemos שפתי 
s.v  ויתן among others, who alert us to Yisro having some 
of  נשמת קין - which is why he descendants are called  קיני. 
The Sefarim really go to town with this idea – enough to 
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fill two or three articles – but not this one. We focus only 
on this point: Part of Kayin’s punishment was to be נע ונד 
 אין לך - and as Rashi explains (Beraishis 4:12-14) תהיה בארץ 
 you cannot live in one place. A good - רשות לדור במקום אחד 
friend of mine Rav Nachum Eisenstien ZT’L, explained 
the Pasuk  נוד בארץ   to mean, that (Beraishis 4:16) וישב 
even though וישב always connotes permanence, in Kayin’s 
life, even when he lived in one place, it felt shaky and 
non-enduring. He was never comfortable where he was. 
The Kayin/Yisro entity may really have been the first 
wandering Jew. 

We all know the Chazal about what prompted Yisro to 
join Klal Yisroel – ים סוף ומלחמת עמלק  I once saw a .קריעת 
phenomenal understanding of this Chazal - though I can’t 
find it now – and we can use it to understand another 
question as well. The Pasuk relates – eight Pesukim after 
Yisro’s arrival – that Moshe told him all that Hashem did 
to Pharaoh and Mitzrayim, בדרך מצאתם  אשר  התלאה  כל   את 
ה'   all the trouble that had befallen them and that ויצלם 
Hashem had rescued them. Rashi explains “the trouble” 
as being the Yam and Amalek. What was the need for 
that, question many Mefarshim, Yisro knew this from the 
start of his quest to embrace Yiddishkeit, that was the שמע 
  מוראדיקע What did Moshe add at this time? There is a .ובא
Vort here. All Yisro heard was of all the glorious  נסים that 
Hashem did to these people on their way to accept the 
Torah at Sinai. But the road to Sinai is not always paved 
with supernatural miracles and riches pulled from the 
dormant walls of the sea. But should it not be? I’m on my 
way to You Hashem, determined to climb the  'ה  so ,הר 
make it easy for me. Hook me up with EZ-pass so I don’t 
even have to stop. Moshe explained to Yisro that the two 
things that moved you so, stirred you to join us are two 
separate and distinct  'ה  methods of dealing with ,הנהגת 
mankind. Krias Yam Suf required nothing on the part of 
Yisroel - just decide to walk through –  לכם ילחם   No .וה' 
hostages, no violence, just easy street with an ocean-front 

view. Sometimes. The  מלחמת עמלק was the opposite, as we 
learned from the Mishnah. There were times of וגבר עמלק  
and there were times of  ישראל  back and forth. We ,וגבר 
won, but it was not without effort. Even when we thought 
we had conquered them again, the enemy renewed itself 
and the suffering continued. Moshe was teaching Yisro 
how to deal with  נסיונות EVEN when we try to elevate 
ourselves towards the genuine greatness of being עבדי 
 Be prepared for the setback, because that is all part .ה' 
of the  נסיון, especially for someone coming from so far 
away. See Sforno as he explains the תלאה – trouble as ברעב 
עמלק  ומלחמת   all the problems. Rabeinu Bachya - ובצמא 
includes the bitter waters and “the bread which they 
brought along from Mitzrayim spoiling” (see Rav Chavel 
who cannot find a source for that – I guess I am not 
alone) and Milchamos Amalek. Not just the rewarding 
miracles that revitalize and encourage, but also the trying 
days in which we are overcome, losing ground. We must 
endeavor to rise above, never losing sight of the vision of 
Moshe reminding us to be  משעבדין לבן לאביהם שבשמים.

The lesson for all of us is any effort to improve our 
Ruchnius should be easily achieved, but the Yetzer 
Harah has not retired yet and there is always a  קטרוג (see 
Rav Tzaodk in 'צדקת הצדיק קכט). Our job is ישראל  to ,וגבר 
overcome the natural frustration of “gimme a break”  
which all comes from the Yetzer Harah. It is a hard job, 
but I always tell Talmidim that always, or almost always, 
that what’s easy is usually not worth it. 

May we all be Zocheh to see  במהרה all of the  נסים that 
Hashem promised us.

Among those who are  מצפים לישועה.
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any of us are familiar with the Simanim Chazal 
lay out that point to Mashiach’s imminent arrival: 
 We have also ."בעקבות משיחא חוצפא יסגא, ויקר יאמיר" וכו'

often heard from prominent figures that in our times, a 
number of these Simanim have already been Mekuyam. 
So the obvious question is – why has the Ge’ulah not yet 
arrived? If all signs are pointing to Mashiach’s emergence, 
what is holding him back? 

As we shall see B’ezras Hashem, the key to understanding 
this issue may lay in Yisroel’s response to the travails of 
Shibud Mitzrayim.

V’es Tza’akasam Shamati

One of the fundamental Yesodos Chazal relate to us 
about Yetzi’as Mitzrayim is that it serves as a blueprint 
for the future. The Passuk states: כימי צאתך מארץ מצרים אראנו 
 and so we learn that the nature of the Galus ;”נפלאות"
and Ge’ulah of Mitzrayim foreshadows the Mehalech of 
Galus and Ge’ulah in the future. The סמ"ק (Sefer Mitzvos 
Ha’katzar, one of the Ba’alei Tosfos) says something quite 
interesting which reflects this idea. Chazal tell us that 
one of the items a person is asked about in Shamayim is 
whether he awaited the Ge’ulah: “Tzipisa L’yeshu’ah?” The 
 wonders where in the Torah we find such a Chiyuv סמ"ק
that one must be Metzapeh L’yeshu’ah. He concludes 
that the Mekor is none other than the first Dibrah of the 
Aseres Ha’dibros: "מצרים מארץ  הוצאתיך  אשר  אלקיך  ה'   . "אנכי 
This, of course, is the mitzvah of Emunah. But the סמ"ק 
understands that it includes an obligation to believe that 
Hakadosh Baruch Hu is a Go’el, and just as He was Go’el 
us “Mei’Eretz Mitzrayim,” so will He be Go’el us from this 
Galus as well. 

So how, indeed, did the Ge’ulah from Galus Mitzrayim 
come about? Parshas Shemos contains a critical turning-
point in the whole episode: ויאנחו בני־ישראל מן־העבדה ויזעקו" 

את־נאקתם" אלקים  וישמע  מן־העבדה,  אל־האלקים  שועתם   All . ותעל 
of these phrases – "נאקתם שועתם...  ויזעקו...   are – "ויאנחו... 
all Leshonos of Tefillah, and the Mefarshim clarify their 
differences. In any event, Hashem appeared to Moshe 
shortly thereafter and announced the coming Ge’ulah. 
In doing so, He declared:במצרים עמי אשר  ראיתי את־עני   "ראה 
 The Rishonim explain that the Passuk . ואת־צעקתם שמעתי"
is referring to two things; not only did Hashem see 
the Tza’ar that Yisroel was in, but He listened to each 
and every Tefillah that Yisroel offered. And this is what 
brought the Ge’ulah.

Indeed, this is a primary function of Tzaros in the first 
place. Hashem desires to hear the voice of Yisroel, as He 
declares: "נאוה ומראיך  ערב  כי־קולך  את־קולך   And so . "השמיעיני 
it is that He will sometimes bring Tzaros upon a person; 
He will alleviate the suffering when a person Davens, but 
he has to Daven in order for the Tzaros to be removed. 
Interestingly, we find that Moshe had to deal with his 
handicap of K’veidus Peh throughout the whole process of 
Yetzi’as Mitzrayim. Never do we see that he actually prayed 
for its removal. The Ramban (4:10) writes, however, that 
this was a deliberate move; Moshe never really wanted 
to speak with Pharaoh, and so he didn’t Daven for his 
K’veidus Peh to be removed. He only complained that it 
wouldn’t, it couldn’t work. But had he Davened, he would 
have in fact been healed. 

This idea was manifest, as well, from the very beginning 
of Creation. Rashi in Parshas Bereishis tells us that the 
existence of the world is very much dependent on rainfall. 
Nonetheless, Hashem didn’t bring rain to the world until 
Adam Harishon came along and Davened for it. The 
bottom line is that Hakadosh Baruch Hu stands at the 
ready to provide us with all the gifts in the world, if only 
we would be Mispallel to Him for them. We see that this 
is what brought the Ge’ulah from Mitzrayim – and would 
bring the Ge’ulah from our Galus, as well. Yes, it may 
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very well be that all of the Simanim of Ikvesa D’Meshicha 
have already been Mekuyam. But if something is holding 
Mashiach back from coming, it is the fact that we aren’t 
being Mispallel to Hakadosh Baruch Hu enough to bring 
the Ge’ulah. 

ַוּיֹאֶמר ָלָרָׁשע ָלָּמה ַתֶּכה ֵרֶעָך, ַוּיֹאֶמר... ַהְלָהְרֵגִני ַאָּתה ֹאֵמר ַּכֲאֶׁשר ָהַרְגָּת 
ֶאת־ַהִּמְצִרי ַוִּייָרא מֶֹׁשה ַוּיֹאַמר ָאֵכן נֹוַדע ַהָּדָבר.

And (Moshe) said to the wicked one: “Why do you 
strike your fellow?” And he said: “…Are you saying 
that I should be killed, just as you killed the Mitzri?” 
And Moshe was afraid, and he said: “Alas, the matter is 
known.” (Shemos 2:13,14)

Achein Noda Ha’davar

There is another important factor in this regard that 
emerges from the Parshah. Shortly after Moshe had 
killed the Mitzri, he came across Dasan and Aviram 
fighting and tried to intervene. But they reacted with 
antagonism, saying: "הלהרגני אתה אמר כאשר הרגת את־המצרי" . 
Moshe responded to their hostility by declaring: “Achein 
Noda Ha’davar – Behold, the matter is known.” What 
‘matter’ was Moshe referring to? The Pashut Pshat, it 
would seem, is that he was speaking of the Mitzri’s death, 
fearing that his deed had been discovered. And indeed, 
Rashi brings this down as his first Pshat. But in his second 
Pshat, Rashi offers a different interpretation based on the 
Midrash. The “matter”, he explains, refers to the very 
fact of Yisroel’s Shibud in Mitzrayim. Moshe had always 
wondered what Klal Yisroel had done to deserve such a 
harsh and severe punishment. After the encounter with 
Dasan and Aviram, however, the “matter” became clear: 
“Achein Noda Ha’davar.” He realized that their suffering 
in Galus was a result of such conduct, part of the sinister 
effects of Lashon Ha’ra. 

We learned above of the remarkable Ko’ach Ha’tefillah 
which is instrumental in bringing Ge’ulos and Yeshu’os. 

However, writes the Alshich Hakadosh, Lashon Ha’ra 
has the power to sabotage Tefillah; for by speaking 
Lashon Ha’ra, a person pollutes his mouth to the extent 
that his Tefillos will no longer be accepted. And so, the 
Chafetz Chayim understands that this was the very point 
Moshe was making with his statement of “Achein Noda 
Ha’davar.” Moshe now understood why it seemed that 
Yisroel was mired in such a terrible Galus. Being that they 
were involved with Lashon Ha’ra, they had sullied their 
mouths and thus defiled their Tefillos. As such, even if 
they would be Mispallel to Hakadosh Baruch Hu, their 
Tefillos would not ascend before Him. Their Ge’ulah could 
not be effected unless and until they rectified this defect. 

These are some of the vital lessons the Parshah imparts to 
us regarding our state in Galus and the manner through 
which to bring the Ge’ulah. A great Ikkar is to be Mispallel; 
ultimately, that is how Yisroel were able to come out of 
Galus Mitzrayim, and that is what will bring our Ge’ulah, 
as well. But what is also imperative to bear in mind is that 
our Tefillos must remain pristine. If they are sullied by 
Lashon Ha’ra, Chas V’shalom, their effectiveness is greatly 
compromised. Hashem so strongly desires to hear our 
voice – “Hashmi’ini Es Koleich”; but the voice must come 
from a mouth that is pure and free of Lashon Ha’ra. 

R’ Yehonosan Eibshitz writes in Ya’aros Dvash that 
Hashem will never turn down a truly clean Tefillah. A 
person may not always get exactly what he asks for in 
the way he imagines it. But at the very least, Hashem will 
listen to that Tefillah, and store it away for some time in 
the future when it may be most needed. 

May we all be Zocheh.
Among those that are מצפים לישועה    

-2-



arshas Emor has an extensive list of all our מועדים, 
often translated as festivals. I once had an Italian 
barber, who after a very brief explanation of 

our Yom Kippur schedule, suggested that perhaps the 
Messiah will be a “nice’a guy”, who is going to say, “you 
coulda eat, you coulda drink”. Obviously, he missed 
the point, but he is not alone in misunderstanding our 
Yomim Tovim. Long ago, I heard a recording of Harav 
Gifter (and many others subsequently) who explained 
the word מועד to mean “meeting place”, as in  אוהל 
 I think his masterful analysis included the words -מועד
“rendezvous with Shechinah.” This is how Tisha Baav 
can be called a מועד, because through the prevalent 
Halachos etc., we are removed from the regular tedium 
of life and can allow ourselves to think. See Ramchal 
in Derech Hashem (פ"ז  who expounds this idea (ח"ד 
as only the Ramchal can. The קדושת המועדים allows us 
to extend קדושה into the mundane world called Olam 
Hazeh. The visions, the excitement of that rendezvous 
must allow us, at least a glimpse, of כימי השמים על הארץ, 
“Himmildike Teg” despite having to service the גוף and 
its leaden feet. Therefore, in Emor, the Torah includes 
Shabbos as the first of the Moadim - it serves that 
purpose on a weekly basis. Shabbos, with its Kedusha, 
allows us to lift ourselves up a little above the gravity 
of the ground. Hence, the Minhag to elevate ourselves 
off the floor while saying קדוש קדוש קדוש, trying to free 
ourselves, at least symbolically, from the shackles that 
human beings are restrained by. 

 All of us, right now, are also in the middle of a 
Yom Tov. No, no, no my calendar is not off. Many of us 
know the classic idea of the Ramban (23:36) who teaches 
that the days of Sefirah are really the Chol Hamoed 
that connects the first part of Yom Tov - Pesach, with 

the last days of Yom Tov, Shavous. This is why Chazal 
called Shavous ATZERES, because it corresponds to 
the שמיני עצרת, which concludes the Yom Tov of Succos. 
How are we to understand the עומק of the Ramban; 
how does it all connect? According to my calculations, 
it must have been at least twenty years ago when I said 
a shmuz in a Yeshiva, and I made copies of a mind-
boggling piece in the Sefer כתב והקבלה written by Harav 
Zvi Mecklenburg (1785-1865). He became the Rav 
in Konigsberg and, together with the Malbim, fought 
reform Judaism. In (27:32) בחוקותי he writes ושאלתי את פי 
 enlightening us as ,אדוני מורי ורבי הגאון מוהר' עקיבא איגר זצ"ל
to who his Rebbi was. But here in Emor, he raises many 
issues pertaining to Sefiras Haomer thus showing us 
how much we have overlooked. Dos Darf Men Lernen! 
He asks, all the קרבנות מנחה are named after the vessel 
from which they were produced - מרחשת , תנור and the 
likes. However, the Korban Omer is named after THE 
WEIGHT, THE VOLUME, because העומר is translated 
as a weight (see Rashi 25:10  האיפה עשירות   His .(עומר: 
novel Vort is based on the understanding of תנופה, the 
waving of the עומר; it was waved in all four directions, 'ד 
 to show that ALL PRODUCE is not a result רוחות העולם
of mans effort or human ingenuity, but it is all from 
the Creator of the entire world. Hashem created the 
world, AND US, and graced us with the bounty we 
need to live IN ORDER TO SERVE HIM. The Ksav 
V`hakabalah derives the word עומר from servitude, 
as it says in the Pasuk in description of kidnapping a 
person, והתעמר בו ומכרו – he enslaves him and sells him, 
which is a "השתעבדות  קרבן The bringing of the ."לשון 
 signifies that we acknowledge that all time bound עומר
successes are intended to allow us to be 'עבדי ה. He raises 
another serious question, how come Chazal created 
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the Beracha -על ספירת העומר, the counting of the עומר? 
We are not counting the Omer, we are counting the 
days from WHEN we brought the Omer. His solution 
is that we are counting the days of when we accepted 
the jurisdiction of Hashem over all our actions - קבלת 
 .commitment ,שעבוד days of - עול מלכות שמים

 This would also explain a question that many 
Mefarshim ask - if we are counting the days until 
Shavous, we should count backwards, by how many 
days are left. If we are counting the days of our assuming 
responsibility, this is no longer a question. The Ksav 
V’hakabala then addresses the days of Sefirah as being 
 preparing ourselves for the ultimate ,ימי הכנת ההשתעבדות
responsible faithfulness, Kabalas HaTorah, which are 
now rightfully called העומר  as they are designed ימי 
to be לבבנו ולטהר"  ”להכין   He takes us now to .ולהתקדש 
another level of עומק. The Torah forbids all degrees of 
Chametz on Pesach to, as so many point out, to avoid 
the bad Middos that it represents - as we know, the 
Yetzer Hara’s nickname is "שאור שבעיסה". The first night 
of Pesach, when we are commanded to eat Matzah, a 
bread devoid of those Middos, does not need a ספירה. 
But only on the second night (in Eretz Yisroel) where 
Matzah is voluntary, do we need to assert ourselves 
by preparing to become loyal servants, therefore we 
start counting our השתעבדות. He then suggests that the 
direction we take by eating Matzah, and counting the 
days that qualify us for an efficient קבלת עול, may be the 
reason the Chachamim did not designate a ברכת שהחיינו 
on Sefirah as the שהחיינו we made on Matzah covers the 
Sefirah as well. (See Baal Hamaor at the end of Pesachim 
and Likutei Hagriz pg. 57) The Ksav V`hakabalah ties 
it all up by saying that at the conclusion of Sefirah, 
we dedicate all that we are to Kadesh Baruch Hu. We 
leave the barrier to greatness, self-indulgence, behind 
us and celebrate our new yoke of Torah and Mitzvos 

- Shavous, מלשון שבוי. Shavuos is when we capture and 
reign in "יצרו תאות  כל   נעשה and joyously shout "לאסור 
 I did warn you that “Dos Darf Men Lernen.” The .ונשמע
entire circle of Yetzias Mitzrayim to Sinai is for us to 
learn that עבדי הם, they are MY AVADIM, בכל - מכל - כל. 

One final point. We celebrate our emancipation 
from Mitzrayim, free men, only to become servants to 
“ANOTHER BOSS,” כביכול, with another set of rules, 
so we are still not free. Rav Chaim Volozhin (Ruach 
Chaim 6th Perek) defines the words of Eved and Ben 
Chorin for us. The Braisah says, מי אלא  חורין  בן  לך   אין 
בתורה  What would we say about someone who .שעוסק 
has a gun pointed at his head and is told to count 
thousands of coins on the table, but as a result, every 
coin he counts will BELONG TO HIM. Is he an Eved, 
who everything that he does belongs to his master, or 
is he a Ben Chorin because all of his efforts belong to 
him? If you are forced BY THE TORAH, and you are 
held captive by the Halacha, you yourself will reap the 
benefits of your labors; you are a free man. Too often 
we hear people say that the Halachah is too inhibiting, 
cramps my style etc. It is because they don’t understand 
freedom.  Everyone bows to different alters, we are 
captives to our desires but בחירה allows us choose 
which altar to bow to. The true בן חורין will choose the 
altar that will bring him benefits בזה ובבא. 

We should all be Zocheh to use our Chol 
Hamoed, for a trip that will last עד ביאת גואל.

Among those that are מצפים לישועה.
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umbers,  חומש הפקודים, is the name Chazal give the 
fourth Sefer of the Chumash. The two countings 
in the Sefer – here in Parshas Bamidbar and later 

in Parshas Pinchas – are the reason for this title. These 
two computations don’t seem to add up – pardon the pun 
– being that the first count had already been performed 
earlier in Sefer Shemos (Ki Sisa 30:11) by way of the 
requisite Machatzis Hashekel. Rashi already notes this 
and brings a heartwarming Chazal, מונה לפניו  חיבתן   מתוך 
 because of Hashem’s love for them He counts ,אותם כל שעה 
them all the time. He counted when they left Mitzrayim, 
after the  עגל to determine how many had remained, and 
now when He came to rest His Shechina upon them, 
He counted them again. Hashem counts us out of love, 
as Mefarshim try to convey this lofty idea with a sorry 
Mashal,  כביכול to a miser counting his money – simply 
because he loves his money so much. We should note that 
in order to send us this message, the Torah uses so many 
Pesukim, so many  עמודים in the Sefer Torah, where brevity 
is the standard preference; highlighting His fondness for 
Klal Yisroel and its every individual. 

Similarly, the first Rashi in Shemos explains the counting 
of those who went down to Mitzrayim, once again 
quoting Chazal, להודיע חיבתם שנמשלו לכוכבים שמוציאם ומכניסם 
 to make known how precious they are to ,במספר ובשמותם 
Him  as they are compared to stars which He brings out 
and brings in by number and by their names, as stated 
(Yeshaya 40:26) יקרא בשם  לכולם  צבאם  במספר   See .המוציא 
Radak (ibid) that the name given to each star refers to its 
specific mission and purpose; to control a small portion 
of the earth. (This is not as heavenly as it sounds – pardon 
the pun again – it can be understood with both feet on 
the ground as well.) There is a fascinating Chazal (BR’R 
10:6) which teaches that every blade of grass is under the 
supervision of an “Mazel” which urges and commands it 
to grow – גדל! That “Mazel” is originates in a star, since 

Hashem knows the designated task of every star. This 
encourages us to look towards the heavens – שאו מרום עיניכם  
- and realize His Control of everything. Rashi brings this 
to highlight the  חיבה to every  יחיד as well; just as Hashem 
appreciates every star for its definite purpose, He also 
appreciates every individual and their subsequent Tafkid.   

We now turn to the Mishna (Avos 3:14) that teaches, חביב 
 אדם שנברא בצלם וחיבה יתירה נודעת לו שנברא בצלם וכו' חביבים ישראל
 man ; שנקראו בנים למקום חיבה יתירה נודעת להם שנקראו בנים למקום 
is dear because he was created  בצלם, and Yisroel are dear 
because they are called sons. The Mishna emphasizes 
this, because what is especially prominent in these “gifts” 
is the fact that Hashem made it KNOWN TO US – נודעת 
 Without that knowledge, a Yid can think that he .להם 
is so distant from Kadosh Baruch Hu that whatever he 
does would not have an impact. We could live our entire 
life without being aware of how close we are to Hashem, 
without experiencing our relationship, without savoring 
that eternal bond. 

Rabeinu Bachayeh, in his last piece in Sefer Vayikra teaches 
us how to connect Sefer Vayikra to Sefer Bamidbar, and it 
becomes crystal clear when paired with the opening piece 
of Rav Shamshon R. Hirsh in Bamidbar. The Pasuk states, 
 Rabeinu . אלה המצות אשר צוה ה' את משה אל בני ישראל בהר סיני 
Bachayeh explains the Medrash on this Pasuk as saying 
that אלה indicates something which is eternal – לשון עמידה 
 the אלה תולדות שמים וארץ  as stated (Beraishis 2:4) - וקיום לעד 
world will stand AND ALSO YISROEL as it says – in our 
Parsha – (2:32)  אלה פקודי בני ישראל לבית אבותם. Rav Hirsh 
illuminates the Inyan, and I quote, “ The concluding 
chapter which deals with  נדרי הקדש , allows room, within 
the framework of Halacha, for one who might feel the 
need to express his personal relationship to the sanctuary 
by a symbolic dedication of man’s value etc. It opens 
with the command to take a census of the nation as an 
 a community united by its common calling. All the ,עדה 
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independent members of the nation are to be counted, 
one by one. A census of this nature… at the same time, 
every individual is made aware that he personally counts 
as an important member of the community… The third 
book concludes with the dedicatory counting of the flocks 
which pass in groups under the staff of their owners. The 
fourth book now opens with the counting of the nation as 
“G-ds flock” for its Shepherd… The census is conducted 
in the wilderness. This proves that… is neither economic 
nor political – because economics and politics have no 
relevance to life in the wilderness… is to be made in 
the service of the Torah which was given on Sinai etc.” 
The  חיבה, the love of Hashem for us, as a whole and as 
individuals, is immutable and will never change despite 
our behavior.

This idea is masterfully taught, with perhaps the greatest 
words of Chizuk possible, by the Ozrover (Baer Moshe 
end of Bechukosai). The end of Vayikra teaches the laws 
of  תמורה, that one may not exchange an animal that was 
designated for a Korban for another animal to be bought 
in its stead. Says the Ozrover – Mamash Ah Gevalt 
– this follows the Parsha of the Tochacha, of horrific 
punishments for a litany of sins where one might think 
that Hashem is ready to trade us in for another nation, 
given our track record. So Kadosh Baruch Hu teaches 
that once there is Kedusha vested – even in an animal – it 
can NEVER BE EXCHANGED. The Gemara (Gittin 57b) 
teaches us that Hashem was נשבע לנו שאין מעביר אותנו באומה 
 swore that He will never trade us in for another ,אחרת 
nation. Throughout our history, we have long been 
plagued by that thought – after EVERY  חורבן that we lived 
through – we thought כביכול Hashem had lost hope in our 
ever achieving our purpose. The Mitzvah of Temura is 
here to reinforce our belief in ourselves and reject that 
corrupt line of thought. Following this thread, במדבר  
with the counting done  חיבה  after the devastating מתוך 
Tochacha, dispels any notion of being out of Hashem’s 
grace – Hashem still loves us. 

This idea would also explain the Haftora of Parshas 
Bamidbar; some background is called for. The Gemara 
(Pesachim 87a) tells that the Navi Hoshea suggested 
that Hashem finally get rid of Klal Yisroel who regularly 
disregarded all the Nevi’im which were sent. Hashem 
sends him on a bizarre mission; to marry a woman of 
ill-repute, have children with her and then divorce her. 
After Hoshea says that he would never be able to desert 
children, Hashem says NOW you understand why I 
can’t cast away and abandon Klal Yisroel. The Haftora 
continues with the estranged Yisroel returning with 
Teshuva and renewing their vows with Hashem of וארשתיך 
 , נודעת לנו  ,which we must remember ,חיבה  That .לי לעולם 
will never be exchanged.

How desperately are we looking for a tangible sign of that 
 right now. We are still reeling from Meron, which חיבה 
came on the heels of a year and a half of COVID, and now 
the  צרה of Yishmael rising and putting Yisroel under fire 
to the likes of which we have never experienced. We still 
need to pay attention to, and heed Hashem’s messages 
to us, to Daven and Daven again to spare Yiddishe 
Neshamos in the coming days and  לנצח. The Gaon says 
that  אתה בחרתנו refers to Pesach and   אהבת אותנו refers to 
Shavuos. The greatest sign of Hashem’s love for us was 
His Giving us the Torah. Let us appreciate that love and 
that gift. 

We should all be Zocheh in the Zechus of our learning 
on Shavuos that the Yeshua for all of us – one by one – 
should come  במהרה.

Among those who are  מצפים לישועה. 
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eha’aloscha is huge, the multitude of topics to choose 
from makes it difficult to pick just one. You almost 
want to flip a coin – that is if you can find a coin that 

has at least twelve sides. Well, here is my choice, perhaps 
it is because I have a favorite Vort that I exuberantly say 
whenever I can find a listening ear. I hope you will share 
my partiality to this Vort and be receptive to its message. 

Hashem commands Moshe to make two silver trumpets, 
to be used to alert the people to gather and move onwards, 
and when certain communal Korbanos are brought (10: 
1-10). Rashi quotes Chazal that teach an unusual Halacha, 
that these trumpets were to be used by Moshe ALONE and 
could not be passed on as a  ירושה. The Gemara (Menachos 
28) states that all the  כלים made by Moshe were allowed to 
be used in future generations, with the EXCEPTION of 
the trumpets, which are  פסולות לדורות because it says עשה 
 What could possibly be the reason for the .לך - לך ולא לדורות 
exclusion of these trumpets? Why is it any different than 
the Gra’s Yarmulka or the Baal Shem Tov’s Gartel? Said Rav 
Chatzkel Abramsky – Gevalt! The  חצוצרות were a rallying 
call to the people to do something. It worked for that 
generation, however, the rallying call of one generation 
CANNOT WORK for the next generation. They need 
something else to motivate them, the call to arms needs 
another dimension to it. We want to transmit the very 
same messages, but it needs to be wrapped differently. 
Baruch Hashem we know that there are many Yeshivos 
and Bais Yakovs, in our own camp, that emphasize Torah, 
Tefilah and Middos Tovos all with a different angle. We 
have all met the people, that whenever they are told of 
another Yeshiva opening, they react and say, what do we 
need ANOTHER Yeshiva for? The same guy will tell you, 
while looking for a Yeshiva FOR HIS SON, that there are 
NOT ENOUGH Yeshivos. The messages are the same, 
but it depends on how you gift wrap them. Therefore, 
the trumpets of Moshe could NOT be used for future 
generations. What a lesson!

The Vort is phenomenal, and the lesson is one we all need 
to be aware of, but there is an  עומק to  חצוצרות beyond what 

we’ve described already. The  ספרי on the Pasuk (10:9) על 
אתכם  הצורר   comments that the trumpets WILL BE הצר 
USED by the  ומגוג גוג   because at that time, the , מלחמת 
 will be everlasting. Says Rav Meir ונושעתם מאויביכם  of ישועה 
Simcha (10:9) that this refers to Moshe’s trumpets, which 
were hidden before Moshe’s death (see Rashi Vayelech 
31:28 quoting a  (10) תנחומא in this weeks Parsha) and 
even Moshe was unable to use them on his last earthly day. 
But, says Rav Meir Simcha, ויתקעו יתגלו  ומגוג  גוג  במלחמת   לכן 
 they will emerge before the war with Gog – בהן ישראל, ופשוט
and will be used there, ופשוט  . Why at that time, what is 
simple about it, what are we missing here? May Hashem 
allow us a glimpse. 

Let’s start with the  (10:2) אור החיים, who wonders why the 
 were even needed, all they had to do was check the חצוצרות
 if they moved, so did they, and if they stopped ;ענני הכבוד 
so did they. Now on to the unchartered waters of Gog and 
Magog, which for most of my younger and unlearned years 
thought it was Gog versus Magog. A word of advice – any 
and every study of this topic will not reveal the ultimate 
truth, as the Rambam (Melachim 12:2) writes, no one 
will understand all of the Pesukim and all of the Chazals 
that are purposely designed clues of a puzzle until they 
actually happen. The details will neither lead to the fear or 
the love of Hashem. We will only barely attempt a general 
outline of the some of the details, with something for us 
to learn based on our limited scope. The basic idea is that 
all seventy nations of the world will wage a war against 
Israel. The Medrash Tanchuma (Korach) points out that גוג 
 is Gematria seventy, representing the seventy nations ומגוג 
of the world. The war will actually be three separate wars 
(Malbim Yechezkial 38), with the first two mentioned in 
Yechezkial and the third mentioned in Zecharia (14). 

The Gemara (Sanhedrin 95b) equates the number of 
soldiers in the army of the four kings that Avraham 
fought to retrieve Lot, AND the army of Sancherev 
when he tried to conquer Yerushalayim, AND the army 
of Gog in the future   גוג ומגוג. All had the same number. 
This equation obviously means something beyond the 

B
פרשת בהעלותך

-1-

VOL. 1 / ISSUE 87  י״ח סיון תשפ"א



math. The Maharal (ibid) explains that the choice of Klal 
Yisroel being and becoming the  'עם ה ultimately means the 
REJECTION by all others, and this is the root source for 
the all-consuming drive to destroy us. (If I may add, the 
Gemara (Shabbos 89) says that Har Sinai is called “Sinai” 
because it was from there that  לעולם  ,The Goy .ירדה שנאה 
with whatever kind of soul he may have, resents not being 
a recipient of Torah and is enraged at not being a member 
of the chosen nation, which turns into a rabid hatred. This 
is the subconscious basis of this ancient problem.) The 
first manifestation of that choice was Avraham, called an 
 because he stood on one side of the river while the עברי 
rest of the world stood on the opposite bank, teaching 
monotheism to a pagan world. So the four kings tried to 
eliminate the competition. The time that Sancherev chose 
as an opportunity to strike was when Yisroel was at a very 
low point. Ten of the twelve tribes seemed to be lost to our 
people, and somehow, arrogantly, he thought it would be 
an easy victory. So too, at the end of the darkness of Galus, 
with the light of Moshiach and when the choice of Yisroel 
will finally be vindicated, all of the rejected nations will try 
one last time to vainly attempt to prevent the goal, the end 
game of this worlds history from happening – the great 
שמים  שם  אחד  of קידוש  ושמך  אחד   מי brought about by אתה 
 All three of those wars were perpetrated by the .כעמך ישראל 
rejected nations wanting to eliminate the  עם הנבחר.

Who is this Gog fellow? And what does he want? Let us 
ignore the confusing biography of his lineage. Let’s turn 
to Rav Hirsh (numbers 29:13) and his profound look at 
the wording. He suggests that גוג connects with גג  , roof,  
and is in sharp contrast to the unstable foliage of  סכך on 
our Sukkas (Nimukei Yosef (Megilah 31a) quotes Rav Hai 
Gaon that the victory over Gog will be in Tishrei, and 
that’s why the Haftorah is read). Rav Hirsh continues that 
mankind has always made his home with walls to protect 
himself from human contemporaries, and with strong 
roofs to shelter him from above – from G-d and His 
power to direct things on earth. They think their security 
depends on their own might, hoping to render themselves 
independent of G-d. The war is the battle of the גג against 
the  סוכה , where Yiden achieve confidence and serenity 

by placing our trust in Hashem and not in the hollow 
man-made roof. (Based on Rav Eisenman in Artscroll 
Yechezkial chapter 38.)

Based on the above, we might have a glimpse. Klal Yisroel’s 
venture into the Midbar could not have been done without 
true  בטחון. To wander for forty years – no compass, no 
food, no water – was supernatural, living with על פי ה' יחנו על 
 every step of the way. Rav Tzadok Hakohen (Pri פי ה' יסעו 
Tzadik 40) says that the blowing of the  תקיעה symbolizes 
 the necessary , יראה  symbolizes תרועה  while the ,שמחה 
combination in the service of Hashem. So it’s as if we agree 
to the movement of the  עננים , in total subjugation to the 
influence of heaven in our lives – as we say in Yiddish -  וואו 
שטייט מען  וואו  אונד  גייט   We want that influence in our . מען 
lives, and we accept it with  שמחה and  יראה . Blowing the 
. עננים is as if we nod in agreement to the חצוצרות

We now know why those חצוצרות will suddenly appear 
during  ומגוג גוג   to help defeat those who tried to מלחמת 
minimize the influence of Heaven in their lives with 
powerful roofs. Those same חצוצרות of the Midbar will 
usher in a world where everyone will welcome and enjoy 
living at that intimate level of  קרבת אלוקים. Those Goyim, 
despite the subconscious rejection that somehow drives 
them to hatred, still only want it on their terms – where 
we call the shots. Klal Yisroel yearns for that level again, as 
we ask for the  סוכת דוד הנופלת to be returned to us,  במהרה.

Today, as we approach those days – it is all over the news 
– we have to blow our own trumpets to inspire us and our 
children. Remember which trumpet to use – there are so, 
so many. We must pick the right one and use it at the right 
time and bask in the proximity to Shechina we all Daven 
for. 

We should all be Zocheh to that special  סייעתא דשמיא.

Among those who are  מצפים לישועה.

 

-2-



he Parsha begins with Moshe begging to be allowed 
entry into Eretz Yisroel, employing the Middah of 
 as used by Tzadikim who always consider , מתנת חנם 

themselves unworthy of any special favors (Rashi 3:23). 
He also uses the double wording of Hashem, Hashem 
that we find used throughout Tanach, which Rav S. R. 
Hirsh explains: “that is later repeated again and again 
in the mouths of the prophets and the men of G-d to 
express their relation to G-d. The  שם הויהpronounced as 
 is “love” revealing itself as “justice”. Aleph Daled אלוקים 
signifies that a person accepts and surrenders himself to 
G-d’s Will. Yud Daled expresses the complete conviction 
that G-d is abounding in kindness, even when He acts 
through His attributes of justice. With these two Names, 
Moshe declares from the outset that he will acknowledge 
the justice of G-d’s judgement, even if G-d sees fit to deny 
him his last request, which springs from the depths of his 
soul.” The understanding and the words used to deliver 
it are classic Rav Hirsh,  מדבש  However, despite .מתוק 
Moshe’s willingness to accept, we still feel bad for the 
embattled Moshe; having suffered the forty years of אקוט 
 then being denied the fabulous conclusion, the , בדור 
exalted goal he always Davened for. We should try and 
relate to the number of Tefilos, like the Gematria of ואתחנן  
(515) as a year and a half of Maariv’s. 

Rashi, however, teaches us something about why this 
Tefilah was said at this specific time. He comments on the 
Pasuk (3:23)  בעת ההיא,  that after Moshe conquered the 
lands of Sichon and Og –  דמיתי שמא הותר הנדר - I thought, 
I imagined that the oath not to let me in to Eretz Yisroel 
would have been annulled. This Chazal (Sifrei) needs to 
be studied. Let’s try!

The Gemara (Sotah 14a) teaches and asks, why did Moshe 
want to enter Eretz Yisroel so much? Did he want to taste 
its fruits? Did he want to savor its goodness? No, Moshe 

said there are so many Mitzvos that can only be fulfilled in 
Eretz Yisroel and I want to be able to perform all of them. 
Many Mefarshim raise a question on the opinion of the 
Ramban (additions to the Rambam Minyan HaMitzvos 
Aseh 4) that there is an actual Mitzvah to live in Eretz 
Yisroel,  הארץ  They ask, if being in Eretz Yisroel .ישיבת 
itself is a Mitzvah, why doesn’t the Gemara include that in 
itself as a reason for Moshes request. In fact, The Brisker 
Rav (Sotah ibid) maintains that this Gemara is a צריך עיון  
on the Ramban.

This question really opens up a topic that one could spend 
months trying to get clarity on. So what am I doing? (A 
question many people  might ask.) I just want to highlight 
some points so that we will once again, think about Eretz 
Yisroel in the weeks that Chazal designated as seven 
weeks of Nechama following the three weeks of mourning 
the Churban and our Galus. Some Achronim suggest 
being that the  לויים do not have a share in inheriting the 
land, they are also exempt from the Mitzvah of ישוב הארץ  
(see  פענח  .(in the Sefer Hazikaron for Rav Hutner צפנת 
Undoubtedly a Chiddush. Rav Meir Simcha (Meshech 
Chochma start of  ראה) also suggests a Chiddush. He 
advances his Vort by saying that it is impossible to suggest 
that Bnai Gad and Bnei Reuvain were not  מקיים the 
Mitzvah of  ישוב הארץ. Rav Meir Simcha reasons that since 
 ,was considered like Eretz Yisroel and, therefore עבר הירדן 
it was not on Moshe’s request list. 

In fact, this question was discussed by earlier Mefarshim. 
There is an entire chapter in the  (דרוש שמיני) דרכים    פרשת 
from the  משנה למלך that deals with this. He understands 
the Sifrei to mean that since the lands of Sichon and Og 
are already considered to be Eretz Yisroel and he already 
conquered them, part of Hashem’s oath had already been 
suspended, so perhaps it had been entirely nullified and 
I will be allowed to cross the Yarden as well – נדר שהותר 
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 supports the position that פרשת דרכים  The . מקצתו הותר כולו 
 is considered like Eretz Yisroel, based on Rashi עבר הירדן 
(Shoftim 18:1) regarding the Din of the Kohanim and 
Leviim not getting a  חלק ונחלה in Yisroel, that it refers to 
 .as well עבר הירדן 

Many Mefarshim discuss with this topic. The Chasam 
Sofer does not approve of the answer to why Moshe didn’t 
ask for the Mitzvah of Yishuv HaAretz, because he is of 
the opinion that whatever Kedushah Ever HaYarden has, 
it was only AFTER the rest of Eretz Yisroel was conquered 
(see Toras Moshe pg. 29, Kli Chemda and Chidah - Rosh 
Dovid). 

A fascinating idea the Mishna L’Melech brings to enlighten 
us. He deals with a statement in the Medrash that had 
Moshe led us into Eretz Yisroel, there never would have 
been a  המקדש בית   and no nation would have ever חורבן 
been able to harm us. He explains this idea based on a 
Gemara (Eruchin 32b) which faults Yehoshua – and not 
Moshe – for failing to be  מתפלל for the removal of the 
Yetzer Hara for Avoda Zara. Yehoshua could have done 
it because he had the Zechus of Eretz Yisroel (it appears 
that  עבר הירדן did not have that Zechus). So he teaches, 
that had Moshe led us into Eretz Yisroel, he would have 
immediately removed the Yetzer Hara for Avoda Zara 
and thereby spared the Churban which resulted from it. 

By now, we don’t need to be convinced of the difficulty 
in finding the character, the level of Kedusha of Ever 
HaYarden. But maybe a glimpse, a peripheral flash of a 
topic clearly beyond my pay grade, is in order. There is 
an extraordinary Sefer (in English) called Landscapes 
of The Spirit, written by Rav Abba Tzvi Naiman, that 
will help us. Hashem promised Avraham the land that 
belonged to TEN NATIONS (Lech L’cha 15:19-21) and 
included the lands Ammon, Moav and Esav – all east of 
the Yarden. He then quotes  מקובלים  (see footnotes: עשרה 
עמוקות  מגלה   that those lands were to be theirs ( מאמרות, 

until Moshiach comes, and we were only able to capture 
them because they were taken over by Sichon and Og. 
Here we quote: “The Kabbalists understand that these 
three lands are potentially even more sacred than the 
other seven. For this world is built upon the number 
seven… corresponding to the seven days of creation. Yet 
complete sanctity requires the number TEN (referring 
to Maaser/Minyan) … the three regions that complete 
our ten national lands represent the sublime holiness 
of the Messianic era and Olam Haba. At that time, Ever 
HaYarden will reach its full potential… Ever HaYarden 
therefore possesses a dual character. Today, the region 
lacks the holiness of E.Y. proper. But in the future Ever 
HaYarden will be even holier… The tribes who settled 
there connected with this spirituality even in this world.” 
Wow! This puts Ever HaYarden in a newer illuminating 
light, as ultimately being part of Eretz Yisroel, and should 
enter any consideration about giving it back to “our 
cousins”. They should be content with slobbering ice 
cream infused with  שנאת ישראל .

May we all be Zocheh to the  נחמה  of seeing the entire 
Eretz Yisroel under the  מלכות שמים and achieving its full 
potential, BB”A.

Among those who are  מצפים לישועה . 
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efarshei Hatorah often, using their unique 
radar, take note of points in the wording that 
us pedestrians would never notice. ראה אנכי נתן 

וקללה  ברכה  היום   Hashem has given man the , לפניכם 
opportunity by placing the future in our hands – 
for a blessing or a curse. But what are we to make 
of the wording  ראה, see, what is there to see? The 
words of the  חידושי הרי"ם rang so true in my mind. 
He understands it to mean, that Hashem has given 
man the ability to discover, to differentiate and 
distinguish what should be considered a Beracha in 
contrast to what is clearly a Kellala. He then adds, 
cryptically, that this is the meaning of the Beracha 
which we say every morning,  בינה לשכוי   This .הנותן 
needs a little elaboration. Let us try.

The Shulchan Aruch (41:1) quotes the Gemara 
(Berachos 60b) and rules that when one wakes up 
and hears the crow of a rooster, they should recite 
the Beracha of  בינה לשכוי   The Mishna Berura .הנותן 
quotes Mefarshim who interpret the word  שכוי to 
mean “heart”, and the heart is what understands the 
difference between night and day. The opinion of 
the Mechaber (41:8) is that if one does not hear the 
actual crow of the rooster, the Beracha can only be 
said WITHOUT Hashems name. The Rema argues 
and says that it is not necessary to actually experience 
all of the benefits referred to in those Berachos of 
 to be allowed to make the Berachos and one הודאה 
can say them WITH the name of Hashem as they are 
simply expressions of thanks to Hashem for creating 
all of mans general needs. The Beracha is on the 
creation of such an encounter based on Hashems 
Chesed to us universally. Let’s return to our Pasuk 

with the Chidushei Harim’s understanding. Hashem 
is reminding us of the outstanding Beracha of 
having  בחירה , the ability to choose our own path 
and to know and SEE how our  בחירה determines 
the quality of our own lives. If man would not have 
the capacity to evaluate lifestyles, whom to befriend 
and whom to avoid, where to choose to live etc., his 
life would be in total shambles. If man couldn’t tell 
where the sun shines which makes life so pleasant or 
what is really, really dark – nothing else would seem 
important. Even matters of substance would remain 
trivial. The words of Chazal אם דעה קנית, מה חסרת. ואם 
 without the ,דעת  because without דעה חסרת מה קנית 
ability to determine good from bad, dark from light, 
you really have nothing. That is why the first thing 
we thank Hashem for in the morning is  דעת. This 
is also why the first Beracha in Shemona Esrei is 
for דעת since without it, all of our other requests are 
pointless. This is also why on Motzai Shabbos we say 
Havdala in the first Beracha of  דעת since separating 
light and darkness (even in its spiritual sense) and 
לחול   The Parsha begins with the .דעת require קודש 
pointed reminder to realize, to see that Hashem has 
given us choices and He urges us  ובחרת בחיים !

The Gemara (Berachos 31a ) teaches that whoever 
has דעת it is as if the  בית המקדש was built in his time. 
This Chazal always helps me feel the Churban of 
a Mikdash that we never experienced. The Bais 
Hamikdash provided for all of us – if you will, “a guide 
for the perplexed” – a sense of clarity, dispelling the 
dark clouds of confusion that sometimes envelope 
us. We saw the beauty, the splendor as we sensed the 
Kedusha and everything was as clear as day. No one 
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needed to go to India or Taiwan to find themselves. 
It was a super-sized injection of דעת that allowed us 
to make the right choices. 

We should cherish our  בחירה because without it, the 
idea of  שכר ועונש could not exist. One need not be a 
“Velts Lamdan” to realize that the Rambam expounds 
on the idea of  בחירה in the middle of the Halachos 
of Teshuva (Perakim 5,6 and 7), right before he 
explains what  עולם הבא is in Perakim 8 and 9. That is 
because if our choices were not our own, it makes no 
sense to reward our goodness nor punish us for our 
mistakes. What could be the point of doing Teshuva 
on something that was not my selection to do? We 
would only remain innocent bystanders. 

I would like to relate an experience I had this past 
Tish B’Av, right before the concluding Maariv of the 
fast. I was learning a Sefer on באב תשעה   called עניני 
ולשמחה   written by Rav Y. Goldwasser from לששון 
Eretz Yisroel and saw something that may have been 
a  שאלה about learning on Tish B’Av. I was ready to 
jump on the table and dance -  ממש. He quotes Rav 
Shlomo Fisher Shlit”a, he should have a רפואה שלימה 
. The Avos D’Rav Nosson (40) teachesתלמיד חכם שיש 
לדג נמשל  דעת  בו  שאין  חכם  ותלמיד  טהור  לדג  נמשל  דעת   בו 
 which Rav Shlomo explains brilliantly, based טמא  
on a Gemara (Avoda Zara 39) which states that a דג 
 does not have a spine and is therefore unable טמא 
to swim against the stream. There are some people 
who MUST do what everybody else does – in every 
way possible – without properly assessing the value 
of the behavior they are copying. It is all done 
without  בחירה and without  דעת. However, there are 
people that appraise and judge every behavior they 
engage in – using their G-d given gift of דעת – and 

then decide if it’s appropriate or not. Their דעת, their 
intelligence, allows them to swim upstream if that 
works better for them (obviously all within the realm 
of Halacha) and that qualifies them as a  דג טהור. Even 
in Mitzvos there is a level of  מצות אנשים מלומדה , doing 
Mitzvos by rote, just because everybody else does it. 
The Sforno, astonishingly, equates doing אנשים  מצות 
 to following other Gods. (See (Yeshaya 29:13) מלומדה 
Sforno Devarim 28:14 and Rav S.Z Brodie in Sefer 
Hayashar V’Hatov pg. 62)

There is a story told about the Brisker Rav who once 
asked about the Kashrus of a certain restaurant in 
Warsaw. He was told that “everybody in Warsaw eats 
there”. The Rav responded and said, “there is place 
for the entire Warsaw in Gihenom too”. Following 
“everyone” blindly and succumbing to the adolescent 
impulse of just trying to fit in, is the quality of a דג 
 !What a Vort! Gevalt . טמא 

Our Parsha reminds us of the gift of  בחירה and He 
urges us to make the right choices, for ourselves, 
for our children and choose the Derech that will 
ultimately lead us to the Mikdash that will always 
strengthen our  דעת. BB”A.

Among those who are  מצפים לישועה.
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ow grateful we should all be that,  השם  ,בחסדי 
we are here and able to embark on our yearly 
journey through our Torah. The Torah that was 

gifted to us by the Borei Olam – והבדילנו מן התועים ונתן לנו 
 We all know that the Shoresh of the word .תורת אמת 
Torah comes from the word  הוראה, which means to 
teach, to instruct; an indication of its purpose. It is 
supposed to teach us how to behave – towards both 
heaven and humanity alike. The words of the Torah 
-  along with its emerging guidance as highlighted 
by Chazal and Mefarshim – are designed to teach us 
about both our strengths and our frailties and how 
to navigate through life with them. Let’s learn a little 
about ourselves. 

I have always been fascinated and amazed by the 
 The gist of the Gemara (Sanhedrin 109a) .דור הפלגה 
implies that these groups were attempting to battle 
G-d – the very G-d that they believed in! Rav Nosson 
(ibid) paints all three groups mentioned in the 
Gemara with one brush, and declares that כולם לשם 
 all of those factions intended to build ,עבודה זרה נתכוונו 
the tower for the sake of idol worship. Let us try and 
understand this. They believed, or knew, that there 
is a G-d and that He punishes those that sin. They 
even remembered the  מבול and, according to the 
opinion of the Yeshiva of Reb Shila as understood 
by the Maharsha, when the Gemara says that they 
planned to build a tower and ascend to heaven and 
strike it with axes so that its waters would flow, it 
means that they wanted to drain all the heavenly 
waters in an attempt to prevent another מבול from 
occurring. The Gemara further relates that in Eretz 
Yisrael, they laughed at this explanation and asked: 
If that was their objective, let them build a tower on 

a mountain; why did they build it specifically in a 
valley? 

We may also add a small chuckle at the absurd 
thought that Hashem has a “barrel of rain” and 
that puncturing it will drain its water and render 
it impossible for the Master of the world, the “Kol 
Yachol”, to unleash another מבול.

However, the Medrash which Rashi quotes is really 
peerless in its depth of insight into ourselves. The 
Pasuk (11:1) says  ויהי כל הארץ שפה אחת  ודברים אחדים , 
everyone on earth had the same language and the 
same words. Rashi, in his last Pshat, says that they 
felt secure in what they were doing because – are 
you ready? – the kind of מבול that totally decimated 
the entire world was a NATURAL EVENT and was 
not directed by G-d. They further claimed that this 
“natural phenomenon” only occurs once every 1556 
years, and there was no reason for fear or concern. 
What כשרון ! Which creative, genius think tank 
thought that one up? But perhaps, more importantly, 
what a lesson in our כוחות הנפש! How far-fetched we 
can reach to think of excuses to justify our behavior. 
One could not find a better illustration of the beyond 
classic opening line of the Sefer Igeres HaMussar 
(Rav Yisroel Salanter) where he writes: חפשי  "האדם 
 בדמיונו ואסור במושכלו דמיונו מוליכו שובב בדרך לב רצונו בל יחת
 man’s imagination is limitless but his - מהעתיד הודאי 
Sechel is bound – limited, and his imagination leads 
him to the path of his desires without considering 
where it will certainly lead him”. The imagination of 
the great pleasure a sin will provide will ultimately 
blind one to the inevitable punishment. Whatever 
motivated and drove the groups of the  הפלגה  , דור 
they were confident that no Mabul could wipe them 
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out – nature’s time had not yet arrived. We are also 
subject to the same deception, and can sometimes 
use creativity we never believed we had to fabricate 
excuses that, absent the דמיון involved, we would also 
laugh at ourselves. 

Excuses. We are so good at formulating and creating 
them. I would often tell Talmidim that a thousand 
excuses are not equivalent to doing it right even once. 
A colleague related that his wife was an elementary 
school teacher, and came home enthralled by the 
creativity of the excuse one of her students told her 
as to why his homework wasn’t done. He said that he 
actually did the homework assignment, and placed 
it in the trunk of his father’s car. However, his father 
JUST SOLD THE CAR! I imagine that today, he is 
either a mogul or sitting in jail. 

Before we continue with another observation, I 
would like to preface with a cute anecdote from one 
of the  הדור  thank you Hashem for allowing - ליצני 
them to make us smile. At that point in time, being 
that people lived for many hundreds of years, the 
Shadchanim needed to resort to a different lexicon. 
When they would describe what is referred to today 
as a “short term learner”, they would say he “only” 
wants to learn for about two hundred years, and 
when needing to describe a “long term learner”, they 
would say he wants to learn for a “minimum” of five 
hundred years! 

Let us now turn to an astounding Medrash 
Tanchuma (18). The Medrash teaches that during 
the era of Enosh, when the majority of the world 
was worshipping Avoda Zara, Hashem summoned 
the Mediterranean Sea and a third of the world was 
flooded. The  דור המבול should have internalized what 
had happened during the era of Enosh but they 

did not. The  הפלגה  should have taken to heart דור 
what had happened to both the generation of Enosh 
and the Mabul, but failed to do so. Mori V’Rebbi 
Rav Elya Svei  ('י  points out that the (רוח אליהו מאמר 
Medrash (BR’R 26:3) says that the incident of the  
הפלגה   occurred three hundred and forty years דור 
after the Mabul. He further notes that to remember 
events that occurred three hundred and forty years 
earlier, in an era when people were living eight or 
nine hundred years, is equivalent to a fifty-year-old 
man remembering his Bar Mitzvah – or something 
along those lines. He then alerts us to the fact that 
the holocaust too, occurred during the previous 
generation, and while we still Baruch Hashem have 
a few - very few – survivors, it is incumbent upon us 
to remember that Churban lest we be faulted as the  
 they failed to - לא למדו מדורות הראשונים  that דור הפלגה 
learn from the experience of preceding generations 
(Tanchuma ibid). 

It is only a short step away to apply this idea to 
ourselves – the survivors of the  מכה that is still 
lingering. We still need to find a way to remove this 
 We .כל המחלה וגו' לא אשים עליך  in fulfillment of - צרה 
should also remember last year’s Simchas Torah – or 
lack of it. This year, in my Shul, before we began the 
 טוב  we gathered around the Bima and sang , הקפות 
 in appreciation of and thanking Hashem להודות לה' 
for allowing us to rejoice with the Torah – as surely 
every Yid wants to –  הלואי ווייטער.

Among those who are  מצפים לישועה.
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ne of the more spellbinding stories related in Chumash 
- at assorted levels and depths and dependent on age/
competence – is the incident of Moshe at the סנה, the 

burning bush. We all had listened with child-like rapture 
to the Morah, as she described Moshe pasturing a flock of 
sheep alone in the wilderness and then climbs a mountain 
later to be known as Har Sinai, where he is shown his very 
first Nevuah from within a burning bush that is not being 
consumed by the flames. These images still occupy the 
minds of so many of us, despite the lengthy passage of time; 
perhaps even decades. Mefarshim debate the implication 
of the סנה, the fire, and what the precise message of that 
Nevuah was. Let us explore this Inyan and draw whatever 
possible inspiration we can.

Rashi, inspired by the Medrash (S”R 2:3) understands that 
the סנה represents Hashem who כביכול, suffers along with Klal 
Yisroel in their affliction (fire) of Mitzrayim. This approach 
can be aligned with the understanding of the Daas Zekainim 
(3:2) that Hashem specifically chose to appear to Moshe 
from within a thornbush, שאי אפשר מן הסנה לעשות צלמים לעבודה" 
 because due to its thorns, it is impossible to be used ,זרה"
for Avoda Zara. Hashem’s appearance symbolized אחד  - ה' 
and no others – the very message of the second “Dibra” לא 
 This appearance was meant .(20:3) יהיה לך אלוקים אחרים על פני
to be a lesson in Emunah, especially for the Galus Yidden, 
whose minds may entertain the thought – consciously or 
subconsciously – that Hashem has abandoned us and no 
longer cares about our welfare. This vision taught us that 
no matter where we may be, He is there with us, אנוכי  עמו 
 the ,בלבת אש Furthermore, Moshe was taught this from .בצרה
“heart” of the fire (Rashi), meaning from the פנימיות האש (Sfas 
Emes תרל"ה) which means the ability to comprehend what 
is beneath and beyond the obvious. Moshe was taught this, 
and was expected to teach all the generations through the 
 ,that even when we reside in the lowly thornbush דור אחרון
Hashem is still with us and כביכול suffers with us as well. 

The Medrash (2:5) on this Pasuk quotes and “Darshans” a 
Pasuk in Shir Hashirim (5:2) אני ישנה ולבי ער, אני ישנה מן המצות 
לעשותן ער   I sleep, but my heart is awake. Although I ,ולבי 
am asleep in performing the Mitzvos, my heart is awake 

to perform them; I am fundamentally ready to do them. 
The Medrash continues,  תמותי יונתי,  רעיתי,  אחותי,  לי   and פתחי 
understands תמותי as תאומתי, my twin. Just as twins feel each 
other’s headaches, so too Hashem said, as if He were our 
twin, צר לו  צרתם   Hashem said to Moshe, do you not .בכל 
sense that I too dwell in sorrow just as Klal Yisroel dwells in 
sorrow? But you should know, the place I speak to you from, 
within the thorn-bush, is a sign that I too am a partner in 
their sorrow. And it was at this point, at this junction, that 
Moshe was tasked with taking Klal Yisroel out of Mitzrayim. 
It may very well be that in order to be the ישראל  the ,גואל 
redeemer of Klal Yisroel, one must recognize that the Geulah 
includes TAKING HASHEM OUT OF HIS GALUS as well. 
Indeed, immediately following this important lesson was 
the transmission of the secret double password, יפקוד  ,פקד 
that would be needed to perform the double redemption 
of both Hashem AND His children. The message was 
clear. If you don’t understand this double Geulah, then 
you don’t understand the very essence of Galus; and if you 
don’t understand the essence of Galus, how can you be the 
redeemer? 

The Sforno opens up another vista of הבנה of this topic 
which subsequently answers a different question as well. He 
understands that Moshe was puzzled by what the burning 
bush symbolized. Moshe wondered how it was even possible 
that the Egyptians (the fire) did not completely destroy 
Klal Yisroel (the bush) with all of their unrelenting and 
malicious decrees. The Sforno’s understanding of Hashem’s 
explanation is both stirring and imposing. They survive 
because, צדיקי הדור הנאנחים והנאנקים על עונות הדור ועל עניים, ומתפללים 
, in the Zechus of the Tefilos of the Tzadikim, who suffer and 
moan over the sins of the generation and for the poor. 

Let us focus on Moshe’s attempt to understand the secret of 
Klal Yisroel’s indestructible nature and our ability to survive 
in the harshest of times. Darshanim have said, על פי דרוש, that 
many, many people had walked by the unconsumed burning 
bush, but few had bothered to even try and comprehend its 
novelty. ONLY Moshe had stopped to ponder הגדול  המראה 
 this great sight. This can help us understand the Pasuk ,הזה
(3:3) where Moshe says, אסורה נא ואראה את המראה הגדול הזה, let 
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me turn aside now and see this great sight. Who was Moshe 
saying this to? And saying it like a gentleman, asking נא, 
please do it. Who was he talking to? Perhaps we can suggest 
that he was addressing his גוף, his physical body that for 
so many of us is not attuned to heavenly signs, and even 
when there is an interest, it is usually superficial. Moshe on 
the other hand, was so connected to Ruchnius that he, his 
physical body, was naturally drawn to this spiritual message. 
(See Malbim’s understanding of Rav Yochanan’s statement 
(Medrash Tanchuma 15) that Moshe took three steps 
forward to mean that he invested all three components of 
himself, נפש, רוח, ונשמה to engage in this מראה. Resh Lakish, 
on the other hand, is of the opinion that he did not step 
forward at all but simply turned his neck to observe it. 
Malbim explains this to mean that it wasn’t necessary for 
Moshe to invest the components of ונשמה רוח,   for this נפש, 
incident, as this was a feat that had already been achieved, 
a total התפשטות הנפש, and it was ONLY his neck that needed 
to be turned.)

The Sforno informs us that אסורה נא ואראה, let me turn aside 
now and see, means אתבונן ואראה, let me ponder, allow me to 
understand the power of Klal Yisroel’s נצחיות. And it was only 
then, after Moshe’s initiation, that Hashem called to him, as 
the Gemara (Shabbos 104a) says, הבא לטהר מסיעין אותו, he who 
comes to be purified, one who makes the first move towards 
 ,will be assisted from heaven. This calling from heaven ,קדושה
the calling of משה  repeating his name twice, was an ,משה, 
indication of חיבה, of extra love. This “great sight” of why 
we still exist, the lone sheep amongst the seventy wolves, is 
the greatest indication that we were chosen, chosen to be 
Hashem’s inseparable twin and thereby invincible, despite 
all the Pharaoh’s and his disciples throughout the ages.   

I must share a Vort with you on a Pasuk that much has been 
written about, simply because איידי דחביבה לי, it is very dear to 
me. Moshe is told (3:5) 'של נעליך מעל רגליך וגו, take your shoes 
off your feet for the place upon which you stand is holy 
ground. At that moment, Moshe was standing on Har Sinai, 
the site where the Torah would be given to Klal Yisroel and 
even the fire, according to some Mefarshim, was actually the 
fire of Matan Torah. Man is referred to as a מהלך, one who 
can “move”, and his feet are what allow him to climb the 
proverbial mountain of Hashem, to continuously climb and 

reach great heights. A מלאך, on the other hand, is called an 
 perpetually in a stationary state and lacking the ability ,עומד
to climb and reach great levels. 

There is a well known Vort (attributed to Rav Hutner) that 
 a child is the “leg” of the father, because a ,ברא כרעיה דאבוה
child can generate Zechusim for his father even when the 
parent is in the עולם האמת, the world where everyone’s level 
of Ruchnius has already been completed. A child however, 
is capable of elevating his father’s soul through his actions, 
perpetuating his ability to climb and is therefore referred to 
as a “leg”.

There are times that as we approach an opportunity for 
growth in Ruchnius, we may limit ourselves and say or think 
– ONLY a little growth, but not more than that. I often tell 
Bachurim who are on their way to learn in Eretz Yisroel 
(how delicious does that sound right now), DO NOT SET 
LIMITS for yourself. Don’t say that you will only “Frum 
out” a little bit, go for whatever you can reach! 

Now, let us read the Pasuk of רגליך מעל  נעליך   under the של 
premise that the word נעל can also be understood as 
LOCKED or CLOSED. As Moshe approaches the מראה 
 and prepares for the spiritual experience of his very ,הגדול
first Nevuah, Hashem instructs him to remove “the locks” 
of his feet to allow for the full spiritual experience. He is 
told to eliminate all barriers, and shed all the shackles which 
may prevent him from fully benefiting the experience of this 
divine moment. We need to remember that the self-imposed 
“locks” which we place on ourselves are often for no good 
reason, as we are truly capable of soaring to the greatest of 
heights. Dovid Hamelech (Tehilim 142:8) asks of Hashem 
 free my Nefesh from my self-imposed ,הוציאה ממסגר נפשי וגו'
prison, as this limitation inhibits the growth to be able to 
properly thank Hashem. 

The lessons are there, we just need to internalize them to 
behave as the chosen ones that we truly are, IYH.

Among those who are מצפים לישועה.  
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he first of our Aseres Hadibros highlights the 
fact that the the Galus and Geulah of Mitzrayim 
are the foundations of our Emunah. It is almost 

as if Hashem, כביכול, introduces Himself as the One 
who took us out of Mitzrayim and freed us of the 
slavery. This Emunah is linked to the past, present 
and future – היה הוה ויהיה. We have mentioned in the 
past the powerful words of the Sefer Mitzvos Katan 
 of Rabeinu Yitzchak M’Korbeil, one of the )סמ"ק(
Baalei Hatosafos, who asks an obvious question on 
a well known Gemara. The Gemara )Shabbos 31a( 
states that after 120, when a person is brought to 
judgment for the life he lived in this world, they 
ask him, among other questions, לישועה  did ,צפית 
you await the salvation, did you hope for משיח? The 
 asks, where in fact is that Mitzva written? His סמ"ק
riveting answer is that it is inherent in the Mitzva of 
 The very Mitzva  .אנכי ה' אלוקיך אשר הוצאתיך מארץ מצרים
that commands us to believe that He took us out of 
Mitzrayim and freed us from that Galus, commands 
us to believe that He will redeem us from the present 
Galus as well. כשם שאני רוצה שתאמינו בי שאני הוצאתי אתכם 
 כך אני רוצה שתאמינו בי שאני ה' אלקיכם ואני עתיד לקבץ אתכם
 demands of אנכי Mitzvah 1(. The Mitzva of( ולהושיעכם
us to realize that Hashem WAS the גואל in the past 
and WILL be the גואל in the future, let it be soon.

This link between the two גאולות goes well beyond the 
simplicity of BELIEF in the Geulah; the connections 
run much deeper than that. The Navi )Michah 7:15( 
describes the long awaited Geulah as כימי צאתך מארץ 
נפלאות אראנו   I will show you wondrous deeds ,מצרים 
as in the days when you departed from the land 
of Mitzrayim. Rabeinu Bachayeh )end of Parsha 
Shemos – a MUST SEE inside( explains that the 

Geulah of Mitzrayim will serve as the blueprint for 
the final Geulah and will follow, step by step, the 
route of Geulas Mitzrayim. Let us try to prepare 
ourselves for what to expect and what to be vigilant 
for, based on this understanding. 

Parsha Va’eira begins in the middle of a conversation 
between Moshe and Hashem. Moshe had stood 
before Pharaoh, armed with the “Mofsim” that 
Hashem had given him at Sinai, with a demanding 
message that he is to set Klal Yisroel free. Not 
only did it fail, it backfired, as Pharaoh decided to 
increase their workload which led to Klal Yisroel 
complaining to Moshe. Moshe then turns to Hashem 
and says, למה הרעתה לעם הזה - why have You harmed 
them and שלחני זה   why have You sent me as - למה 
Your representative; I am unworthy of this job and I 
am the reason the mission has failed )חפץ חיים החדש(. 
Hashem responds and reprimands Moshe for, unlike 
the Avos, questioning His attributes,מדותי על  הרהרת     
)Sanhedrin 111(. The Pasuk )6:1( then says, now 
shall you see what I will do to Pharaoh, inferring 
that Moshe will see the war with Pharaoh and his 
downfall, but will not be privileged to see the war 
with the thirty-one kings in Eretz Yisrael )Sanhedrin 
ibid(. 

Back to Rabeinu Bachayeh – in Mitzrayim, the hopes 
of the Yidden were revived as Moshe arrived with the 
secret password of the Geulah and had an audience 
with Pharaoh; they felt and sensed their freedom. 
But then it all changed for the worse and not only 
had their hopes for the Geulah been shattered, 
they found themselves in a horrific situation – even 
worse than before. And suddenly they needed to, 
once again, employ their Emunah. Yet again. This 
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is what the Pasuk (Tehilim 130:6) means, 'לה  נפשי 
 I am more eager for Hashem ,משומרים לבקר שומרים לבקר
than watchmen for the morning, watchmen for 
the morning, repeatedly, night after night. We too, 
anticipate the morning, the Geulah, and even if we 
are disappointed when it doesn’t arrive, we continue 
to wait - night after night – faithful and confident 
that it will surely arrive. Rabeinu Bachayeh continues 
and says that just as the גואל הראשון (Moshe) initially 
appeared and then suddenly disappeared, the same 
pattern will happen in our Galus. Additionally, just 
as the difficulties in Mitzrayim intensified in the last 
stage of the Galus, so too in the final days of our Galus, 
שעבודם על  שעבוד  ויוסיפו  לישראל  העכו"ם  בין  השנאה   ,תתעורר 
the hatred of the nations towards us will increase 
and their suppression of Klal Yisroel will intensify. 
We can all testify that the chilling, prophetic words 
of Rabeinu Bachayeh are אמת ויציב.

An intelligent look at our world leaves us breathless 
and unsure of the future. Anti-Semitism has been out 
of the closet worldwide and morality is a forgotten 
word and has been subverted by the so-called 
progressive agenda. Reform Jews – with or without 
a Kippah - have suddenly found their voice in a last-
ditch effort to destroy Yahadus in Eretz Yisrael as 
they did in America. These signs are worrisome at 
first glance but we, as Bnei Yisroel have always done, 
continue to yearn for the arrival of that בוקר. We have 
learned long ago – with the help of these Parshios – 
that the worsening of the times is the very signal that 
the end is near.

The Vilna Gaon (Even Shlomo 11:5) illuminates the 
concept of Geulah for us through his observation 
of the two משלים, analogies, used to describe it; בקר, 
morning and לידה, childbirth. This idea, elaborated  

in the footnote (ibid), explains that the darkest point 
of the night is immediately prior to the rising of 
the sun and is therefore referred to as שחר, similar 
to the word שחור, black, and the most painful pangs 
of labor are right before the child is born. We must 
remember that all the discomforts of Galus and the 
troubles they may cause, are all indicators that the 
end is near; Galus is in its final act and the joys of 
Geulah are imminent. 

When the Rav of Radin was leaving the city to 
relocate to Eretz Yisrael, he went to the Chafetz 
Chaim to say goodbye. The Chafetz Chaim told him 
that before the arrival of Mashiach, the משיח  ,חבלי 
the birth pangs of Mashiach will be so intense and 
in succession, אזוי געדיכט, so thick, that they will not 
be able to be separated, even with a finger (Chafetz 
Chaim Shemos ibid). The צרות serve as a harbinger of 
the great day that we are all awaiting. Our strength, 
our עורף קשי   should not allow us to despair but עם 
should help us realize that just as in Mitzrayim, the 
 expedited the Geulah, so too, the extreme קושי השעבוד
difficulties of our days are heralding the hasty arrival 
of Mashiach.

Among those who are מצפים לישועה.       

-2-



verybody is busy. We often hear people saying what 
a crazy, busy week they had and that they barely had 
time to breathe. This is especially so in our bustling 

world, with its hectic and restless pace which is abetted by 
our ubiquitous cell phones. It’s… not good! The proof of 
its negative impact can be found in the weekly Parshious 
which we are in the midst of Laining.

Pharaoh’s mindset and stubbornness, even as we know 
that his בחירה was taken from him (after the fifth Makkah 
and beyond – see Rambam Hilchos Teshuva 6:3), is mind-
boggling; what was he thinking up until that point? There 
is an eye-opening Maamar by Rav Yeruchem Levovitz 
(Daas Torah 7:23), in which he explains the wording of 
the Pasuk (7:23) after Maakos Dam, ולא שת לבו גם לזאת, he 
(Pharaoh) did not take to his heart this either (see Rashi). 
Rav Yeruchem explains that although man has the ability 
to see and recognize events that are clearly beyond nature, 
he can still choose to ignore their message. The decision 
to ignore the messages can either be attributed to the fact 
that he is uninterested so he intentionally, with malice, 
casts it aside, or he simply does not give it much thought 
by ignoring it. He quotes a Ramban (7:16) that says that 
Pharaoh never responded to any of Moshe’s warnings 
that the Maakos were imminent (except the first one); 
rather, he simply heard their words and remained silent. 
The reason for this was because he was afraid of the 
upcoming Maakos, a fear that was present since the time 
that Moshe and Aaron performed the נס of the snake 
and that it swallowed their staffs. Yet despite this, היה ירא 
 he was fearful but fortified and braced himself to ,ומתחזק
overcome it. This idea is echoed by Sforno (8:11), who 
writes that after Maakos צפרדע, Pharaoh “strengthened 
his resolve to overcome the natural fear of the remaining 
 ,and he was prepared to withstand the bad stench צפרדעים
so as not to listen to the voice of Hashem”.  

We all have that rueful talent that allows us to relegate 
– to well beyond the back burner – all the messages and 
directives which may force us to adapt our lifestyle and 
moderate our behaviors, and we coldly delete them as if 
they never existed. The truth can stare us in the face, and 
we can simply look aside and NOT THINK ABOUT IT 
EVER AGAIN, השם ירחם.

Many of us may recall that at the start of our intellectual 
pursuits in Yeshivos and schools, we were introduced to 
the Ramchal’s masterpiece, the Mesilos Yesharim. My 
friends, listen to me as an elder statesman, dust off your 
Mesilas Yesharim and learn it again, and again – you will 
 feel it going into your bones. One of the things we ממש
may remember can be found in the Perek (2) בביאור מדת 
 where he discusses people that travel through life ,הזהירות
without giving much thought to their deeds and who fail 
to stop and take stock of their ways, as well as what they 
should be accomplishing with the days that Hashem has 
given them. One who acts in this manner is compared to 
a blind person walking on the edge of a riverbank, where 
peril is all but certain. Furthermore, he is lower than even 
the lowly animals whose instinct is to protect themselves, 
and who therefore flee from anything that they perceive 
as harmful to them. The classic words of the Ramchal as 
he describes the cause of this “blindness” are, כי אולם חסרון 
 השמירה מפני העורון הטבעי או מפני העורון הרצוני, דהיינו סתימת העינים
הוא אחד  וחפץ,   the lack of watchfulness, whether – בבחירה 
due to natural or willful blindness, which is the shutting 
of one’s eyes to danger by choice or preference, is one and 
the same and does not minimize the dangers. 

The Ramchal then turns to address our hurried lives and 
world, as he clarifies why it is so difficult for man to avoid 
falling prey to this sorry way of life. He explains that 
this is actually one of the tactics of the Yetzer Hara, אחת 
 to keep us so busy and thereby not ,מתחבולות היצר הרע וערמתו
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to allow us a reprieve to think, to ponder where our lives 
are heading. This cunning tactic was used by Pharaoh, 
as well, when he declared (5:9) תכבד העבודה על האנשים, let 
us intensify their workload and leave them with no free 
time at all, כנגדו עצה  ישימו  או  לב  יתנו   to ensure that ,לבלתי 
they would not even be able to consider rebelling or 
formulating a plot against him. And this is precisely the 
strategy that the Yetzer Hara employs against people, כי 
 for he is a great warrior and ,איש מלחמה הוא ומלמד בערמימות
an expert in deception. 

There is good reason why Pharaoh chose to follow the 
method of the Yetzer Hara. There is an edition of the 
Mesilas Yesharim that was published recently along with 
the Vaadim of Rav Dan Segal titled חובת האדם. Rav Segal, 
on the above-mentioned words of the Mesilas Yesharim, 
quotes the words of the Rambam (Iggeres Hamussar) 
from a letter to his son Harav Avraham. The Rambam 
writes, ויש לך בני לדעת, כי פרעה מלך מצרים הוא היצר הרע באמת – 
you should know my son, that Pharaoh is the true Yetzer 
Hara. Rav Segal also quotes the words of the Chovos 
Halevavos (Yichud Hamaaseh 5) .לך ער  והוא   – לו  ישן   אתה 
 ,You are asleep to him אתה מתעלם ממנו – והוא אינו מתעלם ממך.
but he is awake to you. You look away from him, but he 
does not look away from you.

The Ramchal urges us to remember the quality of זהירות, 
vigilance, to always be aware of the direction in which 
we are heading and to ensure that it is tilted upwards, רק 
 This important characteristic can only be achieved .למעלה
with לזאת גם  לבו   to allow ourselves to internalize ,שת 
messages and take them to heart.

We, the ישראל  are to take in the story of Yetzias ,בני 
Mitzrayim as our lesson in Emunah of Hashem, that 
He created the world and still actively controls every 
aspect and circumstance that occurs, both collectively 
and individually. That Emunah, that unshakable faith, is 
what we are charged to pass on to our children. We are to 

enlighten them, whether they ask intellectually or even 
timidly, and if they ask now or even at a later time, יש מחר 
 .שהוא לאחר זמן

When looking at what is going on in our world, a 
world that has gone completely mad in so many ways, 
WE MUST take what is happening to heart, גם לבו   שת 
 The Ribono Shel Olam’s message to a society that .לזאת
thought it had all the answers, was COVID. Year after 
year of floundering and sowing confusion into an already 
confused world (remember the one about putting a blow-
dryer in your mouth?), the never-ending naming of the 
strains (like hurricanes), we have come to the realization 
that we don’t really know anything. People are getting 
sick, some seriously ill and some perishing ר"ל and all 
with seemingly no rhyme or reason. We must remember 
that this Makkah also comes from Hashem, and He is 
still trying to get our attention, still trying to get us to be 
 We have tried to become better – but we .שת לבו גם לזאת
still have a way to go בס"ד. We cannot allow the Yetzer 
Hara to overburden us with the toils of life, and keep us 
so busy that we may forget that it is all actually a נסיון in 
Emunah. Hashem is expecting us to react in the proper 
way. The Baalei Mussar of old urged us to make a חשבן 
 We should all be Zocheh .התבוננות to make time for ,הנפש
to become less busy and be able to serve Hashem בשמחה.

Among those who are מצפים לישועה.                                   
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ver the last few weeks, we have learned that our 
odyssey in and exodus from Mitzrayim are 
the foundation and basis of our Emunah; even 

Hashem, כביכול, introduced Himself at Har Sinai as the 
One Who took you out of Mitrayim. This week, we would 
like to focus on one specific aspect of our Emunah, which 
we believe was highlighted and became evident through 
that experience. 

Many of us are aware that the Rambam cataloged the 
fundamentals of our Emunah into the 13 עיקרים, which 
have subsequently been printed in Siddurim as אני מאמין 
and have been said by Yidden daily, for generations, right 
after Shachris. The Rambam expounds on these עיקרים in 
his Pirush Hamishnayos in Sanhedrin (10th Perek), and I 
would like to share his concluding sentences with you, I 
am hopeful that it will be beneficial to us all. The following 
is a loose translation: I have written at great length about 
these things and I have gone on a tangent from the subject 
of my composition, but I have done this because I saw 
important points about faith - as I have collected many 
useful ideas scattered in various ספרים גדולים, great books. 
And you should know them and review them many 
times and reflect on them with a proper reflection. And 
if your heart tells you to think that you understand them 
from one reading - or from ten – Hashem knows that you 
have been taken in by שקר. And therefore, do not haste 
in your reading of it; since I did not write it according to 
that which just came to me, but rather after עיון גדול, great 
analysis and reflection. And he concludes with a בקשה of 
Hashem, to fulfill his wish and to guide him בדרך טובה, in 
the good path. 

We would like to direct our attention to the eleventh 
 one that used to be emphasized and was a staple ,עיקר
in the world of Chinuch (in many places), but has since 
had its emphasis diminished. I am well aware of the 
arguments and justifications of this adjustment – I even 
agree with most of them – but we still must believe in 
the עיקר of שכר ועונש, reward and punishment. We say אני 

מצותיו לשומרי  טוב  גומל  שמו  יתברך  שהבורא  שלמה  באמונה   מאמין 
מצותיו  לעוברי   I believe with complete faith that ,ומעניש 
the Creator, Blessed is His Name, rewards with good 
those who observe His commandments, and punishes 
those who violate His commandments. This concept 
of punishment, accountability for actions taken and 
responsibility for actions not taken are merely whispered 
– in a barely audible tone – in our world today. Intelligent 
and experienced Mechanchim have followed the sage 
advice of Gedolei Yisroel, who have realized that the 
old-school “Shaigetzing Ois” style of Mussar will almost 
always fall on deaf ears – if that at all, and have made 
the necessary adjustments. However, there can be fallouts 
to this new approach. This softer form of Chinuch can 
result in children (and even adults) becoming so delicate, 
and even brittle, to both critique and failures. We need 
to believe in BOTH PARTS of this אני מאמין, the reward 
for the positive accomplishments AND the punishment 
for negative behavior. I do not understand why EVERY 
SINGLE boy or girl that graduates elementary school or 
high school NEEDS to get a reward and thereby diminish 
the accomplishments of the truly worthy recipients who 
have excelled in their respective areas. We all need to be 
aware – and many of us are – that we are living in a world 
where many people are unsteady with their own self-
worth and are sadly vulnerable to any form of adversity. 
This debilitating frailty can manifest itself in all areas of 
life, in school, at our workplace and sadly, even in our 
own homes, השם ירחם.

The Rambam (ibid) mentions the concept of reward for 
Mitzvos, which is understandably referring to the rewards 
of Olam Habbah. There is a well-known question which 
is discussed by many, many Mefarshim who ask why the 
concept of Olam Habbah is not mentioned explicitly in 
the Torah. See Kli Yakkar (Vayikra 26:12), who quotes 
seven abridged explanations from various Rishonim 
and references the Abarbanel who discusses the seven 
explanations at length. His first answer is from the 
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Rambam (Hil. Teshuva 9:1), who explains that the “good” 
one experiences in life is not the real reward, but rather, it 
is simply the removal of the obstacles indigenous to life, 
such as war, sickness, hunger and grief, thereby enabling 
us to dedicate our lives to serving Hashem without 
obstructions. However, it seems that emphasizing, or 
even mentioning the true rewards and punishments of 
the האמת  would somehow detract from our ability ,עולם 
to serve Hashem לשמה, not for the sake of reward and 
without ulterior motives, שלא ע"מ לקבל פרס. This complex 
topic obviously requires further עיון.

Rashi, however, in our Parsha (15:5) points this idea out 
to us from the Pasuk תהמת יכסימו ירדו במצולות כמו אבן, deep 
waters would cover them, they descended in the depths 
like stone, and quotes a Mechilta that explains the different 
metaphors used to describe the fate of the Mitzriyim. This 
Pasuk implies that they sank like stone and later on (10) it 
says they sank like lead, while elsewhere (8) it says that the 
waters consumed them like straw. The Mechilta resolves 
this by explaining that the most wicked of the Mitzriyim 
were as straw, violently stirred about while rising and 
descending, again and again. The average ones were as 
stone as they sank rather quickly thereby minimizing 
their agony. And the relatively decent among them were 
as lead, as they sank quickly and almost painlessly. 

The Netziv (Haamek Davar 14:31) expounds on this idea, 
and suggests that it can be read into the wording of the 
following Pasuk: וירא ישראל את היד הגדולה אשר עשה ה' במצרים 
עבדו ובמשה  בה'  ויאמינו  ה'  את  העם   and Yisroel saw the , ויראו 
great hand that Hashem inflicted on Mitzrayim and the 
people feared Hashem, and they had faith in Hashem and 
in Moshe His servant. What is the “great hand” that they 
saw at the Yam Suf that was greater than what they had 
already seen with the ten Maakos? If what they saw was 
their own salvation, then the Pasuk should read אשר עשה 
לישראל שמים And how would this lead them to .ה'   ?יראת 
Says the Netziv – what a vort! – they witnessed how each 
and every one of the Mitzriyim were punished to the 
exact degree of their level of wickedness. They observed 

punishment and retribution in the most precise manner 
possible. This is the meaning of what we say in Davening, 
 the chasers ,רודפיהם the ,את רודפיהם ואת שונאיהם בתהומות טבע 
were members of the Egyptian army while the שונאיהם, 
the enemies refer to the regular Egyptians (as a wise man 
once quipped that the definition of antisemitism is hating 
Jews more than necessary). Klal Yisroel witnessed how 
the soldiers, who weren’t necessarily driven by hatred 
and were just doing their jobs, were dealt a lighter death 
sentence, while the enemies, the evil haters were dealt a 
more painful death. They saw the precision of the השגחה 
 of every individual – even non-Jews - which led פרטית
them to introspection and to assess their own levels of 
שמים  This also led them to conclude that none of .יראת 
these miraculous events could even possibly be the work 
of Moshe, not with כישוף or קבלה, and can only be the 
Hand of Hashem, הפלא ופלא.

The Sforno (15:3) writes on the Pasuk ה' איש מלחמה ה' שמו, 
that even though He at times appears as the איש מלחמה, 
the “Man” of war who destroys His enemies by invoking 
the attribute of  ה' ,justice, He is yet, predominantly ,דין 
 Hashem Who practices mercy. It is this attribute of ,שמו
His which is responsible for the continued existence of all 
His creatures. When He destroys His enemies, He is in 
effect removing weeds from the garden in order to enable 
the useful plants to survive and develop. The wicked are 
like the thorns in a vineyard; שכר ועונש together. 

My friends, we need חכמה to address the frailty of our 
Dor and we need Tefilos to raise “healthy” (both ways) 
children, and parents, אי"ה.

Among those who are מצפים לישועה.       
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any of us may wonder, as do many Mefarshim, 
about the choice of the specific Halachos that 
were taught to Klal Yisroel following the Aseres 

Hadibros. The first segment of Torah that was taught 
to Bnei Yisroel, following Maamad Har Sinai was the 
Mishpatim, the judgements and laws which may seem 
somewhat random despite us knowing otherwise. The 
headline of this segment is the laws related to an Eved 
Ivri, a topic and its placement, which require intense 
learning to understand and cannot be clarified with even 
an ingenious Gematria. The lessons are there, so let’s try 
and unearth them.

There is another obvious question which has likely 
bothered many of us. Rashi (21:6) quotes a Chazal 
that offers an explanation as to why the ear of the Eved 
Nirtzah is what gets pierced. Reb Yochanan Ben Zakai 
said, אוזן ששמעה על הר סיני כי לי בני ישראל עבדים, והלך וקנה אדון 
 an ear that heard at Har Sinai “Bnei Yisroel are ,לעצמו
slaves unto Me”, and went and acquired a different master 
for himself should be pierced. Now, if one were to read 
BOTH versions of the Aseres Hadibros, they would not 
find the words "עבדים ישראל  בני  לי   written there. The ”כי 
ONLY place those words can be found is at the end of 
Parshas Behar (25:55), later on in Sefer Vayikra. If those 
words were never uttered at Sinai, how do we fault the 
Eved for ignoring them at Sinai? 

The Ramban opens the door for us, at least somewhat, 
and allows us a glimpse into the importance of these laws. 
He explains that these Mishpatim actually follow the very 
pattern of the Aseres Hadibros (עיי"ש) and then adds, 
somewhat astoundingly, that ואלה המשפטים corresponds to 
 This correlation can be understood as they both .לא תחמוד
teach us the concept of BOUNDARIES, and if a person 
does not know the law governing a house or a field etc., 
he will think that it is rightfully his and he will covet it 
and take it for himself. Therefore, the Torah teaches us 

these important laws, הדין מן  יחמדו מה שאינו שלהם   and ,ולא 
they will not desire what is not legally theirs. The Ramban 
concludes (a slightly different version than it is recorded 
in the Medrash), וכל התורה כולה תלויה במשפט, לכן נתן הקב"ה דינין 
 the Torah in its entirety depends upon ,אחר העשרת הדברות
monetary laws, therefore, Hashem gave the Mishpatim 
immediately after the Aseres Hadibros.

Rav Simcha Zisel Broide ('שם דרך מאמר טו) expounds on this 
idea of the Ramban with the words of Rabeinu Yona in 
Pirkei Avos. The very first Mishna in Avos, the Masechta 
whose purpose is to teach us Derech Eretz, instructs us 
בדין מתונים   be patient in judgement. Rabeinu Yona ,הוו 
explains the importance of being patient and deliberate 
in judgement, שהם עיקר גדול בידיעת הבורא יתברך, as they are 
fundamental in the knowledge of Hashem. ואיך ישכול אדם 
הנמנע  דבר  והוא  ה'  את   ”and how can a man “know ,לדעת 
Hashem and relate to Him, as it is virtually impossible? 
However, through reading and knowing the laws, by 
learning the rules of the game, that is the only way to 
truly know Hashem. 

Rav Simcha Zisel proceeds to educate us with a יסוד that 
appears countless times in his Sefarim, as he highlights 
the beauty of דברי מוסר through the lens of a Lamdan. He 
writes that the תכלית, the purpose of all המצות  is to קיום 
understand the הבורא ציווי  ושורש   to recognize what ,עומק 
is וישר  good and fair in the eyes of Hashem. This ,טוב 
idea is based on the words of the Ibn Ezra, quoted by 
the Ramban (15:25), that whenever the word "שמיעה", 
hearing, is followed by the letter "ל" or "ב", the meaning 
changes from hearing it, to understanding it, להבין הטעם. 
Ibn Ezra uses this idea to explain the Pasuk (15:25) ויאמר 
 if you will listen ,אם שמוע תשמע לקול ה' אלוקיך והישר בעיניו תעשה
to and understand the voice of Hashem your G-d and 
you will do what is just in His eyes. Rav S.Z. then quotes 
the famous words of the Ramban (Va’eschanan 6:18) 
on the Pasuk והטוב הישר   you shall do what is fair ,ועשית 
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and good, a topic that he was apparently very fond of as 
he wrote an entire Sefer on it )והטוב הישר   – דרך   The .)שם 
Ramban quotes )an unknown( Chazal that beautifully 
interprets this commandment as a reference to פשרה ולפנים 
 compromise and going beyond the letter of the ,משורת הדין
law. He elaborates and explains that after the instruction 
to observe His commandments, testimonies and decrees, 
we are encouraged to do what is good and right even in 
areas that Hashem did not issue any specific commands, 
because, as Ramban eloquently concludes, כי הוא אוהב הטוב 
 !Hashem loves goodness and fairness. What words – והישר

The Vilna Gaon )Even Shlomo 3:2( quotes a Zohar who 
says that לא תחמוד, the last commandment of the Aseres 
Hadibros incorporates all of the previous Dibros, which 
thereby incorporates the Torah in its entirety as well. 

Boundaries are a key factor when it comes to dealing with 
interpersonal relationships; how we treat others as human 
beings, how we treat their property and how sensitive 
we are to their dignity. The journey of life presents us 
with many different situations, and not all of them are 
pleasant. When a Jew is forced to sell himself to another 
Jew, extraordinary measures are needed to be taken to 
ensure that the process is consistent with הישר והטוב. The 
Torah demands this fairness, as the Rambam )Avadim 
1:5( rules that the actual sale cannot take place in a public 
setting as slaves are typically sold, but rather must be 
done discreetly. Additionally, the Gemara )Kiddushin 
20a( says that the menu and sleeping arrangements of the 
Eved cannot be inferior to those of his master and, after 
listing some examples, concludes with the well-known 
words of  לעצמו אדון  כקונה  עברי  עבד  הקונה   anyone who ,כל 
acquires an Eved Ivri is considered like one who acquires 
a master for himself )See Tosafos ibid(.

However, there is a downside here as well. When a Yid 
becomes an Eved, he will experience a serious decline 
in his level of Ruchnius as he forfeits the gift of Bechira, 
making his own choices in his life. The very fact that 

he is allowed to marry outside the faith כנענית(   is )שפחה 
testimony to this  spiritual downfall. Furthermore, the 
Yerushalmi )Berachos 3:3( rules that an Eved is פטור from 
reciting Krias Shema, שיש לו אדון אחר, and only someone 
who has but one Master is able to say ה' אחד. This man 
has not just fallen financially, but has fallen spiritually as 
well. Any person who is committed to a human entity, 
a commitment that requires both loyalty and obedience, 
essentially decreases his devotion to the One above. 
Similarly, Rav Yosef Engel )Tiferes Yosef Shemos II pg. 
181( quotes a Yerushalmi )Chagiga 1:1( that exempts 
an Eved from the Mitzvah of זכורך כל   appearing in ,יראה 
the Bais Hamikdash on Yom Tov, because only someone 
who has but one Master and is able to say האדון in the Bais 
Hamikdash is instructed to appear.  

The bonafide Yid is loyal to Hashem alone, and he and 
his wife – who is hopefully a legitimate עזר כנגדו – are on 
the same pages in their devotion. Conceptually, we are 
theoretically opposed to one Jew lording it over another 
Jew, or even sharing his title as master with Hashem, but 
we allow it, circumstantially, ONLY when it is within 
the parameters of והטוב  Therefore, it may very .הישר 
well be that we never actually heard the exact words of 
עבדים ישראל  בני  לי   at Sinai, but the very essence of the כי 
Aseres Hadibros, the "עומק ושורש ציווי הבורא", speaks to the 
fact that Hashem wants us to be His exclusive servants. 
This subtlety is what was expected of us to inernalize at 
Sinai; to hear, to see and to read beneath the lines and 
understand what Hashem REALLY wants of us. Based 
on this, it may very well be that the Parsha which relates 
the events of Matan Torah is titled וישמע יתרו, highlighting 
Yisro’s ability to really hear, to the point that he was 
moved and inspired to embrace all of Hashem’s Mitzvos. 
We should all be Zocheh.

Among those who are מצפים לישועה. 
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any of us have likely sat through numerous 
Derashos that have tried to explain the opening 
words of our Parsha - העדות משכן   the ,המשכן 

Mishkan, the Mishkan of testimony. Rashi understands 
that the Mishkan served as testimony for the fact that 
Hashem overlooked the sin of the Eigel, for He rested 
His Shechina among them. Many of the Mefarshim 
have focused on comprehending the עומק of this Chazal, 
and we will בס"ד join them in their quest to understand. 

There is another Chazal that, despite being renowned, 
requires our attention. And although this Chazal 
can be found in multiple sources, albeit with some 
variations, we will follow the version of the Medrash 
Tanchuma (Pikudei 11) to the best of our ability. After 
the building of the Mishkan was complete, Klal Yisroel 
was anxiously waiting for the Shechina to descend and 
hover over it. Ultimately, they were distressed because 
the Shechina failed to hover over it. What did they do 
then? They turned to the חכמי לב, the wise-hearted men 
and said to them: Why do you sit by idly? Build the 
Mishkan, and the Shechina will come to rest among 
us. They tried, but failed, as they were unable to make 
it stand. Whenever they thought they had successfully 
assembled it, it would fall apart. They then went to 
Betzalel and Oholiav, the builders of the Mishkan, and 
said perhaps you are worthy of setting it up properly 
but they, too, tried and failed. Some members of Klal 
Yisroel, who Chazal (Medrash Rabba 52) call ליצני ישראל, 
began muttering and complaining about what the “the 
Son of Amram” (a disrespectful reference to Moshe) 
did to them. Hashem then explained that because of 
Moshe’s distress that he did not share in the work of the 
building, Hashem left the completion to him to show 

Klal Yisroel that without Moshe, it will never be set up. 
Moshe demurred and said that he does not know how 
to do it either and the reply from Above was: Apply 
yourself to it and I will do the rest, and it will be written 
in the Torah as if it was done by you. The Medrashim 
(Pesikta Rabbasi 6) add that although the Mishkan 
was already fully assembled in the month of Kisleiv, 
Hashem waited until the month of Nisan, the month 
(the day) in which Yitzchak was born, to fully complete 
it. The Tanchuma (ibid) delivers a parting shot at the 
aforementioned ליצני ישראל and equates them to the fool 
who doesn’t understand matters, וכסיל לא יבין את זאת. 

We wonder, notwithstanding the risk of also being 
labeled with that very criticism, Why WAS IT 
NECESSARY for the Mishkan to be associated with 
Yitzchak? Vos Shtait Duh? The standard approach 
is that in order to create a terrestrial location for the 
Shechina, a supernatural feat, requires supernatural 
Zechusim. The Zechusim of Yitzchak, who has long 
been the “poster Av” of Mesiras Nefesh by virtue of the 
Akeidah, were needed to contribute to this paranormal 
structure.

 Perhaps there is some more depth here. We direct our 
attention, yet again, to a Chazal (Tanchuma Pikudei 
6) that explains how the Mishkan served as testimony 
to the forgiveness of the Eigel with a Mashal. The 
Medrash likens this to a king who marries a woman 
he adores. After some time, he becomes angry with her 
and leaves her. Her neighbors (you can always count 
on them) ridiculed her and predicted that he would 
never come back. After some time, to the disbelief of 
the neighbors, he returned to her palace and ate and 
drank with her. Still, they were not convinced that the 
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king had fully reconciled with her. However, after they 
saw the pillar of smoke of the ריח בשמים (fragrance of 
spices) ascending from the house, they realized that he 
was back for good. Similarly, after all the love Hashem 
showed Klal Yisroel, He gave them the Torah and called 
them a holy nation, ממלכת כהנים. But after they sinned, 
the nations exclaimed that He will not return to them. 
Moshe intervened and pleaded for mercy on their 
behalf and was informed that Klal Yisroel had been 
pardoned. Moshe then wondered, מי מודיע לאומות, who 
will make it known to the nations? Hashem responded 
by saying let them build a Mishkan for me. When the 
nations saw and smelled the Ketores as it ascended 
from the midst of the Mishkan, they knew that the 
Hashem had reconciled with them. This revelation, 
that the cloud of the Ketores served as the sign of 
forgiveness, provides us with an important piece of our 
puzzle. One could have assumed that the forgiveness of 
the Mishkan was a result of the magnificent structure 
or the stunning artifacts it contained. The Medrash 
informs us that it was actually THE KETORES, the 
fragrance that achieved the atonement! We now need 
to try and gain somewhat of a comprehension into the 
ineffable Ketores and perhaps get a glimpse through 
the outer veil of its mystery. 

Let us begin with a Zohar (חלק ב' דף ריח',ב') who crowns 
the Ketores as the most prestigious, the most חשוב  of 
all the Korbanos. Mefarshim explain that there is a 
fundamental difference between a Korban and the 
Ketores. The word קרבן is rooted in the word קרוב, and 
serves as a vehicle to achieve CLOSENESS to Hashem. 
When one feels estranged, or is in fact distant from 
his Creator by virtue of his sins, he can reacquire 
that closeness by offering a Korban. Giving, offering 
something to Hashem – despite Him not needing 

anything – forms a connection and an attachment. 
Ketores however, is rooted in the word קשר, to be tied 
and bound together; much closer than close. How 
beautiful are the words of the Kli Yakkar (Beraishis 
25:1) where he explains the reasoning for changing the 
name Haggar to Keturah. He explains that although 
Haggar reverted to the idols of her father’s household 
after being banished by Avraham (Rashi Vayeira 
21:14), she eventually DID TESHUVA. Avraham then 
renamed her Keturah, symbolic of the Ketores to make 
it known that she had fully repented. The Ketores 
merged its eleven pleasant smelling spices and the foul 
smelling חלבנה into one sweet scent, symbolizing the 
ability to transform the undesirable into desirable. The 
name change indicated that even her former misdeeds 
would now ascend to Heaven like the ניחוח  of the ריח 
Ketores. See Rav Tzadok (Pri Tzadik Tetzaveh 11,12) 
who elaborates and says that the חלבנה should serve as 
the hope for the ישראל  who can learn that their ,פושעי 
lives are redeemable when THEY ARE TIED AND 
BOUND TO THE RIGHT PEOPLE. By now, the 
words of that Tanchuma should be echoing in our ears; 
the קטורת is the symbol of Teshuvah.

The final piece of our puzzle can be found in the 
Medrash (BR”R 60:14) which is partially quoted in 
Rashi (Chayei Sara 24:62). The Pasuk (ibid) saysויצחק 
ראי לחי  באר  מבוא   and Yitzchak came from having , בא 
gone to Beer-Lachai-Roi. Rashi explains that Yitzchak 
had gone to bring Haggar to his father, intending that 
they should marry. The Medrash describes Haggar as 
בעלבוני ראה  עולמים  לחי  ואמרה  הבאר  על   the woman ,שישבה 
who had sat at the spring and said (in prayer – מתנ"כ) 
to the Life-giver (לחי) of the world, “see (ראה) my 
distress”. It is also noteworthy that it was Yitzchak who 
had gone to bring her back to Avraham. Yitzchak was 
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always able to see the connection that every Yid has 
with Hashem – despite their behavior – as is evident in 
the Medrash (BR”R 65:22) where the words וירח את ריח 
 he smelled the pleasant , ריח בוגדיו are explained as בגדיו
fragrance of even the “betrayers” of Klal Yisroel.

We might suggest that the Mishkan – essentially the 
Ketores – served as the sign of the atonement of the חטא 
 as it is symbolic that we, Klal Yisroel, are and will העגל
be eternally bound to Hashem. Furthermore, it was for 
this very reason that they waited until Rosh Chodesh 
Nisan – the month and day that Yitzchak was born – to 
build the Mishkan. They wanted to evoke the Zechus 
of Yitzchak, his Koach of seeing the eternal connection 
that exists between Klal Yisroel and Hashem. He saw 
this everlasting bond in Haggar, in Eisav and in each 
and every Jewish “rebel” as well; that was Yitzchak’s 
role in the Mishkan, the testimony for the forgiveness 
of our nation. 

I will conclude with a short, sweet Vort, despite that fact 
that this important topic is really deserving of an article 
of its own; perhaps another day. The point of waiting 
from Kisleiv, when the Mishkan was ready to be built, 
until Nisan to build it was also a part of the atonement 
process. The חטא העגל was a result of impulsiveness, a 
lack of patience as they saw משה בשש   that Moshe ,כי 
got delayed and was “late”. They rushed to conclusions 
and, despite the stalling tactics of Aron, made the Eigel 
in haste. Therefore, as an atonement for that element of 
the sin, they were to wait and be patient until the order 
came from Above to proceed. 

In the Mussar Yeshiva of Kelm, patience was the true 
test of character and self-control. One example of this 
exemplary exercise was the restraint that the Talmidim 
showed when receiving a letter from home. One 

must be mindful that we are discussing an era when 
communication was minimal at best, and children who 
were studying away from home had minimal, if any, 
contact with their parents. And yet, when a Bachur 
would receive the rare letter in the mail, the custom 
was NOT TO OPEN it on the day it was received. They 
exercised restraint and self-control and would patiently 
wait until the following day to read the precious 
letter. Try that on our cellphone addicted generation! 
Nevertheless, it is still a precious virtue that cannot be 
ignored or overlooked. We should all be Zocheh to be 
patient. Patient; patience with ourselves when battling 
to achieve victory over Middos or even sin and, ועל כולם, 
patience when dealing with our children. Give them a 
chance to become like the Ketores.

Among those who are מצפים לישועה.   
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o, where were we? This article is the conclusion 
of last weeks discussion about Purim and 
Amalek. All conversations about Amalek are 

both relevant and timely, despite Sancherev dispersing 
all the nations into one indistinguishable mass. Jews 
across the globe have suddenly been reawakened to the 
rampant antisemitism that has shamelessly reared its 
ugly head, yet again. And while the reasoning for this 
resurgence may be debated amongst contemporary 
pundits, Chazal, long ago, with their near celestial 
wisdom, enlightened us. The Gemara (Shabbos 89a) 
teaches, עליו לעכו"ם  שנאה  שירדה  הר  סיני?  הר   what is ,מאי 
the reason it is called Har Sinai? It is a mountain 
upon which the hatred [Sina-Sinai] of the nations of 
the world descended (because they did not accept 
the Torah, Rashi). Chazal apparently give them more 
credit than we would and reveal to us that a Goy, 
EVERY GOY, harbors anger in the recesses of their 
souls for the mere fact that Klal Yisroel, and not them, 
received the Torah. The heavily inked redneck member 
of The K.K.K., proudly brandishing a swastika tattoo 
on his forearm and swearing (expletives deleted) 
about the Jews, in truth, really just wants a Chumash. 
Furthermore, Chazal (Sifri Beha’alosecha 69) quote 
Rav Shimon who characterizes this hatred as ,הלכה היא 
 it is a Halacha - a given fact, it is ,בידוע שעשו שונא ליעקב 
well known that Eisav hates Yaakov. Harav Menachem 
Zemba HYD, who was killed by a sniper in the Warsaw 
ghetto, pointed out that it is not coincidental that it 
was Rav Shimon who issued the above statement. Rav 
Shimon is always the one who is  דקרא טעמא   he ,דורש 
looks for THE REASONING behind every law, and 
yet here, regarding this hatred, even HE surrenders 
and simply accepts it. He says don’t even attempt to 
explain the reasoning for this hatred, don’t blame it on 

our wealth, smarts or political connections, just accept 
it as fact - this is just the way it is, period. 

The lesson here is quite profound. Every one of 
Hashem’s creations possess a desire for growth, a feeling 
of yearning and longing for some kind of Ruchnius. 
And while this desire may at times be masked and 
indiscernible, it exists to some degree. Even our very 
own Eruv Rav, the misguided individuals who have 
substituted social justice for the laws of Sinai also 
possess this desire, and we hope and Daven for them 
to refocus their mission for valid spiritual causes. We 
should also Daven that some of our  אחינו בני ישראל should 
utilize our Yamim Tovim as inspirational springboards 
and shed some of the overindulgence that many have 
grown accustomed to –  א ביסעל העכער !

Let us return to the Halacha of Eisav hating Yaakov 
and the designation of Eisav, the Zeideh of Amalek, as 
the ultimate ישראל  If one would take even but a .שונא 
casual glance at Jewish history they would arrive at the 
conclusion that Yishmael certainly came in at a close 
second place. We wonder, yet again, why have Chazal 
chosen to elect Eisav to this title over Yishmael? We 
suggest that it is due to the feelings of rejection that 
Eisav experienced. Rejection is an emotion that can 
be extremely destructive, and is especially dangerous 
when it leads to retaliation for being wrongfully denied 
something sought after with such intensity. Both Eisav 
and Yishmael, despite all their blusters and rantings 
throughout Sefer Beraishis desperately wanted to be 
counted as members of Klal Yisroel’s family, but were 
rejected. There was however, a fundamental difference 
between the two. Yishmael’s chances were initially 
slimmer as his mother was Haggar, while Eisav who 
was a full-fledged son of Yitzchak and Rivkah and was 
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a more legitimate contender. Therefore, Eisav’s feelings 
of rejection were stronger, more focused and ultimately 
led to the relentless tormenting of Yaakov, eventually 
morphing into the terminal hatred that we feel to this 
very day. Hence, the timeless words of Chazal ,הלכה היא 
ליעקב  שונא  שעשו   it is a Halacha that Eisav hates ,בידוע 
Yaakov.   

Last week we mentioned the opinions of the Targum 
Yonason Ben Uziel (Beshalach 17:8) and Pirkei D’R 
Eliezer (44) that Amalek came to settle the score of 
the long-standing battle between Yaakov and Eisav. 
The Chizkuni (ibid) clarifies this opinion and says that 
they attacked to avenge the selling of the Bechora, an 
incident which he describes as them being shamed by. 
We also shared the fascinating Vort of Rav Eliyahu 
Ha’itmari that Amalek’s unprovoked attack was to 
avenge the sale of the Bechora – an event that occurred 
A FEW HUNDRED YEARS earlier (at least three 
hundred). That nation had not only been harboring 
their resentment for the longest time, they had been 
actively trying to ensure that their hatred of Yaakov and 
his children remained at the forefront of their minds – 
FOREVER. They called and referred to themselves as 
EDOM, the very word used by Eisav when he proposed 
the sale of the Bechora – to perpetuate this hatred and 
to ensure that it would never be forgotten, their very 
own לא תשכח.

Amalek does not want to forget the sale of the Bechora 
and the “stealing” of the Berachos as they are the reasons 
why they stand on the sidelines. And as they watched 
Yetzias Mitzrayim unfold before their very eyes, those 
feelings of being the rejected son came roaring back. 
It was at this very moment, the moment when those 
feelings of being made irrelevant hurt them most, that 
they were prompted to attack Klal Yisroel. Perhaps this 
may be the reason (see Daas Zekainim mentioned last 

week) why Amalek waited to attack Klal Yisroel as they 
left Mitzrayim numbering millions, and not as they 
were entering with only seventy people, because now 
those feelings of rejection burned them most. 

I have a memory of my Rebbi Rav Elya Svei repeating 
a Vort in the name of the Amudei Ohr (Rav Yechiel 
Heller, Suvalker Rav, a prominent Lithuainian city 
and a descendent of the Tosafos Yom Tov), with great 
fervor. The Amudei Ohr (סי' קכב' דרשה לפרשת זכור) quotes 
the Pasuk (Beshalach 17:11) that describes the war with 
Amalek as a power struggle; at times Klal Yisroel had 
the upper hand, and at times the hand of Amalek was 
stronger. This recorded battle for power seems unique 
to the war with Amalek, while the other recorded wars 
(to conquer Eretz Yisroel) appear to have been one-
sided in the favor of Klal Yisroel. What was unique 
about this war that Hashem orchestrated it to play out 
as a continuous battle? He suggests that being that this 
war was waged against Hashem and His Torah, the 
only way for one to secure the Torah is with a battle, 
 One will NEVER succeed .יגעתי ומצאתי תאמין (מגילה ז',ב')
in acquiring Torah without toil, sweat and a real battle. 
Therefore, it was only this war that REQUIRED a 
struggle, because Torah must always be the spoils of a 
hard fought battle. 

He further compares this to the Gemara (Shabbos 
88b) that relates that when Moshe ascended on High 
to receive the Torah, the Malachim tried to prevent 
him from taking it. Kadosh Baruch Hu commanded 
Moshe to provide them with an answer as to why the 
Torah should be given to the Yiden. Moshe replied that 
he is afraid, lest they burn him with the breath of their 
mouths. Hashem then said, כבודי בכסא   grasp My אחוז 
Throne for strength and protection, and give them an 
answer, which he did. Why was it necessary for Hashem 
to insist that Moshe responds to the Malachim? Why 

-2-



would He not respond Himself? Says Rav Heller, כי" 
והשתדלותו" בעמלו  רק  לו  יקנה  תורה  לענין  הנוגע   because ,כל 
anything that involves acquiring Torah can only be 
accomplished with one’s own toil and effort. הפלא! 

The war against Amalek was also a battle for Torah 
and can be understood that their intent was to prevent 
Klal Yisroel from reaching Har Sinai and receiving the 
Torah. They understood that Klal Yisroel’s acceptance 
of the Torah would have served as the final nail in their 
coffin, and would therefore solidify their rejection for 
eternity. They were able to tolerate the descent into 
Mitzrayim, but they felt an urgency to prevent to the 
knockout blow of Sinai.   

See Sefer Chut Shel Chesed by Rav Zalman Sorotzkin 
pg. 7 who suggests that this is the reason why the Torah 
continuously (in Ki Seitzei and the Haftorah) stresses 
that Amalek attacked "בדרך" – on the road -  is to imply 
that they wanted to stop the march towards Har Sinai. 
The word דרך is often used to describe the Torah as 
we find (Mishlei 3:17)  נועם  the ways of the ,דרכיה דרכי 
Torah are pleasant and in (Shemos 18:20) להם  והודעת 
 you shall make known to them the path (see ,את הדרך 
Kiddushin 2b). 

The Pasuk (Beshalach 17:8) writes that Amalek 
attacked Klal Yisroel in “Refidim”. Chazal (Mechilta) 
say that "Refidim" is acronymic for "Rifyon Yadayim" 
(weakness of hands), and because the hands of Yisroel 
had weakened in Torah study, Amalek came upon 
them. Rav Elya Baruch Finkel (Beshalach) wonders 
how Klal Yisroel’s hands were weakened in Torah 
study if the Torah had yet to be given. He directs us 
to an enlightening Rashi in Yechezkal (20:13) that he 
feels is a "מצוה לפרסם", who adds the word מלקבל  "שרפו 
התורה"  that their interest to ACCEPT the Torah , את 
had weakened, and therefore Amalek attacked. He 

furthers this idea with a phenomenal Vort from the 
Vilna Gaon (quoted by Rav Y.I. Chaver) who says 
that the reasoning behind Moshe elevating his hands, 
which represent action, above his ears the instruments 
of Nishma, was to invoke the Zechus of  ונשמע  .נעשה 
All this in response to Amalek’s attempt to prevent 
Klal Yisroel from receiving the Torah and which has 
become our mantra for our willing acceptance of the 
Torah. Perhaps we can now understand why the Name 
of Hashem will remain  incomplete until the name of 
Amalek is completely eradicated, because the Torah in 
its entirety is described as  שמותיו של הקב"ה. 

The war of Amalek is rooted in their rejection of 
becoming members of Klal Yisroel, which was finalized 
at Har Sinai. How appropriate and befitting it is that after 
defeating Haman and Amalek, Klal Yisroel reaccepted 
the Torah  בשמחה. We should all be Zocheh to carry the 
banner of Torah  בשמחה and to do so continuously until 
the arrival of the great day of Simcha, BB”A.

Among those who are  מצפים לישועה. 
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e shuddered. We shook our heads in disbelief. 
We shed a tear for Rav Chaim ZT”L – and for 
ourselves as well. Klal Yisroel crumbled as we 

were consumed with hesitation and the dreaded fear 
of moving forward – all on our own. It was reported 
that the Brisker Rav commented, upon returning home 
from the Chazon Ish’s Levaya, that up until this point 
there was a world with the Chazon Ish but now it is a 
different world; a world without the Chazon Ish. That 
very thought, or at least  a variation of it, undoubtedly 
crossed the minds and broken hearts of many people 
as they grappled to deal with the unfathomable reality 
of our future. The prevalent question that Bnei Torah 
would be met with as they returned from Eretz Yisroel 
was if they merited to see Rav Chaim, as well as the 
subsequent inquiry if they had been Zocheh to receive 
a Beracha. I think all of us would be very happy right 
now, perhaps even jumping for joy, to get the signature 
“Booha” Beracha. It is a sobering thought that we will 
never hear it again, even one last time.

My friends, I am unworthy to even attempt to write דברי 
 but I ask of you to allow me these few lines to ,הספד 
air some of the thoughts that have been occupying my 
mind the last few days. The gaping voids. The void of 
Divrei Torah, the absence of someone who, with little 
exaggeration, was able to provide Urim V’Tumim like 
answers, even on Halachic matters. The lapse of the 
fortification that the Torah provides for us all, the מגנא 
 the protection from misfortune and savior - ומצלא 
from the Yetzer Harah (Sotah 21a) – a protection of Kol 
Hatorah Kula! Rav Chaim would have likely solidified 
a prominent place amongst the Gedolim of yesteryear 
“just” on the merit of his multi-volume Sefarim Derech 
Emunah. Furthermore, his Sefer Siach Hasadeh, a work 
dedicated to the classic Sefer  ארחות חיים להרא"ש, he 

explains, clarifies and elaborates the timeless words 
of the Rosh and provides sources for the multitudes of 
Chazal quoted throughout. In his commentary on Rosh 
103, Rav Chaim writes:  עיין סוף ספר היצירה , directing 
us to the ancient Kabbalah Sefer allegedly authored 
by Adam Harishon and contains the instructions for 
creating a Golem. It was brought to my attention that 
Rav Chaim concluded the Sefer with the following 
words:  תקוה פתח  ישיבת  תשי"א  תשרי   noting the ,כה' 
date that the Sefer was completed, which according to 
my calculation means that this breathtaking display of 
ALL parts of the Torah was written by a twenty three 
year old  Rav Chaim! Not  שייך !

There is a well-known, wonderous Chiddush in the 
Meshech Chochma (Beraishis 46:2) about Galus, הפלא 
 (פניני about which Rav Yechezkal Abramsky ,ופלא 

(39 עמ'  יחזקאל   quipped that it was undoubtedly רבנו 
written with Ruach Hakodesh, which had to have been 
present in his Bais Medrash – ברוח נכתבו  ספק   שבלי 
 We too, know SOME .הקודש שהופיע בבית מדרשו של רבנו  
of the stories that clearly resembled Ruach Hakodesh, 
time and time again. The Gemara (Bava Basra 91a) 
relates that on the day that Avraham Aveinu left the 
world, the leaders of the nations of the world stood 
in a line (in the manner of mourners) and said: אוי 
ואוי לספינה שאבד קברניטא    woe to ,לעולם שאבד מנהיגו 
the world that has lost its leader, and woe to the ship 
that has lost its captain. Many Mefarshim attribute the 
repetitiveness of the analogies, leader and captain, 
to poetic licensing. However, the Maharsha explains 
that  מנהיג is the title of one who teaches of Hashem 
being the leader of the world, the theological belief of 
monotheism. קברניט  on the other hand, is the captain 
of the ship (an analogy to our world) who teaches 
Middos and how to behave vis-à-vis other human 

W
פרשת שמיני

-1-

VOL. 2 / ISSUE 26  כ״ג אדר ב׳ תשפ"ב



beings. We might suggest that there is yet another 
distinction between the two analogies. The  מנהיג is on 
the ground, and advises his constituents to carefully 
follow specific well-trodden paths over the others. The 
sea-captain has no road map to follow, no street signs 
to guide him and resorts to reading the stars of the 
heavens as a tool for navigating his travels. A ship that 
lacks men with these skills and talents will simply drift 
away without the benefit of celestial enlightenment. 
See Orchos Yosher (Perek Ruach Hakodesh pg. 83), 
where Rav Chaim writes that there are times when 
Hashem simply places words into the mouth of a Tzadik 
to be uttered, and the Tzadik himself is unaware that 
his words are divine – how many times had we seen 
that showcased by Rav Chaim? With this tremendous 
loss, we feel ourselves drifting; the wandering Jew just 
got a CAPITAL “W”. 

I recently (this past week) heard a story from one of 
Rav Chaim’s family members, and although there 
will undoubtedly be many books written with both 
wonderous and amazing stories   – this one shook me 
to the core. There is a fellow who spent many years 
around many of our Gedolim and, as so many others, 
would write letters with some of his Shailos and send 
them to Rav Chaim. The family member told me that he 
personally saw one of these letters, where the sender 
asked Rav Chaim if there is a Mekor (source) for the 
concept of Eliyahu Hanavi entering our homes during 
the Seder, when we open the door and call out שפוך 
 we - רואים אותו  :The response was two words .חמתך 
see him! 

The family member also related that there is a very 
Chashuveh Rosh Kollel, whom he personally knows, 
who after being married for a number of years was 
not blessed with children and asked Rav Chaim for 
a Beracha. After listening to his plight, Rav Chaim 

responded that he should be extra careful with the 
laws of  בשר וחלב, separating meat and milk foods. He 
was somewhat startled by the response, and asked the 
household members if this was a common suggestion  
that the Rav would give to issues of this nature. After 
being informed that it was unusual, he went home to 
check his kitchen and was horrified to discover that 
a bar of chocolate that they had frequently assumed 
to be Pareve and was eaten with meat, was in fact 
Milchigs. The people returned and asked Rav Chaim 
if he learned of this mishap through Ruach Hakodesh. 
Rav Chaim brushed off the notion and replied that the 
Zohar writes that when one eats  בשר וחלב, an image of 
a sheep will appear on his forehead; I saw the sheep…

There is a title that appears in Chazal when one is 
categorized as a  מיניה דמסתפינא   a man who ,גברא 
people are fearful of, they tremble to meet him out 
of fear that he will point out their faults. I don’t know 
about all of you, but whenever I was planning to enter 
Rav Chaim’s home, I tried to Teshuva – at least a little. 
And now, we lost that as well.  

There is a renewed feeling amongst “Gutteh Yidden” 
who seem to believe that our world is hurtling 
towards the  ימות המשיח. In my mind, in my dreams, 
I had always imagined us a nation (hopefully myself 
included) marching towards Moshiach, led by Rav 
Chaim – who else? Hopefully we can use his Petirah 
to strengthen ourselves in Torah and Yiras Shamayim, 
and IYH we will see Rav Chaim approaching us – to 
take us, TOGETHER WITH MOSHIACH, to the place 
where we all belong, BB”A.

Among those who are  מצפים לישועה.              
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he word Mesorah is typically translated – inadequately 
- as tradition, and while it has its place in many 
areas of life, it has an unparalleled importance in 

Yiddishkeit. Long ago, we gave voice to this concept as we 
sang Elokei Avi Vaaromimenu, the G-d of my father and I 
will exalt Him, at the Yam Suf and many of us may still hear 
the classic words of Rashi as when we first heard them: 
 לא אני תחלת הקדושה אלא מוחזקת ועומדת לי הקדושה ואלהותו
 Holiness does not start from .(Shemos 15:2) עלי מימי אבותי
me, and whatever sanctity we may possess comes from 
the past. The Mesiras Nefesh of our ancestors has laid the 
groundwork for us, and if we are to know what direction we 
are heading toward, we must keep looking in the rear-view 
mirror.

Yamim Tovim normally stir Jews' memories; memories of 
past Yamim Tovim of their own personal experiences, as 
well as memories of "Chagim U'Zmanim L'sason" that live 
only in their imagination. The Neshamos of Klal Yisroel are 
enveloped in well-worn longing to be allowed, once more, 
to properly celebrate our Shalosh Regalim as we solicit 
"Bnai Baischa K'Vatchila". The Yom Tov of Pesach, however, 
seems the most powerful when it comes to our personal 
nostalgia. The nights of the Seder are especially potent in 
raising sentimental retrospection. As we sit at the table 
surrounded with the familiar sights, smell and sounds, we 
are subconsciously transported to another time, another 
place, and another world. All of the Halachos and Minhagim 
that were designed to leave a lasting imprint on young 
people's minds and hearts have done that job quite well. 
Some people save their Zeide’s tattered yarmulke, wearing 
them for those few hours when his memory is most vivid. 
Some Zeides wore their own striped caps, miraculously 
salvaged from their own "Gehenom", as stark testimony 
to both the "B'chol Dor V’dor Omdim Aleinu L'chaloseinu" 
and the "V'Hakadosh Baruch Hu Matzileinu M'yadam. 
Balabustehs will wistfully comment that they made the 
fish the way their mothers did for Pesach, their eyes will fill 
with tears for a moment as they tell the children "this was 

your Bubbe's special recipe for borscht (or Russell). Those 
still fortunate enough to have Zeides and Bubbes at their 
Seder will likely hear stories of the Sedarim of yesteryear, 
stories of their personal Yetzias Mitzrayim and stories of 
the darkest nights, nights that had seemed endless but 
still somehow ended up in sunlight. The exalted hours of 
the Seder night manage to fuse the past and the present 
into one seamless entity that is magically both somber 
and hopeful, dark and illuminating, all at once. These 
moments of special chemistry then become the fabric 
of the participant's future memories. This very unique 
combination seems to be the "Mitzvas Hayom" of the 
Seder itself. The wording of Rambam (Chametz U'Matzah 
7:6), as he describes our responsibilities of the night, is to 
demonstrate or conduct oneself as if he himself was taken 
out of Mitzrayim now at this very moment. This is why we 
act and behave in ways that demonstrate both the bitter 
slavery and the joyous redemption; both the melancholy 
past and the jubilant present are presented at the Seder. 
This contradictory behavior is the point the questions of 
Ma Nishtanah highlight (see Abarbanel). Most children 
who have unremarkable pasts have trouble understanding 
the need to clutter the present with what has been long 
gone and forgotten. The parent must explain that Klal 
Yisroel cannot escape its past - nor does it want to. The 
true understanding of Geulah is linked to understanding 
our past.  

Long ago, while teaching a high school Shiur, we were 
learning about the Minhag of wearing a Kittel at the Seder. 
A boy raised his hand and said that he always goes to his 
grandfather for the Seder and he does not wear a Kittel. 
And there I was faced with a dilemma: I had no idea who 
his grandfather was, and I was completely unaware of his 
level of religious adherence. All this, while desperately not 
wanting to slight this sweetheart of a boy. So, I swallowed. 
Then the boy continued and said what he did wear - the 
striped pajamas that he wore in the concentration camps. 
So, I swallowed yet again and answered with a choked 
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voice “that is the best Kittel in the whole world”, as the 
picture I have of my own father – wearing those very same 
pajamas - flashed before my eyes. 

Allow me to add a connected idea. Many of the Mefarshim 
struggle to understand how the Mitzva of Sipur Yetzias 
Metzrayim on Pesach differs from the daily Mitzva of 
Zechiras Yetzias Mitzraim. There is an idea quoted in the 
name of R’ Chaim Brisker that one of the differences is 
that Sipur on Pesach requires it to be done Derech Shealah 
V’Teshuva, in question and answer form (See Emek 
Beracha pg. 76). My father, before starting Avadim Hayinu, 
would say "אונד דאס איז דער תירוץ, and this is the answer”. 
How are we to comprehend this puzzling requirement? 
Another differentiation is that Sipur on Pesach requires 
 to begin ,(Mishna Pesachim 116A) מתחיל בגנות ומסיים בשבח
with Israel’s disgrace and conclude with its glory. There 
are two opinions in the Gemara as to what this disgrace 
refers to. Either the fact that Klal Yisroel originates from 
idol worshippers, or that we were slaves to Pharaoh 
(our Hagadah accommodates both opinions). I always 
wondered why we start the story from “Der Heilige Zeideh 
Terach” and spend so much time on “Der Heilige Zeideh 
Lavan”, while ignoring the direct cause of Galus Mitzrayim, 
the selling of Yosef. A delightful answer can be found in 
מנוח  on the Rambam (Chametz U’matza 8:2, Frankel רבנו 
Edition) who writes that the Karpas serves as the Zecher 
to the Kesones Pasim, which was the cause of the jealousy 
of the Shevatim and ultimately led to וירדו אבותינו למצרים. 
Other Sefardishe Sefarim compare the dipping the Karpas 
into salt water to the dipping of that coat into blood as they 
attempted to make his death appear to be accidental. Both 
these ideas are cute and sweet, but definitely do not tell 
the entire story. 

This needs to be understood with a penetrating עומק. 
It is not just a play on words but the Mechiras Yosef 
happened because children saw their father behaving in 
an unusual manner – he was favoring one son over the 
others, a conduct discouraged by Chazal (Shabbos 10b). 
What they saw confused them and didn’t make any sense. 

However, instead of asking their father, they drew their 
own conclusions and decided that Yosef must be somehow 
eliminated. And we all know the rest of the story. A child 
seeing his father’s bizarre behavior should question him 
to find out, to learn, to experience something that may be 
beyond him as of yet. So, Chazal initiated something that is 
not just verbally reminiscent of the Mechiras Yosef, but in 
fact serves as a תיקון on the origin of that sin. The Gemara 
states that Karpas really has no halachic importance other 
than the fact that it is strange and unusual, and is done 
only כדי שישאלו התינוקות, to make the child ask their father. 
The underlying current of the entire Seder is to create, to 
reinforce that relationship -לבנך  talk to them and ,והגדת 
encourage them to ask, make them inquire about their 
Mesorah. We pay so much attention to our children - to try 
and keep them awake, to keep them on the lookout for the 
afikomen and encourage them to ask even if the question 
comes from a שאינו יודע לשאול. Let them ask, and ask again, 
and we should provide them with answers and that in and 
of itself is a תיקון on the Mechiras Yosef. 

This requirement of the Mitzva of Sipur has another aspect 
that is highlighted by R’ Elya Ber Finkel (Pesach pg. 23). 
Many Acharonim point to the fact that the first paragraphs 
of Hallel that we say before Matza - specifically Betzais 
Yisroel - is also part of Sipur. He points out that in Betzais 
Yisroel, there are also questions and answers. מה לך הים כי 
 is the answer. He also מלפני אדון is the question and תנוס
quotes the Brisker Rav that in order to fulfill the Mitzva 
of Sipur, we must answer WHY about Matza and Marror, 
which the Baal Hagadah prefaces with "מה שום   "?על 
WHY? And we answer, in order to beיצא ידי חובתו . We see 
that the point and purpose of it all is to create a channel 
of communication between man his family, on all levels. 
There is no greater moment to pass on the Mesorah than 
on the Leil Haseder. We should all be Zoche.

Among those who are מצפים לישועה 
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